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PREFACE TO THE
LIBRARY OF CHINESE CLASSICS

Yang Muzhi

The publication of the Library of Chinese Classics is a matter of
great satisfaction to all of us who have been involved in the production of
this monumental work. At the same time, we feel a weighty sense of
responsibility, and take this opportunity to explain to our readers the mo-
tivation for undertaking this cross-century task.

The Chinese nation has a long history and a glorious culture, and it has
been the aspiration of several generations of Chinese scholars to trans-
late, edit and publish the whole corpus of the Chinese literary classics so
that the nation’s greatest cultural achievements can be introduced to
people all over the world. There have been many translations of the Chi-
nese classics done by foreign scholars. A few dozen years ago, a West-
ern scholar translated the title of A Dream of Red Mansions into “A
Dream of Red Chambers” and Lin Daiyu, the heroine in the novel, into
“Black Jade.” But while their endeavours have been laudable, the re-
sults of their labours have been less than satisfactory. Lack of knowledge
of Chinese culture and an inadequate grasp of the Chinese written lan-
guage have led the translators into many errors. As a consequence, not
only are Chinese classical writings widely misunderstood in the rest of
the world, in some cases their content has actually been distorted. At one
time, there was a “Jin Ping Mei craze” among Western scholars, who
thought that they had uncovered a miraculous phenomenon, and pub-
lished theories claiming that China was the “fountainhead of eroticism,”
and that a Chinese “tradition of permissiveness” was about to be laid
bare. This distorted view came about due to the translators of the Jin
Ping Mei (Plum in the Golden Vase) putting one-sided stress on the
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10

raw elements in that novel, to the neglect of its overall literary value.
Meanwhile, there have been many distinguished and well-intentioned
Sinologists who have attempted to make the culture of the Chinese nation
more widely known by translating works of ancient Chinese philosophy.
However, the quality of such work, in many cases, is unsatisfactory, of-
ten missing the point entirely. The great philosopher Hegel considered
that ancient China had no philosophy in the real sense of the word, being
stuck in philosophical “prehistory.” For such an eminent authority to
make such a colossal error of judgment is truly regrettable. But, of course,
Hegel was just as subject to the constraints of time, space and other
objective conditions as anyone else, and since he had to rely for his knowl-
edge of Chinese philosophy on inadequate translations it is not difficult to
imagine why he went so far off the mark.

China cannot be separated from the rest of the world; and the rest of
the world cannot ignore China. Throughout its history, Chinese civiliza-
tion has enriched itself by absorbing new elements from the outside world,
and in turn has contributed to the progress of world civilization as a whole
by transmitting to other peoples its own cultural achievements. From the
Sth to the 15th centuries, China marched in the front ranks of world civi-
lization. If mankind wishes to advance, how can it afford to ignore China?
How can it afford not to make a thoroughgoing study of its history?

2

Despite the ups and downs in their fortunes, the Chinese people have
always been idealistic, and have never ceased to forge ahead and learn
from others, eager to strengthen ties of peace and friendship.

The great ancient Chinese philosopher Confucius once said, “Wher-
ever three persons come together, one of them will surely be able to teach
me something. I will pick out his good points and emulate them; his bad
points I will reform.” Confucius meant by this that we should always be
ready to learn from others. This maxim encapsulates the principle the Chi-
nese people have always followed in their dealings with other peoples, not
only on an individual basis but also at the level of state-to-state relations.

After generations of internecine strife, China was unified by Emperor



Qin Shi Huang (the First Emperor of the Qin Dynasty) in 221 B.C. The
Han Dynasty, which succeeded that of the short-lived Qin, waxed pow-
erful, and for the first time brought China into contact with the outside
world. In 138 B.C., Emperor Wu dispatched Zhang Qian to the western
regions, 1.e. Central Asia. Zhang, who traveled as far as what is now
Iran, took with him as presents for the rulers he visited on the way 10,000
head of sheep and cattle, as well as gold and silks worth a fabulous amount.
In 36 B.C., Ban Chao headed a 36-man legation to the western regions.
These were missions of friendship to visit neighbours the Chinese people
had never met before and to learn from them. Ban Chao sent Gan Ying
to explore further toward the west. According to the “Western Regions
Section™ in the Book of Later Han, Gan Ying traveled across the terri-
tories of present-day Iraq and Syria, and reached the Mediterranean Sea,
an expedition which brought him within the confines of the Roman Em-
pire. Later, during the Tang Dynasty, the monk Xuan Zang made a jour-
ney fraught with danger to reach India and seek the knowledge of that
land. Upon his return, he organized a team of scholars to translate the
Buddhist scriptures, which he had brought back with him. As a result,
many of these scriptural classics which were later lost in India have been
preserved in China. In fact, it would have been difficult for the people of
India to reconstruct their own ancient history if it had not been for Xuan
Zang’s A Record of a Journey to the West in the Time of the Great
Tang Dynasty. In the Ming Dynasty, Zheng He transmitted Chinese cul-
ture to Southeast Asia during his seven voyages. Following the Opium
Wars in the mid-19th century, progressive Chinese, generation after gen-
eration, went to study the advanced scientific thought and cultural achieve-
ments of the Western countries. Their aim was to revive the fortunes of
their own country. Among them were people who were later to become
leaders of China, including Zhu De, Zhou Enlai and Deng Xiaoping. In
addition, there were people who were to become leading scientists, liter-
ary figures and artists, such as Guo Moruo, Li Siguang, Qian Xuesen,
Xian Xinghai and Xu Beihong. Their spirit of ambition, their struggles and
their breadth of vision were an inspiration not only to the Chinese people
but to people all over the world.

Indeed, it is true that if the Chinese people had not learned many
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things from the surrounding countries they would never have been able to
produce the splendid achievements of former days. When we look back
upon history, how can we not feel profoundly grateful for the legacies of
the civilizations of ancient Egypt, Greece and India? How can we not
feel fondness and respect for the cultures of Europe, Africa, America
and Oceania?

The Chinese nation, in turn, has made unique contributions to the com-
munity of mankind. Prior to the 15th century, China led the world in sci-
ence and technology. The British scientist Joseph Needham once said,
“From the third century A.D. to the 13th century A.D. China was far
ahead of the West in the level of its scientific knowledge.” Paul Kennedy,
of Yale University in the U.S., author of The Rise and Fall of the Great
Powers, said, “Of all the civilizations of the pre-modern period, none was
as well-developed or as progressive as that of China.”

Foreigners who came to China were often astonished at what they
saw and heard. The Greek geographer Pausanias in the second century
A.D. gave the first account in the West of the technique of silk produc-
tion in China: “The Chinese feed a spider-like insect with millet and reeds.
After five years the insect’s stomach splits open, and silk is extracted
therefrom.” From this extract, we can see that the Europeans at that
time did not know the art of silk manufacture. In the middle of the 9th
century A.D., an Arabian writer includes the following anecdote in his
Account of China and India:

“One day, an Arabian merchant called upon the military governor of
Guangzhou. Throughout the meeting, the visitor could not keep his eyes
off the governor’s chest. Noticing this, the latter asked the Arab mer-
chant what he was staring at. The merchant replied, ‘Through the silk
robe you are wearing, [ can faintly see a black mole on your chest. Your
robe must be made out of very fine silk indeed!” The governor burst out
laughing, and holding out his sleeve invited the merchant to count how
many garments he was wearing. The merchant did so, and discovered

“that the governor was actually wearing five silk robes, one on top of the

other, and they were made of such fine material that a tiny mole could be
seen through them all! Moreover, the governor explained that the robes
he was wearing were not made of the finest silk at all; silk of the highest



grade was reserved for the garments worn by the provincial governor.”

The references to tea in this book (the author calls it “dried grass™)
reveal that the custom of drinking tea was unknown in the Arab countries
at that time: “The king of China’s revenue comes mainly from taxes on
salt and the dry leaves of a kind of grass which is drunk after boiled
water is poured on it. This dried grass is sold at a high price in every city
in the country. The Chinese call it ‘cha.” The bush is like alfalfa, except
that it bears more leaves, which are also more fragrant than alfalfa. It

SOISSY1D
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has a slightly bitter taste, and when it is infused in boiling water it is said
to have medicinal properties.”

Foreign visitors showed especial admiration for Chinese medicine.
One wrote, “China has very good medical conditions. Poor people are
given money to buy medicines by the government.”

In this period, when Chinese culture was in full bloom, scholars flocked
from all over the world to China for sightseeing and for study. Chang’an,
the capital of the Tang Dynasty was host to visitors from as far away as
the Byzantine Empire, not to mention the neighboring countries of Asia.
Chang’an, at that time the world’s greatest metropolis, was packed with
thousands of foreign dignitaries, students, diplomats, merchants, artisans
and entertainers. Japan especially sent contingent after contingent of
envoys to the Tang court. Worthy of note are the accounts of life in
Chang’an written by Abeno Nakamaro, a Japanese scholar who studied
in China and had close friendships with ministers of the Tang court and
many Chinese scholars in a period of over 50 years. The description
throws light on the exchanges between Chinese and foreigners in this
period. When Abeno was supposedly lost at sea on his way back home,
the leading poet of the time, Li Bai, wrote a eulogy for him.

The following centuries saw a steady increase in the accounts of China
written by Western visitors. The Italian Marco Polo described conditions
in China during the Yuan Dynasty in his Travels. However, until advances
in the science of navigation led to the opening of east-west shipping routes
at the beginning of the 16th century Sino-Western cultural exchanges
were coloured by fantasy and conjecture. Concrete progress was made
when a contingent of religious missionaries, men well versed in Western
science and technology, made their way to China, ushering in an era of
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direct contacts between China and the West. The experience of this era
was embodied in the career of the Italian Jesuit Matteo Ricci. Arriving in
China in 1582, Ricci died in Beijing in 1610. Apart from his missionary
work, Ricci accomplished two historically symbolic tasks — one was the
translation into Latin of the “Four Books,” together with annotations, in
1594; the other was the translation into Chinese of Euclid’s Elements.

The rough translations of the “Four Books™ and other Chinese classical
works by Western missionaries, and the publication of Pere du Halde’s
Description Geographique, Historique, Chronologique, Politique,
et Physique de I’Empire de la Chine revealed an exotic culture to West-
ern readers, and sparked a “China fever,” during which the eyes of many
Western intellectuals were fixed on China. Some of these intellectuals,
including Leibniz, held China in high esteem; others, such as Hegel, nursed
a critical attitude toward Chinese culture. Leibniz considered that some
aspects of Chinese thought were close to his own views, such as the
philosophy of the Book of Changes and his own binary system. Hegel,
on the other hand, as mentioned above, considered that China had devel-
oped no proper philosophy of its own. Nevertheless, no matter whether
the reaction was one of admiration, criticism, acceptance or rejection,
Sino-Western exchanges were of great significance. The transmission of
advanced Chinese science and technology to the West, especially the
Chinese inventions of paper-making, gunpowder, printing and the com-
pass, greatly changed the face of the whole world. Karl Marx said, “Chi-
nese gunpowder blew the feudal class of knights to smithereens; the
compass opened up world markets and built colonies; and printing be-
came an implement of Protestantism and the most powerful lever and
necessary precondition for intellectual development and creation.” The
English philosopher Roger Bacon said that China’s four great inventions
had “changed the face of the whole world and the state of affairs of
everything.”

Ancient China gave birth to a large number of eminent scientists, such
as Zu Chongzhi, Li Shizhen, Sun Simiao, Zhang Heng, Shen Kuo and Bi



Sheng. They produced numerous treatises on scientific subjects, includ-
ing The Manual of Important Arts for the People’s Welfare, Nine
Chapters on the Mathematical Art, A Treatise on Febrile Diseases
and Compendium of Materia Medica. Their accomplishments included
ones whose influence has been felt right down to modern times, such as
the armillary sphere, seismograph, Dujiangyan water conservancy project,
Dunhuang Grottoes, Grand Canal and Great Wall. But from the latter
part of the 15th century, and for the next 400 years, Europe gradually
became the cultural centre upon which the world’s eyes were fixed. The
world’s most outstanding scientists then were England’s Isaac Newton,
Poland’s Copernicus, France’s Marie Curie, Germany’s Rontgen and
Einstein, Italy’s Galileo, Russia’s Mendelev and America’s Edison.

The Chinese people then began to think: What is the cause of the rise
and fall of nations? Moreover, how did it happen that gunpowder, in-
vented in China and transmitted to the West, in no time at all made Eu-
rope powerful enough to batter down the gates of China herself?

It took the Opium War to wake China from its reverie. The first gen-
eration to make the bold step of “turning our eyes once again to the rest
of the world” was represented by Lin Zexu and Wei Yuan. Zeng Guofan
and Li Hongzhang started the Westernization Movement, and later intel-
lectuals raised the slogan of “Democracy and Science.” Noble-minded
patnots, realizing that China had fallen behind in the race for moderniza-
tion, set out on a painful quest. But in backwardness lay the motivation
for change, and the quest produced the embryo of a towering hope, and
the Chinese people finally gathered under a banner proclaiming a “March
Toward Science.”

On the threshold of the 21st century, the world is moving in the direc-
tion of becoming an integrated entity. This trend is becoming clearer by
the day. In fact, the history of the various peoples of the world is also
becoming the history of mankind as a whole. Today, it is impossible for
any nation’s culture to develop without absorbing the excellent aspects
of the cultures of other peoples. When Western culture absorbs aspects
of Chinese culture, this is not just because it has come into contact with
Chinese culture, but also because of the active creativity and develop-
ment of Western culture itself; and vice versa. The various cultures of
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the world’s peoples are a precious heritage which we all share. Mankind
no longer lives on different continents, but on one big continent, or in a
“global village.” And so, in this era characterized by an all-encompassing
network of knowledge and information we should learn from each other
and march in step along the highway of development to construct a brand-
new “global village.”

- Western learning is still being transmitted to the East, and vice versa.
China is accelerating its pace of absorption of the best parts of the cul-
tures of other countries, and there is no doubt that both the West and the
East need the nourishment of Chinese culture. Based on this recognition,
we have edited and published the Library of Chinese Classics in a Chi-
nese-English format as an introduction to the corpus of traditional Chi-
nese culture in a comprehensive and systematic translation. Through this
collection, our aim is to reveal to the world the aspirations and dreams of
the Chinese people over the past 5,000 years and the splendour of the
new historical era in China. Like a phoenix rising from the ashes, the
Chinese people in unison are welcoming the cultural sunrise of the new
century.

August 1999
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Motse said, “ The purpose of the magpnanimous lies in

procuring benefits for the world and eliminating its calami-
ties. Now among all the current calamities, which are the most
important? The attack on the small states by the large ones, dis-
turbances of the small houses by the large ones, oppression of
the weak by the strong, misuse of the few by the many, decep-

tion of the simple by the cunning, disdain towards the humble



by the honored — these are the misfortunes in the em-
‘pire. Again, the lack of grace on the part of the ruler, the lack
of loyalty on the part of the ruled, the lack of affection on the
part of the father, the lack of filial piety on the part of the son
—these are further calamities in the empire. Also, the mutual
injury and harm which the unscrupulous do to one another with
weapons, poison, water, and fire is still another calamity in the

"

empire.

25 RS

Mozi said, “It is the business of the humane person to try
to promote what is beneficial to the world and to eliminate what
is harmful. Now at the present time, what brings the greatest
harm to the world? Great states attacking small ones, great fam-
ilies overthrowing small ones, the strong oppressing the weak,
the many harrying the few, the cunning deceiving the stupid,
the eminent lording it over the humble—these are harmful to the
world. So too are men who are not generous, ministers who are
not loyal, fathers who are without kindness, and sons who are
unfilial, as well as those mean men who, with weapons and
knives, poison, fire, and water, seek to injure and undo each
other. ”

M2 “CAZHFH, LFRMKTZH, BRRFZE
—7m], G513~ : The purpose of the magnanimous lies in

procuring benefits for the world and eliminating its calamities. &
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superior men are daily more energetic in performing their duty,
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" HEJUAE NP, BATHF R : Master Mozi said:
“The benevolent always take it as their duty to promote what is
beneficial and eliminate what is disastrous to the people in the
world. ” Then what are the most dreadful disasters in the world?
Master Mozi said: “Big states attacking small ones, big families
harassing small ones, the strong oppressing the weak, the many
bullying the few, the cunning deceiving the stupid, the noble
lording it over the humble—these are the most dreadful disasters
in the world. More examples of this kind are: The rulers are not
benevolent and graceful, the ministers are not loyal, fathers are
not affectionate, sons are not filial and men living at the bottom
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Preface

1. Mozi the Man and Mozi the Book
1) Mozi the Man

Mozi was a distinguished thinker and politician during the Warring
States Period (475B.C.—221B.C.) in the history of China. His thoughts
and deeds were recorded in ancient Chinese classical writings such as
Mencius, Zhuangzi, Xunzi, Hanfeizi and The Spring and Autumn
Annals of Lii Buwei. But little is known about the year of his birth and
death and his native place. In The Records of the Grand Historian by
Sima Qian, the famous historian in the East Han Dynasty, we only find
the following twenty-odd words about Mozi: “Mo Di, a minister in the
state of Song, is an expert in military defense and an advocator of econo-
mizing expenditures. He is said to be a contemporary of Confucius or
younger than him.” Obviously, Sima Qian was not sure of the exact pe-
riod of life of Mozi. In The Book of Han by Ban Gu in the East Han
Dynasty, the record about Mozi was brief: “Mozi, with Di as his given
name, is a minister in the state of Song, author of a book consisting of 71
chapters, living in the age after Confucius.” He confirmed that Mozi

lived in the post-Confucian period. When annotating The Spring and



Autumn Annals of Lii Buwei , Gao You, a scholar in the East Han Dy-
nasty, wrote even fewer words in the two chapters respectively: “Mozi,
with Di as his given name, is a native of the state of Lu, author of Mozi
consisting of 71 chapters.” “Mozi, with Di-as his given name, is a native
of the state of Lu, author of Mozi consisting of 72 chapters, known for
his Mohism.”

Ever since the Han Dynasty, most scholars have believed that Mozi’s
surname is Mo and his given name is Di. As for his birthplace, the Chi-
nese academic circles have been arguing for nearly 2,000 years and have
not yet reached consensus. Some people believe that Mozi was a native
of the state of Song while others maintain that he was from the state of
Lu. Stull other people say that Mozi was a native of Luyang or a for-
eigner. At present, both Tengzhou in Shandong Province and Lushan in
Henan Province claim that they are the hometown of Mozi, and they
have both set up statues of Mozi to commemorate this great master.
According to the textual research conducted by Chinese modern scholar
Liang Qichao, Mozi (cir.468 B.C. — 376 B.C.), a contemporary of the
Greek philosophers Democritus and Herodotus, lived in the Warring States
Period. In Chinese history, people in this period witnessed the emergence
of hundreds of feudal lords and the booming of hundreds of schools of
thought.

Many scholars believe that Mozi was born into an ordinary family
and was a handicraftsman. When he was young, he took up carpentry
and was able to make sophisticated weapons for the city defense. In
“Gongshu”, Chapter 50 of Mozi, we read the following words: “Master
Mozi went to see Gongshu Ban again. First Master Mozi unfastened his

belt and took it for the city wall. Then he used some wooden chips as
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weapons of defense. Gongshu Ban set up nine different weapons to at-
tack the city and Master Mozi repulsed him nine times. When Gongshu
Ban was at his wit’s end in launching the attack, Master Mozi was still
able to think out of the ways to ward off the enemy. Gongshu Ban had to
acknowledge the defeat in the end.” From this we get to know that even
the famous skillful workman Gongshu Ban could not match him. Mozi
was also an inventor and a scientist. He once made a wooden bird which,
it was said, had been flying up in the sky for three days and nights. He
also made his contribution in such areas of natural science as optics,
mathematics and mechanics. Mozi once modeled himself after Confucius,
Yao, Shun and Dayu and studied a number of Confucian classics. In
“The Essential Points” in Huainanzi, we find the following words:
“Though a student of Confucians, Mozi was not happy about pompous
ceremonies and proprieties as well as lavish funerals, thinking they were
of no good to ordinary people. Therefore, he deviated from Confucian-
ism.” Owing to his dissatisfaction with Confucian belief, rites as well as
its love of music and lavish funerals, Mozi began to promote economizing
expenditures and simplifying funerals and developed his own Mohism
which was later labeled as a prominent school of thought as Confucian-
1ism. Mozi led a multitude of his disciples to travel regularly among the
states of Lu, Qi, Song, Wei, Chu and Yue, doing theoretical research on
the one hand and engaging in political activities on the other.

Mozi lived a frugal life by eating wild herbs and vegetables, drinking
plain water, and wearing thin and coarse clothes. Without a house of his
own, he had to move to another place, oftentimes before the chimney in
the house was blackened with smoke. His followers also lived a simple

life, highly disciplined and ready to sacrifice themselves for their master



at any moment.

In one of the books writ.ten in the late Qing Dynasty, Sun Yirang stud-
ied the way how Mohists passed their teachings from gcneratinn‘to gen-
eration and pointed out that Mozi taught 15 disciples in person and had 21
more disciples being taught by him indirectly. Mohism ramified into three
schools (Xiangli, Xiangfu and Dengling) after Mozi passed away. Each
school had its own version of Mozi’s teachings. Mohism reached its hey-
day in the mid Warring States Period and declined in the late Qin Dy-
nasty. After Emperor Wu of the Han Dynasty implemented the policy of
abolishing all the deviant schools of thought and worshiping only Confu-
cianism, Mohism was on the brink of extinction. It was not till the late
Qing Dynasty through the joint efforts made by Sun Yirang, Liang Qichao,
Hu Shi and other scholars that Mohism began to regain its momentum in
the academic circles in China.

Mozi was criticized by Mencius and Xunzi in the pre-Qin period.
Mencius rejected the notion of “universal love”, a core concept of Mohism,
saying that “omitting the primacy of the father” is an act of “a bird or a
beast” while Xunzi denounced Mozi and blamed him for “being obseséecl
by utilitarian considerations and not knowing the beauties of form”.
Zhuangzi was not happy with Mozi’s ideas of “economizing expendi-
tures and condemning music”, but he also praised Mozi, saying, “Mozi
loved the people and persisted in his unattainable goal. Though he ex-
hausted himself and became weak and wan, he refused to give up his
doctrine. What a man of intelligence!” In one of the books entitled On

the Six Major Schools of Thought, Sima Tan commented on Mozi ob-

jectively, saying: “Mozi lived a frugal life and what he did is hard for other

people to follow, yet his basic ideas such as promoting production and
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economizing expenditures are not to be discarded.” It was not until the
late 19th century when Chinese scholars began to study Mozi from new
angles and drew new conclusions. Liang Qichao probed into Mozi’s
thought on all fronts and admired Mozi’s idea of “universal love”. In the
meantime, many scholars praised Mozi for his contribution in the area of

logic (nominalism) and natural science.
2) Mozi the Book

Moziwas a collection of works and sayings by Mozi and his disciples.
The book came into being in the late Warring States Period and was
edited by L:iu Xiang in the West Han Dynasty. Ban Gu, a historian in the
East Han Dynasty re-edited it and divided it into 71 chapters. But these
71 chapters were gradually scattered after the Six Dynasties and only 62
chapters rematned intact in-the Song Dynasty. When scholars in the Qing
Dynasty began to compile The Complete Library in Four Divisions,
only 53 chapters were available. Worst of all, many of the chapters were
difficult to read as there were a lot of mistakes in the organization of the
texts and many loopholes in the arrangement of Chinese characters. The
current edition was taken from the collection of The Taoist Classics and
it contained only 53 chapters, some of which were writtlen by Mozi while
others were written by his disciples. Mozi covers a wide range of sub-
jects, including politics, military science, philosophy, ethics, economy, logic,
natural science and technology, and thus constitutes the important source
for studying Mozi and Mohism. During the reign of Emperor Qianlong of
the Qing Dynasty, Bi Yuan wrote Mozi Annotated when editing the an-

cient classics. Sun Yirang, a scholar in the late Qing Dynasty, compiled



Mozi Re-annotated, which is still the chief representative work in the
textual criticism of Mozi. 1944 saw Wu Yujiang’s publication of Mozi
Collated and Annotated, the best book in the collation, rectification and
annotation of Mozi ever since Sun’s Mozi Re-annotated. In this book,
Wu corrected over 1,000 errors and mistakes in Bi’s and Sun’s books. In
the 1970s, a batch of broken bamboo slips of Mozi was excavated from
an ancient tomb of the West Han Dynasty in Linyi, Shandong Province
and made it possible for scholars to have a glimpse of the ancient version
of Mozi.

The extant Mozi can be divided into five sections. Section One cov-
ers seven chapters including “Favoring Scholars”, “Cultivating the Moral
Character”, “On Dyeing”, On the Necessity of Standards”, “Seven
Potential Dangers”, “Mending the Ways of Rulers” and “Threefold Ar-
gument”, which are the early writings of Mozi. Section Two is made up
of twenty-four chapters which reflect in a systematic way Mozi’s ten
propositions: “Universal Love”, “Denouncing Aggressive Warfare”,
“Respecting the Virtuous”, “Identifying with the Superior”, “Economiz-
ing Expenditures”, “Simplicity in Funerals”, “Against Music”, “The Will
of Heaven”, “On Ghosts” and “Against Fatalism” and constitute the
main body of the book. Section Three comprises “The Canon (I)”, “The
Canon (II)”, “Exposition of the Canon (I)”, “Exposition of the Canon
(1), “Major Illustrations” and “Minor Illustrations”. This section con-
tains valuable material for the study of Mozi’s logic and natural science.
Section Four is composed of five chapters: “Geng Zhu”, “On the Value
of Righteousness”, “Gongmeng”, “Lu’s Question” and “Gongshu”. The

first four chapters are direct quotations from Mozi and dialogues be-

tween Mozi and his disciples while “Gongshu” is a complete story. Sec-
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tion Five begins with “On the Fortification of the City Gate” and ends
with “Miscellaneous Measures for Defense”, the last chapter of the
book. Written by Mozi in the Warring States Period, these chapters spe-
cialize in the skills and crafts for city defense and provide important data
for studying Mozi’s military thought.

With rich contents and compact structures, “The Mohist Canon” is
an important part of Mozi. It touches upon not only such areas of social
sciences as epiétemnlogy, logic, economics, but also areas of natural sci-
ence such as time, space, the structure of materials, mechanics, optics
and geometry. The author probed into many difficult problems with lengthy
elaborations, good reasoning and precise argument, making this part of
the book extremely valuable.

Altogether ten propositions are put forward in Mozi: “Universal Love”,
“Denouncing Aggressive Warfare”, “Respecting the Virtuous”, “Iden-
tifying with the Superior”, “Economizing Expenditures”, “Simplicity in
Funerals”, “Against Music”, “The Will of Heaven”, “On Ghosts”,
“Against Fatalism”, of which “Universal Love” is taken as the nucleus
of Mohism and “Respecting the Virtuous™ as its foundation. Mozi’s egali-
tarian view that “respecting the virtuous” (appointment of people ac-
cording to their merits) is the basic rule that a statesman must adhere to
and 1s an attack on the patriarchal hereditary system of his time. Mozi’s
view on “universal love” is an adjustment to the Confucian view on “be-
nevolence”. By “universal love”, Mozi means that we should love all the
people without making any distinctions. The other propositions such as

L0 Y 4

“denouncing aggressive warfare”, “economizing expenditures”, “sim-

plicity in funerals” and “‘against music” are all derived from this view.



2. Studies of Mohism

Mohism was conspicuously ignored in the two millenniums of Chinese
history. In the discussion of traditional Chinese culture, people would natu-
rally talk about Confucianism and Taoism. Though in the several hundred
years of the Spring and Autumn Period and Warring States Period, Mohism
and Confucianism enjoyed the equal status of “a prominent philosophical
school”, Mohism suddenly disappeared from the stage of history in a
mysterious way. The downfall of Mohism was due to its hostility to Con-
fucianism in many respects. When the policy of “abolishing all the devi-
ant schools of thought and worshiping Confucianism alone” was imple-
mented, Mohism was doomed to failure and could no longer compete
with Confucianism.

Yet in the past 2,000 years, Mohism still drew the attention of quite a
number of scholars. Ge Hong, the Taoist Master in the East Jin Dynasty,
wrote a book entitled The Life Stories of Celestial Beings, in which
Moz was transformed into a celestial being. Lu Sheng, a scholar in the
Jin Dynasty, was the first to annotate “The Mohist Canon” and rear-
range its sentence order. Le Tai in the Tang Dynasty annotated 18 chap-
ters of Mozi. Han Yu wrote a book On Reading Mozi. In his eyes, there
was little difference between Mozi’s propositions and Confucius’ doc-
trines on such issues as identifying with the superior, universal love, re-
specting the virtuous and worshiping ghosts. Famous scholars in the Song
Dynasty such as Ouyang Xiu, Wang Anshi, Cheng Yi and Zhu Xi all
mentioned Mozi in their writings. Huang Zhen and Ma Duanlin in the

Yuan Dynasty, Song Lian, Jiao Hong, Li Zhi and Hu Yinglin in the Ming
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Dynasty also paid due attention to Mozi and Mohism. In the Qing Dy-
nasty, great progress was made in eulogizing and reviving Mozi and
Mohism. Mozi Re-annotated by Sun Yirang (1848—1908) was a land-
mark in textual criticism and laid the foundation for Sun’s position in the
research of Mozi and Mohism. Sun spent more than 20 years studying
Mohism. His achievements can be summarized as follows: (O adopting
the strong points of various scholars and rectifying their mistakes; )
combining annotation and exegetical studies together; 3) conductin g tex-
tual researches into “Exposition of the Canon” and its sidelines, and
making them readable as a whole; @ making corrections to the chap-
ters related to military affairs and city defense.

In 1904, Liang Qichao published Master Mozi’s Learning. And in
1921, he wrote The Case Study of Mohism. In these two books, he
applied the methodology of western social science to the studies of Mozi,
which marked the turning point of Mohist studies in the 20th century.
Chronologically speaking, Liang Qichao inherited the legacy left by Sun
Yirang and was followed by Hu Shi. He rightly pointed out that though
Mohism had not been accepted as the mainstream philosophical school in
China in the past 2,000 years, some of its fundamental principles had
been fused into the national identity of the Chinese people. In referring to
the Mohist studies, Hu Shi (1891—1962) is an important figure that we
cannot avoid. Before his graduation from Columbia University, he wrote
his doctoral thesis entitled A History of Famous Celebrities in Pre-Qin
Period, appealing for the revival of the non-Confucianist schools of thought
including Mohism. In his opinion, of all the branches of traditional Chi-
nese culture, Mohism is the one closest to western culture. The logical

and scientific ideas in Mozi were so unique that no other school of tradi-



tional Chinese thought could compete with it. Besides, famous Chinese
philosophers such as Qian Mu (1895—1990) and Feng Youlan (1895—
1990) also made in-depth studies of Mohism.

In the first half of the 20th century, Mohist scholars mainly focused on
investigation into Mozi’s life story and birthplace, the authenticity and
annotation of Mozi, and the interpretation of Mohism. The important aca-
demic works on Mozi include The Political Philosophy of Mozi by Chen
Guyuan (1922), The Similarity and Difference between Confucianism
and Mohism by Wang Tongling (1922), The Categorizations of Mohism
by Zhang Chunyi (1923), The Mohist Philosophy by Lang Jingxiao (1924),
Ten Theses on Mohism by Chen Zhu (1926), The Philosophy of Mozi
and Yang Zhu by Jiang Weiqgiao, On Mozi by Qian Mu (1929), and The
Origin of Mohism (1937) by Fang Shuchu.

In the second half of the 20th century, more research papers and
books on Mohism were published. Ren Jiyu published his monumental
book On Mozi in 1956, the first book of its kind which applied Marxist
views and methodology to the study of Mozi. In this book, Ren analyzed
the social and historical condition under which Mohism came into being,
the class of people it served and the historical place Mozi occupied. Tan
Jiepu’s Probing into Mohism (1958) was an important book about Mozi
after the founding of People’s Republic of China. When the 10-year-
long Cultural Revolution (1966—1976) was over, Mohist research en-
tered a new phase. A large number of books on Mozi and Mohism were
published. Among those that are still influential in the area of Mohist
research are: Mozi’s Philosophy and Science (1981) by Zhan Jianfeng,
A New Study on Mozi (1992) by Yang Junguang, A Critical Biography
of Mozi (1993) by Xing Zhaoliang, A New Study on Mozi (1994) and A
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Textual Research of Mozi (2002) by Qin Yanshi, Researches on Mozi
(1995) by Tan Jiajian, Mozi: Ascetic and Savior (1996) by Zhang Yongyi,
The Rejuvenation of a Prominent School (1997) by Cui Qintian, A
General Survey of Mozi (1993), Mohism and Modernization (1998)
by Sun Zhongyuan, and Research into Mohism (2001) by Xu Xiyan. A
dozen different editions of Mozi with annotations and modern Chinese
renderings have been published in recent years. According to the statisti-
cal figures quoted in the book entitled Mohist Research by Tan Jiajian,
research papers on Mozi across the Taiwan Straits have reached 1,000
from 1904 to 1995.

In early June 1991, co-sponsored by Shandong University and the
Tengzhou Municipal Party Committee of CPC, the First Symposium on
Mozi was held in Tengzhou, Shandong Province, China. More than 100
Mohist experts and scholars attended the symposium and China Mozi
Society was established. Ever since then, five symposiums on Mozi have
been held in Tengzhou. The Sixth Symposium on Mozi plus the ceremony
to celebrate the publication of The A-Z of Mozi was held on December
27th, 2004, in the Great Hall of the People in Beijing. More than 200
Mohisthscholars at home and abroad participated in the two-day aca-
demic discussions. In September 2004, a three-day International Sympo-
sium on Mohism and the Modern Society was held in Lushan County,
Henan Province, China. More than 70 Mohist experts and professors at
home and abroad attended the symposium.

With the expansion of the communication between China and the out-
side world in the cultural field, Mozi and Mohism have aroused interest
among many famous scholars outside China. In recent years, scholars in

Asia and the USA have made great advances in the study of Mozi and



Mohism. A lot of high-quality academic papers and books on Mozi have

been published. For example, Osamu Harataka from Japan, who wrote:

and published a five-volume Mozi Annotated and Rectified, is the only
scholar in the world who takes pains to rectify the textual errors found in
Mozi and to clarify the obsolete words. Professor Chrus Lee from
Edinburgh University, Pennsylvania, is the best Mohist scholar in the USA.
His works include Mozi: The Great Educator, Ten Lectures on Mozi,
Studies on Mozi, The Ideology of Mozi and Educational Psychology
of Mozi. In his discussion on the traditional Chinese thought in Science
and Civilization in China, the British scholar Joseph Needham (1900
— 1995) expounded on Mohism at great length. This shows that more
and more scholars in the west have realized the importance of Mozi and

Mohism in the study of Chinese culture.

3. A Brief Introduction to the English Versions of Mozi

1) The Extant English Versions of Mozi

James Legge (1815 —1897) was the first scholar in the west who
paid attention to Mozi and Mohism. In The Chinese Classics, he set
aside a lengthy section to the discussion of Mohist philosophy and trans-
lated three chapters of Mozi into English. Up till now, Mozi has had sev-
eral English versions, yet none of them are full translations. In Readings
in Chinese Philosophy (2000) edited by Philip J. Ivanhoe et al, we can
find some latest renderings of Mozi, and Patrick Moran’s translation of
“Minor Illustrations” is available on his web page (http://www.wfu.edu/

~moran/mozi.html).
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Of all the English translations of Mozi published so far, the best known
are the ones translated by Y. P. Mei (1900 — 1997) and Burton Watson
(1925 — ) respectively. And the British Sinologist Angus Charles Gra-
ham (1919—1991) translated the related parts of “The Mohist Canon”
in his Later Mohist Logic, Ethics and Science.

One English translation is The Ethical and Political Works of Motse
(1929) published by Arthur Probsthain in London. The translator is a
young Chinese overseas student Y. P. Mei, whose brother Yigi Mei was
a famous educator and President of Qinhua University. Later, Y. P. Mei
himself also became President of Yenching University, another famous
university in China. Owing to the fact that Y. P. Mei lived abroad for a
long time and Yenching University no longer existed after the founding of
People’s Republic of China, many young people know very little about
him. Y. P. Mei was born in 1900 in Tianjing and graduated from Qinhua
University in 1922. He went to the USA in 1923 to further his studies and
graduated from Columbia University in 1927, obtaining PhD degree at
the age of 26. The title of his doctoral dissertation was Motse, the Ne-
glected Rival of Confucius. In order to introduce Mozi to the western
readers, he translated 36 chapters of Mozi into English and got it pub-
lished in 1929 while his dissertation came out five years later in 1934,
Mei’s version has won universal acclaim among the western readers
ever since its publication. Up to this day, the western critics still think
highly of his version done more than 85 years ago. A recent commentary
says: “Although it was done in the 1920s, the translation of a major part
of the Mohist Canon by Y. P. Mei remains a standard resource for the
study of pre-modern China.”

Y. P. Mei’s version is fluent to read, faithful to the original and reaches



a very high standard. However, in translating Chinese classics, the choice
of the master copy and the implementation of translation strategies often
bring about different results. In his preface to The Ethical and Political
Works of Motse, Mei told his readers about the master copy he chose
and the translation strategies he employed. Mei’s translation was based
on Sun Yirang’s Mozi Re-annotated, which was the most authentic edi-
tion of the time. Wherever he found that he and Sun could not reach an
agreement in understanding a certain word or phrase, Mei would make
explanations in the footnote. From this we can see how serious he was in
doing the academic research. Of the extant 53 chapters of Mozi, Y. P.
Mei only translated 36 chapters. That means that he left one third of
Mozi un-translated. Mei explained the reason why his version was not a
full translation and said that he did it on purpose. There were two parts of
Mozi that Mei did not translate: one was the part related to the natural
science, the other was the part reiated to military affairs and city de-
fense. Mei said: “The latter group contain many obsolete terms and con-
tribute little to make clear Motse’s thou ght. Regarding the former group,
besides the unsettled question as to their respective authorship, the few
pages probably make the hardest reading in the whole body of Chinese
literature.” In the preface, he mentioned the fact that in his translation he
consulted Alfred Forke’s German version of Mozi. “The result has been
a comparison with the German translation of Mozi by Professor Alfred
Forke, which is the only other extensive translation of Motse in a Euro-
pean language. But on certain points, especially in his introductory essay,
we have to disagree with his authority.” In mentioning his translation
strategy, Mei admitted that he was often faced with the hard choice:

“During the course of our work we have often had to face the dilemma
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between preserving the native color and expression of the ancient Chi-
nese author and employing modern idiomatic English. For evident rea-
sons our decision has usually been for the former, sometimes, perhaps, at
the expense of the latter.” To use today’s popular terms to paraphrase
Mei’s words, we can see that his version 1s a bit more foreignized as he
adopted “semantic translation”, a term coined by Peter Newmark, hint-
ing that being faithful to the original in meaning is more important than
gaining in fluency and clarity. And the readers in his mind’s eye were
those who were interested in and knew something about Chinese phi-
losophy in general and the philosophical schools in pre-Qin period in par-
ticular.

Born in 1925 in New York, Burton Watson was educated at Columbia
University, and received his doctorate degree in 1956. He later studied at
Kyoto University as a Ford Foundation Overseas Fellow, and taught Chi-
nese and Japanese languages and literature at Kyoto, Columbia and
Stanford. In 1979 he received the Gold Meédal Award of the Translation
Center at Columbia University and in 1981 he received the PEN Transla-
tion Prize. Dr. Watson was good at Chinese and Japanese. He special-
ized in Chinese and Japanese classical philosophy and literature and has
written and translated more than 20 books related to Zhuangzi, Li Bai,
Bai Juyi, Su Dongpo, Lu You, Mozi, Xunzi, etc. His books and transla-
tions are widely welcomed by the western readers. Burton Watson uses
fluent modem English in his translation in which elegant formal vocabu-
lary as well as informal words and slang often go side by side with each
other. His Basic Writings of Mozi was first published in 1963 and a
revised edition appeared in 2003. Burton Watson translated only thirteen

chapters from the extant fifty-three chapters of Mozi. They are: “Re-



specting the Virtuous (1), “Identifying with the Superior (III)”, “Uni-
versal Love (III)”, “Denouncing Aggressive Warfare (1), “Denounc-
ing Aggressive Warfare (III)”, “Economizing Expenditures (I)”, “Sim-
plicity in Funerals (III)”, “The Will of Heaven (1)”, “The Will of Heaven
(II)”, “On Ghosts (I11)”, “Against Music (I)”, “Against Fatalism (I)”
and “Against Confucianism (II)”. And these chapters are the gems of
Mozi. We can see from this fact that Dr. Watson is an expert of Mozi
with keen eyes. The western academic circles regard his Basic Writings
of Mozi as “almost invariably as faithful as possible to the letter and
spirit of his Chinese texts, and not just readable, but enjoyable in his En-
glish translations”. Some critics have pointed out that Burton Watson’s
translation is admired by scholars and ordinary readers alike and “any-
one, scholar or layman, interested in this poetry will consult Watson’s
versions with profit”. To sum up, we may say that Burton Watson’s
translation of Mozi can be categorized as “communicative translation”
and that his translation method is prone to domestication. And the read-
ers in his mind’s eye are those who have an interest in and but do not
know much about Chinese philosophy and especially its philosophical
schools in pre-Qin period.

Now let’s choose the two versions of the first paragraph of “Uni-
versal Love” (IIT) to compare the different translation strategies em-
ployed by Y. P. Mei and Burton Watson.

The original text:

TRTEE: “CAZHE, DERMKRTZH, BRFZE.”
MAGTZH, RINZHEHAK? B: “HFREZBUMEH, KRz
LW, RS, RZEBRIE, EZER, RZHK, KT
ZHEW. XNERWANBHFZAEL, BHzREd, RFZ L%,
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FHZIAFM, WNRMPZHER. X55ANZEAN, hHET)EH
ZiKK, CAZH T, X RTFZHEHL, ”

Y. P. Mei’s version reads like this:

Motse said, “The purpose of the magnanimous lies in procuring
benefits for the world and eliminating its calamities. Now among all
the current calamities, which are the most important? The attack on
the small states by the large ones, disturbances of the small houses
by the large ones, oppression of the weak by the strong, misuse of
the few by the many, deception of the simple by the cunning, disdain
towards the humble by the honored — these are the misfortunes in’
the empire. Again, the lack of grace on the part of the ruler, the lack
of loyalty on the part of the ruled, the lack of affection on the part
of the father, the lack of filial piety on the part of the son — these
are further calamities in the empire. Also, the mutual injury and harm
which the unscrupulous do to one another with weapons, poison,
water, and fire is still another calamity in the empire.”

Burton Watson’s version reads like this:

Mozi said, “It is the business of the humane person to try to pro-
mote what is beneficial to the world and to eliminate what is harm-
ful. Now at the present time, what brings the greatest harm to the
world? Great states attacking small ones, great families overthrow-

ing small ones, the strong oppressing the weak, the many harrying

the few, the cunning deceiving the stupid, the eminent lording it over

the humble — these are harmful to the world. So too are men who
are not generous, ministers who are not loyal, fathers who are with-
out kindness, and sons who are unfilial, as well as those mean men

who, with weapons and knives, poison, fire, and water, seek to in-



jure and undo each other.”

In translating the first sentence “1- A2 H#E, LSRR FZ
A, BRR FZE”, Mei’s version is: “The purpose of the magnani-
mous lies in procuring Ibeneﬁm for the world and eliminating its ca-

lamities.” And Watson’s version is: “It is the business of the humane

person to try to promote what is beneficial to the world and to elimi-

nate what is harmful.” The sentence pattern “The purpose of the
magnanimous lies in...” Y. P. Mei adopts bears the tinge of obvious
bookishness while the sentence pattern “It is the business of the hu-
mane person to tryto...” Burton Watson employs is prone to spoken
English. What is more, Y. P. Mei uses such elegant words as “procur-
ing” and “calamities” while Burton Watson chooses such plain words
as “promote” and “harmful”. From the above analysis, we can have a
rough idea about the different styles of writing of the two translators.
As for the second sentence “R445 20, RTFZZFHHHK? 7,
Mei translates it as “Now among all the current calamities, which are
the most important ?” while Watson translates it as “Now at the present
time, what brings the greatest harm to the world?” 1t is quite obvious
that the former belongs to the academic type of semantic translation de-
scribed by Peter Newmark while the latter is the popular type of commu-
nicative translation. Then, in translating “# K[ 2 WUNE M, KFK2
AL, BRZENTS, ARZRIE, EZWE, RZHE”, Y. P. Mei
uses a series of noun phrases “The attack ori the small states by the
large ones, disturbances of the small houses by the large ones, dis-
turbances of the small houses by the large ones, oppression of the
weak by the strong, misuse of the few by the many, deception of the

simple by the cunning, disdain towards the humble by the honored”,
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making the style of his version a bit more elegant and elevated. In dealing
with the same sentence, Burton Watson uses a series of participle phrases
“Great states attacking small ones, great families overthrowing small
ones, the strong oppressing the weak, the many harrying the few, the
cunning deceiving the stupid, the eminent lording it over the humble”.
His style of translation is a bit more concise and direct. “ MK T2 &
127 is translated as “these are the misfortunes in the empire” and
“these are harmful to the world’ by Mei and Watson respectively. This
shows that Mei’s version is more prone to foreignization while Watson’s
version clings more to domestication.

From the above comparison of these two versions, we can find that
both Y. P. Mei and Burton Watson have done a good job in their transla-
tion of Mozi. Mei often adopts the literal method in his translation and is
keen on reproducing the style of the original language. Mei’s version is
characterized by elegant words and complex sentence structures while
Watson’s translation is more flexible in that it resorts to explanation and
addition whenever necessary. Watson'’s version is fluent and explicit while
its wording 1s plain and down-to-earth. Mei’s translation is academically
oriented, his readership being a few scholars who take Sinology and Chi-
nese culture and philosophy as their field of research. That is why Y. P.
Mei chooses grave and elevated words in his translation and uses textual
structure equivalent to that of the source text. In the process of transla-
tion, he needs to trace the origin of those allusions and provide his readers
with necessary supporting information, emphasizing the narrative and
cultural value of his translation. Burton Watson’s version is more popular
in that it caters for the need of the ordinary readers, emphasizing vivid-

ness and fluency. To realize this goal, he adds what he thinks the readers



need to know and deletes what he thinks the readers do not need.
When we mention the study of “The Mohist Canon” in the west, we
cannot omit Angus C. Graham and his Later Mohist Logic, Ethics and
Science. Though Graham does not provide the full translation of the original
text, his word-to-word translation and the explanatory notes are still of
great value. Graham was born in July, 1919, Penarth, Wales, UK. He
entered S.O.A.S of London University and began his life-lon g academic
career there. He was promoted to the professorship in ancient Chinese in
S.0.A.S of London University in 1971 and maintained this position for 13
years until he retired. He was elected as the academician of the British
Research Institute in 1981 and died of illness in 1991. Among the books
he wrote, the most famous are The Book of Lieh-tsu (1960), Later Mohist
Logic, Ethics and Science (1978), Studies in Chinese Philosophy and
Philosophical Literature (1986) and Disputers of the Tao: Philosophi-
cal Argument in Ancient China (1989). In Later Mohist Logic, Ethics
and Science, Graham highly praised the rational knowledge and scien-
tific spirit of Mohism and rightly pointed out that the rational debate ori gi-
nated from Mozi and the late Mohists were integrated into the Greek
ideal of putting all knowledge into the rational scope. In the first part of
the book, he made a minute study of dozens of terms and sentence pat-
terns in “THe Mohist Canon”. And in the second part of the book, he
proposed a newly constructed text of “The Mohist Canon”. Though he
did not provide the full translation of The Canon, his study has been
regarded as a useful staring-point for the Sinologists in the west to go on
their research into “The Mohist Canon”. In fact, Graham does translate
some complete sentences into English. For example, he translated the
first sentence in “The Canon(1)” “#, B3 5 it ”as “A “cause

80Bjo.d B

IZO




“NEEH

2

ot

is what must be got before it will come true.” His translation is accu-

rate and true to the point.
2) Our Translation of Mozi

Through two and a half years’ drudgery, we finally finish translating
Mozi into English, a job that is of great significance to us. The reasons
why we engage in translating this book are as follows: First, the extant
versions are all abridged translations. To translate Mozi into English and
let the readers at home and abroad get a full view of Mohism as soon as
possible 1s worthwhile. Second, the extant versions appeared a long time
ago. Mei’s translation was published in 1929, Watson’s version appeared
in 1963 and The Canon translated by Graham appeared in 1978. Their
way of converting two languages and their choice of expressions need
redefined. What is more, in the past decades, Chinese scholars have made
substantial achievements in the textual research of Mozi. We feel it nec-
essary to make use of these updated research results to retranslate the
book so that it may have brand-new looks for the readers in the 21st
century. For example, When Mei translated “ & #CE -F 75 Hom, A
A, vtk a7 (“1325 ), his version is: “Therefore the superior
men are daily more energetic in performing their duty, but weaker in
their desires, and more stately in their appearance.” The master copy he
referred to was Mozi Re-annotated by Sun Yirang. Yet, according to the
Mozi Re-explained publishéd in 2000, “ /& #(H4  is understood not
as “weaker in their desires”, but as “ A7t A . So we translate this
sentence as “Therefore, the gentleman will gain more strength, cherish

greater expectations and display better conduct with each passing day”.



For one more example, in translating “4> R Jifi# 2 # AR E L, 5
ALY, MBNGEE, WRAFKAF, mMEalsse. 7“3k
K" (F)] (italics ours), Mei and Watson put “ A543 into either
“lose its men” (Y. P. Mei) or “lose its fighting men”(Burton Watson),
but the recently published authoritative books on Mozi all explained it as
“HESZCRLZLE (p 69, A Complete Translation of Mozi by Bashu
Publishing House, p 102, Mozi Translated in Plain Chinese by China
Bookstore). Therefore, our version assimilates the updated research re-
sults and goes like this: “If all the unfavorable conditions exist, the war is
still launched by all means, then the state will fall into disorder and the
common people will be forced to abandon their occupations.” We also
find that there are occasional omissions, incorrect renderin gs and inco-
herence in both Mei’s version and Watson’s version. For example, in
“Denouncing Aggressive Warfare”, there is such a sentence: “ K J}4y
GTWRE: AREZ KM, BEKH, PEXEGFRE, AW
WZ, WEWHEZ .77 | but both Mei and Watson failed to translate
the blocked part of this sentence into English. In our translation, we man-
age to avoid errors like this.

It 1s necessary to poin't out that in understanding and translating an-
cient Chinese classics and ancient Chinese words we should not aspire
for absolute conformity. We encourage an active, progressive and open
attitude toward textual analysis and textual criticism of Moz, allowing
for different understandings and interpretations. Translation means mak-
ing choices. Take “3{% " as an example, it can be translated as “uni-
versal love”, “impartial solicitude”, “impartial caring”, “inclusive care”,
ete. Some scholars think that “3f% ” does not denote “love among

people”, but the “solicitude, caring or care” that a lord bestows upon his
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people while others hold the view that “3f#%Z” is moral principle that
both the king and his people must stick to. In our eyes, as a core concept
of Mohism, “3f% ” being translated into “universal love” has been
deeply rooted in people’s minds. There is no need to give it another name.
Therefore, we still use “ universal love” for “35Z ”. Our translation is
based on Mozi Re-annotated by Sun Yirang. In the meantime, we have
read dozens of editions and translations of Mozi and many papers and
books on Mozi for reference. When we are faced with different interpre-
tations, we make our choice according to our interpretation. Take the
above-mentioned translation of the opening paragraph in “Universal
Love” as an example, our version is:

Master Mozi said: “The benevolent always take it as their duty to
promote what is beneficial and eliminate what is disastrous to the
people in the world.” Then what are the most dreadful disasters in
the world? Master Mozi said: “Big states attacking small ones, big
families harassing small ones, the strong oppressing the weak, the
many bullying the few, the cunning deceiving the stupid, the noble
lording it over the humble — these are the most dreadful disasters in
the world. More examples of this kind are: The rulers are not be-
nevolent and graceful, the ministers are not loyal, fathers are not
affectionate, sons are not filial and men living at the bottom of the
society kill each other with weapons, knives, poison, fire, and wa-
ter.”

In our translation of Mozi, “-F#%T” is translated as “Master Mozi”,
“I17 is rendered as “Master Mozi said” and quotation marks are used
to differentiate the direct quotations from the indirect ones. To cater for

the needs of the ordinary western readers, we use explanatory transla-



tion methods on some occasions. But we never delete any contents of
the book, nor do we avoid translating those difficult parts. Due to the
different angles in understanding Mozi, ambiguities are bound to occur.
Our version is the end result of our own thinking. But it is based on a
careful comparison of the different authoritative interpretations ;;]us our
own serious considerations. As to the choice of words and the style of
writing, our version is prone to simple sentence structures and somewhat
formal terminologies to embody the style of the source text. As Mozi
records what Mozi said to his disciples, simple sentence structures sound
more natural. In the meantime, as Mozi reflects Mohist doctrines, the
words Mozi chose must be a bit formal and precise.

Allin all, we have tried to make our version a contemporary one and
a much better one than the previous versions. We sincerely hope that this
brand-new complete version of Mozi can provide a new platform for
Mohist scholars at home and abroad to gain a more comprehensive and
objective understanding of Mozi’s extensive knowledge and profound
scholarship. We are very happy that by translating Mozi into English we
can make our own contribution to the promotion of excellent traditional

Chinese culture in the world.

Wang Rongpei Wang Hong
April 20, 2005
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Book One
Chapter 1
Favoring Scholars

If one does not accord preferential treatment to scholars when en-
trusted with the power to administer the state affairs, he will be ruining
the state; if one is not anxious to employ virtuous and talented people
upon seeing them, he will be neglecting the monarch. Only virtuous and
talented people are able to rescue a country in grave danger, and only
scholars are capable of devising plans for the development of the coun-
try. Few are those who can still maintain the safety and prosperity of
their countries for long if they ignore virtuous and talented people and
slight scholars.

In former times, Lord Wen of Jin (636-628, B.C.) went on exile and
yet later lorded it over the Warring States. Lord Huan of Qi (685643,
B.C.) was compelled to leave his country and yet later became a power-
ful lord. Gou Jian, the king of Yue (497-465, B.C.), was humiliated by the
king of Wu (495-473, B.C.), and yet was later highly respected by the
feudal lords in the Central Plains of China. The reason why these three
men achieved such fame and success lies in the fact that they succeeded
in enduring the shame and humiliation in their own countries. The great-
est rulers are those who never taste defeat. The second greatest are
those who can score success in their failures by appointing scholars and
virtuous and talented people to important positions.

I have often heard the saying: “It is not that I do not have a comfort-
able house, but that I feel i1l at ease about the homeless; it is not that [ do
not have sufficient wealth, but that my heart yearns for more to help the
poor.” Therefore, a gentleman is always strict with himself but lenient
with others while ordinary people are lenient with themselves but strict
with others. Employed, a gentleman will not lessen the effort to reach his
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goal; dismissed, he will then engage in self-examination. Even when he is
treated as a mediocre individual he will have no complaint because he
always has confidence in himself. Hence those who make strict demands
on themselves can certainly attain their desires. I have never heard that
those who are lenient with them can avoid their dislikes.

Therefore usurping ministers are harmful to the lord and flattering
subordinates are detrimental to the ruler. The lord must have ministers
who always speak without reservation and the ruler must have subordi-
nates who are willing to voice their own opinions. Only in this way can
the life of the lord and the state remain secure and long. If all the minis-
ters care too much about their positions and dare not speak bluntly, those
near at hand would keep silent and those far away would murmur to
themselves, and the people would become discontented. If the lord is
surrounded with toadies and flatterers and blocked from outspoken coun-
selors, the country is in danger. Was it not because they lost the support
of scholars and the virtuous and talented people that Jie of Xia and Zhou
of Shang lost their empires as well as their lives? Thus it is said: “To offer
the greatest national treasure to the ruler is less desirable than to recom-
mend scholars and virtuous and talented people to important positions.”

Suppose we have five awls. The sharpest one is bound to break first.
Similarly if we have five knives, the keenest will surely corrode first. So
the sweet wells are sooner dried and the tall trees are oftener felled. To
practice divination, the tortoises that are intelligent and sensitive are al-
ways the first to be burned; to pray for rain, the snakes that display un-
usual ability are often the first to be exposed to the scorching sunlight.
Thus Bi Gan was tortured to death because of his uprightness; Meng
Ben lost his life for swaggering about his strength; Xi Shi was drowned
owing to her reigning beauty; and Wu Qi was torn apart alive due to his
outstanding feats. All these cases show that few people can avoid per-
ishing on account of merits. Hence the saying: “It is hard to keep a high
reputation.”

Even the benevolent lord will not favor his mediocre ministers; even
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the affectionate father will not love his unworthy sons. Therefore, those
who are not qualified for their positions but still keep them should be
dismissed and those whose names are on the emoluments list but are not
able to fulfill their duties should also be removed. Good bows are hard to
draw, but they can reach greater heights and pierce more deeply. Good
horses are hard to ride but they can carry heavier loads and make longer
journeys. Talented people are hard to command but they can make the
lord all the more respected. The big rivers have mighty currents, as they
never despise the streams for their tributaries. Sages become pillars of
the state as they never hesitate to undertake difficult tasks and never
refuse to accept other people’s opinions. The water in a river does not
come from a single source; a priceless white fur coat is not made of the
fur under the armpits of a single fox. Hence to abandon those who hold
different opinions and employ those who always chime in with him is
simply not the proper way for a great lord. As the sky is not always that
bright, the great bodies of water not always that clear and the great fire
not always that blazing, so the ruler of thousands of people is not always
that righteous. If a ruler is straight as an arrow and smooth as a hone, he
will not be able to accept different kinds of talented people. Narrow
streams quickly run dry, shallow rivers soon become exhausted, and the
barren land never bears fruits. If a ruler only shows his Iove in the palace,
then it cannot be felt all over the country.

Chapter 2
Cultivating the Moral Character

Though battle formations are important in war, bravery is essential.
Though proprieties are necessary for funerals, sorrow is essential. Though
a gentleman should be well-read, a noble character is essential. If the
essentials do not have firm roots, luxuriant branches and leaves are out of

the question. If one fails to win the love of the people around him, he
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cannot attract people afar. If one is unable to make his relatives pleased,
he cannot achieve success in external communication. If one is not ca-
pable of finishing a job from beginning to end, he cannot engage in a
multitude of businesses. And if one finds it hard to understand an ex-
ample cited, he cannot pursue a wide range of knowledge.

When the early kings ruled over the country, they would observe those
nearby and attract those afar. So if the gentleman is sharp-sighted enough
to observe people around him, he will enhance their moral character. If
the gentleman finds those who mar their fame owing to the negligence of
their moral conduct, he should engage in self-examination. Only in this
way can he have fewer complaints and cultivate himself to a higher level.
If the gentleman neither listens to the slanderous remarks nor utters any
offensive words nor conceives any idea of killing or injuring, he would be
immune from the attacks of the malicious people. Therefore, the gentle-
man will gain more energy, cherish greater expectations and display bet-
ter conduct with each passing day.

A gentleman should be incorruptible when he is poor and he should be
benevolent when he is rich. He should bestow love to the living and ex-
press condolences to the dead. The above-mentioned four types of con-
duct should not be displayed hypocritically, but must come from the bot-
tom of his heart. A gentleman should not merely store true love in his
heart, display modesty in his behavior and utter graceful words in his
speech. Only a true sage can infuse these virtues into his four limbs, flesh
and skin, and never give in even when he becomes bald-headed and
white-haired.

He who does not have a strong will can hardly have high intelligence;
he who does not keep his promise can hardly act resolutely. He who
owns wealth but is not willing to distribute it to others does not deserve to
be a friend; he who does not stick to morality and is neither well-read nor
capable of distinguishing between right and wrong does not deserve to be
a companion. As a tree that does not have deep roots cannot have big
branches, so a man who is brave but neglects his moral cultivation is
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bound to fail. As a river that has a dirty source cannot have a clear flow,
so a man who always breaks his promise is bound to lose his reputation.
Reputation does not arise without any reason; fame does not grow by
itself. Fame and reputation come with success—one must not seek after a
vain name but must strive for true fame and reputation. Those who are
good at lip-service and slow in action can never make people convinced
no matter how loquacious they are; those who indulge in self-glorification
can never obtain what they desire no matter how great an effort they
have made in their work. The clever people know almost everything but
never speak much; they work hard but never boast of their feats. That is
why their fame can spread far and wide. In speech one should not stress
abundance but ignore intelligence, nor should he stress elegance but ig-
nore perception. If he is not intelligent, nor perceptive, nor hardworking,
he will deviate from the right way.

A good will that is not from the bottom of one’s heart cannot stay
long; a generous conduct that is not pursued by one cannot be recog-
nized. Good reputation is not to be established in an easy way, nor is fame
to be gained by tricks. A gentleman should display his moral character by
earnestly practicing it in his daily life. There has never been a well-known
scholar who only aims at personal gains but ignores his reputation,

Chapter 3
On Dyeing

On seeing people dyeing the silk, Master Mozi sighed and said: “The
silk turns blue when it is dyed in blue and it turns yellow when dyed in
yellow. A different dyestuff will result in a different color of the silk.
Being dyed five times, the silk will appear in five different colors.”

The same is true with the rulers as they are also prone to change
colors under the influence of the people around them. Shun was influ-
enced by Xu You and Bo Yang, Yu was influenced by Gao Tao and Bo
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Yi, Tang was influenced by Yi Yin and Zhong Hui, King Wu was influ-
enced by LU Shang and Duke Zhou. As the four rulers were surrounded
by good ministers and counselors, they succeeded in lording it over the
other feudal lords and became overlords with their feats and fame spread-
ing far and wide. Whenever the most famous and virtuous leaders in the
world are referred to, the names of these four people are always men-
tioned. Jie of the Xia Dynasty was influenced by Gan Xin and Tui Chi,
Zhou of the Yin Dynasty was influenced by the Duke of Chong and E
Lai, King Li of the Zhou Dynasty was influenced by his uncle Chang Fu
and Duke Yi of Rong, while King You of Zhou was influenced by Fu
Gongyi and Cai Gonggu. As the four rulers were surrounded by wicked
ministers and counselors, they lost their lives as well as their states and
were despised by everybody. Whenever the most infamous and shame-
ful rulers in the world are referred to, the names of these four people are
always mentioned. Lord Huan of the State of Qi was influenced by Guan
Zhong and Bao Shuya, Lord Wen of the State of Jin was influenced by
Jiu Fan and Gao Yan, King Zhuang of the State of Chu was influenced by
Sun Shu-ao and Shen Lingyin while King He Lit of the State of Wu was
influenced by Wu Yuan and Wen Yi and King Gou Jian of the State of
Yue was influenced by Fan Li and Wen Zhong. As theses five leaders
had good ministers and counselors around them, they all became power-
ful lords and their glorious deeds were passed on from generation to
generation. Fan Jishe was influenced by Chang Liushuo and Wang Sheng,
Zhong Xingyin was influenced by Ji Qin and Gao Qiang, King Fu Chai of
the State of Wu was influenced by Wang Sunluo and his Prime Minister
P1, Zhi Boyao was influenced by Zhi Guo and Zhang Wu, Zhong Shanshang
was influenced by Wei Yi and Yan Chang, while King Kang of Song was
influenced by Tang Yang and Dian Buli. As these six rulers had wicked
ministers and counselors around them, they lost their states as well as
their lives. Their ancestral temples were pulled down and their descen-
dants were all killed. The rulers and the subjects were dispelled and the
people went into exile. Whenever the most horrible and greedy rulers in
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the world are referred to, the names of these six people are always men-
tioned. How did good leaders maintain the stability and prosperity of their
countries? They did so by managing the state affairs reasonably. And
whether they could succeed in doing so lie in what kind of people they
choose as their assistants. Therefore, these capable rulers took painstak-
ing efforts to choose the talented people to work for them but got less
involved in the daily administrative business. The incapable rulers over-
taxed their mind and drained their energy only to place their countries in
graver situations and themselves under more humiliation. It is not that the
above-mentioned six rulers did not treasure their countries and their lives,
but that they had no clear idea how they should run their countries prop-
erly. And this had much to do with the improper influences they fell un-
der.

Not only are the rulers under various influences, but also are the gentle-
men. If the friends one makes are all virtuous, honest and cautious and
law-abiding, then he will have a more prosperous family, better health
and higher reputation by and by. When one takes office and is engaged in
administrative affairs, he will do his job properly. Duan Ganmu, Qin Huali,
Fu Yue and others are friends of this kind. If the friends one makes are all

‘conceited and arrogant and gorging up together for their own interests,
then he will have a more impoverished family, poorer health and lower
reputation with the passing of the days. When he takes office and is
engaged in administrative affairs, he will not do his job properly. Zi Xi, Yi
Ya and Shu Dao are friends of this kind. As a poem goes: “Be cautious
when selecting the dyestuff; be prudent when going for dyeing. ” What is
said above just means so.

Chapter 4
On the Necessity of Standards

Master Mozi said: “No matter what kind of business one is engaged

auo %009 g

IZO




| 8 N2

[FEx]
i, BRELZHENE, §HE, REAINFSE, TNERE, AL
WHUH, MR, HU%, EURE, BHIATGL, BRI hE
ik, WERTZ, AIEBRAET, KU, Hi@c, WAL
M, WHERE, $RE&EGXKT, HKIEKE, MIEFTE, A
a1, AR -

“SRIN B LA A BT ] 2 4 A R T R Z N SRR AR,
WAZF I, HEEHCE, AW, EAC, AU RE. HE
EHAREEP R T ZRFEER, MZHZE, ARERSE, KEAC
o EAMT, AMTLLANE. SEEHERE?RTZABER, M
BEE, AEEIE, WEA W AR, BOCE, 5%,
A=A, =LA

RN R LRI Al 2 Bl R R R . RZATTT AL, KR
AL, HBIAMARE, MEEEZ. BREIKAE, SiER ML ET

[i%x)
HEE M RICTFR PRAG LR, PEARLES ARG LA, &
- EMN,; FPAENEIFFRELG TR, LEHB—E 6%
W EAMI@&FHRA4E, BRABGAN, A& %E, THEDE
B, TRFAKREN, LA LITR, TEEXARKGITE, #A
WREF TR HEN, LT ERAREESTE, L, &, &, K9
fy R IERARER AT E, RRAEFREMRAERM, £
KEMEHEL T ATHEALGKT, Bk, AFEFRLGTEFL
Ve, #AEMNTHES, WEKRIEGRT, AFEXE, BL&EH X
AR, X 3E R M AR AL R AT R AR

AL, BE A AREHERGERNRRAME A THXEFE
ABRIR T EFGIR S, 24 Rk, BRERLA THLE
AER, ER R, ER, R A%, KA E | TLHIFK
ELAHRIRATHIFKGIR S, ARG T, BB AT A #
N, AR R, AR R4, RTURAAEN, A FEATHER
LEALAHRIRTHEAEGIRS, TRA-KGIPR Y, BEH AN
AR, AR AT ERRA, RTAAEM, Frod, KA, IF
K. BEX=ZH, MARREEHZERG AR,

AR A RAEA BB EN RIS R A XA AL, £
BT MR, ELAMNERRELARAABOHSIE, &
AP LZBAMAR, FTAFIHRHAMEAERN, BRAARAEN, L



in, one must have standards. No one can do his job well without sticking
to standards. Even those gentlemen who have been promoted to the rank
of generals and ministers have to observe standards. The same is true
with craftsmen. They draw squares with a square and draw circles with
a pair of compasses. They use the carpenter’s line to draw straight lines
and find the perpendicular by a pendulum. All craftsmen, whether skilled
or unskilled, follow these five methods as standards in their work. The
skilled workers can meet the standards. Though the unskilled workers
cannot fully meet the standards, yet by abiding by the above-mentioned
standards they can surely do a better job. Thus, all craftsmen observe
standards in their work. Now in administering the land under heaven or
managing the state affairs of large countries, we seem to lack standards.
This shows that we are less discerning than craftsmen.

“Then what should be taken as the standards to administer the land
under heaven or manage the state affairs of large countries? Could we
model after our parents? There are a lot of parents in the world, but few
are benevolent. If we take them as models, we are imitating those that
are not benevolent, which is, of course, not following the standard. Then
could we follow our teachers as examples? There are a lot of teachers in
the world, but few are benevolent. If we take them as models, we are
imitating those that are not benevolent, which is, of course, not following
the standard. Then could we take the rulers of our country as models?
There are many rulers in the world, but few are benevolent. If we take
them as models, we are imitating those that are not benevolent, which is,
of course, not following the standard. So neither the parents nor the teachers
nor the rulers can be taken as models to administer the land under heaven
or manage the state affairs of large countries.

“What then should we adopt as the standards to administer the land
under heaven or manage the state affairs of large countries? The best
way 18 to follow Heaven. Comprehensive and unselfish in its operations,
Heaven bestows abundant favor on people and is never self-conceited.
And 1ts light never fades. Therefore, the sage kings look upon Heaven as
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standards to guide them by. They do what Heaven likes and abandon
what Heaven dislikes.

“What is it that Heaven likes and dislikes? It certainly likes to see
people love and help each other and dislikes to see them hate and harm
each other. By how do we know that Heaven likes to see people love and
help each other and dislikes to see them hate and harm each other? It is
by the love and benefit that Heaven bestows universally on all of us.
How do we know that Heaven loves and benefits all of us universally? It
is because Heaven claims all and accepts offerings from all. In today’s
world, all countries, big or small, are the land of Heaven, and all people,
old or young, noble or humble, are its subjects. No wonder that every-
body in the world grazes oxen and sheep, feeds dogs and pigs, and pre-
pares clean wine and cakes to sacrifice to Heaven. Does it not mean that
Heaven claims all and accepts offerings from all? If we all agree that
Heaven claims all and accepts all offerings, what can make us say that it
does not like to see people love and help each other? Therefore, Heaven
will bless those who love and help each other and curse those who hate
and harm each other. Therefore, those who kill the innocent people will
definitely meet dire consequences. Otherwise, how can we explain the
fact that Heaven will curse those who kill others? From this we get to
know that Heaven likes to see people love and help each other and hates
to see them hate and harm each other.

“The sage kings in ancient times such as Yu, Tang, Wen and Wu
showed their universal love to the people by leading them to worship
Heaven and adore the spirits. Many were the benefits they brought about
to the people. Therefore, Heaven blessed these sagacious kings, making
them emperors and revered by all the feudal lords in the world. On the
contrary, the wicked kings, Jie, Zhou, You and Li, showed their hatred for
all the people by seducing them to curse Heaven and insult ghosts and
spirits and killed many people. Therefore, Heaven was angry with them

and deprived them of their empires and their lives. What is more, after

they died, they had to bear the insult coming from people from all walks
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of life and in different ages. Even to this day, the accusing voices against
them never cease. Jie, Zhou, You and Li are those who were punished
for the wrong-doings they had committed. Yu, Tang, Wen and Wu are
those who were blessed because they had bestowed love and benefits
upon the people. Thus we get to know that, in this world of ours, there are
those who were blessed because they had bestowed love and benefits
upon the people as well as those who were punished for the wrong-
doings they had committed.”

Chapter 5
Seven Potential Dangers

Master Mozi said: “There are seven potential dangers to a country,
which are: 1) When the city walls are worn out and no longer suitable for
the defense works, a huge amount of money is spent in building royal
palaces. 2) When the frontier of the country is threatened by the enemy
troops, the neighboring countries are not willing to offer help. 3) As a
result of wasting human resources on useless enterprises and squander-
ing money on incapable men, the human resources and the treasury of
the country are exhausted on entertaining the guests. 4) On the one hand,
the officials in the country are only interested in securing their lucrative
posts and the scholars are only keen on making friends to gain personal
profits; on the other hand, the supreme ruler never turns to law except
when he desires to punish his subordinates, and out of fear, no one dares
to remonstrate against him. 5) The supreme ruler deems himself holy and
wise and holds the mistaken belief that his country is secure and power-
ful. As a result, he ignores the state affairs and makes no preparations
against the enemy’s attack. When the neighboring countries have al-
ready made plans to attack his country, he is still not on the alert.
6) Those trusted are not loyal while those who are loyal are not trusted.

7) On the one hand, the grain crops stored and planted are not sufficient for
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the people to eat and the ministers are not qualified for the posts they

take at the royal court; on the other hand, neither can the awards please

people nor can the punishment assume the deterrent function. If, in ad-
ministering the state affairs of a country, we cannot remove these seven
dangers, the country is doomed to perish. Similarly, in the defense of a
city, if these seven dangers are not dispelled, the city will fall into the
hands of the approaching enemy. Therefore, whichever country is af-
flicted with these seven potential dangers, it is bound to suffer disaster.
“The five cereals are what the people depend on and also what the
monarch lives by. If the people are in want of them, the monarch will be
in short of financial supply. And if the people have nothing to eat, they will
not be able to do anything for their country. Therefore, more grains should
be produced, more land cultivated and more expenses cut down. Only
when a bumper harvest of the five cereals is obtained can the monarch
enjoy the various delicious foods to his heart’s content. In case of a
meager harvest, he will find it difficult to be adequately served. Failure of
one cereal 1s called paucity; of two, scarcity; of three, calamity; of four,
poverty; and of five, famine. When the country is in the year of paucity,
the emoluments of the officials below the rank of senior ministers will be
diminished by one-fifth while in the year of scarcity, two-fifths of the
emoluments of the officials below the rank of senior ministers will be cut
down. In the year of calamity, their emoluments will be reduced by three-
fifths while in the year of poverty they will be further reduced by four-
fifths. And in the famine year, those officials can get nothing at all except
for rations. When a country is afflicted with famine, the monarch will
stop giving any sumptuous banquets, the officials will suspend any
creational activities, and the scholars will be asked to do the farm work
and the old royal robes that the monarch wears will not be changed for
the new. When envoys from other feudal lords and messengers from
neighboring countries arrive, they will be entertained with frugal food.
The carriage, which was originally driven by four horses, will be driven
by two and the broken road will not be repaired. The horses will not be
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fed with cereals, nor will the concubines and the maids be clothed with
silk. All these indicate that the country has been tormented with very
serious food shortage.

“Suppose in the process of drawing water from a well, a woman, who
carries a child on her back, accidentally drops the child into the well, she
will definitely try every means to save her child. Now in the year of
famine, wherever we go, we can see people starve to death, which is
more urgent and serious than the child falling into the well. Can we ignore
what we see? People are often generous and kind in the good year and
selfish and fierce in the lean year. Yet they should not be held responsible
for this. When many consume and few produce, there can be no good
year. Therefore, when the financial revenue is insufficient, we should ask
ourselves whether we did farm work in the right season; when the food
supply 1s scarce, we should ask ourselves whether we have economized
on the expenditure. The ancient people paid due attention to the produc-
tion of the grains in the right farming season. After laying down a solid
foundation and cutting down the expenses at the same time, they natu-
rally had plenty of wealth. Even those able and virtuous ancient kings
could not prevent the people in their countries from the flood and draught
and guarantee the constant harvests. Yet in those days there were hardly
any people who suffered cold and hunger. Why so? It was because those
able and virtuous ancient kings stressed the importance of producing grains
in the right farming season and lived a very frugal life themselves. Ac-
cording to The History of Xia, when Yu was in power, floods lasted for
seven years. And The History of Yin tells us that in the reign of Tang, his
country suffered the severe draughts for five consecutive years. These
two countries were afflicted with the severe natural disasters, yet the
people were neither frozen nor starved because they had produced enough
wealth and had practiced frugality.

“If there are not enough grains stored in the granaries, we can hardly
resist famine or the general scarcity of food. If there is not sufficient
weaponry stored in the arsenals, we can hardly have the power to punish
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the unjust even though we are justified in doing so. When the city walls
are out of repair, we cannot defend ourselves against the possible attack.
If we are not well prepared, we can hardly cope with the emergent situ-
ations. This reminds me of the story of Qing Ji who was not on the alert
when he set out on the journey and was murdered on the way. Similarly,
Jie of the Xia Dynasty ended up in exile, as he made no preparations
against Tang of the Shang Dynasty. Zhou of Yin made the similar mis-
take. He was not on his guard against King Wu and was beheaded. Jie of
the Xia Dynasty and Zhou of the Yin Dynasty were the Sons of Heaven
and were very rich, yet they were wiped out by the rulers of small coun-
triecs whose territories were less than forty square miles. Why is it so? It
was because they enjoyed wealth but had no reservations. Therefore
due reservations are of vital importance for a country. Grains are the
treasures of a country; weaponry, its claws; and the city walls, its strong-
hold of self-defense. They are all indispensable in the maintenance of a
country.

“If the ruler of a country awards the undeserving with the highest
prize, spends a lot of money purchasing carriages and horses, fur coats
and valuable objects, forces the laborers to build palaces and places of
amusement one after another when he is alive, and makes thick coffins
and many grave-clothes after his death, his people will live a miserable
life and the wealth in the national treasury will be drained. If the high-
ranking officials indulge in seeking pleasures all day long and the people
at the bottom of society have to bear unbearable hardships, the country
will fall under any attack and the people will die in large numbers in the
year of famine. All these are due to the lack of due reservations. What is
more, grains are what the sages valued. According to The History of
Zhou, ‘if one’s country does not have three years’ grains in store, this
country can no longer be called as his country; if one’s family does not
have three years’ grains in store, then the children can no longer be
called as his children.” Hence storing enough grains is the most funda-
mental preparation for a country.”
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Chapter 6
Mending the Ways of Rulers

Master Mozi said: “People in the primitive society used to live near
the hills or in the caves when they did not know how to build houses and
palaces. As sleeping on the damp ground was detrimental to people’s
health, sage kings decided to build houses and palaces. The principles
they employed were simple and clear: ‘First, the foundations of the houses
should be high enough to spare the dwellers from the damp and moisture.
Second, the roofs should be solid enough to ward off the frost, snow, rain
and dew. Third, the walls should be thick enough to guard against the cold
wind and high enough to have males and females separated and the cour-
tesy of the sexes observed.’Sage kings at that time would not ask their
people to do anything that would waste manpower and material resources.
When they divided the workload among people in accordance with the
convention, they might add extra burdens to them but not to the effect of
harming them; when they collected taxes in accordance with the conven-
tion, they might levy additional money on them but not to the effect of
making them live in poverty. What the people worried most was not the
contribution of labor and money within the normal range but excessive
taxes and levies. So sage kings built houses and palaces not for seeking
pleasures, but for the convenience of life, and they made clothes and
hats, belts and shoes for the protection of their bodies, not for showing
off. As they lived a frugal life themselves and taught the people to do
likewise, they were able to administer the state affairs smoothly and ac-
cumulate sufficient financial resources.

“When it comes to the building of the houses and palaces, the present
rulers are different from sage kings in ancient times in that they levy
exorbitant taxes on the people, robbing them of their money for food and
clothing so as to have their palaces dotted with porches and pavilions in
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various designs and adorned with different colors and carvings. When
the royal palace is built in this way, other buildings will follow the fashion.
As a result, the wealth of the country will be insufficient to cope with the
famine years and to provide relief for the orphans and widows. It fol-
lowed that the country will be poor and the people will be hard to govern.
If the ruler really hopes to maintain peace and stability in his country, he
should practice economy in building the palaces.

“Before the primitive people acquired the art of making clothes, what
they wore were coats of furs and belts of straw, which were neither light
nor warm in winter nor light and cool in summer. As wearing furs of
coats and belts of straw could not meet people’s needs, sage kings began
to teach women to produce silk and flax and to weave cloth and linen so
as to make clothes for the people. The principles they employed were
simple and clear: ‘First, the underwear worn in winter should be made of
spun-silk and be light and warm. Second, the underclothes worn in sum-
mer should be made of coarse flax and be light and cool.” And that was
all there was to it. Therefore when sage kings were to make clothes, they
did so only for the purpose of making themselves comfortable and warm,
and not for the purpose of showing off or dazzling the common people. In
those old days, people were not interested in the value of durable carts
and docile horses nor were they fond of artistic carvings and ornaments.
Why was it so? It was because sage kings had set a good example for
them to follow. So the people stored enough clothes and food in their
home to guard against natural disasters such as flood, drought, famine
and dearth. Why? Because they knew the importance of self-reliance
and were not lured by external factors. So the people lived a frugal life
and were easy to govern and the ruler was thrifty and easy to satisfy.
When the state treasury was sufficient enough to cope with emergencies
and when armor and weapons were in good order and the soldiers and
the people were not tired, it was not hard to send armed forces to punish
the disobedient states and lord it over the Central Plains of China.

“When the present rulers are to make their clothes, they conduct a
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totally different policy. Except for requiring the winter clothes to be light
and warm and the summer clothes to be light and cool, they would levy a
heavy tax on the people, robbing them of their means of livelihood so as
to ensure that their garments are elaborately embroidered and lavishly
adorned. They ask the hooks of their clothes to be made of gold and the
ornaments on the girdie to consist of pearls and jade. They employ women
to make the embroidery and men to do the carving. All these are the
purpose of adornment and not for warming the body. Hence wealth 1s
squandered and manpower wasted all for nothing. It is quite obvious that
when they make clothes, they stress too much importance on the beauti-
ful outlook while ignoring its practical function. Small wonder their people
are absurd and wild and the rulers themselves extravagant and deaf to
good counsel. It is impossible for rulers of this kind to harness the wick
people and at the same time to keep the country in good order. If the ruler
of the country really wishes the whole world to have order and hates to
sce it in chaos, he must be thrifty in making clothes.

“Before the primitive people acquired the art of cooking, their foods
were only vegetables and they lived in isolation. Therefore, sages taught
them how to plough and plant and supplied them with food. At that time
the sole purpose of making food was to increase energy, satisfy hunger,
strengthen the body and appease the stomach. Since sage kings were
thrifty in spending wealth and frugal of their own expenses, naturally the
people became rich and the country prosperous and stable.

“The present rulers are all different. They exorbitantly tax the people,
using the money extorted to enjoy beef, mutton, steamed fish and roast
turtles. The lord of a big state often has a hundred courses for one meal
while the ruler of a small state requires to be served with tens of courses.
As the delicious dishes cover a table space of ten square feet, it is impos-
sible for the ruler to see them all, reach for them all, and taste them all.
As aresult, a lot of them freeze in winter and turn sour in summer. Since
the ruler of the country is so extravagant with the food, his ministers will
naturally imitate him. Consequently, we see the interesting phenomenon
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that while those rich people and high-ranked officials are wasteful and
extravagant, people who are solitary and miserable are suffering from
hunger and cold. Hence it is impossible to keep such a country out of
disorder. If the ruler really wants to keep his country stable and prosper-
ous, and hates to see it fall into a chaotic state, he cannot but give heed to

frugality and economy when having food.

“Before the primitive people acquired the art of making boats and

carts, they could neither carry a heavy load nor travel a long distance.
Therefore sage kings started to make boats and carts to facilitate them.
The boats and carts he planned were all sturdy and light and able to carry
the heavy load and travel far. Due to its low production cost and enor-
mous benefits, they were widely welcomed by the people. As the rulers’
orders were implemented without meeting any obstacles and sufficient
wealth accumulated without making painstaking efforts, the people were
naturally attracted to such sage kings.

“The present rulers take quite a different approach in making boats
and carts. Having made them sturdy and light, they would yet extort
additional money from the people in the name of decoration. They would
demand the boats to be decorated with embroidery and carts with carv-
ings. They ask women to abandon weaving to engage in embroidery and
men to quit farming to do the carving. Consequently the people suffer
from cold and hunger owing to the lack of clothing and food. As the ruler
does so, his ministers would naturally follow him. And people in hunger
and cold have to commit wicked deeds. The more wicked deeds they
commit, the more punishments they will suffer. And these punishments
will place the country in disorder. If the present rulers really hope to
maintain the stability and prosperity of the land under heaven and hate to
see it in disorder, then they must give heed to frugality and economy
when making boats and carts.

“All that exists within the sphere of Heaven and Earth and lives within
the four seas possesses the disposition of Heaven and Earth and har-
mony of Yin and Yang. Even the greatest lord cannot alter this. How do
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we know this? Sages once taught us: ‘Heaven and Earth reflect the
relationship between superior and inferior; the four seasons represent
both Yin and Yang. People are classified into men or women while birds
and animals are categorized into male and female.” This is the law of
nature. Even the early kings could not alter it. Though the great sages of
ancient times all take concubines in their families, their conduct was within
the range of the social morality. The people did not complain much about
it because in those days there were no women to be kept in the royal
palace to be spinsters and no bachelors to be found in the whole empire.
As a result, the land under Heaven had a large population.

“The present rulers also take concubines. However, their conduct is
against the social morality. The rulers in large countries often keep thou-
sands of women as the would-be concubines while those in small coun-
tries will take at least hundreds of women in custody. As a result, men in
the empire are mostly left without wives and women are mostly left with-
out husbands. The number of population decreases as few young men
and young women can get married in time. If the present rulers really
hope to see the number of the population in the country increase and hate
to see it on the decline, they must restrain themselves from keeping too
many women to be their concubines.

“From what is discussed above, we get to know that sage rulers are
always temperate and economical while wicked men are always indul-
gent and excesstve. Temperance and economy can lead to prosperity
while indulgence and excess only result in destruction. We must not in-
dulge in excess in the five things discussed above. If we keep fewer
concubines, Heaven and Earth will maintain their relationship more har-
moniously with each other. If we have favorable weather condition, the
five grains will flourish. And if we do not indulge in excessive clothing, we
are likely to feel warmer and more comfortable.”
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Chapter 7
Threefold Argument

Cheng Fan asked Master Mozi: “Sir, you often tell us that ‘sage kings
do not have music’, yet the former feudal lords used to relax themselves
by way of listening to the music of the bells and drums when they were
tired of managing the state affairs. And the ministers and gentlemen would
also take a rest by listening to the music of the wind and stringed instru-
ments when they were tired of their work. Even the farmers would rest a
while by enjoying the music of jars and vases when they ploughed in
spring, weeded in summer, harvested in autumn and hoarded in winter.
Now you tell us that ‘sage kings do not have music’. This could be
understood as placing a horse under the yoke and never removing it or
drawing a bow and never relaxing it. Perhaps it is impossible for an ordi-
nary man to do so, isn’t 1t?”

Master Mozi answered: “In the past Yao and Shun lived in thatched
cottages, yet they had their rites and music. Later, Tang exiled Jie to
Dashui and became the overlord. Having achieved success, established
fame and removed the cause of future trouble, he became intoxicated
with his success and indulged in the music of the former kings. He pro-
duced a new piece of composition called ‘Protection’ and revised an old
one called ‘Nine Tunes’ which had been popular in Shun’s time. When
King Wu of Zhou conquered the Yin Dynasty and killed King Zhou, he
became the overlord. Having achieved success, established fame and
removed the cause of future trouble, he became intoxicated with his suc-
cess and indulged in the music of the former kings. The piece of music he
composed was entitled ‘Symbol of Peace’. Later King Cheng of Zhou
followed suit and the composition he added to was called “The Forester’.
Yet the reign of King Cheng was less desirable than that of King Wu, the
reign of King Wu was less desirable than that of Tang, and the reign of
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Tang was less desirable than that of Yao and Shun. From this we can see
that the more one is indulged in music, the less efficient his government
will be. Hence, music cannot be used to govern a country.

Cheng Fan objected: “Sir, you tell us that sage kings do not have
music, but according to what you said, they indeed had music. How can
we say that sage kings do not have music?”

Master Mozi answered: “Nothing in excess is what sage kings al-
ways advocate. Eating is good to a man’s health. If one eats when he is
hungry, he is wise; but if one eats too much, he is no longer wise. Now
sage kings indeed have music, but the music they have is so little that it
may be said that they do not have music.”
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Book Two
Chapter 8
Respecting the Virtuous ( [ )

Master Mozi said: “Now rulers and high officials in charge of the
state affairs all wish to see their countries prosperous with a large popu-
laficm, and their jurisdiction to secure order. Yet what they obtain is not
prosperity but poverty, not a large population but a small one, not order
but chaos. That is to say, instead of getting what they wish to see, they
obtain what they dislike. Why is it so?” _

Master Mozi said: “It is because rulers and high officials fail to re-
spect the virtuous and employ the talented in managing the state affairs.
If there were many virtuous and talented people in the government, the
country would thrive and prosper; if there were few virtuous and talented
people in the government, the country would decline and decay. There-
fore, an urgent task for the present rulers and high officials is to increase
the number of the virtuous and talented people in their countries.”

But what measures should they take to realize this goal?

Master Mozi said: “Suppose we hope to increase the number of good
archers and charioteers in the country. The best way is to elevate their
social status, respect them, admire them and grant them sufficient emolu-
ments. In this way, their number will naturally increase. It is also the case
with the virtuous and talented people. Noble in character, versed in rheto-
ric and experienced in state affairs, they are the treasures of the state
and pillars of the society. We should all the more elevate their social
status, respect them, admire them and grant them sufficient emoluments.
Only in this way can the number of the virtuous and talented people in the
country multiply. |

“When sage kings in ancient times managed the state affairs, they
would always declare: ‘The unrighteous should not be made rich, nor
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should they be honored, favored or kept in intimacy.” Upon hearing this,
the rich ones at court would withdraw and murmur to themselves: ‘What
we counted on was our wealth. Now the lord does not discriminate against
the poor and is ready to promote anyone that is righteous. We will have
no way out if we do not stick to righteousness.” Upon hearing what the
sage kings had said, the favored ones at court would withdraw and mur-
mur to themselves: “What we counted on was the favor gained from the
lord. Now the lord does not discriminate against the disfavored and is
ready to promote anyone that is righteous. We will have no way out if we
do not stick to righteousness.” Upon hearing what the sage kings had
said, the intimate ones at court would withdraw and murmur to them-
selves: “What we counted on was the intimacy with the lord. Now the
lord does not discriminate against those who stayed afar and is ready to
promote anyone that is righteous. We will have no way out if we do not
stick to righteousness.” Upon hearing what the sage kings had said, the
distant ones at court would withdraw and murmur to themselves: “We
thought that we had no one to depend on as we are the distant ones at
court. Now the lord does not discriminate against us and is ready to pro-
mote anyone that 1s righteous. We will have no way out if we do not stick
to righteousness.” Even officials in remote areas, youths in the palace,
residents within the city walls and people in the countryside would vie
with each other to become righteous. Why is it? It is because the lord
advocated only one policy, namely, respecting the virtuous and employing
the talented while the subordinates observed only one principle, namely,
obeying the lord and sticking to righteousness. This could be compared to
the high walls that the rich men build around their houses. These walls
have only one gate. If a burglar enters the house, he would be instantly
caught when the gate is closed. Why so? It is because the man above
knows how to deal with the situation.

“Therefore, sage kings in ancient times always respected the virtuous
and talented people and bestowed them high positions. Even farmers,
workers and peddlers could have the chance to be promoted to high-
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ranking officialdom, entrusted with absolute power and remunerated with
sufficient emoluments so long as they proved to be virtuous and talented.
Ifa mah’s rank was not high enough, people would not respect him; if his
emolument was not sufficient, people would not trust him; if he did not
have absolute powers, people would not stand in awe before him. To
endow these three honors to the virtuous and talented was not to reward
them but to enable them to accomplish their tasks. Hence, at that time, a
man’s position was decided by his virtue, his emolument by his achieve-
ments and his power by his rank. Therefore, officials would not hold their
positions forever, nor would ordinary people stay in humility all their lives.
It a man was virtuous and talented, he would be promoted; if not, he
would be removed from office. Hence, the saying: ‘Listen to public opin-
1ons and hold back private grudges.” In old days, Yao selected Shun from
the north bank of Fuze and entrusted him with the power to manage the
governmental affairs and brought the world to peace. Later, Yu selected
Bo Y1 from Yinfang and entrusted him with the power to manage the
governmental affairs and unified the country. Tang selected Yi Yin from
the cooks and entrusted him with the power to manage the governmental
affairs and realized his plan to wipe out Xia. King Wen of Zhou selected
Hong Yao and Tai Dian from the hunters and entrusted them with the
power to manage the governmental affairs and subjugated the states in
the west. As a consequence, the high-ranking and high-paid officials in
those days all carried out their duties diligently and carefully while the
farmers, partisans and tradesmen all advocated virtuous deeds.

“Therefore, the virtuous and talented men are fit for key positions and
successors in the government. By employing them to the important gov-
ernmental positions, the rulers can have their plans carried out without
obstruction and their health sustained without feeling tired. They can es-
tablish their fame and achieve success, publicizing what is beautiful and
curbing what is ugly. All these are due to the assistance given by the
virtuous and talented.”

Therefore, Master Mozi said: “When all is plain sailing, we must not

OM[ YOOd

IZOW




|1k HIEEN

[Fx])
HAHLRSETE B A, BT, KREBE, BZAd,”

[i#x)
PRTRFRAR X, thEZHWHER. . &, HHIGE, PRRRTR
s A, FHRA, ZERGHRLK, 7

i DR R L

[Ex]

TEFEH: “SEARAZEAR, £HE, BERK, iR
MR, WANEE N S B A, ] LU B Z B W H H 5= HE
BE, AECFEHERE, Win; AERE, NET-SHEE, WEl.
T LUAT I W 2 AR, d A R L B fE AR, AR,
AHE, NEEFIE, BREAWMEZ, Bmitz, UAEK; AHE
MimkZ, AWMLy ES, EUREMILE, BHT, HEWMA
Wi BUBTEAR, MAHESE, WHEHER, KX ARHT, BH
7, sEHEPrRE, METE, ASEE. BOTMUAER, R E, Al

[i%]

EBFHl: “MEGEARARBAR, TFHK, #REAE, B
RRABFMAREK, E4HFRE ST ANBARRR! dofT 4ol I
RABBRR?F ZH: OHTHERNHOALTEEREFRHA,
M EFXAEEEITF; wRBERGARLEHTHEAHA, BERXREZR
o ksl S IR AHGRAK, ARFRZERESR A PERNAH
RRAHA, RERXL, RMpl2Rs, FEEREE, LEARH, ik
EHRAMA, G, SMER; LAEAFikehstivd, £ £
B, 2 AW, b1k B 4%, X4, gRIFEmEN, £
T, AREFFEMRA FIARAMAA S, MARHHAMEM ), X
BT RERIATG TE, FEMGTH, REMLGEES,

M E R E IR, R AR, P, ToME AR B sk



do without the virtuous and talented; when all is not plain sailing, we must
not do without the virtuous and talented either. If we carry on the success
of Yao, Shun, Yu and Tang, we must respect the virtuous and talented, for
this i1s the fundamental policy to govern a country.”

Chapter 9
Respecting the Virtuous (11)

Master Mozi said: “Nowadays, in ruling over the people, lording it
over the country and managing the state affairs, rulers and high officials
all wish to keep everlasting stability. Yet why do they fail to see that, to
realize this wish, the fundamental policy to govern a country is to respect
the virtuous and talented?” How do we know that respecting the virtuous
and talented is the fundamental policy to govern a country? Master Mozi
answered: “If the superior and wise rule over the inferior and ignorant,
the country will be in order; if the inferior and ignorant rule over the
superior and wise, the country will fall into chaos. This fact alone shows
that respecting the virtuous and talented is the fundamental policy to gov-
ern a country.

“Therefore, sage kings in ancient times all respected the virtuous and
employed the talented. They never showed any partiality for their kins-
men, nor did they show any special favor for the rich or the beauties. The
virtuous were promoted to high positions, enriched and honored as lead-
ers while the vicious were removed from their positions and reduced to
poor and humble occupations such as laborers or servants. Encouraged
by the reward and awed with the fear of punishment, the people vied
with each other to be virtuous. Thus the virtuous multiplied and the vi-
cious decreased in number. This is called ‘respecting the virtuous’. When
this had been done, the sage kings listened to the words of the virtuous,
watched their conduct, and judged their abilities cautiously before assign-
ing them to office. This is called ‘employing the talented’. Those who
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had the ability to govern the country were allowed to govern the country;
those who had the ability to head the government bureaus were allowed
to head the government bureaus; those who had the ability to manage the
local districts were allowed to manage the local districts. Thus the ad-
ministrators of the state, the government bureaus and the local districts
were all the virtuous and talented of the country.

“When the virtuous are entrusted with power to govern the country,
they appear at court early and retire late, busy hearing lawsuits and at-
tending to administrative affairs. As a result, the country will be well
governed and the laws will be strictly enforced. When the virtuous head
the government bureaus, they go to bed late and get up early, collecting
taxes from barriers, markets and from the resources of mountains, for-
ests, rivers and lakes to fill the treasury. As a result, the treasury is filled
and no source of revenue is squandered. When the virtuous manage the
local districts, they leave their houses early and return late, plowing, sow-
ing, planting and harvesting. As a result, there are plenty of grains for
people to eat. When the country is well governed, the laws are strictly
enforced, and the national treasury is full, the people will be well off. The
rulers will thus be supplied with wine and cakes in their sacrifices to
Heaven and the spirits, and be supplied with furs, cloth and silk in main-
tainin g friendly relationship with the feudal lords of neighboring states.
They will be able to feed the hungry, relax the weary and nourish all the
people and attract the virtuous from all over the world. With Heaven and
ghosts and spirits enriching them from above, the feudal lords bein g their
allies from without and the people showing them affection from within,
the virtuous will naturally become loyal to them. Thus whatever they
plan, they can make it true, and whatever they do, they can make it
successful. They are secure in defense and victorious in offense. It was
this principle that the sage kings of the Three Dynasties of antiquity, Yao,
Shun, Yu, Tang, Wen, and Wu, were able to rule the empire and become
the overlords of other feudal lords.

“However, if one only knows the principle but does not know the
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method of how to apply 1t, he cannot be sure of success. Therefore, three
rules should be laid down as follows: First, if the titles and positions of the
virtuous are not exalted enough, the people will not respect them. Sec-
ond, if their emoluments are not affluent enough, the people will not have
confidence in them. Third, if their power is not decisive, the people will
not fear them. Therefore, sage kings in ancient times honored the virtu-
ous with high titles and positions, granting them affluent emoluments and
entrusting them with important affairs and decisive powers. These ben-
efits were bestowed onto the virtuous not because sage kings wished to
reward them, but because they hoped to bring about success in govern-
ment affairs. Thus runs an ode:

‘I’ve told you how to get the thanks;
I’ve taught you how to set the ranks.
Who can get rid of the heat

Without applying water sweet?’

“This shows that the rulers and lords in ancient times must favor their
successors and subordinates, which was like the necessity of moistening
the hand after grasping anything hot so as to protect the hand from injury.
Once sage kings in ancient times discovered the virtuous and talented
men, they would employ them, honoring them with high ranks, assigning
land to them, and never giving them up to the end of their days. The
virtuous men, for their part, all hoped to work for an enlightened ruler, so
they would make every effort to manage the state affairs, and never
grew tired to the end of their days. If they did anything excellent or virtu-
ous, they would give credit for it to the ruler. Thus all the excellences and
virtues were attributed to the ruler, while all grudges and complaints were
directed against the subordinates. Peace and pleasure remained with the
ruler, while care and worry were left to his ministers. This was how the
sage kings of ancient times executed their rule.

“Now the present rulers and high officials attempt to imitate sage
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kings in ancient times in honoring the virtuous and talented and employing
them to high ranks and positions. But the emoluments they allot them do
not follow in proportion. Now if a virtuous man has a high-sounding title
but small emoluments, he can hardly gain the confidence of the people.
He will say to himself, ‘The ruler does not really favor me. He is only
making use of me as a means to his own ends.” Now, how can men who
feel that they are being made use of have any affection for their superi-
ors? Therefore, the ancient kings used to say: ‘He who is greedy for
power cannot share his tasks with others, and he who is too fond of
wealth can not offer big emoluments to others.” If the virtuous are not
assigned due responsibility and offered sufficient emoluments, how could
they come to the side of the rulers and serve them whole-heartedly? If
the virtuous do not come to the side of the rulers, the vicious will wait on
their left and right. When the vicious are waiting on their left and right,
praise cannot be bestowed upon the real virtuous nor can punishments be
inflicted upon the real vicious. If the rulers allow the vicious to govern the
state, then rewards cannot find their way into the hands of the virtuous,
and punishments cannot be afflicted upon those who deserve them. If the
virtuous are not rewarded and the vicious are not punished, then there
will be no way to encourage the virtuous and curb the vicious. Such
vicious men are neither filial to their parents at home nor respectful and
friendly to the people of their neighborhood when they leave their home-
town. Their actions show no sense of propriety, their comings and goings
show no sense of restraint, and their relations with the opposite sex show
no sense of decorum. When entrusted with the power to administer a
government bureau, they would steal and plunder. When assigned to guard
a city, they would rebel and surrender. When their lord encounters great
trouble, they would not die for him; and when the lord has to flee the
country, they would not follow him. When assigned the task of hearing
lawsuits, they would not make fair judgments; when given the power to
divide property, they would not give impartial allotments. With men as
such to work with, the lord will not have his plans fulfilled, or his tasks
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accomplished. Neither in defense are they strong, nor in offense are they
victorious. It was due to the employment of the vicious men that the evil
kings of the Three Dynasties of antiquity, Jie in the Xia Dynasty, Zhou in
the Shang Dynasty, You and Li in the Zhou Dynasty, lost their kingdoms.
Why is it so? All of this is because they attached importance to petty
affairs and ignored matters of great importance.

“Now the present rulers and high officials know that if they cannot
get a suit of clothes made by themselves, they must employ a skilled
tailor, and if they cannot kill an ox or a sheep, they must employ a skilled
butcher. In these two instances the rulers are perfectly aware of the
need to honor the virtuous and employ the talented to get jobs done. Yet,
when the state is in chaos and great danger, they become unaware of the
need to employ the virtuous and talented to control the situation. Instead
they employ their relatives, or men who are rich and eminent or good-
looking and attractive. Are these people really wise and intelligent simply
because they are rich and eminent or good-looking and attractive? If they
are given the task of governing the state, then this is simply to let the state
be ruled by men who are neither wise nor intelligent. And it can be pre-
dicted that the state will fall into chaos.

“Moreover, rulers and high officials assign those whom they know
little about their knowledge to important posts and treat them with affec-
tton because of their attractive appearances. As a result, those who are
not able to take charge of a hundred people are assigned to a post in
charge of a thousand, and those who are not able to take charge of a
thousand people are assigned to a post in charge of ten thousand. Why is
it so? Because they know that those assigned to such posts will be re-
warded with honorable titles and generous income. Hence they employ
them simply because they are attracted by their appearances. But to
make those who are not able to take charge of a thousand people rule ten
thousand 1s to give them tasks ten times what they are capable of. Gov-
~ ernment affairs must be attended to every day, and yet the day cannot be
lengthened by ten times. Government affairs must also be attended to
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with knowledge, and yet a man’s knowledge cannot be increased by ten
times. If the man is assigned to a post that requires ten times what he is
capable of, then it will result in his attending to one matter and neglecting
nine others. Even if the man works day and night to attend to the duties of
his post, it is impossible for him to accomplish them all. Why is it so? It is
because rulers and high officials do not understand how to honor the
virtuous and employ them in their government. Thus, if the virtuous and
talented are respected and assigned to important posts, the state will re-
main in good order as is described in the earlier paragraphs; if the virtu-
ous and talented are slighted and ignored, the state will fall into chaos as
is described here in these paragraphs.

“Now if rulers and high officials truly wish to restore order in their
state and make it last forever, why do they fail to realize that honoring the
virtuous and employing the talented is the fundamental policy to govern a
country? Moreover, the policy of honoring the virtuous and employing the
talented is not put forward by Master Mozi alone. It is also the way of the
sage kings, the teachings of the early kings and the sayings of the elders.
Thus we find a saying in a classic: ‘Seek out sages and wise men to aid
you!” And The Oath of Tang states: ‘Seek out a great sage and unite
with him in a concerted effort in governing the empire.” These quota-
tions show that sage kings in ancient times never failed to honor the
virtuous and employ the talented in their government. As sage kings in
ancient times stressed the importance of honoring the virtuous and em-
ploying the talented in their government and did not divert their attention
to other affairs, the whole empire was benefited.

“In ancient times Shun farmed at the foot of Mount Li, made pottery
on the bank of the Yellow River, and went fishing in Leize Lake. King
Yao discovered him on the northern side of Fuze and made him Son of
Heaven, assigning him the task of governing the empire and its people. Yi
Yin was a slave of the daughter of the Prince of Xin. When the princess
was sent to marry King Tang, Yi worked as a cook in Tang’s kitchen.
Later Tang discovered him and made him the premier, assigning him the
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task of governing the empire and its people. Fu Yue once lived in Fuyan
and wore a coarse robe with ropes, and worked as a slave to build the
prison walls. When Wu Ding discovered him, he promoted him and
made him one of the three senior ministers, assigning him the task of
governing the empire and its people. Why is it that these men lived a
humble life in the beginning and ended in high ranks? And why could
they begin in poverty and end in wealth? It is because rulers and high
officials understood the importance of honoring the virtuous and em-
ploying the talented. So among their people none were hungry without
food, cold without clothing, weary without having a rest, or disturbed
without peace.

“The ancient sage kings followed the ways of Heaven in honoring the
virtuous and employing the talented in government. Heaven does not show
any discrimination between the rich and the poor, the honorable and the
humble, the distant and the near, the related and the unrelated. Those
who are virtuous will be honored and employed while those who are
vicious will be suppressed and discarded.

“If this is so, then who were those rich, honorable and benevolent
people that received rewards from Heaven? The answer is that the sage
kings of the Three Dynasties of antiquity, Yao, Shun, Yu, Tang, Wen, and
Wu, were such people. And how were they rewarded? When they gov-
erned the empire, they showed universal love to all the people, benefiting
them and teaching them to honor Heaven and serve the spirits. Because
of this, Heaven and the spirits rewarded them, setting them up as Sons of
Heaven and parents of the people. The people in turn praised them, call-
ing them sage kings up to the present day. These were the rewards that
the rich and virtuous people received.

“Then who were those that were rich, vicious and were punished for
it? They were Jie, Zhou, You, and Li, the wicked kings of the Three
Dynasties of antiquity. How do we know that this is s0? Because when
they governed the empire, they made the people hate each other and kill
each other. And they instigated the people to curse Heaven and abused
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the spirits. Because of this, they were tortured to death by Heaven and
the spirits, their bodies were torn apart and damaged, their children and
grandchildren were scattered and dispersed, their kinsmen and relatives
were destroyed, and their descendants were eliminated. The people con-
demned them, calling them wicked kings up to the present day. These
were the punishments that the rich and vicious people received.

“Then who were those that were closely related to the ruler, but failed

to do good and were severely punished? Lord Gun, the eldest son of

-Zhuanxu, the ancient emperor, was such a man. As he turned his back on
the virtuous ways of the emperor, he was expelled to the wild fields of Yu
where no sunlight could reach him, and fell into disfavor of the emperor.
He, then, was one who was closely related to the ruler, but failed to do
good and was severely punished.

“Who were the capable ones employed by Heaven? They were Yu,
Ji, and Gao Tao. How do we know this? According to The Penal Codes
of Lii , a book containing official documents of an early king, “When
Emperor Yao inquired among the lower people about their worries, they
all made complaints against the Youmiao people. Then the emperor said:
All the lords and those who work under them should employ the virtuous
and wise upon seeing them, even those widows and widowers should be
included so long as they were virtuous and wise. That which is set up by
way of virtue can be called real prestige and power; that which is set up
by way of virtue can be called real wisdom. Therefore he ordered three
lords, Bo Y1, Yu and Ji, to do good to the people. Bo Yi laid down laws
and statutes to restrain the people; Yu regulated the water and the land
and gave names to hills and rivers; Ji taught the people to sow seeds and
encourage them to do a good farming. The success of these three lords
brought about great benefits to the people.” The three lords mentioned
above were cautious in their speech, prudent in their actions, and consid-
erate in their thoughts and plans. They sought to discover every hidden
matter in the world, every benefit that had previously been neglected.
When théy served Heaven above, Heaven welcomed their virtue; when
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they bestowed their service to the people below, the benefit the people
received would last beyond their lifetime. Thus the early kings used to
say: ‘If the principle of respecting the virtuous is applied on a large scale
to administer the world, it will never prove unsatisfactory; if it is applied
on a small scale it will never prove hard to handle. If it is followed for a
long time, the people will benefit from it all their lives.” It 1s said in The
Hymns of Zhou: ‘The virtue of the sages is as high as heaven and as
wide as earth. It shines upon the world and is as solid as the ground and
as lofty as the mountains. It never falters and never fails. It is brilliant like
the sun, bright like the moon and constant like Heaven and Earth.” This
describes how brilliant, broad, deep-rooted, and everlasting the virtues of
the sages are. Their virtues may in fact be said to embrace all of those of
Heaven and Earth.

“Now rulers and high officials wish to dominate the empire and lord 1t
over other feudal lords. Yet if they are without virtue and righteousness,
how can they realize their wishes? They say that such wishes can be
realized through a display of might and power, but why should the rulers
attempt to do so? Those who strive to overthrow others are simply driv-

'ing the people to death. The people treasure their lives and hate to die.
Yet under such rulers they cannot achieve what they treasure, but are
subjected to what they hate. From ancient times down to the present day
there has never been anyone who succeeded in dominating and ruling
over the feudal lords in this way. Now rulers and high officials wish to
dominate the empire and lord it over other feudal lords. If they really
make their wish come true, and leave behind them a name for future
generations to remember, why do they not realize that respecting the
virtuous and employing the talented is the fundamental policy to govern a
country? This is actually the noblest virtue of the sages.”
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Chapter 10
Respecting the Virtuous (I1I)

Master Mozi said: “At present, all rulers and high officials hope to see
their countries prosperous with a large population and a clear govern-
ment. But they do not know that they should conduct the policy of re-
specting the virtuous and talented in governing their countries and people.
And they seem to have totally abandoned the fundamental policy to gov-
ern a country, namely, the policy of respecting the virtuous and talented.
If such is the case, can we elucidate the point to them with some ex-
amples? Now suppose, in governing his state, a feudal lord declares: ‘I
will reward and honor all those who can shoot an arrow and drive a
chariot and I will punish and disgrace all those who cannot.” Then among
the people in this country who will feel happy and who will feel fearful? 1
believe that naturally those who can shoot and drive would be happy
while those who cannot would be fearful. Now let me make a further
inference when hearing him say: ‘I will reward and honor all those who
are loyal and faithful and I will punish and disgrace all those who are
not.” Then among the people in this country who will feel happy and who
will feel fearful? I believe that naturally those who are loyal and faithful
would be happy while those who are not would be fearful. Now 1f we
implement the policy of respecting the virtuous and talented to govern the
country and the people, those who do good in the country will be inspired
while those who do evil will be stopped; if we implement the policy of
respecting the virtuous and talented to govern the whole empire, those
who do good in the empire will be inspired while those who do evil will be
stopped. Why did we highly admire the way of Yao, Shun, Yu, Tang, Wen
and Wu? It is because they made known to the public their policy to
govern the people and inspire the virtuous and stop the vicious. From this
we learn that the policy of respecting the virtuous and talented we advo-
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cate above 1s the same as the way of Yao, Shun, Yu, Tang, Wen and Wu.

“Today’s elite gentlemen in their daily speech are all aware of the
importance of respecting the virtuous, but when it is time to make known
to the public their policy to govern the people, they do not mention it any
more. From this I get to know that they are good only at dealing with
trifles but not good at dealing with things of great importance. Why do I
say so? When today’s rulers and high officials do not know how to kill an
ox or a sheep, they will surely look for a skilful butcher; when they do not
know how to make clothes, they will surely look for a skilful tailor. Yet
when they are bothered with these trifles, they will not ask their relatives,
the rich people without merit or the good-looking men for help if they
know that these people are incapable. Why 1s it so? Because they fear
that they may spoil their property. Under such circumstances, these offi-
cials are sober-minded. Similarly, when they have a sick horse that they
cannot cure, they will surely look for an experienced veterinary surgeon;
when they have a bow that is too tight to be drawn, they will surely look
for a skilful workman to mend it. Yet when they are bothered with these
trifles, they will not ask their relatives, the rich people without merit and
the good-looking men for help if they know that these people are inca-
pable. Why is it so? Because they fear that they may spoil their property.
Under such circumstances, these officials are sober-minded. However,
when they administer the state affairs, today’s rulers and high officials
are all different. They assign important tasks to their relatives, the rich
people without merit and the good-looking men. From this we get to know
that these elite gentlemen love their countries not so much as they love a
tight bow, a sick horse, a garment, an ox or a sheep and they are good
only at dealing with trifles but not good at dealing with things of great
importance. An act like this is similar to asking a dumb man to work as a
diplomat and a deaf man to work as a musician.

“When sage kings in ancient times administered the affairs of their
empires, the people they enriched and honored were not necessarily their
relatives, the rich people without merit and the good-looking men. For-

om] yoog

1ZON




|18 N

59
Wi, WaFEE, KFHM, eBZREZMH, LhRTF, fiEXTZ
B, MHRFZR, SRR LM, FREA, HiRifzk,
SERERN, HERTFTZH, BRTZR. B E3EIEZH, B+
Z b, KR, BRTMAEZIR, RTEmMEZ, TH=L, Fiz
BERTZH, MERFTZR, REEHERZHEFN, HZHFFH,
RT 2230, SN ERZE, TRES. HEHEFER Mk
HeE, AR, /7HE, FamAx, Pamfle, FamfA, £
BOHET F 2

“HEXTRE N RRUNE, WBZHE, BZ8E, L8
BT, FREZH (BH)Y 265K, FE. ‘R EELT,
EWInTl, ESTREE, LFEEA, AT, [MERL.
BRI, 328, 5%, &, %. 3x. B8 K, e L

(i3] |
FFRAEN LTI, XM ENERE, EFTFEHE, AFMER
KW, AFTERFALBIFITH, AHXF, BT X TR
F, BERTHAR, SLEFPRAFRILHEERR, LM
0T, ERAIFEM TR A ZN, HBEE R THRE, 22ET
AR WSEMEHAELEZ N, MAEFRZF, FEHELF IR,
ABRART, BAMESMALAEBALE, XTHIH T, fX440
HZo, itEBEFT R THRAF, BERXTHAR, Wz, 2
WAL, BFPF, KTHRIEH, REIRARNLFTHZE,
REEX. MHREED?ARRREHEMMG T, A ARG S
W, KATRAIM K, ETUARHFR, PTRAAHN TR, FTTAH
A TR, Frdig i) Lk,
TEREFEZBRARBMESHFHRATELAINRTAK, et $H B
EAMLFE, BBIARIBEm L AELEMHFIN, AL Tt
(h# - BM) BEXAMRE, £EZ5: “MEAADGEAERE
WA, FIFENAENHE, AXGNEET T8, hiik
BAT, BRAMFTLAEFEBFGRIVERILEMT, THF L TR E
RN AREZ LB HRHER, BEEHLIRIESEFR A, A
R, AR, F. &, B, X, ARIERTUAMEET . AHFLR?



merly Shun farmed at the foot of Mount Li, made pottery on the bank of
the Yellow River, went fishing in the Leize Lake and peddling in
Changyang. King Yao discovered him on the northern side of Fuze and
made him Son of Heaven, assigning him the task of governing the empire
and its people. Y1 Yin was a slave of the daughter of the Prince of Xin.
When the princess was sent to marry King Tang, Yi worked as a cook in
Tang’s kitchen. Later, Tang discovered him and made him one of the
three senior ministers, assigning him the task of governing the en;pire and
its people. Fu Yue once lived in a prison on the bank of Beihai and wore
a coarse robe tied with ropes, and worked as a laborer to build the prison
walls. When Wu Ding discovered him, he promoted him as one of the
three senior ministers, assigning him the task of governing the empire and
its people. When Yao promoted Shun, Tang promoted Yi Yin, and Wu
Ding promoted Fu Yue, it was not because they were their relatives, the
rich men without merit or the good-looking men, but because by adopting
their views, carrying out their plans and following their ways, Heaven
above would be satisfied, the spirits in the middle would be happy, and the
people below would be blessed. Therefore they were promoted and en-
trusted.

“Having realized the importance of respecting the virtuous and tal-
ented in governing a state, the ancient sage kings inscribed it on bamboos
and silk and engraved it on the dishes and jars so as to pass this policy
down to the posterity. In The Penal Codes of Lii , a book of official
documents written by an early king, we find the following words: The
king said:‘Come up, you lords of the states and territories. Let me tell
you the right way of implementing laws and statutes. To appease the
people, what should we be most concerned about? Should it not be se-
lecting the virtuous and talented, attaching great importance to the mak-
ing of laws, and taking into consideration the appropriateness of punish-
ments?’ If we select the right people and attach great importance to the
making of laws, we are then following the way of Yao, Shun, Yu, Tang,
- Wen and Wu. Why do I say so? Because respecting the virtuous and
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talented is also what the ancient sage kings advocated. In Shu Nian, a
book written by an early king, we find the following words: “Iry to find
those wise and brave men to protect and assist you.” This is to say, when
the early kings governed the empire, they would certainly select the virtu-
ous and talented people to be their ministers and aids.

“Today’s elite gentlemen all hope to gain wealth and honor and avoid
poverty and humility. But how can they achieve their goal? I would say,
‘The best way is to practice virtue.” Then what is the best way to prac-
tice virtue? Well, the answer is: “Those who have strength should lose no
time in helping others; those who have wealth should endeavor to share it
with others; those who are well versed in Tao should try their best to
teach others.” Only by doing so, can the hungry be fed, the cold be clothed
and the chaotic society be put in order. If the hungry are fed, the cold are
clothed and the chaotic society is put in order, the people can live a happy
life.

“But today’s rulers and high officials only enrich and honor their rela-
tives, the rich people without merit and the good-looking men. How can it
be that these people are all wise? If they are not wise and are assigned
the task of governing the state, we can imagine what a chaotic disorder
they will bring to their state.

“Today’s elite gentlemen all hope to gain wealth and honor and avoid
poverty and humility. But how can it be made true? People say that the
best way is to be the rulers’ relatives, the rich people without merit and
the good-looking men. But all these people are not made by way of learn-
ing. If you do not have the ability to distinguish the right from the wrong,
you will not be employed even though you are as virtuous as Yu, Tang,
Wen and Wu. As for the relatives of the rulers, they will not be discarded
even though they are lame and dumb, deaf and blind, and are as evil as Jie
and Zhou. Therefore, the virtuous will not be rewarded nor will the evil be
punished. Seeing that those who get the reward are without merit and
those who are punished are without guilt, people would become depressed
and lazy and stop doing good to others. Those with strength to spare
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would set it aside rather than help others, those with surplus wealth would
let it rot rather than share it with others, and those with beneficial doc-
trines to teach would conceal them rather than reveal them to others. As
a result, the hungry in the country cannot get food, the cold cannot get
clothes, and the chaotic society cannot be put in order.

“As Yao had Shun, Shun had Yu, Yu had Gao Tao, Tang had Yi Yin,
King Wu had Hong Yao, Tai Dian, Nan Gongkuo and San Yisheng, the
ancient world was peaceful and the people were prosperous. Those liv-
ing in the empire felt contented with their life and those living afar were
attracted. In the places where we had the sun and the moon, boats and
vehicles, rain and dew and grains, the sage kings were highly praised. If
today’s rulers and high officials really want to practice benevolence, act
as virtuous men and comply with the way of the sage kings on the one
hand and the interest of the state and the people on the other, they must
take into consideration the principle of respecting the virtuous and tal-
ented, for it conforms to the interests of Heaven, ghosts and spirits and
the people as well as the fundamental policy to govern a country.”
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Book Three
Chapter 11
Identifying with the Superior ( [ )

Master Mozi said: “In the early days of human society, when there
was neither law nor government, different people had different views.
Thus, one man had one view, two men had two views and ten men had
ten views. The more people there were, the more diverse views. As
people stuck to their own views and disapproved of those of others, it
unavoidably resulted in bitter quarrels among them. Within a family, fa-
ther and son, elder and younger brothers became enemies and were un-
able to live in harmony while throughout the world people all resorted to
water, fire and poison in an effort to injure each other. As a result, those
with strength to spare would set it aside rather than help others; those
with surplus wealth would let it rot rather than share it with others; and
those with beneficial doctrines to teach would conceal them rather than
reveal them to others. The human world was as chaotic as the animal
world inhabited by birds and beasts.

“Later people became aware that the chaos was due to the lack of a
ruler. Therefore, the most virtuous and talented man in the world was
selected as their leader and crowned as Son of Heaven. Feeling the in-
sufficiency of his strength, the Son of Heaven then chose three senior
ministers from the virtuous people in the world to help him with the ad-
ministrative affairs. As the world was so vast, and it was not always
possible for the Son of Heaven and his ministers to know the people living
in remote lands and judge accurately what was right and wrong and what
was beneficial and harmful, the world was divided into many feudal states,
and feudal lords and chiefs were chosen as the leaders of those states.

Feeling the insufficiency of their strength, the feudal lords, in turn, chose

the virtuous and talented people in their sates as administrative officials.
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“Having set up the administrative system, the Son of Heaven then
released the principle of his rule to all the people, saying, ‘Report to your
superior any philanthropic or pernicious act you see or hear of. Trust
what your superior trusts; reject what your superior rejects. Remonstrate
with your superior if he has any error. Recommend to the superior those

who do good to the people. Identify yourself with the superior and not .

form cliques with the subordinate — this is what is advocated by the supe-
rior and praised by the subordinates. If you can’t report to your superior
the philanthropic or pernicious act you hear of or see, if you are reluctant
to trust what your superior trusts or reject what he rejects, if you cannot
remonstrate with your superior when he is at fault and cannot recom-
mend to him those who do good to the people, and if you form cliques
with your subordinates and reproach your superior, you will be punished
by the superior above and condemned by the subordinates below.’ If the
superior made this the basis of their reward and punishment, he would be
insightful and reliable.

“The head of the local community was the most benevolent man in
the community. When he took office, he released to the people of the
community his administrative order, saying, ‘You must report to the head
of the local district upon hearing of anything good or evil. You must re-
gard whatever the head of the local district considers right as right and
whatever he considers wrong as wrong. Remove evil words from your
speech and imitate the good speech of the head of your local district. Do
away with your bad conduct and imitate the good conduct of the head of
your local district.” If all these are well observed, how could there be any
disorder in the local district? When we say that the order in the local
district is well preserved, it is because the head of the local district can
unify the views of the whole district.

“The head of the local district was the most benevolent man in the
district. When he took office, he released to the people of the district his
administrative order, saying, “You must report to the lord upon hearing of
anything good or evil. You must regard whatever the lord considers right
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as right and whatever he considers wrong as wrong. Remove the evil
words from your speech and imitate the good speech of the lord. Do
away with your bad conduct and imitate the good conduct of the lord.” If
all these are well observed, how could there be any disorder in the state?
When we say that the order in the state is well preserved, it is because
the ruler of the state can unify the views of the whole state.

“The ruler of the state was the most benevolent man in the state.
When he took office, he released to the people of the state his adminis-
trative order, saying, ‘You must report to the Son of Heaven upon hear-
ing of anything good or evil. You must regard whatever the Son of Heaven
considers right as right and whatever he considers wrong as wrong. Re-
move the evil words from your speech and imitate the good speech of the
Son of the Heaven. Do away with your bad conduct and imitate the good
conduct of the Son of Heaven.” If all these are well observed, how could
there be any disorder in the world? When we say that the order in the
world is well preserved, it is because the Son of Heaven can unify the
views of the whole world.

“If, however, the people only know that they must identify with the
Son of Heaven but do not know that they must identify with Heaven
itself, calamities will still exist. The frequent occurrences of strong winds
and bitter rains these days are simply the punishments Heaven hurls upon
those who fail to identify themselves with it.”

Therefore, Master Mozi said: “Sage kings in ancient times devised
five punishments to rule the people. They were like the main thread bind-
ing a skein of silk or the main rope controlling a net to be used to punish
those who fail to identify themselves with the superior.”

Chapter 12
Identifying with the Superior ( IT)

Master Mozi said: “If we trace back to the early days of human soci-
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ety when there were no rulers, it seems quite customary that different
people had different views. Thus one man had one view, ten men had ten
views and one hundred men had one hundred views. The more people
there were, the more diverse views. As people stuck to their own views
and disapproved of those of others, it unavoidably resulted in bitter quar-
rels among them. Within a family, father and son, elder brother and younger
brother became enemies and were unable to live in harmony. As a result,
those with strength to spare would set it aside rather than help others;
those with surplus wealth would let it rot rather than share it with others;
and those with beneficial doctrines to teach would conceal them rather
than reveal them to others. The human world was as chaotic as the ani-
mal world inhabited by birds and beasts. The distinction between the
ruler and his subjects, between the superior and the inferior, between the
old and the young was violated and so was the decorum between father
and son and between elder and young brothers. All these resulted in the
chaotic disorder in the world.

“Later, people became aware that the chaos was due to the lack of a

ruler. Therefore, the most virtuous, sagacious and wise man in the world’

was selected as their leader and crowned as Son of Heaven and en-
trusted with the task of unifying the diverse views in the world. Knowing

that he could not unify the diverse views of the world by merely relying
“on his own senses of hearing and sight, the Son of Heaven chose three
most virtuous, sagacious and wise people in the world to be his three
senior ministers and assigned them the duty to unify the diverse views of
the people. As the world was so vast, and 1t was not always possible for
the Son of Heaven and his ministers to unify the people living in moun-
tains, forests and remote lands, they further divided the world into many
feudal states, and chose many feudatl lords and chiefs as the leaders and
assigned them the duty to unify the diverse views in their own states. As
the feudal lords knew that they could not unify the diverse views of their
people by merely relying on their own senses of hearing and sight, they
chose a number of most virtuous, sagacious and wise people to be the
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ministers and generals and the heads of the local communities and local
districts, assigning them the duty to unify the diverse views of the people.
Having set up the administrative officers at various levels, the Son of
Heaven then released the principle of his rule to all the people, saying:
‘Report to your superior any philanthropic or pernicious act you see or
hear of. Trust what your superior trusts; reject what your superior re-
jects. Remonstrate with your superior if he has any error. Recommend to
the superior those who do good to the people. Identify yourself with the
superior and not form cliques with the subordinates — this is what is advo-
cated by the superior and praised by the subordinates. If you can’t report
to your superior the philanthropic or pernicious act you hear of or see, if
you are reluctant to trust what your superior trusts or reject what he
rejects, if you cannot remonstrate with your superior when he is at fault
and cannot recommend to him those who do good to the people, and if
you form cliques with your subordinates and reproach your superior, you
will be punished by the superior above and condemned by the subordi-
nates below.” From this we know that when sage kings laid down the
rules of reward and punishment, they were very insightful and reliable.
“So the ancient people all wished to obtain the rewards and commen-
dation from the superior and feared to be punished and condemned. The
head of the local community was obedient to the Son of Heaven. Having
unified the diverse views of the people within his community, he led his
people to identify themselves with the head of the local district, saying:
‘All of you living in the community must identify yourselves with the
head of the district and not collaborate with your subordinates. You must
regard whatever the head of the local district considers right as right and
whatever he considers wrong as wrong. Remove evil words from your
speech and imitate the good speech of the head of your local district. Do
away with your bad conduct and imitate the good conduct of the head of
your local district.” The head of the local district was the most benevo-
lent man in the district. If all the people identify themselves with him, how
could there be any disorder? When we say that the order in the local
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district is well preserved, it is because the head of the district can unify
the views of the whole district.

“The head of the local district was to unify the diverse views of the
people within his district. Having realized this goal, he went on to lead his
people to identify themselves with the head of the state, saying: ‘All of
you living in the district must identify yourselves with the head of the
state and not collaborate with your subordinates. You must regard what-
ever the lord considers right as right and whatever he considers wrong as
wrong. Remove evil words from your speech and imitate the good speech
of the lord. Do away with your bad conduct and imitate the good conduct
of the lord.” The lord of the state was the most benevolent man in the
state. If all the people identify themselves with him, how could there be
any disorder in the state? When we say that the order in the state is well
preserved, it is because the lord can unify the views of the whole state.

“The ruler of the state was to unify the diverse views of the people
within his state. Having realized this goal, he went on to lead his people to
identify themselves with the Son of Heaven, saying: ‘All of you living in
the state must identify yourselves with the Son of Heaven and not col-
laborate with your subordinates. You must regard whatever the Son of
Heaven considers right as right and whatever he considers wrong as
wrong. Remove evil words from your speech and imitate the good speech
of the Son of Heaven. Do away with your bad conduct and imitate the
good conduct of the Son of Heaven.” The Son of Heaven was the most
benevolent man in the world. If all the people identify themselves with
him, how could there be any disorder in the world? When we say that the
order in the world is well preserved, it is because the Son of Heaven can
unify the views of the whole world.

“If we only identify ourselves with the Son of Heaven, but not with
Heaven itself, the natural disasters would still exist. The cold and heat
would arrive untimely, so would snow, frost, rain and dew. The grains
would not ripe and domestic animals would not mature. Diseases, epi-
demics and pestilences would spread far and wide and storms and bitter
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rains would repeatedly afflict the earth. All these are the punishments
that Heaven flings upon those who are not willing to identify themselves
with it. As the ancient sage kings knew what Heaven and ghosts and
spirits liked, they could avoid doing what they disliked so as to increase
benefits and remove disasters. They led the people to abstain from meat
and wine and wash their bodies before preparing clean and rich food and
wine to offer to Heaven and ghosts and spirits. When they served Heaven
and ghosts and spirits with sacrifices, they dared not offer them unclean
food, wine, or sacrificial animals not big and fat enough. And the jade and
silk they offered were always in keeping with the specified standards.
When it was time to make sacrifices in spring and autumn, they dared not
miss it. In judging lawsuits, they tried their best to be just and fair. They
dared not be unfair in distributing wealth, nor did they dare to show disre-
spect in their daily life. In this way, they were favored by Heaven and
ghosts and spirits above and supported by the people below. To gain the
favor of Heaven and ghosts and spirits indicated that they were blessed
by Heaven and ghosts and spirits and supported by the people. By work-
ing hard, they were able to win the people’s love. With administrative
affairs conducted in this way, they succeeded in their schemes and ac-
- complished their tasks. They were strong in defense and victorious in
~offense. What is the reason for this? My answer is that they employed
the principle of identifying themselves with their superior in their adminis-
trative affairs. The ancient sage kings all managed the state affairs in this
way.”

Nowadays people say, “Today the administrators of different levels
are not ousted from office. Why is it that the whole empire is in such
chaos?” Master Mozi says, “The rulers now are totally different from
those of the ancient times. The case is similar to that of the Five Punish-
ments made by the Youmiao people. Thé ancient sage kings set up the
Five Punishments to govern the world, while the Youmiao people estab-
lished the Five Punishments to disrupt the world. Can we now put the
blame on the Punishments themselves? It is the way the Punishments are
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applied that should be blamed. According to The Penal Codes of Ll , a
book written'by an early king,* the Youmiao people governed their state
not by administrative orders but by punishments. They set up five death
penalties and called them laws.” This tells us that, if properly applied,
punishments can be used to govern the state; if wrongly applied, they will

~ become instruments to kill. Can we say that punishments themselves are

to blame? Punishments are not to blame. It is the misuse of the punish-
ments that leads to five death penalties. Therefore, in Shui Ming, a book
on the art of persuasion written by an early king, we find the following
words: “The words spoken can produce something positive or negative.’
Those who are good at using language could promote good deeds while
those who are not good at using language could only end up in armed
conflicts. Can we simply put the blame on the words spoken? It is the
misuse of words that make them enemies at war.

“The administrators were appointed in the ancient days to govern the
people. Just as silk thread has its end and fishing net has its main rope,
administrators were appointed to restrain the obscene and fierce people
and make them identify themselves with the superior. Therefore in Xiang
Nian, a book written by an early king, we find the following words: ‘Now
that the empire has been founded and the capital specified, the Son of
Heaven and feudal lords have been appointed. These appointments are
not intended to make them proud and luxurious. Similarly when the min-
isters and high officials are installed, it is not intended to make them ex-
travagant and idle. Rather, they are assigned the duty to govern the people
fairly and reasonably.” That is to say, when Heaven and ghosts and spir-
its in ancient times founded the empire and the capital and appointed
administrators at all levels, it was not to make their positions high and
their emoluments admirable so that they might live a wealthy and fast
life. The real intention was to encourage what was beneficial and abolish
what was harmful, to enrich the poor and increase the population in
scarcely populated areas, to bring safety where there was danger and
restore order where there was chaos. It was for this intention that they
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were appointed and the ancient sage kings all administered their govern-
mental affairs in this way.

“But nowadays rulers and high officials are going just the opposite
way. They make the favorite courtiers, clansmen, fathers, brothers and
other relatives or old friends their right-hand men and place them into
important positions. When the people know the truth, they naturally form
cliques for their own interests, and refuse to identify themselves with the
superior. Consequently the superior and the subordinates stick to differ-
ent views. As a result, rewards fail to encourage good acts; punishments
lose the function of preventing violence. How do we know this is so?
Here is the answer: Suppose the ruler of the country declares: ‘This man
i1s worth rewarding. I am going to reward him.” But the rewarded man,
due to the divergence of views, happens to be the one reproached by the
majority of people. We will hear them say: “This man is not getting along
well with others, and is reproached by everyone.’ Then, even if this man
eventually gets rewarded, the reward will not function as an encourage-
ment! Suppose¢ the ruler of the country declares: ‘“This man deserves
nunishment. I am going to punish him.” But the punished man, due to the
divergence of views, happens to be the one praised by the majority of
people. We will hear them say: ‘This man is getting along well with oth-
ers, and is praised by everyone.” Then, even if this man eventually gets
punished, the punishment will not function as a warning! If the superior,
who runs the country as the administrator, cannot turn his reward into
encouragement, and punishment into warning, things will remain the same
as ‘the beginning of human socicty when there were no rulers’. When it
makes no difference whether or not there are administrators, the way to
govern and unify the people needs to be mended.

“As the ancient sage kings cautiously employed those who identified
themselves with their superior as administrators at various levels, the
superior and the subordinates got along with each other quite harmoni-
ously. If part of the superior’s plan and interest were overlooked, the
subordinates would discover it and get it done; if the subordinates had
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grievances or complaints concealed among themselves, the su]ierior would
discover them and remove them. Therefore, when someone living afar
performed a good act, the Son of Heaven would have known it and re-
warded him before his family and villagers heard of it. Similarly, when
someone living afar did something wrong, the Son of Heaven would have
known it and punished him before his family and villagers heard of it. As
a result, all the people across the land would be frightened and dare not
do anything obscene and fierce. They all said: ‘“What miraculous hearing
and sight the Son of Heaven has!” But the Son of Heaven said: “This is
not a miracle, it’s nothing more than seeing through others’ eyes, hear-
ing through others” ears, talking through others’ tongues, thinking through
others’ heads, and acting through others’ bodies.” The more people
helped him see and hear, the more he could add to his knowledge. The
more people helped him talk, the farther his voice of comfort could be
heard. The more people helped him think, the sooner his plan could be
made. The more people helped him act, the earlier his action could be
accomplished.

“The reason why the ancient sage kings succeeded and gained eter-
nal glory lies in the fact that they took the principle of identifying them-
selves with the superior as the foundation of government. In The Hymns
of Zhou, a book written by an early king, we find the following words:
‘They came to see the emperor to seek the code of propriety.” What is
described here is the ancient custom that the feudal lords should come to
the king’s royal court twice in spring and autumn every year to receive
strict instructions before returning to their own states to govern their own
people. And at that time no one dared to refuse the instructions from the
kings. As an ode goes,

“Young and stalwart are my horses,
Six soft reins guiding the courses.

I will gallop, I will speed,

Inquiring what the people need.’
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And further it goes:

‘Black and blue are my horses,
Six silky reins guiding the courses.
[ will gallop, I will speed,

Asking what the people need.’

“This is to say that when they heard or saw anything good or evil, the
feudal lords would ride on the horse and report it to the Son of Heaven.
Therefore, only the wise got rewarded, and only the evil got punished.
Never wrong the innocent, nor spare the guilty—this is what is brought by
the principle of identifying with the superior.”

Therefore Master Mozi says: “If rulers and high officials and the elite
gentlemen in the world really hope to see their empire prosperous with a
large population, their jurisdiction to secure order and their empire stabi-
lized, they must understand the importance of identifying themselves with
the superior, for this is the fundamental policy to govern a country.”

Chapter 13
Identifying with the Superior (I11I)

Master Mozi said: “The wise ruler must adopt the policy that brings
peace and prosperity to their country and the penplé and avoid the one
that causes disorder. But how can he realize it? If the ruler knows the
actual situation, the country and the people will be well governed; if the
ruler does not know the actual situation, the country and the people will
fall into chaos. How do we know this? If the ruler knows the actual
situation, he will be able to tell the good people from the bad people.
Henceforth, he will be able to reward the good people and punish the bad
people. When the good people are rewarded and the bad people are
punished, the country is sure to be in good order. If the ruler does not
know the actual situation, he will not be able to tell the good people from
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the bad people. Henceforth, the good people will not be rewarded and the
bad people will not be punished. When the good people are not rewarded
and the bad people are not punished, the country and the people are sure
to fall into chaos. Therefore, if the rewards and punishments are deliv-
ered in this way, dire consequences will have to be tackled.”

But how can we know the actual situation? Master Mozi said: “The
only way out is to identify with the superior. By identifying with the supe-
rior we can govern the whole empire. How do we know this? Let’s trace
back to the administration of the ancient times. In the early days of hu-
man society, there were no rulers and administrators and different people
had different views. Thus one man had one view, ten men had ten views,
one hundred men had one hundred different views and one thousand men
had one thousand different views. When there were numerous people,
there were numerous views. As everybody stuck only to his own view
and disapproved of those of others, it unavoidably resulted in dispute. A
big dispute often ended in fighting while a small dispute often resulted in
quarrelling. To unify the diverse views in the world, Heaven selected the
most virtuous and talented man to be the Son of Heaven. Yet the Son of
Heaven thought that he himself was not strong and wise enough to unify
the diverse views in the world. So he chose three most virtuous and
talented people in the empire to be his senior ministers. And the three
senior ministers also thought that they themselves were not strong and
wise enough to assist the Son of Heaven. So they divided the empire into
many feudal states and appointed many feudal lords. And the feudal lords
also thought that they themselves were not strong and wise enough to
govern their own states. So they chose within their states a number of
most virtuous and talented people to be ministers and high officials. And
the ministers and high officials also thought that they themselves were
not strong and wise enough to assist the lord. So they chose the most
virtuous and talented just below them to be the heads of the local commu-
nities and patriarchs. When the Son of Heaven selected the three senior

ministers, the feudal lords, the ministers and high officials, the heads of
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the local communities and patriarchs, what he assigned to them was not
wealth and honor, leisure and ease, but the difficult task to assist him in
administration and jurisdiction. Therefore in ancient times when a state
was established and the lord, ministers and high officials were appointed,
it was not to please them, but to divide up tasks so that they may assist
Heaven in governing the people.

“Why does the ruler find it difficult to govern the people? And why
are the subordinates not willing to serve the superior? It is because they
are injuring each other. Why is it so? It is because the superibr and the
subordinates all hold different views. Whenever their views differ, they
are bound to disagree with each other. The ruler may consider a man
good and reward him. The man, though rewarded by the ruler, may not
avoid being slandered by the people. Therefore, the good man may not be
encouraged though he is rewarded. The ruler may consider a man evil
and punish him. The man, though punished by the ruler, may win the
people’s praise. Therefore, the evil man may not stop doing the evil though
he 1s punished. Why does the reward fail to encourage the peopl'e to do
good? And why does the punishment fail to stop the people from doing
the evil? It is because the ruler and the people hold different views.”

Then how can we unify the diverse views in the world? Master Mozi
said: “Why shouldn’t we ask all the members of the clan to identify
themselves with the patriarch and let the patriarch issue the following
order to his clansmen: ‘Report to me whomever you see that loves and
helps the clan. Report to me whomever you see that hates and harms the
clan. If you report to me whomever you see that loves and helps the
clan, that means you love and help the clan. When I know this, I will
reward you; when the people hear of this, they will praise you. If you do
not report to me whomever you see that hates and harms the clan, that
means you hate and harm the clan. When I know this, I will punish you;
when the people hear of this, they will condemn you.” This order should
be made known to all the clansmen. As everybody wishes to be rewarded
and praised and to avoid being punished and condemned, they will report
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to the patriarch everything good or evil that they see. And the patriarch
will reward the good men and punish the evil men accordingly. When the
good men are rewarded and the evil men are punished, the clan will be in
good order. Why is the clan in good order? It is just because the adminis-
trative affairs are managed on the basis of identifying with the superior.

“Now that the clan is in good order, can we say we have found the
way of bringing the state in good order as well? The answer is ‘No’.
There are many clans within a state. Many of them only think highly of
their own clans while belittling others. Oftentimes it will only cause dis-
putes if they do not go too far. But when they go too far, it will result in
turmoil. Therefore the patriarch should unify the diverse views within the
clan and ask all his clansmen to identify with the lord while the lord should
issue the order to all the people in the state, saying: ‘Report to me whom-

| ever you see that loves and helps the state; Report to me whomever you
see that hates and harms the state. If you report to me whomever you
see that loves and helps the state, that means you love and help the state.
When I know this, I will reward you; when the people hear of this, they
will praise you. If you do not report to me whomever you see that hates
and harms the state, that means you hate and harm the state. When [
know this, I will punish you; when the people hear of this, they will con-
demn you.” This order should be made known to all the people in the
state. As everybody wishes to be rewarded and praised and to avoid
being punished and condemned, they will report to the lord everything
good or evil that they see. And the lord will reward the good men and
punish the evil men when knowing them. When the good men are re-
warded and the evil men are punished, the state will be in good order.
Why is the state in good order? It is just because the administrative af-
fairs are managed on the basis of identifying with the superior.

“Now that the state is in good order, can we say we have found the
way of bringing the empire in good order as well? The answer is ‘No’.
There are many states within the empire. Many of them only think highly
of their states while belittling others. Oftentimes it will only cause dis-
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putes if they do not go too far. But when they go too far, it will result in
war. Therefore the lord should unify the diverse views within the state
and ask all his people to identify with the Son of Heaven above and the
Son of Heaven also should issue the order to all the people in the empire,
saying: ‘Report to me whomever you see that loves and helps the em-
pire; Report also to me whomever you see that hates and harms the
empire. If you report to me whomever you see that loves and helps the
empire that means you love and help the empire. When I know this, I will
reward you; when the people hear of this, they will praise you. If you do
not report to me whomever you see that hates and harms the empire that
means you hate and harm the empire. When I know this, I will punish
you; when the people hear of this, they will condemn you.” This order
should be made known to all the people in the empire. As everybody
wishes to be rewarded and praised and to avoid being punished and con-
demned, they will report to the Son of Heaven everythiﬁg good or evil
that they see. And the Son of Heaven will reward the good men and
punish the evil men when knowing them. When the. good men are re-
warded and the evil men are punished, the empire will be in good order.
Why is the empire in good order? It is just because the administrative
affairs are managed on the basis of identifying with the superior.

“When the empire is in good order, the Son of Heaven will go on to
unify the diverse views in the empire and identify them with the will of
Heaven. Therefore, when the policy of identifying with the superior is
applied by the Son of Heaven, the empire will be in good order; when it is
applied by the feudal lords, the states will be in good order; and when it is
applied by the patriarchs, the clans will be in good order. Therefore when
the policy of identifying with the superior is applied on a large scale to
govern the empire, it will not seem insignificantly trifling; and when it is
applied on a small scale to run a state or a clan, it will certainly not seem
too pompous.” .

Hence the proverb: “To govern the whole empire is the same as to
rule a clan; to command the people in the empire is the same as to give
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orders to an individual.” Was this the view advocated only by Master
Mozi? Did the ancient sage kings put forward the same view? In fact
they held the same view as Master Mozi. They applied the policy of
identifying with the superior to their daily administrative affairs and brought
the world in order. How do we know this? According to Great Declara-
tion, a book written by an early king, “A man should report to his supe-
rior upon seeing anything intricate or deceptive. If he fails to do so, he
will be punished the same way as those treacherous people.” This is to
say that if a man does not report to the superior upon seeing anything
vicious, he will be punished the same way as those vicious people.
Therefore, in governing the empire, the ancient sage kings selected
only the virtuous people to be their assistants. They employed many people
to tour around the empire and listen to the diverse views of the people. In
this way, they were always more considerate and careful than others in
making plans. They were always more successful than others in dealing
with businesses and their reputation was always better known than oth-
ers. Only by sticking to the principle of honesty could they gain benefits.
Thus, we have an ancient proverb: “The sight of one eye is less clear
than that of two. The hearing of one ear is less distinct than that of two.
The grasp of one hand is less firm than that of two.” Only by sticking to
the principle of honesty could they gain benefits. Therefore, in governing
the empire, if there was a virtuous man living afar, the ancient sage kings
would have known him and rewarded him before the people in the region
heard of him or saw him. If there was an evil man living afar, the ancient
sage kings would have known him and punished him before the people in
the region heard of him or saw him. We can say that they were keen in
hearing and sharp in eyesight. Otherwise how can we explain that the
sage kings were able to see and hear what was miles away? The sage
kings did not go to the spot in person, yet they were able to keep thieves,
robbers, bandits, and highwaymen moving all over the empire without
being able to find a safe place to hide themselves. How can we explain
this? It 1s just because they managed the administrative affairs on the
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basis of identifying with the superior.

Therefore, Master Mozi said: “If we do not love the people whole-
heartedly, we can hardly make them identify with their superior. That is
to say, we must love the people whole-heartedly and trust them whole-
heartedly. We must attract them with wealth and honor ahead and push
them with severe punishments from behind. If the country is governed in
this way, it would be impossible for people not to identify with their supe-
rior.”

Theretfore, Master Mozi said: “If today’s rulers and high officials and
elite gentlemen really wish to practice benevolence and righteousness
and be noble-minded, if they really want to follow the way of the sage
kings and pursue the interests of the country and the people, they must
take into consideration the importance of identifying with the superior as
it 1s the fundamental policy to govern the world.”
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Book Four
Chapter 14
Universal Love ( [ )

When sages take it as their duty to restore order in the world, they
must know the cause of disorder before they take actions. No one is able
to deal with the situation if he does not know where the disorder comes
from. Take the medical treatment as an example. To cure a patient, the
doctor has to know the cause of the disease. It is impossible for a doctor
to cure a patient of his disease without knowing its cause. The same is
true with the man who aims to restore order in the world. He must know
the cause of disorder before he puts everything back in order. No one is
able to deal with the situation if he does not know where the disorder
comes from. Therefore, the sages who take it as their duty to restore
order in the world must investigate the cause of disorder.

When we investigate the cause of disorder, we find that it results from
the lack of mutual love. If ministers do not pay homage to the king and
sons do not show respect to the father, we will call it “disorder”. When
sons only love themselves instead of their father, they would seek profits
at the expense of their father. When younger brothers only love them-
selves instead of their elder brother, they would seek profits at the ex-
pense of their elder brother. When the ministers only love themselves
instead of their king, they would seek profits at the expense of their king.
It is called “disorder”. On the contrary, if the father does love his sons,
the elder brother does not love his younger brothers and the king does not
love his ministers, we would also call it ““disorder”. When the father only
loves himself instead of his sons, he would seek profits at the expense of
his sons. When the elder brother only loves himself instead of his younger
brothers, he would seek profits at the expense of his younger brothers.
When the king only loves himself instead of his ministers, he would seek
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profits at the expense of his ministers. It is the lack of mutual love that
makes them act like this.

It is the same case with thieves and robbers. As the thief loves only
his own family but not those of others, he steals from other families to
gain profits for his own family. The robber loves only himself but not
others. So he robs others to gain profits for himself. It is the lack of
mutual love that makes them act like this. A similar case can be found
among ministers disturbing each other’s houses and feudal lords attack-
ing each other’s territories. As the minister loves only his own family, but
not those of others, he disturbs the families of others to gain profits for his
own family. As the feudal lord loves only his own state, but not those of
others, he attacks the states of others to gain profits for his own state.
The chaos and disorder in the world are all exemplified in these cases. In
investigating the cause of chaos and disorder, we again find that they
result from the lack of mutual love.

If the people in the world love each other just as they love themselves,
will there be any more unfilial people? If every one treats his father, elder
brother and king just as he treats himself, will he perform unfilial acts?
Will there be any malignant people? If everyone treats his younger broth-

ers, sons and ministers as he treats himself, will he perform malignant -

acts? Under such circumstances, there will be no more unfilial or malig-
nant people. What about thieves and robbers? If everyone treats other
families as he treats his own, who will steal? If every one treats other
people’s bodies as he treats his own, who will rob? Under such circum-
stances, there will be no more thieves or robbers. Will there be any more
mutual disturbance of ministers’ houses or invasion of feudal lords’ states?
If everyone treats other people’s houses as he treats his own house, who
will disturb the houses of the others? If everyone treats other people’s
states as he treats his own state, who will invade into the territories of the
others? Under such circumstances, there will be no more cases of the
ministers disturbing each other’s houses and the feudal lords attacking
cach other’s states. If we can make all the people in the world love each
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other and all the states in the world stop attacking each other, if we can
make all the families in the world stop disturbing each other, all the thieves
and robbers disappear and the ki'ng and his ministers, the father and his
sons love each other, the world will surely be in good order.

As sages take it as their duty to restore order in the world, they cannot
but forbid people to hate each other and encourage them to love each
other. Therefore, universal love will bring peace and order to the world
while mutual hatred can only throw the world into disorder. When Master
Mozi said: “We cannot but encourage people to love others”, he means
exactly what is discussed above.

Chapter 15
Universal Love (II)

Master Mozi said: “The benevolent always take it as their duty to
promote what is beneficial and eliminate what is disastrous to the people
in the world.” Then, what is it that brings benefits? What is it that brings
disasters? Master Mozi said: “Countries attacking each other, families
robbing each other and people killing each other; the king refusing to
bestow favor on his ministers, the ministers refusing to show loyalty to
the king; fathers not loving their sons, sons not filial to their father and
brothers not living harmoniously with each other—all these are disastrous
to the world.”

However, where do all these disasters arise? Do they arise out of the
lack of mutual love among people? Master Mozi said: “Yes, they stem
from the lack of mutual love among people. Nowadays, the feudal lords
only love their own states and not those of others. Therefore, they mobi-
lize all the forces in their states to attack other states. And today’s heads
of houses only love their own houses and not those of others. Therefore,
they mobilize all the members of their houses to attack other houses.
Similarly, today’s people only love themselves and not others. Therefore,
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they mobilize all their strength to injure others. When the feudal lords do
not love each other, they are bound to be at war with each other; when
the heads of the houses do not love each other, they are bound to be at
strife with each other; when people do not love each other, they are
bound to injure each other. The lack of love between the king and his
ministers will result in the king unwilling to bestow favor on his ministers
and the ministers disloyal to the king. The lack of love between the father
and his sons will result in the father not willing to show love for his sons
and the sons not filial to their father. And the lack of love among brothers
will result in discord among them. If people all over the world do not love
each other, the strong will bully the weak, the many will rob the few, the
rich will oppress the poor, the noble will despise the humble, and the
cunning will deceive the stupid. Since the lack of mutual love among
people often results in disasters, conflicts, complaints and hatred, small
wonder that the benevolent are all against it.”

Now that we realize that lack of mutual love among people is wrong,
what measures can we take to replace it? Master Mozi said: “It can be
replaced by way of universal love and mutual benefit.” What is the way
of universal love and mutual benefit? Master Mozi said: “It is to treat the
states of others as one’s own, to regard the houses of others as one’s
own and to treasure the bodies of others as one’s own. When the feudal
lords love each other, they will not be at war with each other; when the
heads of the houses love each other, they will not be at strife with each
other; when people love each other, they will not injure each other. The
love between the king and his ministers will result in the king willing to
bestow favor on his ministers and the ministers loyal to the king. The love
between father and his sons will result in the father willing to show love
for his sons and the sons filial to their father. And the love among broth-
ers will result in harmony and unity among them. If people all over the
world love each other, the strong will not bully the weak, the many will
not rob the few, the rich will not oppress the poor, the noble will not
despise the humble, and the cunning will not deceive the stupid. Since
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mutual love among people can prevent disasters, conflicts, complaints
and hatred, small wonder that the benevolent are all in favor of it.”

However, the elite gentlemen in the world would say: “It is surely a
good thing if universal love 1s practiced by everybody. But it is hard to
bring it into reality.” Master Mozi said: “The reason why universal love is
not popular among the people is that they do not know its benefits and do
not know why they should put it into practice. Now, to attack a city, to
fight a hard battle, or to sacrifice one’s life so as to gain fame—these are
what the people in the world find difficult to accomplish. But if the king
persists in doing these things, the people would follow suit. What is more,
universal love and mutual benefit is totally different from what is dis-
cussed above. He who loves others will be loved by others, he who ben-
efits others will be benefited by others, he who hates others will be hated
by others and he who injures others will be injured by others. Then what
are the major difficulties to put universal love into practice? The only
difficulty, if there is any, is that the king does not adopt it as the funda-
mental policy of his government and the elite gentlemen do not stick to it
in their daily conduct. |

“In the past, Lord Wen of the State of Jin preferred that the elite
gentlemen wear coarse clothes. So all his ministers wore shabby sheep-
skin coats, with swords hanging on their leather belts and silk-spun hats
on their heads, when they went into the palace to see him or when they
go out to attend to the court affairs. Why was it so? It was because the
king liked them to dress in that way, and they had to obey.

“In the past, Lord Ling of the State of Chu preferred that the elite
gentlemen have slender waists. So all his ministers ate only just one meal
a day and would hold their breath and contract their belly before they tied
their girdles. As a result, many of them could not stand up without leaning
against the wall. Within one year, they all looked meager and dark. Why
was 1t so? It was because the king liked them to have slender waists, and
they had to obey. In the past, Goujian, the King of Yue liked his warriors
to be brave. So he often trained them to be brave. Once he privately
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ordered to set fire to a palace boat to test whether his warriors were
brave or not. He said to the warriors that all the state treasures were
stored in the boat. And then he beat the drum himself urging them to
throw themselves into the fire to rescue the state treasures. Hearing the
drum, all the warriors rushed on to the front in disorder. More than one
hundred people lost their lives. It was not until then did he beat the gong
to order them to retreat.”

Therefore, Master Mozi said: “Things like suffering from starvation,
wearing worn clothes and establishing fame at the cost of one’s life are
what the ordinary people find hard to do. However, if the lord likes to see
them to be realized, they will be made true. What is more, universal love
and mutual benefit are totally different. He who loves others will be loved
by others, he who benefits others will be benefited by others, he who
hates others will be hated by others and he who injures others will be
injured by others. Then what are the major difficulties to put universal
love into practice? The only difficulty, if there is any, is that the king does
not adopt it as the fundamental policy of his government and the elite
gentlemen do not stick to it in their daily conduct.”

However, the elite gentlemen in the world would say: “It is surely a
good thing if universal love is practiced by everybody. But to bring it into
reality is just as impossible as to carry Mount Tai across the Yellow River
and the Ji River.” Master Mozi said: “No, the simile you just cited is not
at all proper. Carrying Mount Tai across the Yellow River and the Ji
River requires mighty strength. Nobody from the ancient times to the
present day has been able to do so. What is more, universal love and
mutual benefit are totally different in that they have been put into practice
by the ancient sage kings. How do we know that they have been put into
practice? When Dayu, the ancient tribe leader, undertook the mission to
control the flood in the area of today’s central plain of China, he first
dredged the Xihe River and the Yudou River in the west to drain off the
water from the Qu River, the Sun River and the Huang River. Then, he
dredged the Fang River, the Yuan River and the Gu River to drain the
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waters from the Zhaoyuqi River and the Hutuo River, both of which are
to be found in today’s Shanxi Province in China; he also made use of
Mount Dizhu as the watershed to divert the water from the Yellow River
and tunneled through Mount Longmen to bring benefits to the people
living around the Yellow River in the west and various tribes of Yan, Dali,
Hu, Mo in the north. Next, he drained the great plain in the east and
diverted the water into the Mengzhu Marsh. The watercourse was di-
vided into nine canals to control the water coming from the east and to
benefit the people living in the middle and lower reaches of the Yellow
River. He also dredged the Yangtze River, the Han River, the Huai River
and Ru River in the south and diverted the water in these four rivers to
the east into the Five Lakes to benefit the people living in the states of
Jing, Chu, Wu, Yue and the minority nationalities in the south. What Dayu
did was completely in keeping with the universal love we are advocating.
In the past, when King Wen of Zhou governed the area in the west, he
shone brightly all over the world like the sun and the moon. He never
allowed the big countries to bully the small ones, nor did he allow the
many to oppress the few and the strong and the powerful to rob the
farmers of their grains and livestock. Heaven noticed King Wen'’s be-
nevolence with tenderness. So the elderly and the childless were taken
good care of and died in old age; the lonely and the brotherless lived in
peace and contentment among the crowd of people; the orphans ob-
tained assistance in the process of growing up. What King Wen did was
completely in keeping with the universal love we are advocating. In the
past, when King Wu of Zhou was to offer sacrifices to Mount Tai, he
would say: “Oh, the holy Mount Tai, your descent Duke of Zhou invokes
your blessing. Now the war to punish King Zhou of Shang is successfully
over. | am assisted by the benevolent people to save the people of Shang
and Xia and the minority nationalities from his tyranny. Even my close
relatives are inferior to those benevolent people. If the common people
here make any mistakes, I will be alone held responsible.” What King
Wu said was completely in keeping with the universal love we are advo-
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cating.”

Therefore, Master Mozi said: “If the elite gentlemen in the world
really wish to make their country rich and hate to make it poor, and if they
really wish to secure order and hate to see it in disorder, they should put
into practice the principle of universal love and mutual benefit. This 1s the
way of the sage kings and the way to bring the world in order. Everybody
should strive for it.”

Chapter 16

Universal Love (111)

Master Mozi said: “The benevolent always take it as their duty to
promote what is beneficial and eliminate what is disastrous to the people
in the world.” Then what are the most dreadful disasters in the world?
Master Mozi said: “Big states attacking small ones, big families harass-
ing small ones, the strong oppressing the weak, the many bullying the
few, the cunning deceiving the stupid, the noble lording it over the humble—
these are the most dreadful disasters in the world. More examples of this
kind are: The rulers are not benevolent and graceful, the ministers are not
loyal, fathers are not affectionate, sons are not filial and men living at the
bottom of the society kill each other with weapons, knives, poison, fire,
and water.” Now let’s study the reason why these disasters arise. Do
they arise from loving others and benefiting others? The answer is in the
negative because we know that they arise from hating and injuring oth-
ers. When we describe those who hate and injure others, we ask our-
selves this question: Do they arise from universality or partiality? Cer-
tainly everybody will say that they arise from partiality. It is this partiality
that gives rise to all the calamities in the world. Therefore, partiality is
wrong.

Master Mozi said: “If one thinks that others are wrong, he must have
something to replace them. If one criticizes others but cannot propose
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anything to replace them, what he says will be useless just like fighting
flood with water or extinguishing fire with fire.” Therefore, Master Mozi
said: “We should replace partiality with universality.”

In reply to the question “Why should partiality be replaced with uni-

versality”, Master Mozi said: “When everyone treats the states of others.

as his own, who would mobilize the strength of his state to attack others?
Under such circumstances, attacking the states of others is attacking his
own state. When everyone treats the cities of others as his own, who
would mobilize the strength of his city to attack others? Under such cir-
cumstances, attacking the cities of others 1s attacking his own city. When
everyone treats the families of others as his own, who would mobilize the
strength of his own family to harass others? Under such circumstances,
harassing the families of others is harassing his own family. Hence, if the
states and cities do not attack each other, and if individuals and families
do not harass and injure each other, do we call it a calamity or a benefit to
the world? We will certainly call it a benefit to the world.”

Now let us try to explore the reason why these benefits come into
being. Do they arise from hating others and injuring others? The answer
is in the negative because we know that they arise from loving and ben-
efiting others. When we describe those who love and benefit others, we
ask ourselves this question: “Does their love arise from universality or
partiality?” Certainly it arises from universality. It is the universal love
that gives rise to all the benefits in the world. Therefore, Master Mozi
said: “Universality is right. Once I said: “The benevolent always take it
as their duty to promote what is beneficial and eliminate what is harmful
to the people in the world.” Now I have discovered that what universality
brings about is extremely beneficial to the world and that what partiality
gives rise to is extremely harmful to the world. That is why I said: ‘Partiality
is wrong and universality is right.””

Now I will seek to adopt the method of promoting what is beneficial to
the world and implement the policy of universality so that those with
sharp ears and clear eyes could see and hear for others, those with sturdy
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limbs could work for others and those with some knowledge of Tao could
teach others. Thus, the old people who have no wife or children will get
support and supply to live to the end of their days; the young and weak
children who have no parents will find someone to take care of them and
grow up soundly. Such are the benefits of implementing the policy of
universality. I do not know why some people in the world should criticize
universal love when they hear it.

Yet, their voices of criticism are still resounding in our ears. We hear
them say: “Universality may be a good thing, but is it useful?” Master
Mozi said: “If it were not useful, I myself would criticize it. What is more,
how can there be a good thing that is not useful? Let us listen to the views
from both sides. Suppose there are two gentlemen. One advocates uni-
versality and the other advocates partiality. The man advocating par-
tiality would say to himself: ‘How can I treat my friend in the same way
as myself and my friend’s parents in the same way as my own?’ It
follows that on seeing his friend suffering from starvation, he would not
feed him, on seeing his friend shivering with cold, he would not clothe
him. When his friend is ill, he would not take care of him; when his friend
1s dead, he would not bury him. Such are the words of the man advocat-
ing partiality, and such are his actions. But the man advocating universal-
ity does not speak or act like that. He would say to himself: ‘I have heard
that, to be a noble man, one must treat his friend in the same way as
himself and his friend’s parents in the same way as his own. Only in this
way can he make himself a noble man.’ It follows that on seeing his
friend suffering from starvation, he would feed him, on seeing his friend
shivering with cold, he would clothe him. When his friend is ill, he would
take care of him; when his friend is dead, he would bury him. Such are
the words of the man advocating universality, and such are his actions.
The above-mentioned two men speak differently and act differently. Sup-
pose they mean to put what they say into actions so that their words and
actions match with each other like two parts of a tally and everything

they say is turned into reality, let us venture to inquire further. Suppose *
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here are a broad plain, a vast wilderness and a man who is buckling on his
armor and donning his helmet to go to the battlefield. The fortunes of life
and death are not predictable. Or suppose a man is entrusted with the
important mission to go to remote countries such as Ba, Yue, Qi and Jing
and his arrival and return are uncertain. Now let us ask, on whom would
he rely for the care and support of his parents and his wite and children?
Is it better to rely on the friend advocating universality or the one advo-
cating partiality? It seems to me that, in face of a question like this, there
would be no fools in the world. Even the one who objects to universality
will entrust his family to the universal-minded man. If one objects to uni-
versality orally but adopts it in practice, then what he says does not con-
form to what he does. I do not know why some people in the world
should criticize universal love when they hear 1t.”

Yet, their voices of criticism are still resounding in our ears. We hear
them say: “Maybe we could choose friends on the basis of universality,
but we cannot use it to select the ruler of the country.” Let us listen to the
views from both sides. Suppose there are two rulers. One advocates
universality and the other advocates partiality. The one advocating par-
tiality would say to himself: “How can I treat my countless subjects in the
same way as myself? This is too ridiculous. Man’s life on earth is as
brief as the passing of a four-horse-drawn carriage glimpsed through a
crack in the wall.” It follows that on seeing his people suffering from
starvation, he would not feed them; On seeing them shivering with cold,
he would not clothe them. When they are ill, he would not take care of
them; when they are dead, he would not bury them. Such are the words
of the ruler advocating partiality and such are his actions. But the ruler
advocating universality does not speak or act like that. He would say to
himself: “I have heard that, to be a truly enlightened ruler, one must treat
his people in the same way as himself. Only in this way can he make
himself a truly enlightened ruler.” It follows that on seeing his people
suffering from starvation, he would feed them, on seeing them shivering

with cold, he would clothe them. When his people are ill, he would take
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care of them; when his people are dead, he would bury them. Such are
the words of the ruler advocating universality and such are his actions.
The above-mentioned two rulers speak differently and act differently.
Suppose they mean to put what they say into actions so that their words
and actions match with each other like two parts of a tally and everything
they say is turned into reality, let us venture to inquire further. Suppose
there is a plague this year. Many people are frozen and starved to death
and their corpses lie tumbled in the ditches. If we were allowed to choose
one of the two rulers, which would we prefer? It seems to me that, in
face of a question like this, there would be no fools in the world. Even the
one who objects to universality will choose the ruler advocating univer-
sality. If one objects to universality orally but adopts it in practice, then
what he says does not conform to what he does. I do not know why some
people in the world should criticize universal love when they hear it.
Yet, their voices of criticism are still resounding in our ears. We hear
them say: “Universality may be magnanimous and benevolent, yet can it
be put into practice? Let’s draw an analogy. Universal love is not fea-
sible just as lifting Mount Tai and crossing the Yangtze River or the Yel-
low River with it. Therefore, universal love is but a fond wish and it is
impossible to put it into practice.” Master Mozi answered, “It is true that
no one has been able to lift Mount Tai and cross the Yangtze River or the
Yellow River with it since ancient times or since the early days of the
human society. But universal love and mutual benefit were personally
practiced by six ancient sage kings.” How do we know this? Master
Mozi said: “I am not a contemporary of these six sage kings, nor can I
hear their voices or see their faces in person. I know them from what
they wrote on the bamboo and silk, from what they engraved on metal
and stone and from what they inscribed on the vessels which have been
passed down to posterity. The Oath of Tai says: ‘King Wen is like the
sun and the moon, shedding the bright light on the four quarters of the
land of the West Zhou Dynasty.” This is to say that the love of King Wen
1s so broad that it benefits the whole world just like the sun and the moon
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shining over the whole world without partiality.” Such is universal love of
King Wen. The universal love advocated by Master Mozi is actually modeled
after him.

“Records of this kind have not only been found in The Oath of Tai
but also in The Oath of Yu. Yu said: ‘Come, all my fellow countrymen,
listen to my words. It is not that I dare to launch the war, but that the ruler
of Youmiao 1s stirring up trouble and deserves Heaven’s punishment.
Now I will lead you to suppress them.’ It was neither for accumulating
wealth and reputation, nor for seeking pleasure and happiness, nor for
pleasing his ears and eyes that Yu launched the war against the ruler of
Youmiao. All he did was only for the purpose of promoting what was
beneficial to the world and abolishing what was harmful.” Such is the
universal love of Yu. The universal love advocated by Master Mozi is
actually modeled after him.

“Records of this kind have not only been found in The Oath of Yu but
also in The Speech of Tang. Tang said: ‘I dare to sacrifice a black bull
and make this announcement to Heaven and Earth, saying: Now there is
a great draught all over the country, and I don’t know why Heaven and
Earth are angry with me. If there is anything good, I dare not conceal it;
if there is anything bad, I dare not pardon it. Heaven knows all about it. If
there 1s sin anywhere, hold me responsible for it; if I myself am guilty,
may the rest be spared.” This shows that, though Tang was honored as
the Son of Heaven, when possessing all the wealth of the empire, he did
not hesitate to offer himself as a sacrifice in his prayers to Heaven and
the spirits.” Such is the universal love of Tang. The universal love advo-
cated by Master Mozi is actually modeled after him.

“Records of this kind have not only been found in The Oath of Tai,
The Qath of Yu, The Speech of Tang, but also in The Poems of Zhou.

Here are some famous lines:

‘Broad, broad is the way of the king,
Neither partial nor partisan.
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Fair, fair is the way of the king,
Neither partisan nor partial.

It 1s straight as an arrow,
Smooth as a whetstone.

The superior man sticks to it;
The inferior man admires it.’

“If what I quoted above cannot be taken as the way of universality,
let us have a look at how King Wen and King Wu of the Zhou Dynasty
dealt with governmental affairs. They were strict and fair in meting out
rewards and punishments, showing no partiality to their kinsmen and broth-
ers.” Such is the universal love of King Wen and King Wu. The universal
love advocated by Master Mozi is actually modeled after them. I do not
know why some people in the world should criticize universal love when
they hear it.

Yet, their voices of criticism are still resounding in our ears. We hear
them say: “Universality is not in the interests of one’s parents and is
harmful to the filial duty.” Master Mozi said: “Let us examine the inten-
tion of a filial son when he plans for the welfare of his parents. I do not
know whether he wishes others to love and benefit his parents or hate
and injure them. Normally speaking, he wishes others to love and benefit
his parents. Now if I am a filial son, what should I do first to make it come
true? Should I love and benefit others’ parents first in order that they
may in turn love and benefit my parents? Or should I hate others’ par-
ents first in order that they may in turn love and benefit my parents? I
should certainly love and benefit others’ parents first so that they may
love and benefit my parents. However, is it because the filial sons cannot
but love and benefit others’ parents or because they are too stupid to do
what is right? Let us examine further. Among the books of the ancient
kings, in “The Greater Odes’ of The Book of Odes, it says:

“T'here are no words that are not valued,
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No kindness that is not rewarded.
Throw me a peach,
I’ll return you a plum.’

“That is to say, whoever loves others will be loved by others and
whoever hates others will be hated by others. I do not know why some
people in the world should criticize universal love when they hear it.

“Is 1t because it 1s too difficult a task to be carried out? But much
more difficult tasks have been carried out. In the past, King Ling of the
state of Chu preferred slender waists. During his reign, the people in the
state of Chu ate no more than one meal a day. As a result, they could not
stand up without a cane, nor could they walk without leaning against the
wall. It was impossible for them to go on dieting in this way, yet they
managed to do so as it pleased the king. This story tells us that within a
generation the ways of the people could be changed to conform to their
superior. In the past, Lord Goujian of the state of Yue, admired bravery.
He trained his generals and soldiers for three years to be brave. To test
the effect of his training, he set fire to the boats and beat the drum to
order them to go forward. Soldiers in the front rows were trampled down
by those pushing from behind and numerous people died in the fire and
water. At that time, even though Lord Goujian had ceased to drum, his
soldiers would not retreat. They were quite brave. It was impossible for
them to endure the fire in this way, yet they managed to do so as it
pleased the king. This story tells us that within a generation the ways of
the people could be changed to conform to their superior. In the past,
Lord Wen of the State of Jin preferred coarse clothing. During his reign,
all the gentlemen in the State of Jin went to see the lord or walked in the
court wearing robes of coarse cloth, wraps of sheepskin, hats of plain silk
and big rough shoes. It was impossible for them to dress like this, yet they
managed to do so as it pleased the king. This story tells us that within a
generation the ways of the people could be changed to conform to their
superior. To go on dieting, endure the fire, or wear coarse clothing are the
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most difficult things in the world, yet many people have managed to do so
because they know that their superior would be pleased. These stories
tell us that within a generation the ways of the people could be changed
to conform to their superior. Now that universal love and mutual benefit
are beneficial and easy to be implemented, it seems to me that the only
difficulty is that at present there is no superior who admires it. If there is
a superior who admires it, encourages people with rewards, and deters
them with punishments, I believe that people will soon tend toward uni-
versal love and mutual benefit like fire rising upward and water flowing
downward. It is impossible to hold back this trend.”

Theretore, universal love is the way of the sage kings. It brings peace
to rulers and high officials and brings sustenance to the people. The gentle-
man should understand the principle of universal love and strive to put it
into practice. As a ruler, he will be generous; as a minister, loyal; as a
father, affectionate; as a son, filial; as an elder brother, loving; as a younger
brother, obedient. So if a gentleman wants to become a generous ruler, a
loyal minister, an affectionate father, a filial son, a loving elder brother or
an obedient young brother, he must put into practice the principle of uni-
versal love, for it 1s the way of the sage kings and is in the interests of the
people.
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Book Five

Chapter 17
Denouncing Aggressive Warfare ( 1)

Suppose a man sneaks into an orchard and steals the peaches and
plums. Those who hear about it will condemn him, and the government
administrators will punish him when they catch him. Why does he get
such punishment? Because he has profited at another’s expense. If he
grabs other people’s dogs, pigs, chickens or piglets, his conduct is more
malicious than stealing peaches and plums. Why so? Because he has
caused greater damage, and the greater damages he causes, the more
malevolent and sinful he is. If he breaks into another man’s stable or
cattle pen to seize his horses or cattle, this act is more malicious than
stealing other people’s dogs, pigs, chickens or piglets. Why so? Because
he has caused greater damage, and the greater damage he causes, the
more malevolent and sinful he is. If he murders an innocent man, strip-
ping him of his clothing and snatching his spear and sword, this act is
even more malicious than stealing other people’s horses and cows. Why?
Because he has caused greater damage, and the greater damage he
causes, the more malevolent and sinful he 1s. Now the gentlemen in the
world all know enough to denounce such acts and label them unrigh-
teous. But when 1t comes to the most unrighteous act of launching the
aggressive war to attack other countries, not a single gentleman stands
up to denounce it. On the contrary, they applaud it and call it righteous.
Can we say they know the difference between righteousness and
unrighteousness?

If a man is killed, the killer will be condemned as unrighteous and must
atone for the crime at the price of his own life. Hence, if ten men are
killed, the killer is ten times as unrighteous and should atone for the crime
with ten lives. And if one hundred men are killed, the killer is one hundred
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times as unrighteous and should atone for the crime with one hundred
lives. Now the gentlemen in the world all know enough to denounce such
crimes and call them unrighteous. But when facing the most unrighteous

act of launching the aggressive war against other countries, not a single”

gentleman stands up to denounce it. On the contrary, they applaud it and
call it righteous. Truly it is because they do not know that attacking other
countries is unrighteous that they applaud the wars and keep a record of
them for the later generations. If they knew such wars were unrighteous,
would they still keep a record of these evil wars for the later generations?
If we had a man who, when seeing a bit of black, would call it black and,
when seeing a lot of black, would call it white, we would conclude that he
could not distinguish between black and white. If we had a man who,
when tasting a bit of bitterness, would call it bitter and, when tasting a lot
of bitterness, would call it sweet, we would conclude that he could not tell
the difference between bitter and sweet. Now the gentlemen only con-
demn the small wrongdoing, but do not know enough to condemn the big
wrongdoing such as attacking other people’s countries. On the contrary,
they applaud it and call it righteous. Can we say that they know the
difference between righteousness and unrighteousness? From this we
know how little the gentlemen in the world know about the distinction
between righteousness and unrighteousness.

Chapter 18
Denouncing Aggressive Warfare (11)

Master Mozi said: “The present rulers and high officials in charge of
the state power all wish to be prudent in commendation and condemna-
tion, justified in rewards and punishments, and flawless in jurisdiction and
administration.” Therefore, Master Mozi said: “There is an old saying :

~ ‘If one fails to find the solution by way of meditation, he can still know

the future by the past and learn about what is hidden by what is obvious.’

84l yoog
zoy ™




NN

EH g

[FEx]

i, O, TEmAR, SIMENGE, &ATRE, HATE,
WAT UL ER#FE . ENERSENZE, KUERRRN, SR
— i, W EEEVIERIZTIEE , AR S EITEL, TRPREIER
B, OFEHRE, AWM ARE, ARG XS5F R
e, HHERITEESE WA R, ARG SHASEME, Hm
KR, HRTHARE, AR SHREZET, RERamns
4k, EERE, ARl SHELZAE, RERIAN, JUZ
Y, B EERTIY, R &WS AR, A
Ak, MERRMZEILERS, IR, ”

EREB, FRZM, BRZA, #FHibEA, RWfANZ?
F. ‘Stz 4, REZH, bz, " FETEE: ITHM
AR, TR A, RS, RAMREEZ S, STW=HZ,
LHZE WORAS, HXRAMERLA L. RAZSLETH, &
VT, REZBZH., B2, BHd, SRZE, B
FF, REWA; JRIETH, AR, AN, FrasRE,
TR%, iARM. SRERZI, T LEZE, UFER, WZF

[#%32])
FURAFEHT ., MEEPEE, ARFELEALRSE, ERXHEAL
BB XA RTAELE BN, AR HAEZEINE T EHER
A, AR HAER B E E AR AR, XA R TR B AR
. AABI—-F RLEZEBINEAEMHLEG, EARTHRE, LK
S H— T RN B AE, HiT. B, BR. BT XADARAT
o, THEMMAFBEAERS R, RTHRE; Lo K, X,
sl B, hEEIIAME, PAEITFFRERD KL, RTHE; Wi
Fod AR, @RNAES AR, —HHAT mARRE RS, RTHE
B el it BRAMNERBEFR LY, THERMLN, R
PEECTT; ot BAREES, PO R Abdnr, BREAATH, L ERE
B ARMALTE, R BTHEREEFRITHRE 2FR
EW RIS ERAREEEIRPEEN, LRTHRE, T
AREANKA, FALTUEMY, RFELBABEGOA R, stk
%, AH 4 TFRAGFRIEREH: “RATBLREMNGEE, A
B EGRA A, AT, " BF9. “HFRE-TRARFN L
FBOEAHFTRR, HHE—ThRAEHGH A, R R R
%, MEKIT—AZZ R AMR., £ Z XD, ITEAF63k
FHARAEREEHAGRE, LERERAILREE RN, FA
S0y —EARET, Vb —EAKET, REXZZAM, LI
W, ATUEEH, AEGFRAXE, PRIBET, RTRAZEHAAN
Bowsit: K—SHBRARES, PATHRALSHAATHE
T, AmIHAASE, mEEREE R RN, WAL R
2k, FLETHRER— T B, AEER, BRXALZFATHR



If one follows this advice, he can surely get what he desires. Suppose the
army 1s going out for war. If it is in winter, it will be too cold; if it is in
summer, it will be too hot. Therefore, neither summer nor winter is suit-
able for war. If it is in spring, it will damage people’s sowing and planting;
if it is in autumn, it will ruin people’s reaping and harvesting. If the war
breaks out in any of the four seasons, numerous people would die of
hunger and cold. Now let us count what the army is to consume when
setting out for war. Numerous bamboo arrows, feather flags, house tents,
armor, shields and sword hilts will break and rot and never function again.
Numerous spears, lances, swords, poniards, chariots and carts will break
and ruin and never function again. What is more, numerous horses and
oxen, which are fat before starting out, will be all bones when coming
back or even be dead and never function again. Numerous people will die
because of the long journey or the shortage of food supply. Numerous
people will fall ill and die on the way for lack of stable accommodation
and regular diet in war times. And numerous soldiers will suffer heavy
loss or be wiped out entirely and numerous spirits and ghosts will lose
their worshipers.”

When the rulers of the state launch the war, people’s belongings and
interests will be spoiled. There are many instances of this kind. Why do
they still persist in doing so? One of them answered: Because [ am
envious of the fame of the victor and the benefit brought about by the
victory.” Master Mozi said: “ It is useless to count the victories and

benefits one has gained, for what is gained cannot make up for what is .

lost. Is it possible to capture a heavily-guarded city using the city walls as
the defense works without dispatching the best troops and without killing
human lives? Tens of thousands (or at least tens of hundreds) of people
will lose their lives before such a city falls into their hands. Now the bi g
states with ten thousand chariots have thousands of empty towns waiting
to be developed and ten thousand square miles of territories waitin g to be
explored. So for the rulers, land is sufficient, but the people are scarce. In
order to seize an empty town, the rulers force the people and the soldiers
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to die in the battlefield, which is the same as to give up what is needed
and to add what is already sufficient. Such an undertaking is not in keep-
ing with the national interest and is likely to bring great disaster to the
country.” ‘
Those who argue for offensive wars would say: “When the land of
Chu and Wu in the south, and the land of Qi and Jin in the north were first
assigned to their rulers, there were no more than one hundred square
miles of territories and the number of people was no more than ten thou-
sand. By launching offensive wars, their territories increased by thou-
sands of square miles and the number of people rose to several millions.
Therefore the offensive wars should not be denounced.” Master Mozi
said: “Though these four or five states were benefited by launching of-
fensive wars, we cannot say that they have followed the right way to
govern their countries. This is like a doctor prescribing medicine to his
patients. If among the ten thousand people who take the doctor’s medi-
cine only four or five are cured, we can hardly say that this medicine is
good enough for all. A filial son will not give this medicine to his parents,
nor will a loyal minister give it to his lord. In ancient times, the Chinese
empire was divided into many small states. We might hear of those states
that were established long ago and see those states that were established
quite recently. All we know is that numerous states were ruined in offen-
sive wars. How do we know this? We once had a small state, Lu, in the
east, which was situated between two big states of Qi and Yue. As it was
not obedient to either Qi or Yue, they both refused to protect it and stand
in favor of it. Yue on its east annexed its territory while the State of Qi on
its west swallowed it up altogether. It was due to the offensive war that
this state was wiped out. In the past we also had the States of Chen and
Cai in the south. It was due to the offensive war that they were wiped out
by Wu and Yue. We also had the states of Ju and Butuhe in the north. It
was due to the offensive war that they were wiped out by Yan, Dai, Hu
and Mo.” Therefore, Master Mozi said: “If today’s rulers and hi gh offi-
cials really wish to gain benefits and avoid losses and reall y wish to gain

aAld yoog
zoy ™




S S — P

Bk HiEm

[Fx]
e m gL, SEMEGGE, SCABURIAR A, ©

WHUREZ S CWARRRIES, R, REBEHIAR, B
WK FRT, ERAERR? FRFHEE: “TFRRBEMHTZ
&, FEEmELARK ERBERZLE, #HNE, F=aR
MaE, Wik, HTFERZE, RTWME, PEEMHRSLE.
FhEZE, LMK, &FHEL, RTELE, KBSTFATEIR
i AWM, FEILAM, mEZE8. ARZERARER. T
ERGEHIN, MEREe, AR, ARHY), HHE, BTH, &R
Wz E, LERR. k#FEL, MRAEEZL, BEARAR LT
ARG, WHAMERM, AJLE, tERA, BEE, miEUT.
BHEHNKE, MEAEENES, TR, AEZAR, #L

(%3]
% BHEEMEELME, A THEART R, 7

A IR IR AGL: AT REEICER AN RA, TAX
=, REEGKFEA ARG EA, AAIER TSR, #HCRH TR
2" BF . IR B E A AR Rk, R AT B R 4E e
ZXIEEGFHGOZIEARNNSEEELF, WAETF, THES, &
AEZHEFIET RIKE, RANEILEEK, KAEBZEES, HEK
Fik, REFEABALER, TR, B TREXESAHEE,
@A FE, BEIA, EXBE—K, RKFA, RAEMNBTE
s AR AR, B Zirad, AgEeNBEFaEh, AFNSE
B AR— AN FR TR FX, RBWEE, FAAEEMNRILA
£ )LF%, LRV are R EHAR, KEATHAE, 54AE
SN E, ML CW A, MTI%EE, TARLEELRALF
LRWEER, B]TXHE, ZRHEAT HEHRZIC, MEHEAH XL
THeERE, TAEAS LY ERARE BN, AREALERIAN, iE
Ak, BAET, 2RARIHRTT, 2E2FRANKE, miLP
DR ER, EEATHERER, Avk$, Btk



peace and avoid danger, they must denounce offensive wars.”

Those who argue for offensive wars would say: “Those states were
wiped out because they were not able to gather and command their people
and army. I have the ability to gather and command my people and army.
If I launch a war, who dares not to obey?” Master Mozi said: “It is true
that you have the ability to gather and command your people and army.
But are you as capable as the ancient He L 1 , the king of Wu? In an-
cient times, He Lil drilled his soldiers for seven years. With armor and
weapons 1n hands, the soldiers could make a rapid march of ninety miles
before encamping for the night. They passed through a narrow path and
fought a decisive battle in Boju against the soldiers of Chu. He L not
only conquered Chu but also forced the states of Song and Lu to surren-

der. When Fuchai succeeded to the throne, he led the army to attack Qi |

in the north and stationed soldiers by the Wen River. His army then fought
at Ailing and defeated Qi and forced its soldiers to retreat to Mountain
Tai. Later, Fuchai decided to attack the State of Yue in the east. He led
the army to cross three rivers and five lakes and forced the soldiers of
Yue to retreat to Guiji, with the result that all the nine small countries in
the east obeyed his rule. Yet when the war was over, he did not console
the families of the soldiers who died in the battle, nor did he do any favor
to his people. Bragging his force, exaggerating his achievements and boast-
ing his intelligence, Fuchai neglected the instruction and training of his
army and was engaged in the construction of the Monument of Gusu that
was not finished in seven years. By then, the people of Wu were dis-
heartened and disunited. Seeing the dissension and discord among the
people of Wu, Goujian, the king of Yue mobilized his army to take re-
venge. They soon took over the city wall from the noﬁh, moved away
Fuchai’s royal boats and encircled his palace. Thus, the State of Wu was
eliminated. In the past, there were six lords in the State of Jin, among
whom Zhibo was the most powerful. Thinking that he possessed a vast
land and a large population, Zhibo attempted to establish his fame by
fighting against other lords in the country. He believed that he could soon
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realize his wish by launching an offensive war. So he dispatched his best
soldiers and arranged his boat and chariot forces to attack the house of
Zhongxing and seized it. Having realized his plan, he turned to attacking
Fan and won the victory. Now he was able to combine the possessions of
three lords into one, yet he was not satisfied. He soon encircled another
Lord Xiangzi of Zhao at Jinyang. By this time, Han and Wei held a dis-
cussion, saying: We know an ancient proverb which goes like this: “When
the lips are gone, the teeth will be exposed to the cold.” If Zhao perishes
in the morning, we will die in the evening; if Zhao perishes in the evening,
we will die the next morning. As an ancient poem goes: ‘If the fish does
not run away while it 1s still in the water, it will have no chance once being
caught and placed on land.” Thus the three lords were united as one.
They opened their city gates, removed roadblocks and ordered their chari-
ots to go for the battle. With Han and Wei attacking from outside and
Zhao attacking from inside, they finally defeated Zhibo.”

Therefore, Master Mozi said: “We know an old saying, ‘The gentle-
men do not see their reflections in water but in men. When we use water
as the mirror, we can only see our faces; when we use men as the mirror,
we can learn about good luck and bad luck.’If today’s people believe
that launching an offensive war is beneficial, why can’t they learn the
lesson from Zhibo’s story? For us, we have already known that an un-
dertaking like this will definitely result in disasters.”

Chapter 19
Denouncing Aggressive Warfare (111)

Master Mozi said: “How should we explain the good conduct praised
by the people all over the world? Is it praised because it conforms to the
interests of Heaven above, of ghosts and spirits in the middle realm,.and
of the people below? Or is it praised because it does not conform to the
interests of Heaven above, of ghosts and spirits in the middle realm, and

oAl Hoog
IZON u




Hek NEIN

[Fx] :

B . “BAHRERRZM, WMidmRZH, W R AZH, #HE
Zo  SRTZPRINE, ZEZER, SKTFTZIEEEINZ LK
I, WERAFEXZH, MAFERIW, WELEEZSA, Fa
HRZ 4, mAGETH Y, WEFENS8? RS ZAEZRXT
BEt, ARSI, WA ZAT, JEVASHAGE, Bl H TR,
MR E A, WAmFEZEDR, REEZICAGBRTE, SRK
MZi, —KFZM, BNEZHN, BERRXTZEE, IRESH
W R, MAZ, R, BUREZ, REZ, A#EZ, i
ARF, BAEKXT, &aZFKM, ZESERE, WWmEZESR, £E
ZHTUA R T,

FENRAKXFZEERNAR, HOLEEeHRFZLt, %7
HAEZHEM, THANRPAE, UEIRTEZEH, AXERN
5O, BXHERER, MR, HHEEE, DUEHAH, s,
REBUCHALE, SREOTIR, BHEE, THER, H#EmEF),

[iFx])
RBENA, —R4H:. ‘REAACHHFIE, LHEESRZH, P&
SRAVZA), FTHEAZARH, AR RE, > AEETALRIASS
A U M, BRAFENEN, YAKXTHIEESHRIBMALAE
I, RAALELLERE ‘U7, AFR LU HEHFREN, X3
WIETEMNA—EY R EZ a6 24, 2RESHLLH I EF, &
MEBRBAHANDVHAETHOFEHR TR, —2REXELT
Fa S0, REFIT3, ARATHREAREL, REHGAILLE
BTHHRZ, MBME ELXBMHEEGA R, XX2HEGFTE, BT
A, TREARXRTHLA, —Z2ZRFKEAEKZH, 4L FAf
B, WEIANTUAL -, TAEMRXTHEBARAETLRLE
P, BEATEM L@ BAVEFE, IHLHINAGHES, HH L
K, FIARERE, BRAVIEMLE R, X FERN, St EF,
BART, ZFLTRILZE, Z2HFF, IRAFHFHF X, £ L
Z T Re b A KT 69 B3O

“ILEMIANKRAZR TFHHEERRZIXAN, NLEERET
EO A, HEF RGO, £, A& REGE T b 65
B, THITAREZIE, AANRMNGAE, BRbA10 545, REAEN
AR, RAPHATHIRIR, AVUA-FAR, SFeidda, Rei
a0, BRMNGAR, BFRNGEE, SEALNBEY, &



of the people below? Even the most stupid man would say that it is praised
because it conforms to the interest of Heaven above, of ghosts and spirits
in the middle realm, and of the people below. Now righteousness is what
the people of the world regard as the way of the sage kings. However,
there are still many feudal lords in the world who are keen on attacking
and annexing their neighboring countries. They claim that they are honor-
ing righteousness, but they fail to understand its real meaning. They are
like blind men, who can name black and white in the same way as ordi-
nary men but cannot distinguish between them. Can we say that they
have the ability to tell the difference between black and white? There-
fore, when the wise men in ancient times planned for the welfare of the
world, they would first consider whether such a plan was righteous or not
before pursuing it. Once the plan was made, they would carry it out
immediately so as to realize their wish and conform to the interests of
Heaven, the spirits and ghosts and the people. And this is the way fol-
lowed by the wise people. Therefore, the benevolent rulers in ancient
times would object to offensive wars launched by big states against small
ones and would bring the world into harmony. They would lead the people
to engage 1n agriculture and to worship Heaven, mountains and rivers
and ghosts and spirits. As they brought many benefits and achieved great
success, Heaven awarded them, the spirits and ghosts enriched them and
the people praised them. They were honored as Sons of Heaven and
enriched with whole wealth of the world. They shared the same reputa-
tion as Heaven and Earth and are remembered till this day. Such is the
way of the wise men and such is the reason why the early kings held
possession of the whole world.

“Today’s rulers and high officials and feudal lords are not like this.
They dispatch their best soldiers, arrange their boat and chariot forces,
and equip them with strong armor and sharp weapons to cross the border
to attack those innocent countries, cutting down grain crops, felling trees
and woods, destroying city walls, filling up moats and ponds, slaughtering
sacrificial animals, burning ancestral temples, massacring people includ-
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ing the aged and the weak, and robbing their treasures and valuables.
They urge the soldiers to move forward into battle, saying: “The bravest
are to die in the battle, the next bravest are to kill a large number of
enemies, and the least brave are to be wounded. Those who drop out in
defeat will face death penalty.” They threatened the soldiers with these
words, forcing them to attack other countries, destroying enemies, tortur-
ing the people and spoiling the feats of the sages. Can we say that they
intend to benefit Heaven? Gathering the people of Heaven to attack the
cities belonging to Heaven is the same as killing the people of Heaven,
destroying shrines and tablets of the spirits, toppling down the ancestral
temples and altars and slaughtering their sacrificial animals. What they
do is not in keeping with Heaven’s interests. Can we say that they intend
to benefit ghosts and spirits? Killing the people of Heaven is the same as
wiping out the caretakers of the sacrificial alters of ghosts and spirits,
neglecting the early kings and tormenting and scattering the people. What
they do 1s not in keeping with the interests of the spirits.' Can we say that
they intend to benefit the people? If we think that killing the people of
other countries is beneficial, then this so-called benefit is too meager.
What is more, the expenditures for the warfare all come from the people’s
wealth. There are numerous examples of offensive wars exhausting the
people’s property to an incalculable degree. What they do is definitely
not in keeping with the interests of the people.

“The following are the factors that today’s military leaders regard as
unfavorable: The generals are not brave; the soldiers are not devoted; the
weapons are not sharp and the military training is not well conducted; the
army is not big enough and the relationship between the officers and the
soldiers is not harmonious. Being threatened, they cannot resist; being
besieged, they cannot hold for long; fighting with the enemy, they cannot
gain a speedy victory. Their control over the people is not strict, their
determination is not firm enough and their relation with their allies is frag-
ile. Once they are suspicious of their allies, the hostility will arise and the
common will to fight against the enemy will be weakened. If, in spite of
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all the unfavorable conditions, the war is still launched by all means, the
state will fall into disorder and the common people will be forced to aban-
don their occupations. Now let us view the situation of a warlike state.
When it launches a war on a medium scale, 1t must mobilize several
hundred gentlemen, several thousand common people and more than ten
thousand soldiers in order to form a complete army. The war will last at
least several months or even for several years. As a result, the rulers will
have no time to take care of the administrative affairs of the state, the
local officials will have no time to deal with the administrative affairs of
the local places, the farmers will have no time to cultivate their land, and
the women will have no time to spin or weave. Consequently, the state
will fall into disorder and the common people will be forced to abandon
their occupations. Moreover, there will be the loss and damage of the
horses and chariots. And if one fifth of the tents and hangings, army
supplies, and weapons could be recollected after the war, it would be
regarded as too many. Moreover, numerous soldiers will be missing and
lost on the way and will die because of the long distance and shortage of
food. And numerous laborers in the army will die in the ditches because
of cold, hunger and illness. Though its injury to the people and the world
is tremendous, yet rulers and high officials take great pleasure in launch-
ing the war. So their pleasure is established on the torment and torture of
the people. Isn’t it ridiculous? Now the most warlike states in the world
are Qi, Jin, Chu, and Yue. If we let them have their way in the world and
increase their population by ten times, they still cannot cultivate all the
land they possess. Why so? This is because they have few people and
more land. Now they are fighting with each other for more land. This is
the same as gaining what one has already had plenty of at the expense of
what one is in shortage of.”

Those warlike lords attempt to defend their views by reproaching
Master Mozi: “You regard offensive warfare as unrighteous and unprof-
itable, but is it really so? In ancient times, King Yu attacked Youmiao,
King Tang attacked Jie, and King Wu attacked Zhou, yet all of them
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were later honored as sage kings. How can you explain this?” Master
Mozi said: “You are neither clear about terminology of my teaching nor
aware of the reason behind it. What the sage kings did was not ‘to at-
tack’, but ‘to punish’. Formerly, the three Miao tribes were in great
chaos and Heaven gave orders to punish them. The sun appeared at
night like a demon. It rained for three days. Dragons emerged in the
ancestral temple. Dogs howled on the market. Water froze in summer.
The earth cracked and water gushed forth from underground. The five
grains could not ripe in time and the people were greatly scared. Then
King Gao Yang, gave orders to Yu in the Xuan Palace and Yu, holding the
imperial jade order in hand, set forth to punish Youmiao. At this moment,
amidst the thunder and lightning, appeared a god with the face 6f a man
and the body of a bird who carried a jade baton to wait upon Yu and killed
the general of Youmiao. Youmiao’s army was thrown into great confu-
sion and the tribe of Youmiao declined henceforth. Having conquered the
three Miao tribes, Yu went on to mark off the mountains and rivers. He
gave different names to things of different categories according to their
positions and dimensions and decided on the four extremities of the world.
As a result, the spirits and the people lived in harmony and the whole
world was at peace. That is how Yu conquered Youmiao. In the case of
the downfall of King Jie of the Xia Dynasty, Heaven gave strict orders
that the sun and the moon rise and set irregularly, summer and winter
mingle in confusion, the five grains die of draught, ghosts howl] in the
country and cranes shriek for over ten nights. Then, Heaven gave the
command to Tang in the Biao Palace, ordering him to receive the man-
date of Heaven as the moral conduct in the Xia Dynasty had fallen into
chaos, saying: ‘I have ended the fate of Xia in Heaven. Go and destroy
Xia. I will ensure your victory.” Only then did Tang dare to lead his army
to enter the border of Xia. True to its words, Heaven dispatched the god
of thunder to destroy the cities of Xia. After this, a god appeared and said
to Tang: “The moral conduct in Xia has been in disorder. Go and destroy
Xia. I will ensure your victory, for I have already received the command
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from Heaven.” Then Heaven ordered Zhu Rong, the god of fire, to set
fire in the northwestern corner of the capital city of Xia. With the help of
the revolting army of Jie, Tang conquered Xia. Then he summoned all the
feudal lords to meet in Baodi, revealing to them Heaven’s mandate and
spreading it far and wide. In the end, none of the feudal lords dared to
disobey him. This is how Tang punished Jie. As for King Zhou of the
Shang Dynasty, he lost favor with Heaven for not being able to organize
the sacrifices on the regular basis. Ten suns appeared at night and dust
rained down from the sky in Baodi. The nine caldrons, which were na-
tional treasures, were moved from their original positions. Witches haunted
after it got dark. Ghosts wailed at night. Women turned into men. Flesh
rained down from the sky. The roads of the state were covered with
brambles. King Zhou was all the more indulged in the fast life. One day,
a red bird landed at the altar on Mount Qi of Zhou, holding in its beak a
piece of jade on which the following words were inscribed: ‘Heaven
orders King Wen of Zhou to overthrow the Shang Dynasty and take over
all its territory.” The virtuous Taidian came to serve King Wen; a myste-
rious chart emerged out of the Yellow River; a magical yellow horse
jumped from underground. When King Wu ascended the throne, he dreamt
of three spirits saying to him: ‘We have made King Zhou of the Shang
Dynasty wallow in wine and sexual pleasures. Go and wipe him out. We
will ensure your victory.” So King Wu attacked the mad king and re-
placed the Shang Dynasty with the Zhou Dynasty. And for this, Heaven
bestowed a royal flag on him. Having defeated the Shang Dynasty and
accomplished the mandate of Heaven, King Wu ordered the feudal lords
to hold sacrificial ceremonies for all the gods. As his story was made
known to everybody, none of the feudal lords dared to disobey him. So he
carried on the undertakings of Tang. This is how King Wu punished Zhou.
From the stories of the three sage kings, we can see that what they did
was not ‘to attack’, but ‘to punish’.”

But those warlike lords still attempt to defend their views by reproaching
Master Mozi: “You regard offensive warfare as unrighteous, but is it
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really so? In the past, Xiong Li, the prince of the State of Chu, was first
enfeoffed in the area of Mount Sui. Yi Kui was from Youju, yet he later
became the ruler of Yue. Uncle Tang and Lii Shang established their
countries in Jin and Qi respectively. Their territories were no more than a
few hundred square miles at first. Yet by annexing the territories of neigh-
boring countries, each of the four states now occupies one fourth of the
territories of the empire. How can you explain this?”” Master Mozi said:
“You are neither clear about the terminology of my teaching nor aware
of the reason behind it. At the very start, the Son of Heaven allotted more
than ten thousand feudal states. Now because of annexation of one state
after another, all of them have perished éxcept the four mentioned above.
This is just like a doctor who prescribes medicine to over ten thousand
patients but cures only four. Such a doctor can by no means be called a
good doctor.” .

But those warlike lords again attempt to defend their views, saying:“We
launch wars not because we are in shortage of gold and jewels, courtiers
and waiting women, or Iand, but because we wish to establish a reputa-
tion for righteousness in the world and subdue the other feudal lords by
way of virtue and benevolence.” Master Mozi said: “If you could estab-
lish a reputation for righteousness in the world and subdue the other feu-
dal lords by way of virtue and benevolence, then the whole world would
submit to you in no time. The whole world has been in the state of war-
fare for long and is as weary as a little child being mounted on his back
like a horse. Now if everyone could associate himself with others by way
of good faith and righteousness and take into consideration the benefits
of other feudal lords, then when a big state did something unrighteous,‘all
the other states would express common concerns. If a big state should
attack a small one, all the other states would send troops to rescue it from
danger. If the city walls of a small state were out of repair, all the other
states would offer help to have them repaired. If a small state were short
of cloth and grains, all the other states would lend it a hand. If a small
state were short of money, all the other states would provide it with theirs.
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If we resist the big state in this way, all the rulers of the small states will
be overjoyed. If others are exhausted while we are still at ease, our mili-
tary power will become much stronger. If we are generous and merciful
and rescue the people from the immediate danger, the people will be
surely on our side. If the wealth and manpower wasted in the war are
used for managing the domestic affairs, the benefit to the country will be
more than doubled. If we estimate the expenditure of our army to re-
move the weariness of the other feudal lords, we can gain larger ben-
efits. We should lead the army on the right track and establish our repu-
tation on the basis of righteousness. We should also be lenient with our
people and trust our army. If we support the troops of other feudal lords
in this way, no one in the world can conquer us and the world will be
greatly benefited from it. These are huge benefits for the world, yet the
present rulers and high officials are ignorant of their value. We may well
say that they are ignorant of the most important way of benefiting the
world.”

Therefore, Master Mozi said: “Now if today’s rulers and high offi-
cials and elite gentlemen really wish to gain what is beneficial to the
world and eradicate what is harmful, they should realize that launching
offensive wars frequently is the greatest disaster to the world. If they
really wish to practice benevolence and righteousness and become gentle-
men of the superior rank, they must observe the way of the sage kings on
the one hand, and conform to the interests of the state and the people on
the other. Therefore, my view of denouncing the offensive wars must be
taken into due consideration.”
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Book Six
Chapter 20
Economizing Expenditures (1)

When a sage is in charge of a state, the financial resources of the
state will double; when he is in charge of the world, the financial re-
sources of the world will double. This doubling is realized not by plunder-
ing the land from a foreign country, but by cutting the inefficient expendi-
tures. The sage kings will never issue orders to run enterprises, employ
the people and expend wealth unless it can bring benefits to the people.
As wealth is not wasted and the people are not exhausted, many more
benefits will be procured.

For what is clothing made? Clothing is made to keep people warm in
winter and to protect people from heat in summer. Generally speaking,
clothing is made to add warmth in winter and coolness in summer. Other-
wise, clothing will not be made. For what are the houses built? Houses
are built to protect people from wind and cold in winter and to guard
against rain and heat in summer. Generally speaking, houses are built
when thieves are found. Otherwise, houses will not be built. For what
armor, shields of various kinds are made? They are made to provide
protection against bandits and rebels. In combat against bandits and rebels,
armor, shields and weapons will bring about victories; if one does not
have armor, shields and weapons, one will be helpless. Therefore, the
sage makes armor, shields and various kinds of weapons. Generally, when
the sage makes armor, shields and various kinds of weapons, his basic
demand is to make them light, sharp, durable and difficult to break. If the
making of armor, shields and various kinds of weapons surpasses the
basic demand of lightness, sharpness and unbreakability, he will not do it.
For what does the sage make carts and boats? He makes carts to move

on mountainous regions and plains and makes boats to sail rivers and
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waterways so that all areas may benefit from communication with each
other. Generally, when the sage makes carts and boats, his basic demand
is to make them light, fast and convenient. If the making of carts and
boats surpasses the basic demand of lightness, fastness and convenience,
he will not do it. None of the above things will be made unless it can bring
benefits to the people. As wealth is not wasted and the people are not
exhausted, many more benefits will be procured.

If we can persuade rulers and high officials to give up their passion
for collecting jewels, birds, dogs and horses and increase the amount of
clothes, houses, armor, shields, weapons, carts and boats, the number of
these articles will multiply by several times. It is not difficult to realize this
aim. Then, what is difficult to double? Yet, there are ways to double the
number of people. Yet the number of people can be doubled. In ancient
times, the sage kings made a law, saying: “Men of twenty must have a
wife; women of fifteen must have a husband.” Such was the law made
by the sage kings. But when the sage kings passed away, the people
began to go in their own ways. Those who wanted to have a family early
were married at twenty; those who wanted to have a family late were
married at forty. If we subtract the age of those who were married at
forty from the age of those who were married at twenty, we find that the
average marrying age is ten years later than that prescribed by the law of
the sage kings. Suppose a married couple could produce a child every
three years, in ten years they could have produced two or three more
children. If the people were allowed to marry“earlier, the population could
have doubled. But the present rulers do not heed to it.

Now there are many ways in which the rulers of today decrease the
population. They exhaust the people with labor, imposing heavy taxes on
them, depriving them of their wealth and causing a great number of them
to die of hunger and cold. Moreover, the present rulers and high officials
mobilize the army to attack neighboring states. The battle often lasts as
long as one year, or three months at the shortest. Men and women are
separated for a long time because of the war. This is the reason why the
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population is decreasing. In war times, the people do not have a secure
dwelling place, nor can they eat regularly. Many die of diseases while
countless more are killed in ambushes, fire attacks, assaults on cities, and
battles in the open field. Is this decrease of the population not caused by
the policy taken by the present rulers? If sages are in charge of the state
affairs, such a situation will never appear. They will adopt various means
to increase the population.

Therefore, Master Mozi said: “To cut the inefficient expenditure is
the way of the sage kings and a great benefit to the world.”

Chapter 21
Economizing Expenditures (11)

Master Mozi said: “If we ask the reason why the ancient sage kings
could lord 1t over the world and head all the feudal lords, it is because they
loved the people dearly and sought benefits for the people earnestly. When
their love was combined with good faith, it enabled the people to see the
benefits. Therefore the people were loyal to the sage kings all their life
and were never tired of them. This is the reason why the ancient sage
kings could lord it over the world and head all the feudal lords.

“Therefore, the ancient sage kings laid down the rules for economiz-
ing expenditures, saying: ‘Let all the partisans in the world, wheelwrights,
tanners, potters, blacksmiths and carpenters, do what they could until
their needs are satisfied.” The sage kings would never do what could
only add expenditures but add no real benefits to the people.

“The ancient sage kings laid down the rules for economizing expendi-
tures on food and drink, saying: ‘So long as we can appease our stom-
ach, increase our energy, strengthen our limbs and sharpen our eye-sight
and hearing, that will do. We must not run after things like the excessive
combination of five tastes or sweet odors and procure rare delicacies
from distant countries.” How do we know this? When King Yao gov-
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erned the world, he appeased Jiaozhi on the south, reached Youdu on the
north, expanded from where the sun rises in the east to where the sun
sets in the west, and none dared not obey him. Yet he never ate two kinds
of food or meat at a meal. He ate out of an earthen plate, drank out of an
earthen bow! and took wine out of a wooden spoon. This sage-king never
engaged himself in the ceremonies, or other complicated decorums.
“The ancient sage kings laid down the rules for economizing expendi-
tures on clothing, saying: ‘In winter we should wear clothes of darkish
blue color which are light and warm; in summer we should wear clothes

made of flax or linen which are light and cool.” The sage kings would °

never do what could only add expenditures but add no real benefits to the
people.

“Seeing the fierce and cunning animals injuring the people, the an-
cient sage kings taught the people to carry weapons with them, because
with a sword, they could pierce and cut. When it was struck by another
object, the sword would not break. These were the usefulness of the
sword. As an outer protection, armor was light in weight and convenient
in action. Such was its usefulness. A cart was used to carry weight for a
long distance. It was safe to ride so as not to hurt the rider and easy to
pull so as to reach the destination speedily. Such was the usefulness of
the cart. As the rivers were too wide to wade across, the ancient sage
kings made boats and oars in order to cross the rivers. Even when the
lords and high officials came, boats and oars would not change and the
ferrymen would not dress up for the occasion. Such was the usefulness
of the boat.

“The ancient sage kings laid down the rules for economizing expendi-
tures on funerals, saying: ‘Three shrouds are needed so as to be thick
enough to hold the decaying flesh. The coffin should be made three inches
thick so as to be solid enough to hold the decaying bones. The pit should
be dug no deeper than the underground water, but not too shallow so that
the decaying gas might evaporate from below. After the dead is buried,
the living does not have to mourn for too long.’
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“In the early days when they did not know how to build houses and
palaces, the human beings used to live in caves on the hillside. The sage
kings were concerned about this, thinking that the caves may protect the
people from cold in winter, but it may become too wet and damp inside in
summer while 1t was scorching hot outside, which may harm the people’s
health. So they decided to build houses and palaces.” What should be the
standard for building houses and palaces? Master Mozi said: “So long as
the four sides of the house can keep off the wind and cold, the roof can
keep off the snow, frost, rain and dew, the inside is clean enough for
holding sacrifices, the wall is thick enough to separate men from women,
that will do. The sage kings would never do what could only add expen-
ditures but add no real benefits to the people.”

Chapter 22
Economizing Expenditures (I1I) (Missing)

Chapter 23

Simplicity in Funerals (1) (Missing)
Chapter 24

Simplicity in Funerals (II) (Missing)
Chapter 25

Simplicity in Funerals (11}
Master Mozi said: “There is little difference between the benevolent

working for the interests of the people and a filial son working for the
interests of his parents. How does the filial son work for the interests of
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his parents? If the parents are poor, he must enrich them; if the parents
have few descendents, he must increase the number of people in the
family; if the people in the family cannot live harmoniously with each
other, he must set it as his task to restore order in the family. Of course,
he might fail to do so if his energy is insufficient, his means limited, or his
knowledge inadequate. But he never dares to spare his strength, conceal
his wisdom or reserve his wealth not to work for the interests of his
parents. Such is what a filial son must do for his parents. Any filial son
must do so.

“The same is true of the benevolent working for the interests of the
people. If the people in the world are poor, they must enrich them; if there
are not enough people, he must increase them,; if the people in the world
cannot live harmoniously with each other, he must set it as his task to
restore order. Of course, he might fail to do so if his energy is insufficient,
his means limited, or his knowledge inadequate. But he never dares to
spare his strength, conceal his wisdom or reserve his wealth not to work
for the interests of the people in the world. Such is what the benevolent
must do for the people in the world. Any benevolent man must do so.

“When the sage kings of the Three Dynasties of antiquity passed
away, the world lost its righteousness. Some gentlemen of later genera-
tions regarded elaborate funeral and extended mourning as benevolent,
righteous and the duty of a filial son, while others took them as not be-
nevolent, not righteous and not the duty of a filial son. Though they con-
tradicted with each other in words and in actions, they both claimed: ‘We
are the followers of Yao, Shun, Yu, Tang, King Wen and King Wu.’ As
they contradicted with each other in words and in actions, people of later
generations were doubtful of what they said.

“Now that what they said are doubtful, let us examine their assertions
from the viewpoint of governing the country and the people and see
whether elaborate funeral and extended mourning conform to the three
musts mentioned above. If by adopting their assertions and putting elabo-
rate funeral and extended mourning into practice, we can really enrich
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- the poor, increase the few, remove danger and restore order, it would be

considered as benevolent and righteous and the duty of a filial son. Those
who work for the interests of others must be encouraged to do so. The
benevolent must promote elaborate funeral and extended mourning and
ensure that the people in the world would praise it and never disregard it
in their whole life. If by adopting their assertions and putting elaborate
funeral and extended mourning into practice, we cannot really enrich the
poor, increase the few, remove danger or regulate disorder, it would not
be considered as benevolent and righteous and the duty of a filial son.
Those who work for the interests of others must not be encouraged to do
so. And the benevolent must abolish elaborate funeral and extended
mourning and ensure that the people in the world would oppose it and
disregard it in their whole life.

“It has never happened, from ancient times to the present day, that
promoting what is beneficial in the world and abolishing what is harmful
to the world should make the country and the people fall into disorder.
How do we know this? Now many elite gentlemen in the world are doubtful
about the benefits of elaborate funeral and extended mourning.” There-
fore, Master Mozi said: “Let us follow the sayings of those who advo-
cate elaborate funeral and extended mourning and put it into practice in
the country to see if it is really beneficial. When a ruler or a high official
dies, he would be placed in several inner and outer coffins and buried
deep. He would wear many shrouds with elaborate embroideries. The
grave mound would be massive. If this practice were applied to the death
of an ordinary man, it would exhaust the wealth of a whole family. And
the death of a feudal lord would empty the state treasury as his body
would be decorated with gold, jade and pearls and tied up with bundles of
silk, and his grave would be filled with carts and horses. Furthermore,
there would be plenty of canopies and hangings, dings, drums, tables,
pots, ice receptacles, spears, swords, feather banners, elephants’ tusks
and hides to be carried along and buried. Not till then would the require-
ments be considered fulfilled. With regard to those who were to die to
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accompany the death of the Son of Heaven and the feudal lord, there
should be dozens or hundreds, and to accompany the death of a general
or a minister, there should be several or dozens.

“What are the rules to be observed by the mourners? Those who
advocate elaborate funeral and extended mourning say: ‘The mourner
must weep without restraint and sound as if he is choking with sobs. He
must wear sackcloth on the breast and a hat of flax on the head. His
tears and snive] are not to be wiped away. And he is to live in a mourning
hut and to sleep on a coarse mat of straw with a lump of earth as his
pillow. He must refrain from food, wearing little and enduring cold. His
face and eyes are to look sunken and his complexion is to appear dark.
His ears and eyes are to become dull while his hands and feet are to
become weak and unworkable.” They also say: ‘If the mourner is a high
official, he cannot get to his feet without being supported by the arm nor
can he walk without leaning on a cane.” All this is to last three years. In
following what they say and putting elaborate funeral and extended mourn-
ing into practice, rulers and high officials cannot rise early to attend to
state affairs; officials cannot manage the administrative sections, encour-
age farming and forestry or fill the granaries; farmers cannot start out
early and work until dark to cultivate the land or plant trees; artisans
cannot build boats and vehicles or make vessels and utensils; and women
cannot rise early to weave and spin or retire late. So, elaborate funeral
will result in the burial of collected wealth on a large scale and extended
mourning will lead to abstention from work for a long time. To bury the
collected wealth and prohibit the mourner from work is like seeking a
harvest by prohibiting farming, if we seek wealth in this way. The road to
wealth can never be found in this way.

“Now that the practice of elaborate funeral and extended mourning
cannot enrich the country, can it help to increase the population? The
answer 1s in the negative. If we allow those who advocate elaborate
funeral and extended mourning to attend to governmental affairs, then
upon the death of the king, there would be three years’ mourning; upon
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the death of a parent, there would be three years’ more mourning; upon
the death of the wife or the eldest son, there would be another three
years’ mourning. And there would be one year’s mourning for the death
of the uncles, brothers or other sons; five months for the death of the
near relatives, and also several months for the death of the aunts, sisters,
nephews, and maternal uncles. Furthermore, there are set rules to ema-
ciate one’s health: His face and eyes are to look sunken and his com-
plexion is to appear dark. His ears and eyes are to become dull while his
hands and feet are to become weak and unworkable. They also say: ‘If
the mourner is a high official, he cannot get to his feet without being
supported by the arm nor can he walk without leaning on a cane.” All this
1s to last three years. In following what they say and putting elaborate
funeral and extended mourning into practice, people have to go hungry
and endure starvation. If people cannot endure cold in winter or heat in
summer, a large number of them will become sick and die. Sexual rela-
tions between husband and wife will be weakened. To seek to increase
the population in this way is like seeking longevity by thrusting one’s self
upon a sword. The road to dense population can never be found in this
way.

“Now that the practice of elaborate funeral and extended mourning
cannot increase population, can it help to regulate jurisdiction and govern-
ment? The answer 1s again in the negative. If we allow those who advo-
cate elaborate funeral and extended mourning to attend to governmental
affairs, the country is bound to be poor, the population is bound to be
sparse and the jurisdiction and law is bound to be in disorder. In following
what they say and putting elaborate funeral and extended mourning into
practice, the superiors cannot give attention to administration and the
subordinates cannot attend to their work. When the superiors are unable
to give their attention to administration, the jurisdiction and law is bound
to be in disorder. When the subordinates are unable to attend to their
work, the supply of food and clothing is bound to be insufficient. When
the supply of food and clothing is insufficient, the younger brother will ask
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his elder brother for help, and when his demand is not satisfied, he will
hate the elder brother and become undutiful. Similarly, when the supply
of food and clothing is insufficient, the son will ask his parents for help,
and when his demand is not satisfied, he will hate his parents and become
unfilial. The same is true with the ministers. When they ask the lord for
help and their demand is not satisfied, they will become disloyal and re-
bellious. And people will commit evil and immorality beyond control and
become vicious and immoral if they have no clothes to wear when going
out or no food to eat back at home. Thus, bandits and thieves will be
numerous and law-abiding people will be few. Now, to seek order by
multiplying the bandits and thieves and diminishing the law-abiding people
1s like demanding a person not to betray you after being forsaken for
three times. The way to order can never be found in this way.

“Now that the practice of elaborate funeral and extended mourning
cannot regulate jurisdiction and government, can it help to prohibit the big
countries to attack small ones? The answer is also in the negative. When
the sage kings passed away, the principle of righteousness was rejected
and the feudal lords began to attack each other. On the south, there were
the kings of Chu and Yue, and on the north, there are the lords of Qi and
Jin. They all trained their warriors and soldiers, making it their business in
the world to attack and annex others and lord it over other feudal lords.
However, they did not attack some small states, as these small states
were well stored with supplies, their inner and outer city walls were se-
cure and the superiors and their subordinates were harmonious with each
other. If these small states were not well stored with supplies, their inner
and outer city walls were not in good repair and their superiors and sub-
ordinates were not harmonious with each other, they would be attacked
by large states. If we allow those who advocate elaborate funeral and
extended mourning to attend to governmental affairs, the country is bound
to be poor, the population is bound to be sparse and the jurisdiction and
law is bound to be in disorder. If the country is poor, there would not be
sufficient supply of goods in store; if the population is sparse, there would
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not be enough people to build the city walls and moats; if the jurisdiction
and law 1s in disorder, they cannot ensure the attack to be victorious
when going out nor can they make the defense strong when staying in-
side.

“Now that the practice of elaborate funeral and extended mourning
cannot prohibit the big states from attacking small states, can it help to
procure blessing from gods and spirits? The answer is again in the nega-
tive. If we allow those who advocate elaborate funeral and extended
mourning to attend to governmental affairs, the country is bound to be
poor, the pnpulalibn is bound to be sparse and the jurisdiction and law is
bound to be in disorder. If the country is poor, there would not be suffi-
cient clean wine and cakes as sacrificial food; if the population is sparse,
there would not be enough people to worship gods and spirits; if the juris-
diction and law is in disorder, there would not be enough sacrificial cer-
emonies to be held according to the season. Now the worship of gods
and spirits 1s prohibited. When the government is run like this, gods and
spirits would be disappointed and asked: “Which is better, to have these
men or not have them?” And then gods and spirits would go on to say:
‘There is no difference at all whether we have them or not.” When
these men are afflicted with disasters and are punished and discarded by
gods and spirits, they deserve such a punishment.

“Therefore, the ancient sage kings laid out rules and regulations for
the burial of the dead, saying: ‘The coffin shall be three inches thick,
sufficient enough to hold the body; the shrouds shall be in three pieces,
adequate enough to cover the corpse. In digging the grave, it shall go
neither so deep as to reach the mouth of a spring and nor so shallow as to
allow the foul smell to diffuse. Three feet in size shall be big enough for
the mound. Now that the dead person is buried, those who are still alive
shall not cry for long and shall quickly go back to work. Everybody should
be engaged to do what he is capable of so as to procure mutual benefit.’
Such are the rules and regulations laid down by the sage kings.”

Now, those who advocate elaborate funeral and extended mourning
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say: “Although elaborate funeral and extended mourning cannot enrich
the poor, increase the few, remove danger and regulate disorder, they are
the way of the sage kings.” Master Mozi said: “Not at all. In ancient
times, when going north to instruct the eight tribes of D1, Yao died on the
way and was buried in the north of Mount Qiong. He wore only three
pieces of shrouds and his coffin was made of soft wood and sealed with
flax linen. It was not until Yao was buried underground when weeping
started. When the pit was filled up, no mound was piled up. After the
funeral ceremony, oxen and horses were allowed to plod over it. When
going west to instruct the seven tribes of Rong, Shun died on the way and
was buried in the marketplace of Nanji. He wore only three pieces of
shrouds and his coffin was made of soft wood and sealed with flax linen.
After the funeral ceremony, people were allowed to walk over it. When
going east to instruct the nine tribes of Yi, Shun died on the way and was
buried at Mount Guiji. He wore only three pieces of shrouds and his
coffin was made of three-inch-thick tung tree and sealed with flax linen.
The lid of the coffin and the main body of the coffin could not match well
with each other. In digging the grave, it did not go so deep as to reach the
mouth of a spring and nor so shallow as to allow the foul smell to diffuse.
When the coffin had been buried, the remaining earth was gathered on it,
and the mound was three feet high and no more. So, to judge according to
these three sage kings, elaborate funeral and extended mourning were
not really the way of the sage kings. Being Sons of Heaven, these three
sage kings possessed the whole empire, yet they authorized their bodies
to be buried in this way. Should they do so for fear of the want of wealth?

“The way in which the present rulers and high official are buried is
quite different from this. They will have their coffins made of the outer
and inner sections tied with three layers of hide and embroidered ropes.
When the precious stones and jade are all collected, there will be spears,
swords, dings, pots and ice receptacles, embroidered satin and silk, ten
thousand of decorated reins and yokes, and the carriages, horses, and the

chorus girls to be buried in accompaniment with the dead. Then, the pit
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must be firmly built and decorated inside and the tomb itself shall be built
as high as a hill. It is virtually impossible to know how much damage and
waste such elaborated funerals have brought to people’s work and
wealth.”

Therefore, Master Mozi said: “I have already said that if by adopting
their assertions and putting elaborate funeral and extended mourning into
practice, we can really enrich the poor, increase the few, remove danger
and regulate disorder, it would be considered as benevolent and righteous
and the duty of a filial son. Those who work for the interests of others
must be encouraged to do so. If by adopting their assertions and putting
elaborate funeral and extended mourning into practice, we cannot really
enrich the poor, increase the few, remove danger and regulate disorder, it
would not be considered as benevolent and righteous and the duty of a
filial son. Those who work for the interests of others must not be encour-
aged to do so. Therefore, by adopting the assertions of elaborate funeral
and extended mourning to enrich the poor, we can only add more pov-
erty; by adopting the assertions of elaborate funeral and extended mourning
to increase population, we can only decrease population; by adopting the
assertions of elaborate funeral and extended mourning to regulate disor-
der, we can only bring greater disorder. It is virtually impossible to pro-
hibit the big states from attacKing small states by adopting the assertions
of elaborate funeral and extended mourning. By adopting the assertions
of elaborate funeral and extended mourning to procure the blessing of
gods and spirits, we can only get disasters. When examining the ways of
Yao, Shun, Yu, Tang, King Wen and King Wu, we find that they were all
against elaborate funeral and extended mourning. When examining the
ways of Jie, Zhou, King You and King Li, we find that they were all in
favor of elaborate funeral and extended mourning. Hence, elaborate fu-
neral and extended mourning is not the way of the sage kings.”

Now, those who advocate elaborate funeral and extended mourning
say: “If elaborate funeral and extended mourning is not the way of the
sage kings, why do the gentlemen in the states of the Central Plains still
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practice it and never give it up?” Master Mozi said: “This is because
habit brings forth convenience and custom begets approval. In ancient
times, to the east of the state of Yue, there was a small country called
Gaishi. People there followed the custom of dismembering and devouring
the eldest son once he was born and they called such a practice propi-
tious for his younger brothers. When their grandfather died, they would
carry their grandmother away and abandon her, saying: ‘“This is the wife
of the ghost. We cannot live together with her.” Such an undertaking was
regarded as the law by the superiors and as the custom by the common
people who still practice it and never give it up. Can we really call it the
way of benevolence and righteousness? This is the so-called “Habit brings
forth convenience and custom begets approval’. To the south of the State
of Chu, there was a small country called Yan: People there followed the
custom of scraping off the flesh of their parents upon their death and
throwing it away. Only the bones of their parents were buried. They
believed that only by doing so could they become filial sons. To the west
of the State of Qin, there was a small country called Yiqu. People there
followed the custom of burning the corpses of their parents upon their
death over a big bonfire. They believed that by accompanying the as-
cending smoke their parents could go up to the Heaven. And in this way,
they became filial sons. Such an undertaking was regarded as the law by
the superiors and as the custom by the common people who still practice
it and never give it up. Can we really call it the way of benevolence and
righteousness? This is the so-called ‘Habit brings forth convenience and
custom begets approval’. In view of the customs of the three small coun-
tries, their funerals are too heartless; in view of the undertakings of the
gentlemen in the states of Central Plains, their funerals are too elaborate.
This being too elaborate and that being too heartless, then there should be
rules for funerals and burials.”

Food and clothing are the necessities of life, yet there are rules to
moderate the consumption. How then can there be none regarding funer-
als and burials, which are the necessities of death? Master Mozi laid
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down rules for funerals and burials, saying: “The coffin shall be three
inches thick, sufficient enough to hold the body; the shrouds shall be in
three pieces, adequate enough to cover the corpse. In digging the grave,
it shall avoid going too deep and dampening the soil and avoid going too
shallow and diffusing the foul smell. The grave mound shall not be built
too high. The ordinary height of being identified is more than enough.
There may be weeping on the way to and from the burial. But upon
returning home, people shall engage in the production of the necessities
of life so as to cover the sacrificial expenses and express filial piety to the
parents.” Thus, the rules and regulations laid down by Master Mozi con-
form to the interests of both the living and the dead and are indeed mod-
erate.

Therefore, Master Mozi said: “If the elite gentlemen in the world
really wish to practice benevolence and righteousness and become men
of the superior rank, namely, observing the way of the sage Kings on the
one hand and conforming to the interests of the state and the people on
the other, my view of restoring order in the country by simplifying the
funerals must be taken into consideration.”
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Book Seven
Chapter 26

The Will of Heaven (1)

Master Mozi said, “Now the elite gentlemen in the world only under-
stand small matters but not matters of importance. How do we know
this? We know this from their behaviors in the family. If a man offends
the head of the family, he can still seek shelter in the homes of his neigh-
bors. But his parents, brothers and friends keep warning each other, say-
ing: “We must be on our guard! We must be cautious! How can he of-
fend the head of the family while living with him?” This is true not only of
a man in the family, but also of a man in a country. If one offends the king,
he can still seek shelter in a neighboring country. But his parents, brothers
and friends keep warning each other, saying: “We must be on our guard!
We must be cautious! How can he offend the king while living in his
country?’ If people warn each other this sternly when the man can still
seek shelter elsewhere, how much more sternly should they warn each
other if the man has no place to go to? As the saying goes, ‘Is there
escape if you sin in the broad daylight?’ The answer is in the negative.
Even the forest, the valley, or the dark and distant places where no one
lives are under the supervision of the sharp-eyed Heaven! Yet the elite
gentlemen in the world are ignorant of this fact. They never remind each
other the importance of Heaven. From this I know that the elite gentle-
men in the world only understand small matters but not matters of impor-
tance.

“Then, what 1s it that Heaven favors and disfavors? Heaven favors
righteousness and disfavors unrighteousness. Thus, in leading the people
to practice righteousness, we are doing what Heaven favors. As we are
doing what Heaven favors, Heaven will do what we favor. Then what
are the things we favor and disfavor? We favor wealth and good fortune
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and disfavor misfortune and calamity. If we do not do what Heaven fa-
vors, but do what he disfavors, we are leading the people toward disas-
ters. How do we know that Heaven favors righteousness and disfavors
unrighteousness? Here is the answer: In the world, those who practice
righteousness will survive while those who do not practice righteousness
will die; those who practice righteousness will become rich while those
who do not practice righteousness will bécome poor; those who practice
righteousness will enjoy order while those who do not practice righteous-
ness will suffer from disorder. Life, wealth and order are what Heaven
favors, death, poverty and disorder are what Heaven disfavors. From
this I know that Heaven favors ri ghteousness and disfavors unrighteousness.

“Righteousness means the right way that the people should take. The
subordinates should not decide what 1s right for the superiors. There are
the superiors who decide what is right for the subordinates. Therefore,
the common people should work hard, but they are not allowed to decide
what is right. There are the gentlemen who decide what is right for the
common people to do. The gentlemen should work hard, but they are not
allowed to decide what is right. There are generals and ministers who
decide what is right for the elite gentlemen to do. The generals and min-
isters should work hard, but they are not allowed to decide what is right.
There are the Three Seniors and feudal lords who decide what is right for
the generals and ministers to do. The Three Seniors and feudal lords
should work hard, but they are not allowed to decide what is right. There
is the Son of Heaven who decides what is right for the Three Seniors and
feudal lords to do. The Son of Heaven should work hard, but he is not
allowed to decide what is right. There is Heaven who decides what is
right for the Son of Heaven to do. The elite gentlemen in the world know
that the Son of Heaven is in charge of the Three Seniors, feudal lords,
generals, ministers, gentlemen and common people, but the people in the
world may not know that Heaven is in charge of the Son of Heaven. To
tell the people in the world that Heaven is in charge of the Son of Heaven,
Yu, Tang, King Wen and King Wu, the sage kings of the Three Dynasties
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of antiquity, all fed cattle and sheep, pigs and dogs, and prepared clean
wine and millet to offer to the God and the ghosts and spirits so as to seek
the blessing and good fortune from Heaven. I have never heard of Heaven
seeking blessing and good fortune from the Son of Heaven! From this I
know that it is Heaven that decides what is right for the Son of Heaven.

“The Son of Heaven is the most honorable and the wealthiest man in
the world. He who desires honor and wealth cannot but obey the will of
Heaven. And Heaven will reward him who obeys His will and practices
universal love and mutual benefit. He who is against the will of Heaven,
shows partiality and hatred and injures others, will be punished by
Heaven.” Who were the ones who obeyed the will of Heaven and won
the reward and who were the ones who opposed the will of Heaven and
incurred the punishment? Master Mozi said: “ The sage kings of the
Three Dynasties of antiquity, Yu, Tang, King Wen and King Wu, were the
ones who obeyed the will of Heaven and won the reward while the wicked
kings of the Three Dynasties of antiquity, Jie, Zhou, King You and King
Li were the ones who opposed the will of Heaven and incurred the pun-
ishment.” Then how did Yu, Tang, King Wen and King Wu win the
reward from Heaven? Master Mozi said: “ They honored Heaven above,
worshiped the ghosts and spirits in the middle and loved the people below.
Therefore, Heaven announced: ‘They love all I love and benefit all 1
benefit. This love is all-embracing and this benefit is most substantial.’
Therefore, Heaven empowered them to be Sons of Heaven, and en-
riched them with the possessions of the world. Their sons and grandsons
succeeded them for countless generations, and their virtue was praised
throughout the world. Even today they are praised by the people and are
called the sage kings.” Then, how did the wicked kings of the Three Dy-
nasties of antiquity, Jie, Zhou, King You and King Li incur the punishment
of Heaven? Master Mozi said: “ They cursed Heaven above, the ghosts
and spirits in the middle and injured the people below. Therefore, Heaven
announced: ‘They hate all I love and injure all I benefit. This hatred is all-
sweeping and this injury is most severe.” Therefore, Heaven caused them
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to die an unnatural death and to perish in a single generation. Even today
they are condemned by the people and are called the wicked kings.

“How do I know that Heaven loves the people in the world? Because
Heaven knows clearly the status quo of the people. How do I know that
Heaven knows clearly the status quo of the people? Because Heaven
possesses all the people in the world. How do we know Heaven pos-
sesses all the people in the world? Because Heaven accepts the sacri-
fices from all the people in the world. How do we know that Heaven
accepts the sacrifices from all the people in the world? Because within
the four seas, among the people who live on grains, there are none who
do not feed cattle and sheep, pigs and dogs and prepare clean wine and
millet to offer to the God and the ghosts and spirits. As Heaven pos-
sesses all the people in the world, how could he fail to love them? More-
over, 1 have said that for the killing of one innocent person there will be
one disaster. Who 1s it that kills the innocent person? It is a man. And
who is it that sends down the disaster? It is Heaven. If Heaven does not
love the people in the world, then why would it send down disaster simply
because one man kills another? This 1s how I know that Heaven loves the
people in the world.”

To obey the will of Heaven means to regard righteousness as right. To
disobey the will of Heaven means to regard force as right. What does it
mean to regard righteousness as right? Master Mozi said: “If a large
state does not attack a small state, a large family does not bully a small
family, the strong do not oppress the weak, the honorable do not despise
the humble, the cunning do not deceive the stupid, it will benefit Heaven
above, the ghosts and spirits in the middle realm, and the people below.
Benefiting these three means benefiting all. Therefore the fairest names
in the world are given to the sage kings. But to regard force as right is
different. One’s words and actions will be directly opposed to righteous-
ness, as though he were galloping off in the opposite direction. If a large
state attacks a small state, a large family bullies a small family, the strong
oppress the weak, the honorable despise the humble, the cunning deceive
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the stupid, it will not benefit Heaven above, the ghosts and spirits in the
middle realm, and the people below. Not benefiting these three means not
benefiting all. Therefore, the foulest names in the world are given to the
wicked kings.”

Master Mozi said: “The will of Heaven is to me what a pair of com-
passes is to a wheelwright or what a square is to a carpenter. The wheel-
wrights and the carpenters use their compasses and squares to measure
the round or square objects in the world and accept those that fit these
measurements as right and those that do not fit them as wrong.” Now
the books of the elite gentlemen in the world are too many to be listed,
and their sayings are too many to be recorded in full. They endeavor to
convince the feudal lords on the one hand and men of honor on the other.
But they move far away from the principle of benevolence and righ-
teousness. How do I know this? Because I have the clear guideline, the
will of Heaven, to measure their speech and conduct.”

Chapter 27
The Will of Heaven (1)

Master Mozi said: “If the elite gentlemen of today wish to practice
benevolence and righteousness, they ought to study the origin of righ-
teousness.” If it is so, then where does righteousness come from? Mas-
ter Mozi said: “Righteousness does not come from the stupid and the
humble, but from the noble and the wise.” How do we know that it does
not come from the stupid and the humble, but from the noble and the
wise? The answer is: “Righteousness is perfect politics.” How do we
know that righteousness is perfect politics? The answer is: “Those who
practice righteousness will enjoy good order while those who do not practice
will suffer from disorder. From this we get to know that righteousness is
perfect politics. As the stupid and the humble can never reign over the
noble and the wise, and only the noble and wise can reign over the stupid
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and humble, I arrive at the conclusion that righteousness does not come
. from the stupid and the humble, but from the noble and the wise.” Then,
who is noble and who is wise? The answer is: “Heaven is noble and
Heaven is wise.” Therefore, righteousness indeed comes from Heaven.

People in the world say: “We clearly know that the Son of Heaven is
nobler than the feudal lords and that the feudal lords are nobler than the
ministers and high officials. But we do not know that Heaven is nobler
and wiser than the Son of Heaven.” Master Mozi said: “I know the
reason why Heaven is nobler and wiser than the Son of Heaven. If the
Son of Heaven is benevolent, Heaven would reward him; if he is evil,
Heaven would punish him. If the Son of Heaven is afflicted with diseases
or misfortunes, he must fast and bathe himself and prepare clean food
and wine as sacrifices to Heaven and the spirits. Then, Heaven will re-
move the disease and misfortune from him. But I have never heard of
Heaven praying for blessings from the Son of Heaven. That is why 1
know that Heaven is nobler and wiser than the Son of Heaven. But this is
not all. I also know it from one of the books by the early kings which
explains the enlightened and unfathomable Way of Heaven in the follow-
ing words: ‘Brilliant and wise 1s Heaven, who watches and presides over
the world below.” These words tell us that Heaven is nobler and wiser
than the Son of Heaven. Is there any one who is nobler and wiser than
Heaven? The answer is: ‘Heaven is the noblest and wisest of all.” Thus,
righteousness comes indeed from Heaven.”

So Master Mozi said: “ If the elite gentlemen of today really wish to
follow the way of the ancient kings, seek benefits for the people and

study the origin of benevolence and righteousness, they must obey the *

will of Heaven.” Since we must obey the will of Heaven, do we know
what Heaven hates and what Heaven desires? Master Mozi said:
“Heaven hates to see big countries attack small ones, big families molest
small families, the strong overpower the weak, the cunning deceive the
stupid and the noble despise the humble. But it desires to see that those
who have strength share it with others, those who know the way teach it
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to others and those who have wealth distribute it to others. Heaven also
desires that those above diligently handle the administrative affairs and
those below diligently pursue their tasks. When those above diligently
handle the administrative affairs, the country will be in good order; when
those below diligently pursue their tasks, the country will have enough
wealth. When the country is in good order and has enough wealth, inter-
nally we can offer clean food and wine as sacrifices to Heaven and
ghosts and spirits, and externally we can have precious jewelry such as
rings, jade and pearls to befriend neighboring countries. In this way there
will be no more grudges among the feudal lords and no more armed
clashes on the borders. The hungry can get food, the weary can get rest
and the people are all blessed with a happy life. The rulers love their
subordinates and the subordinates are loyal to their rulers. Fathers and
elder brothers are affectionate while sons and younger brothers are filial.
Therefore when we obey the will of Heaven, the law and order will be
secured, the people will live in harmony and the state will be prosperous
and the people will have warm clothes and plenty to eat and live in peace
and contentment.” Therefore, Master Mozi said: “ If the elite gentlemen
in the world really wish to follow the way of the ancient sage kings and
bring benefits to the people, they must study the origin of benevolence
and righteousness and obey the will of Heaven.”

Moreover, the way in which the Son of Heaven possesses the world
is just the same as the way in which a ruler or a feudal lord possesses his
own country. Does the ruler or the feudal lord wish to see his ministers
and people harm each other? If a big country should attack a small coun-
try simply because it is big, if a big family should threaten a small family
on the same account, they can never gain any reward or praise. Instead,
they will be severely punished. Now the way in which Heaven possesses
the world is just the same. If a big country should attack a smail country
simply because it is big, if a bi g city should attack a small city simply
because it is big, they can never win any blessing or reward from Heaven
and they will be severely punished. If men do not do what Heaven fa-
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vors, but do what Heaven disfavors, Heaven will also not do what men
favor, but will do what they disfavor. What are the things that men disfa-
vor? They are disease, misfortune and disaster. If one does not do what
Heaven favors, but does what Heaven disfavors, he is leading his people
to the route of misfortune and disaster. The ancient sage kings knew
what Heaven and ghosts and spirits would bless and tried their best to
avoid what they would curse. In this way they gained benefits for the
world and removed disasters. So, Heaven regulated heat, cold and the
four seasons harmoniously and arranged yin and yang, rain and dew to
proceed in time. Heaven also ensured the five grains to ripen in time, the
six animals to mature and disease, pestilence and famine to disappear.
Therefore, Master Mozi said: “If the gentlemen of today really wish to
follow the way of the ancient sage kings and seek benefits for the people,
they should study the origin of benevolence and ri ghteousness and obey
the will of Heaven.”

“However, we do have some people who are afflicted with misfor-
tunes as they are not benevolent, for example, sons who do not serve
their father, younger brothers who do not serve their elder brother, and
subordinates who do not serve their superiors. These men are called men
of misfortune. Now, Heaven possesses the world and shows universal
love for the world. Everything Heaven creates is for the benefit of the
people. Even the tip of a hair is the work of Heaven. The benefits that
Heaven bestows on men are substantial, yet men do not repay His love
and are not aware that malevolence will bring about misfortune. That is
why I say that gentlemen only understand small matters but not matters
of great importance.

“I know how deeply Heaven loves the people. Heaven creates the
sun, the moon and the stars to lighten them; Heaven makes up spring,
summer, autumn and winter to regulate the four seasons;.Heaven sheds
snow, rain, frost and dew to nourish the five grains, hemp and silk, so that
the people may enjoy the benefits; Heaven lays out the mountains, rivers,
valleys and streams and dispatches hundreds of officials to supervise the
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people’s conducts; Heaven appoints the kings and the lords to reward
the virtuous and punish the wicked; Heaven collects gold, wood, birds,
beasts and engages in the production of the five grains, hemp and silk so
as to provide food and clothing for the people. From ancient times to the
present day, Heaven has always been doing so. Here is a man who de-
votes all his love and energy to his son and does everything for his ben-
efit, but when the son grows up, he never repays his father’s love. Such
a son would be condemned by all the gentlemen in the world. Now, Heaven
possesses the world and shows universal love to the people in the world.
Everything he creates is for the benefit of the people. Even the tip of a
hair is the work of Heaven. The benefits that Heaven bestows on men
are substantial, yet men do nothing to repay His love and they are not
aware that doing malevolent things will bring about misfortune. That is
why I say that gentlemen only understand small matters but not matters
of great importance.

“I know that Heaven’s love for the people goes far beyond what is
mentioned above. Those who kill the innocent will be punished. Who are
the killers? Men. Who will cast punishment upon the killers? Heaven. If
Heaven does not love the people so deeply, why should it punish those
who kill the innocent? That is why I say that Heaven loves the people
deeply.

“I know that Heaven'’s love for the people goes far beyond what is
mentioned above. There are those who are rewarded by Heaven be-
cause they love the people, bring benefit to the people and obey the will
of Heaven. And there are those who are punished by Heaven because
they hate and hurt the people and disobey the will of Heaven. Then who
are those who are rewarded by Heaven because they love the people,
bring benefit to the people and obey the will of Heaven? They are Yao,
Shun, Yu, Tang, Wen, and Wu, the sage kings of the Three Dynasties of
antiquity. What did they do? They advocated “universality” rather than
“partiality”. Universality means that a large state should not attack a
small state simply because it is big, and a large family should not bully a
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small family simply because it is big. The strong should not oppress the
weak, the many should not molest the few, the cunning should not de-
ceive the stupid, and the honorable should not despise the humble. By
examining the policy that they advocated, we find that it was beneficial to
Heaven above, to ghosts and spirits in the middle realm and to the people
below. Being beneficial to these three, it was beneficial to all and it was
called heavenly virtue. Therefore, people attributed all the fairest names
in the world to them and said, ““This is benevolence; this 1s righteousness.
This is what it means to love and benefit others, to obey the will of Heaven,
and to win Heaven’s reward.” What is more, their deeds were recorded
on the bamboo and silk, inscribed on ancient bronzes and stone tablets,
engraved on the plates and jars to be handed down to future generations.
What was this for? It was for the purpose of publicizing those who were
rewarded by Heaven because they loved the people, brought benefit to
the people and obeyed the will of Heaven. Thus according to “Huang

i”" of The Book of Odes: “Heaven said to King Wen: 1 admire the man
who does not show himself off and does not change the law of the early
king after taking the possession of Xia. The only thing he knows is to
obey the will of Heaven.” Heaven was glad that King Wen was obedient
to him. So he granted him the land of Yin and honored him with the
position of Son of Heaven. He made him wealthy and his reputation has
lasted till today. So we know that what kind of reward those who love the
people, bring benefit to the people and obey the will of Heaven can actu-
ally get. Then who are those punished by Heaven because they hate and
hurt the people and disobey the will of Heaven? They are Jie, Zhou, You,
and Li, the evil kings of the Three Dynasties of antiquity. What did they
do? They advocated “partiality” rather than “universality”. Partiality means
that a big country has the right to attack a small country simply because
it is big, and a big family has the right to molest a small family on the same
account. The strong have the right to overpower the weak, the many
have the right to bully the few, the cunning have the right to deceive the
stupid, and the noble have the right to look down upon the humble. When

zop ™

uaAes yoog

= : :;
-
) E -
=i
ke o iE
ee
.:t'i .
‘"

w




e HIEEN

(R3]
k. WHE, LAFTR, PAFTR, FAATA, =R FFH
A, BEXRE. REAKRTZHLTMMZE, B d, dF Xd, #
ABN, RRZHE, BRZER, REKHE, XBEHEFME,
@A, BB, GG EDRF T LI 25 LI S 18 A
AN, RRZHE, /BRZAEBR, (KE) ZHEZA: ‘4BKEE,
AFH LW, FREMIRARE, EEEMW, BEMS, XTF, XIiF
PIFAMAE. W BRUAFATAESY, RRZEM, $R% AR
N, RRZE, #BRZ0FE, BErgimsd,
EMFRTZIARZ, MATURTFRAZEM, FAZHSE
bo SREAREM, HURBERTZESAEG, &, “hEmE

FCaAr? W Bk T o R ATRRILAL, HLUBER T2 5K b,
El: “FEREEEZT, NHBEREZIAT. RUF SR, H
TMHIZ o P2 M kWi, MFRTFZARZEL, FRL

[i¥3x]
AAFRAY, FTRATAR, Z KA, 280548, X £z
AME. MERTHILLmAMATL L, 3B 2 R RL, BIRA
REA, BRRE, TR EREFRGA, R, XoE it B
X¥E, #2EeBL, MBREASZ T, GRLENKTI, LiFHA
2 WA 2R T/ T pd, BRALATA, 2AEE, #
LB EREN, (f6 - KRE) . BHIZHRLARGR
B, AAFRLSF, FRhakL Ruib FREB, FEL. “KREE
o T FAERATHER, FTRAERLFHF M, REEML, * 2
A FF 2t 2R, REAAER R E, FIARBALTA, B5
TRE, REXGES, A4RxRTHEMET, "
ERETAARFTES, FHERELGIAARANL, KEA G
R, BRHTAXE ., SHALTHROAA, $BLESTATHL R
B, #i: “HEREANGKLZEY, REFCXBAAHRLRAY, 7
BAHE AW, MHksoill, XR2H 2 RA?ABOEEN RN, EA
WEFERGBR, WARTEXTFFERF, #: “BoRHEG®
R, RAESRAEORARTE, " By 5 Ry, #Hitiid,
TAMZRBEIRFTOIEAHF, HABFAARGEL, s



we examine the policy that they advocated, we find that it was harmful to
Heaven above, to ghosts and spirits in the middle realm, and to the people
below. Being harmful to these three was harmful to all and was an of-
fense against Heaven. Therefore, people attributed all the foulest names
in the world to them and said, “This is malevolence; this is unrighteousness.
This is what it means to hate and injure others, to disobey the will of
Heaven, and to incur Heaven’s punishment.” What is more, their deeds
were recorded on the bamboo and silk, inscribed on ancient bronzes and
stone tablets, engraved on the plates and jars to be handed down to future
generations. What was this for? It was for the purpose of marking out
those who were punished by Heaven because they hated the people,
injured the people and disobeyed the will of Heaven. According to what
is written in The Oath of Tai, “King Zhou in the Shang Dynasty was
insolent. He refused to obey Heaven and was unwilling to offer sacri-
fices to the ancestors and ghosts and spirits, saying ‘Fortune is with
me.” As he never fulfilled his duty, Heaven gave him up and no longer
protected him.” The reason why Heaven deserted King Zhou and no
longer protected him was that he disobeyed Heaven’s will. So we know
that what kind of punishment those who hate and injure the people and
disobey the will of Heaven will actually get.

So Master Mozi holds that the will of Heaven to a man is like a pair of
compasses to a wheelwright or a square to a carpenter. When the wheel-
wright uses the compasses to test the roundness of the objects in the
world, he is often heard to say: “If they match the line of my compasses,
they are round; otherwise they are not.” In this way, we know what is
round and what is not round. Why is it so? It is because we have a
specific standard for the round objects. When the carpenter uses the
square to test the squareness of the objects in the world, he is often heard
to say: “If they match the line of my square, they are square; otherwise
they are not.” In this way, we know what is square and what is not
square. Why is it so? It is because we have a specific standard for the
square objects. Hence, Master Mozi holds that the will of Heaven can be
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implemented to measure the government of the rulers and high official
above and the writings and speeches of the people below. When their
actions are in keeping with Heaven’s will, they are called good actions;
when they are against Heaven’s will, they are called bad actions. When
their speeches are in keeping with heaven’s will, they are called good
speeches; when their speeches are against Heaven’s will, they are called
bad speeches. When their government is in keeping with Heaven’s will,
it is called good government; when it is against Heaven’s will, it is called
bad government. With Heaven’s will established as the rule and the stan-
dard, measuring the benevolence or malevolence of lords, rulers and high
officials in the world will be as easy as telling black from white.

Thus Master Mozi said: “If the elite gentlemen of today really wish to
follow the way of the early kings and seek the benefits for the people,
they should study the origin of benevolence and righteousness and obey
the will of Heaven. To obey the will of Heaven is the basic standard of
righteousness.”

Chapter 28
The Will of Heaven (11I)

Master Mozi said: “What is the reason for the disorder in the world?
It is because the clite gentlemen in the world only understand small mat-
ters but not matters of importance. How do we know that the gentlemen
in the world only understand small matters but not matters of impor-
tance? We know this from their behaviors in the family. If a man offends
the head of the family, he can still seek shelter in the homes of his neigh-
bors. But his father and elder brother keep warning each other, saying:
‘“We must be on our guard! We must be cautious! If we are not on our
guard and if we are not cautious in the family, how can we survive in the
-state?” If one offends the king, he can still seek shelter in a neighboring
country. But his father and elder brothers would keep warning each other,
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saying, “We must be on our guard! We must be cautious! To live in a
state, we cannot but be on our guard and be cautious.” Now the people
all live under Heaven and work for Heaven. If anyone offends Heaven,
he will have no place to hide himself. Yet the gentlemen in the world are
ignorant of this and ignorant of the importance of Heaven. From this |
know that the gentlemen in the world are not clear about matters of
importance.”

Therefore, Master Mozi said: “We must be on our guard! We must be
cautious! We must do what Heaven favors and avoids what Heaven
disfavors. What is it that Heaven favors and what is it that Heaven disfa-
vors? Heaven favors righteousness and disfavors unrighteousness. How
do we know this? Here is the answer: Righteousness means the right
way that people should take. How do we know that righteousness is the
right way that people should take? If there 1s righteousness, the world is
in order; if there is not righteousness, the world will fall into disorder.
From this I get to know that righteousness is the right way. The inferiors
cannot decide what is right for the superiors. Only the superiors can
decide what is right for the subordinates. Therefore, the common people
should not do things at will. There are the gentlemen who decide what is
right for them to do. The gentlemen should not do things at will, either.
There are ministers who decide what is right for them to do. The minis-
ters should not do things at will, either. There are feudal lords who decide
what is right for them to do. The feudal lords should not do things at will,
either. There are the Three Seniors who decide what is right for them to
do. The Three Seniors should not do things at will, either. There is the Son
of 'Heaven who decides what is right for them to do. The Son of Heaven
should not do things at will, either. There is Heaven who decides what is
right for the Son of Heaven to do. The elite gentlemen in the world know
that the Son of Heaven is the leader of the whole world, but may not
know that Heaven is in charge of the Son of Heaven. Therefore, in an-
cient times the sage kings told this to the people in the world, saying: ‘If
the Son of Heaven is virtuous, Heaven will reward him; if the Son of
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Heaven is at fault, Heaven will punish him.’ If the Son of Heaven is
unjust in giving rewards and meting out punishments, if he is not judicious
in hearing lawsuits, Heaven will molest him with diseases and misfor-
tunes and cause the frost and dew to appear untimely. The Son of Heaven
must feed cattle and sheep, pigs and dogs, and prepare clean wine and
millet as sacrifices to offer to Heaven so as to seek the blessing and good
fortune from Heaven. I have never heard of Heaven seeking blessing
and good fortune from the Son of Heaven! From this I know that Heaven
1s more honorable than the Son of Heaven. So righteousness does not
arise from the stupid and the humble.-It must arise from the noble and the
wise. Who is the wisest? Of course Heaven is the wisest. If righteous-
ness really arises from Heaven, and if the gentlemen in the world really
wish to practice righteousness, they must obey the will of Heaven.

“How should we obey the will of Heaven? To show universal love to
the people in the world is the answer. How do we know that to show
universal love to the people in the world is the will of Heaven? It is be-
cause Heaven accepts the sacrifices from all the people in the world.
How do we know that Heaven accepts the sacrifices from all the people
in the world? It 1s because from ancient times to the present day, even in
those remote and barbarous countries, people would feed cattle and sheep,
pigs and dogs and prepare clean wine and millet as sacrifices to offer to
Heaven, gods of mountains and rivers, ghosts and spirits. This is how I
know that Heaven accepts the sacrifices from all the people in the world.
If Heaven accepts the sacrifices from all the people in the world, he must
love all the people in the world. Let’s take the lords of Chu and Yue as an
example. Now the lord of Chu accepts offerings from the people within
the borders of Chu, therefore he loves the people of Chu. And the lord of
Yue accepts offerings from the people within the borders of Yue, there-
fore he loves the people of Yue. Now Heaven accepts the sacrifices
from all the people in the world. From this I know that he must love all the
people in the world.

“And I have more evidence to prove that Heaven loves all the people.
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In all the countries in the world and among all the people who live on the
grains, the killing of one innocent person will result in one disaster. Who is
it that kills the innocent person? It is a man. And who is it that sends
down disaster to the killer? It is Heaven. If Heaven does not love the
people in the world, then why would he send down disaster to the killer of
the innocent? This is how I know that Heaven loves the people in the
world. From this we know that heaven’s love for the people is deep and
universal. How do I know Heaven loves people? I know this from the
fact that the virtuous men are bound to reward the good and punish the
evil. How do I know that the virtuous men are bound to reward the good
and punish the evil? [ know this from the stories of the sage kings of the
Three Dynasties of antiquity. The sage kings of the Three Dynasties of
antiquity Yao, Shun, Yu, Tang, King Wen and King Wu loved the people
universally and brought benefits to them. They converted the desires of
the people and led them to worship Heaven, the gods of mountains and
rivers, and ghosts and spirits. Heaven was pleased because they loved all
he loved and benefited all he would benefit. Therefore, he rewarded them
with the high position of the Sons of Heaven, making them the models for
the people to follow and calling them the sage kings. From this I know
Heaven rewards the good and punishes the evil. The wicked Kings of the
Three Dynasties of antiquity Jie, Zhou, King You and King Li hated the
people in the world and injured them. They converted the desires of the
people and led them to curse Heaven, the gods of mountains and rivers,
ghosts and spirits. Heaven was displeased because they hated all he loved
and injured all he would benefit. Therefore he punished them, causing
fathers and sons to separate from each other, the country to perish and
the disaster fall upon them. The people in the world all cursed them and
the curse lasted through generations. They are still called the wicked
kings. From this I have the proof of Heaven’s punishment to the wicked
kings. To practice righteousness, the elite gentlemen in the world today
must obey the will of Heaven.

“To obey the will of Heaven is to love the people in the world as one
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loves himself. To disobey the will of Heaven is to treat the people in the
world as one treats the aliens. To practice universality is to employ righ-
teousness as the principle of government. To practice partiality is to em-
ploy force as the principle of government. What will it be like if righteous-
ness is employed as the principle of government? Here is the answer: A
large state will not attack a small state, the strong will not oppress the
weak, the many will not injure the few, the cunning will not deceive the
stupid, the honorable will not despise the humble, the rich will not mock
the poor, the young will not rob the old. Therefore, countries in the world
will not make use of fire, water, poison and weapons to fight against each
other. In this way we can benefit Heaven above, ghosts and spirits in the
middle realm, and the people below. Benefiting these three means ben-
efiting all and it can be called the virtue of Heaven. Those who are de-
voted to righteousness are sagacious, benevolent, gracious, affectionate
and filial. And all the fairest names in the world are given to them. Why
is it so? It is because they obey the will of Heaven. What will it be like if
force is employed as the principle of government? Here is the answer: A
large state will attack a small state, the strong will oppress the weak, the
many will injure the few, the cunning will deceive the stupid, the honor-
able will despise the humble, the rich will mock the poor, the young will
rob the old. Therefore countries in the world will make use of fire, water,
poison and weapons to fight against each other. In this way we cannot
benefit Heaven above, the ghosts and spirits in the middle realm, and the
people below. Not benefiting these three means not benefiting all and it
can be called the enemy of Heaven. But to regard force as right is differ-
ent. One’s words and actions will be directly opposed to righteousness,
as though he were galloping off in the opposite direction. If a large state
attacks a small state, a large family bullies a small family, the strong
oppress the weak, the honorable despise the humble, the cunning deceive
the stupid, it will not benefit Heaven above, ghosts and spirits in the middle
realm, and the people below. Not benefiting these three means not ben-

efiting all. Those who are devoted to unrighteousness are robbers and
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thieves, not sagacious, not benevolent and gracious, not affectionate and
filial. And all the foulest names in the world are given to them. Why is it
so? It is because they disobey the will of Heaven.”

Therefore, Master Mozi set the will of Heaven as the standard to
practice righteousness. The will of Heaven is to him what a pair of com-
passes is to a wheelwright or what a square 1s to a carpenter. To differ-
entiate the round objects from the square one, the wheelwright uses the
compasses while the carpenter uses the square. To practice righteous-
ness, Master Mozi set the will of Heaven as the standard. From this I
know that the elite gentlemen in the world are far away from the stan-
dard of righteousness. How do I know that the gentlemen in the world
are far away from the standard of righteousness? Now the lords of the
large states are very proud to say: “We-are large states. If we do not
attack small states, how can we become large?” So they dispatch their
best warriors and soldiers and arrange the warships and chariots to at-
tack the innocent states. They encroach upon other people’s land, cut-
ting down their trees, demolishing their city walls, filling up their moats
and ditches, burning their ancestral temples and slaughtering their ani-
mals. When meeting with those who dare to resist, they will kill them;
when meeting with those who do not resist, they will tie them up and take
them away. Men are made to be servants and stable boys, or prisoners
and coolies. Women are made to be the housemaids to husk rice or pour
wine. Not knowing that it is malevolent and unrighteous, the war-like lord
even tells what he does to the neighboring countries, saying: “I have
occupied that state, wiped out its army and killed a lot of generals.” And
his neighboring countries, not knowing that it is malicious and unrigh-
teous, will open the treasure house and offer it furs and silk to express
their congratulations. This will make the war-like lords all the more igno-
rant of being malevolent and unrighteous. They even record what they
have done on the bamboo and silk and keep it in the archives. And their
descendents hope to follow them, saying: “Why not open the archives
and let us see the standard set up by our ancestors?”’ There are surely no
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such words: “Such are the achievements of King Wen and King Wu.”
And there are surely such words: “I have occupied that state, wiped out
its army and killed a lot of generals.” Thus, the war-like lords do not
know that it i1s malevolent and unrighteous and the neighboring states do
not know that it is malevolent and unrighteous, either. Therefore, they are
involved in the warfare generation after generation. This is why I say
that the elite éentlemen in the world today are not aware of the matters
of importance.

What will it be like if people only understand small matters? Suppose
a man sneaks into an orchard and steals peaches, plums, melons and
gingers. The government administrators will punish him when they catch
him and people will condemn him when they hear about it. Why does he
get such punishment? Because he intends to steal the reapings and prop-
erty that do not belong to him. And his foul deeds include climbing over

other people’s fences to take away their children, digging into other

people’s storehouse to carry away their gold, jade, silk and cloth, break-
ing into other people’s stable or cattle pen to seize their horses or cattle.
What is more, he will kill the innocent person. When rulers and high
officials of today manage the state affairs, they will severely punish all
those above-mentioned evildoers. There is no difference between what
they do and what the ancient sage kings Yao, Shun, Yu, Tang, King Wen
and King Wu did when they dealt with the state affairs. But the ministers
and high officials of today are still intruding, attacking and annexing each
other. This is the crime a thousand and ten thousand times worse than
killing one innocent person, a thousand and ten thousand times worse
than climbing over other people’s fences to take away their children or
digging into other people’s storehouse to carry away their gold, jade, silk
and cloth, a thousand and ten thousand times worse than breaking into
other people’s stable or cattle pen to seize their horses or cattle, or sneaking
into an orchard and steals peaches, plums, melons and gingers. Yet rulers
and high officials think that what they do is righteous. Therefore, Master
Mozi said: “This is meant to confuse the concept of righteousness. Is
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there any difference between the confusion of the concept of righteous-
ness and the confusion of the distinction between black and white, and
sweet and bitter? If we had a man who, when seeing a bit of black, would
call it black and, when seeing a lot of black, would call it white, he would
say: ‘Something is wrong with my eye. I cannot distinguish between
black and white.” If we had a man who, when tasting a bit of sweet food,
would call it sweet and, when tasting a lot of sweet food, would call it
bitter, he would say: ‘Something is wrong with my taste. I cannot distin-
guish between sweet and bitter.” Now in managing the state affairs,
rulers and high officials would sentence to death those who kill others in
their state, but they would call those who kill a lot of people in the neigh-
boring countries as righteous. Is there any difference between the confu-
sion of the concept of righteousness and the confusion of the distinction
between black and white, and sweet and bitter? ”

Therefore, Master Mozi set the will of Heaven as the standard to
practice righteousness. Is not merely Master Mozi who set the will of
Heaven as the standard to practice righteousness, in “The Greater Ode”
of The Book of Odes, the book written by the early kings, we find the
following words: “Heaven said to King Wen: 1 cherish those intelligent
and virtuous men who never show off and never try to change the law of
Heaven once they become feudal lords. They are innocent and ignorant
and are only submissive to the scheme of Heaven.” Hence Heaven is
telling King Wen to take the will of Heaven as the standard and act
according to the scheme of Heaven. If the elite gentlemen in the world
really wish to practice benevolence and righteousness and become supe-
rior, matching the way of the sage kings above and the interests of the
people and the country below, they must study the will of Heaven, for the
will of Heaven is indeed the standard of righteousness.
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Book Eight
Chapter 29
On Ghosts (I) (Missing)
Chapter 30
On Ghosts (II) (Missing)
Chapter 31
On Ghosts (I1])

Master Mozi said: “When the sage kings of the Three Dynasties of
antiquity passed away, the world lost its righteousness and the feudal
lords began to resort to force to fight with each other. The rulers and
superiors were no longer generous, the subjects and subordinates were
no longer loyal, fathers and sons were no longer affectionate or filial and
younger and elder brothers were no longer brotherly, respectful or kind.
The officials were not willing to handle government affairs diligently, nor
were the common people willing to pursue their own tasks earnestly.
Many of them began to be indulged in sensual pleasures, violence, thiev-
ery and rebellion, using weapons, poison, fire and water to attack inno-
cent people on the roads and bypaths and rob them of their carriages and
horses, robes and furs for their own benefit. The whole world has been in
disorder since then. What is the reason for this? It is all because people
are doubtful of the existence of the ghosts and spirits and are ignorant of

their ability to reward the virtuous and punish the vicious. If we could

convince the people in the world that ghosts and spirits have the ability to
reward the virtuous and punish the vicious, how could the world fall into
disorder?”
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Now, those who deny the existence of ghosts say: “There are no
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ghosts and spirits in the world.” And they preach this to the people in the
world from dawn till dark so as to confuse them and make them doubtful
of the existence of ghosts and spirits. In this way they throw the world
into disorder. Therefore, Master Mozi said: “If rulers and high officials
and elite gentlemen of today really wish to promote what is beneficial and
abolish what is harmful, they must answer the question whether ghosts

and spirits exist or not. 7 If it is the case, what method should they use?
Master Mozi said: “To answer the question whether ghosts and spirits
.exist or not, we must know whether people have actually heard them
with their own ears or seen them with their own eyes. If someone has
heard them or seen them, we must admit their existence. If not, we must
deny their existence. So why not go to villages and towns to inquire about
it? From ancient times till now, or ever since the beginning of mankind,
there have been people reporting that they have seen ghosts and spirits
and heard their voices. How can we say that ghost and spirits never
exist? If no one has seen them and heard their voices, how can we say
that ghosts and spirits exist?”

Those who deny the existence of ghosts say: “There are countless
people in the world who claim that they have seen ghosts and spirits, or
heard their voices, but who has really seen or heard them?” Master Mozi
said: “If we are to rely on what many people have jointly seen and jointly
heard, then Du Bo is a case in point. Lord Xuan of the Zhou Dynasty put
his minister Du Bo to death, though he did not commit any crime. Du Bo
said: ‘M}? lord puts me to death while I am innocent. If man loses his
consciousness after his death, it will be the end of the matter. If [ shall
still retain my consciousness after death I shall let him know of this within
three years.” In the third year of Du Bo’s death, Lord Xuan went hunt-
ing in the open field of Putian together with other feudal lords. Hundreds
of hunting chariots and thousands of attendants followed him, making the |
field filled with people. At noon, Du Bo appeared, riding in a plain chariot
drawn by a white horse, wearing a vermilion hat and robe, holding a



~oF RN

(FEx]) |

KRR, BREE, HZHEE, POIE, BET, KW, HRZ
i, MAMNERAR, BEZEAH, FEMZ (FK) . AEEUH
HE, ARFVMHET, B TRZEZ UARAREE, HEAHE, R
MZk, bz B! BN, WRMZE, SrEER?
R PZ YR, FERRLS, SEHPATE, AMAITT
£, 5%, RR=4%, BRIET. FABALZ, TH2HEE, WE.
R W EZRYE, EFHRETEANL, HERRES, T4

R, Bk TABAMFREE: (HUAMZ? B ‘ThHEE. CE

VIR aZ B WA, MBMZA, Sal5Ek?
“SRiEEHZUONAL, FE, MEARHEEFIWASE, F

TXE: " BRERKMAZRE, EAHRIE, BAFH, A=

O, MEEEMZ, I, SR, IRZAH, HFAE, RZA

([i¥x]

AREE, —wHIEL, HTASIHNC, M THE, et
E, EFREGELERE, SHRMEATHEEOAAZARLEL, &
FENEFRERTH, TREEANAG LB L, AABEGALT LR
BRGERE, AXFEAURRIREHILT, 5 BEF 20
T RABFAFY, MBI RHE, iRk, ok
XA, ZHFEF! RNERAHY (EK) RENELLE, &
A HLE, B LAWER? RA2X AP R HHG ., WITES
N, —RPFEBETL, ALAMRNELL, BE LR, ATk
R, BAFH, BaZlamik, Ribsid. ‘REW) £ B4R
ik FFOHY, REABEBRFETLSE, BEHEAEEES
B, TH¥XR, *%E£28, ABAFHKE, i, HE YN L
W, AP CRAEEANGE, RAEBAERLA KL, RV
BB AT A T IRER G R?

“FA2ZIX AR P LRI 23065, AATEBL, REFTHRGEXERE
FAL, EFREREH: BEILERZR, RARERALELRLET,
AR H e, FHEZS, LERBLAFE, W —H5, SA¥E
AFR T FBHATHRAL, REARIGEE, RoFBAEE, RAFR



vermilion bow and vermilion arrows. He chased after Lord Xuan in his
chariot and shot him from behind. The arrow pierced his heart and broke
his backbone. Lord Xuan fell down, slumping over his quiver and died
instantly. At that time there were none among his attendants who did not
see what happened, and none in distant regions who did not hear about it.
And it was recorded in the history book entitled The Spring and Autumn
Annals of Zhou. Rulers used it to instruct their subjects, and fathers
used it to warn their sons, saying, ‘You must be careful and you must be
cautious. All who kill the innocent will be severely and speedily punished
by ghosts and spirits like this!” According to what is recorded in the
book, ghosts and spirits do exist. How can we doubt their existence? It is
not merely what is recorded in this book that proves it. Once in the past,
Lord Mu of Qin (659-620 B.C.) was in the temple at noon when a spirit
entered the gate and turned to the left. It had the face of a man and the
body of a bird, wearing a white robe with black seams, and was very
dignified and grave in appearance. Upon seeing him, Lord Mu was so
frightened that he immediately ran away. The spirit stopped him, saying:
‘Don’t be scared! Heaven recognizes your outstanding virtue and sends
me to bless you with nineteen more years of life. He will make your state
prosperous, your descendants numerous and ensure that the State of Qin
never falls into the enemy’s hands.” Lord Mu bowed twice to express
his thanks and asked: ‘May I ask your name?’ The spirit answered: ‘I
am Gou Mang, the spirit of the wood.’ If we are to accept what Lord Mu

personally saw as reliable, how could we doubt the existence of ghosts

and spirits? It is not merely what is recorded in this book that proves the
existence of gods and spirits. Once in the past, Lord of Yan (504-492
B.C.) put his minister Zhuang Ziyi to death, though he had not committed
any crime. Zhuang Ziyi said: ‘My lord puts me to death while I am inno-
cent. If man loses his consciousness after his death, it will be the end of
the matter. If I shall still retain my consciousness after death, I shall let
my lord know of this within three years.” One year after Zhuang Ziyi's
death, Lord Jian of Yan was to set off in his chariot to Juze to offer
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sacrifices to gods and ancestors. Like Sheji in Qi, Sanglin in Song, and
Yunmeng in Chu, Juze is the place where men and women in the state
offer sacrifices and meet together. At noon, Lord Jian was on the road to
Juze when Zhuang Ziyi carried a vermilion staff, hit him and killed him in
his chariot. At that time, there were none among his attendants who did
not see what happened, and none in distant regions who did not hear
about it. And it was recorded in the history book entitled The Spring and
Autumn Annals of Yan. The feudal lords warned each other, saying,
‘ All who kill the innocent will be severely and speedily punished by ghosts
and spirits like this!” According to what is recorded in the book, ghosts
and spirits do exist. How can we doubt their existence? It is not merely
what is recorded in this book that proves the existence of ghosts and
spirits. Once in the past, when Lord Wen of Song whose name was Bao
(610-589 B.C.) was on the throne, there was a minister called Shi Guangu
who was in charge of the sacrificial ceremony to be held in the ancestral
temple of the state. While he was presiding over a sacrificial ceremony, a
man in charge of prayers appeared with a stick in his hand and said:
‘Guangu, tell me why the sacramental jades and circlets do not conform
to the proper standard? Why the offerings of wine and millet are impure?
Why the sacrificial animals are not fat and flawless as they should be?
And why the ceremonies appropriate to the four seasons are not per-
formed at the right times? Is this your doing or Bao’s doing?’ Guangu
said: ‘Bao is still in his infancy. How could he know this? I am in charge,
and it is all my doing!” Hardly had he finished his words when the man
lifted the stick, struck him on the head and killed him on the altar. At that
time, there were none among his attendants who did not see what hap-
pened, and none in distant regions who did not hear about it. And it was
recorded in the history book entitled The Spring and Autumn Annals of
Song. The feudal lords warned each other, saying, ‘All who fail to con-
duct sacrifices with the proper respect and circumspection will be se-
verely and speedily punished by ghosts and spirits like this!” According
to what is recorded in the book, ghosts and spirits do exist. How can we
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doubt their existence?

“It 1s not merely what is recorded in this book that proves the exist-
ence of ghosts and spirits. Once in the past, Lord Zhuang of Qi (794-731
B.C.) had two ministers called Wang Liguo and Zhong Lijiao. They had
been involved in a lawsuit for three years, yet the case was still unsettled.
Lord Zhuang thought of putting both of them to death, but he was afraid
of killing the innocent; he also thought of acquitting both of them, but he
was afraid of setting free the guilty. To cut the Gordian knot, he ordered
the two men to provide a lamb on their own and take an oath of blood
before the altar of the State of Qi to prove their innocence. The two men
agreed to do so. Then the throat of the lamb was cut, with its blood
sprinkied on the altar. When Wang Liguo took his oath, nothing happened
to him. However, when Zhong Lijiao only half finished taking his oath, the
dead lamb rose up, striking him hard and breaking his leg. Thinking that
the lamb revealed the will of the god, the man in charge of the ceremony
immediately struck Zhong Lijiao to death on the altar. At that time, there
were none among the attendants of Qi who did not see what happened,
and none in distant regions who did not hear about it. And it was recorded
in the history book entitled The Spring and Autumn Annals of Qi. The
feudal lords warned each other, saying, ‘All those who take oaths insin-
cerely will be severely and speedily punished by ghosts and spirits like
this!” According to what is recorded in the book, ghosts and spirits do
exist. How can we doubt their existence?” Therefore, Master Mozi said:
“Even when we go to the deep valleys and remote, thickly forested moun-
tains where there is no man, we must act with caution because ghosts
and spirits are watching us.”

Now, those who deny the existence of ghosts say: “How can we rely
on what the ordinary people see and hear to settle a doubt? How can one
wishing to be a noble elite gentleman believe what the ordinary people
see and hear?” Master Mozi said: “If the eyes and ears of the ordinary
people are not reliable, what about the deeds of the sage kings of the
Three Dynasties of antiquity such as Yao Shun, Yu, Tang, King Wen and
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King Wu? Can we cite their stories to settle the doubt?” Surely everyone
whose intelligence is above the average will say: “The deeds of the sage
kings of the Three Dynasties of antiquity such as Yao Shun, Yu, Tang,
King Wen and King Wu are trustworthy.” If it is the case, let us recall
some of their stories. In ancient times, King Wu of Zhou attacked Yin of
Shang and killed its ruler King Zhou. He divided the sacrificial duties
among the feudal lords, saying: “Those who are closely related may
worship their ancestors inside the temples; those who are distantly re-
lated may worship the mountains and rivers of their countries.” It is clear
that King Wu must have believed in the existence of ghosts and spirits.
Therefore, after attacking Yin and killing King Zhou, he ordered the feu-
dal lords to divide the sacrificial duties among themselves. If there were
no ghosts or spirits, why should he have had the sacrificial duties divided
up? It is not merely the deeds of King Wu that prove the existence of
ghosts and spirits. The ancient sage kings always distributed rewards at
the ancestral temple and meted out punishments at the altar of the soil.
Why did they distribute rewards at the ancestral temple? It was to report
to the ancestors that the distribution was fair. Why did they mete out
punishments at the altar of the soil? It was to report to the spirits that the
punishments were just. It is not merely what is recorded in this book that
proves the existence of ghosts and spirits. In ancient time, when the sage
kings of the Three Dynasties of Yu, Xia, Shang and Zhou first established
their states and built their capitals, they would select a place for the main
altar of the state and construct an ancestral temple. And they would
select a site where trees were particularly fine and luxuriant to set up the
altar of the soil and choose kind, filial, honest and kind-hearted men to be
the officials to preside over the sacrificial ceremonies. Furthermore, they
would select the plumpest, most perfectly shaped and colored among the
six domestic animals to be sacrificial victims, wear jade to comply with
his wealth and choose the most fragrant and yellow of the five grains to
be used for the offerings of wine and millet whose quality varies with the

harvest of the year. Therefore, in ruling over the world, the ancient sage
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kings would consider the affairs of the ghosts and spirits first and those of
the people second. When they provided government offices with supplies
and equipments, they would put sacrificial vessels and robes in the first
place and store them in the warehouse. And they would see to it that the
masters and attendants of ceremonies must be appointed in the court and
that the animals to be chosen as sacrificial victims must be separated
from others. This is how the ancient sage kings conducted their govern-
ment. As they conducted the government in this fashion, they must have
believed in the existence of ghosts and spirits.. But fearing that their de-
scendents might not know this, they wrote it on the bamboo and silk to
hand it down to posterity. Fearing again that the bamboo and silk might
rot and get lost that the latter generations might not know it, they en-
graved it on the plates and bowls and carved it on metal and stone to
show their importance. They still feared that their descendents might not
revere the ghosts and spirits and get their blessing. Therefore, in their
books and talks, they reiterated the existence of ghosts and spirits to such
an extent that we could find again and again their repeated mentioning
within one scroll of silk or one bundle of bamboo writing slips. Why was
it so? It was because the sage kings believed the existence of ghosts and
spirits. Now when those who deny the existence of ghosts and spirits say
that ghosts and spirits do not exist at all, they are opposing what the sage
kings advocated. This is of course not the way of a true gentleman.

Now, those who deny the existence of ghosts say: “We are told that in
every scroll of silk or every bundle of bamboo writing slips written by the
early sage kings, we can find their repeated mentioning of the existence
of ghosts and spirits. Where can we find these books?” Master Mozi
said: “For example, in the Greater Odes of The History of Zhou we
find the following lines:

King Wen inhabits now on high,
And lords it over in the sky!
Although the State of Zhou is old,
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It starts a history now twice told.
The state of Zhou is shining bright.
King Wen enjoys the divine right.
Between heaven and earth he rides,
By God of Heaven he abides.

The diligent King Wen

Enjoys a fame that’ll never end.

If ghosts and spirits do not exist, how could King Wen “abide by God
of Heaven’ after he passed away? From this I know that the existence
of ghosts and spirits is mentioned in The History of Zhou. If it were only
mentioned in The History of Zhou, but not in The History of Shang, the
existence of ghosts and spirits would still be unreliable. So let’s have a
look at what is said in The History of Shang: ‘Alas! Before the people
in the Xia Dynasty were afflicted with disasters, all the beasts and living
creatures including the birds had been submissive, not to mention the
human being. Even the ghosts and spirits of the mountains and rivers did
not dare to be restless. This tells us that if we are respectful and sincere,
we could maintain harmony and peace in the world.” Now if we examine
the reasons why the ghosts and spirits did not dare to be restless, we find
that it is because they were assisting Yu in his rule. From this I know that
the existence of ghosts and spirits is mentioned in The History of Shang.
If it were only mentioned in The History of Shang, but not in The His-
tory of Xia, the existence of ghosts and spirits would still be unreliable.
So let’s have a look at what is said in The History of Xia. In The Oath
of Yu, we find the following words: ‘A great battle was to be fought at
Gann.’ The King of Xia ordered his six generals to go to the army and
listen to the declaration together with the soldiers, saying: “The lord of
Hun violates the five elements of benevolence, righteousness, propriety,
wisdom and faith and discards the three standards of Heaven, Earth and
Man. Heaven therefore decreed to end his life. The sun is right above the
sky. Today I will fight a decisive battle against the lord of Hun. Listen,
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you generals and soldiers. It is not because I am envious of his land and
treasures that I launch the war against him, but because I am carrying
out Heaven’s punishment. If you on the left do not do your duty on the
left, or if you on the right do not do your duty on the right, you are dis-
obeying Heaven'’s order. If you charioteers cannot command the horses
well, then you are disobeying Heaven’s order. Hence, I will distribute
rewards at the ancestral temple and mete out punishments at the altar of
the soil. > Why did they distribute rewards at the ancestral temple? It
was to report to the ancestors that the distribution was fair. Why did they
mete out punishments at the altar of the soil? It was to report to the spirits
that the punishments were just. As the ancient sage kings believed that
ghosts and spirits were made to reward the virtuous and punish the vi-
cious, they insisted that rewards be distributed at the ancestral temple
and punishments be meted out at the altar of the soil. From this I know
that the existence of ghosts and spirits is mentioned in The History of
Xia. Hence, from The History of Zhou down to The History of Shang
and The History of Xia the existence of ghosts and spirits were men-
tioned again and again. Why was it so? It was because the ancient sage
kings were indeed devoted to the affairs of ghosts and spirits. According
to what is written in these books, how can we doubt the existence of
ghosts and spirits? It is said that in ancient times, on the propitious day,
the officials of the State of Zhou would offer prayers on the altar of the
soil to the gods of the four quarters and they would yearly otfer prayers
to the ancestors to prolong the life of the king. If there were no ghosts or
spirits, then how could they hope to prolong the life of the king in this
way?”

Therefore, Master Mozi said: “The ghosts and spirits are able to re-
ward the virtuous and punish the vicious. If we employ them to govern
the country and the people, we can surely bring order to the country and
benefit all the people. Therefore, when there is corruption among the
officials or illicit relations between men and women, the ghosts and spirits

will see it. When people are indulged in sensual pleasures, violence, thievery
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and rebellion, using weapons, poison, fire, and water to attack innocent
people on the roads and bypaths and rob them of their carriages and
horses, robes and furs for their own benefit, the ghosts and spirits will see
it too. Therefore, in dealing with governmental affaires, officials dare not
be corrupt; in seeing the virtuous, they dare not withhold rewards; in
seeing the evil, they dare not withhold punishments. And people would no
longer be indulged in sensual pleasures, violence, thievery and rebellion,
using weapons, poison, fire, and water to attack innocent people on the
roads and bypaths and rob them of their carriages and horses, robes and
furs for their own benefit. In this way, the world would be in good order.
Nothing can escape the sharp eyes of ghosts and spirits. Dark caves,
broad swamps, mountain forests and deep valleys cannot prevent them
from seeing all. Nothing can block the punishment of ghosts and spirits.
Wealth, honor, strength of numbers, bravery, might, strong armor, and
sharp weapons are of no avail because the punishment of ghosts and
spirits will prevail. If anyone is in doubt, please look at the story of the
ancient King Jie of Xia. He was honored with the position of the Son of
Heaven and possessed all the wealth of the world. Yet he cursed and
despised Heaven and ghosts and spirits above, abused and killed the com-
mon people below, damaging Heaven’s reputation and refusing to take
the road designated by Heaven. Therefore, Heaven ordered Tang to punish
him. Tang mobilized ninety war chariots and deployed the troops in the
Bird Formation and the Wild Goose March. He climbed Dazan and scat-
tered the forces of Xia, entered the suburbs of the capital, and with his
own hands captured Tui Yi and Da Xi, warriors of great daring and strength
of King Jie of Xia. King Jie of Xia was honored as Son of Heaven and
possessed the wealth of the whole world. He had two brave warriors Tui
Yi and Da Xi who could tear a live tiger apart and kill a man with the
move of a finger. He also had millions of soldiers deployed all over the
hills and riversides. Yet he could not escape the punishment of ghosts and
spirits. This is why I say that wealth, honor, strength of numbers, bravery,
might, strong armor and sharp weapons are of no avail. However, this is
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not all. In ancient times, King Zhou of the Shang Dynasty was honored
with the position of Son of Heaven and possessed the wealth of the whole
world. Yet he cursed and despised Heaven and ghosts and spirits above,
abused and killed the common people below. He abandoned the elders,
killed the young, burned the innocent alive and cut open the belly of the
pregnant. The common people, the widows and widowers wept and cried,
but no one offered them any help. Thereupon Heaven ordered King Wu
to punish him. King Wu selected 100 war chariots and 400 brave war-
riors to fight with the enemy in the wilderness of Muye. He caught alive
Fei Zhong and E Lai, the vicious associates of King Zhou and scattered
hts main forces. Chasing after them into the palace, he cut off the head of
King Zhou and hung it onto a red hoop supported by a white flag, thus
dealing out the punishment for the feudal lords of the world. King Zhou of
Yin was honored as Son of Heaven and possessed the wealth of the
whole world. He had fierce warriors Fei Zhong, E Lai and Duke Hu of
Zhong who could kill a man with the move of a finger. He also had mil-
lions of soldiers deployed all over the hills and riversides. Yet he could not
escape the punishment of ghosts and spirits. This is why I say that wealth,
honor, strength of numbers, bravery, might, strong armor and sharp weap-
ons are of no avail. Moreover, it 1s said in Qin’ai: ‘The virtuous will be
blessed no matter how humble he is. The vicious will be punished no
matter how privileged he is.” That is to say, if a man is virtuous though
humble, ghosts and spirits will reward him. If a man is vicious though
privileged, ghosts and spirits will punish him.”

Now, those who deny the existence of ghosts say: “If one believes in
ghosts and spirits, he is against the interests of their parents. Can we call
him a filial son?”” Master Mozi said: “The ghosts and spirits from ancient
times till now are those in Heaven, those in the mountains or rivers, and
those of men after their death.” Though sometimes we see a son die
before his father and a younger brother die before his elder brother, nor-
mally speaking, he who is born first dies first. So those who die first
would be one’s mother if not one’s father, elder sister or elder brother.

b1 yoog o
ZOW

T
E
i — N
.y
oy
::.= M
I




=d HEEm

[Fx]
FEEESE RS, DIUESSAE, A RMEA, REHLHMRMKEZ
th, SAREABR A RAE T, RISREIERRERZIE, Bk
W, FREZFRMFZN, WEFK, MESHE, BHRNERR
Zo BERMIFT, WIHATLUIEKRA, BERT SR, "SHERES
B CRMEBENELS, UG SR W, EAETI SRR
T B SRR L P 2 15 8 R TR e LR EZ A, MR
NZEFTZA7, M EETFRT, ALy ERZiEd., BHTFHT
Bl “S8REEE, FEEZERMAZN, LEUXKBZE, TUE
WERAR, BORFZ B, 5MA, WESELHSRLmTZd. Mitd
R TFHEAER! ©

RMFETHE: “SRXRFZEARANLHT, PEBHRMNK
FZA, BRTZH, SERMZAL, BATAEHE, £EZ
E, "

[iF3x]
Bde, BPCHEAL, wR AR B, XRF Tl X6 LF Uik
A, RRMBAA DG R AGEIFARAY, BRI — EAEEBGE
MET, NAXEHATG, RIEERFKAEE, BAEFAHY
Tk, A 5 F, AMRKREIRR, PR AGEA, ZHLT
Bk Ra, BB 5 FHET, 7 RELZRAROAGL: “BAP AR E
B, HOARLCHERERTREERRBHGEY, BRSO XREZTERSF
Y S R BAB AL R, T R IR AT R e 42" g RSB F R
FZH, SAEFRETRT, HEEARTHEFEA, XIRZT
e Etzid, BrhIBFH. “WERKMNEBRL, FEEABEFIFKHA
¥k, mMALRKRANGE, THARBKRREKEL S FRAH, WwRAH
A, RFETRALGAF LS HFRBER, IRENSRKTHH
R

B EFH: “AERTHEAKRALET, STAAXXTZ
Fl, RRATZE, RESRAVGEGLE, RERMAZTHELA G,
XAERFFEZEW, 7

ERES=1"
[F3z])

TRTFFH: "CZHFE, BFRMRTZIH, BRRXTZE, ¥

(iFx]
BT, “IoEMEF, L —FEEXETZHA, hETZFE,



prp——

Now when we prepare pure wine and millet and offer them with rever-
ence, if ghosts and spirits really exist, then we are providing food and
drink for our fathers, mothers, elder brothers and elder sisters. Isn’t this
a great benefit? If ghosts and spirits do not exist, this will only cost us a
little money to prepare wine and millet. It does not mean that the wine
and millet will be poured into the dirty ditch or thrown away. We could
invite our family members and fellow villagers to drink and eat them.
Even though ghosts and spirits do not exist, the sacrificial ceremony can
gather people together to make friends with each other.”

Now, those who deny the existence of ghosts say: “Ghosts and spirits
do not exist at all. So it 1s not necessary to spend money in preparing wine
and millet as sacrifices. It is not because we are miserly about money
and wealth, but because we could get no benefit.” What they say is
against the teachings in the books of the sage kings and against the com-
mon practice of common people and filial sons. They aspire to be supe-
rior men in the world, yet this is not the way of superior men. Master
Mozi said: “When we hold the sacrificial ceremony, it does not mean that
we will pour the wine into the dirty ditch or throw away the millet. We
will take the occasion to seek the blessings of ghosts and spirits above
and gather people together to make friends with each other. If ghosts and
spirits really exist, then we are providing food and drink for our fathers,
mothers, elder brothers, and elder sisters. Isn’t it a great benefit?”

Therefore, Master Mozi said: “If rulers and high officials and elite
gentlemen of today really wish to promote what is beneficial and abolish
what is harmful, they must believe in the existence of ghosts and spirits
and respect them accordingly, for this is the way of the sage kings.”

Chapter 32
Against Music (1)

Master Mozi said: “The benevolent men must seek to promote what
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is peneficial and abolish what is harmful and take it as a model for the
people in the world to follow. They will do whatever is beneficial to the
people and reject whatever is harmful to them. Moreover, when they
plan for the benefit of the world, they will not consider merely what pleases
the eye, delights the ear, gratifies the mouth, or eases the body. If gratifi-
cation of the senses will result in the snatching of the people’s food and
clothing, the benevolent men will not do it.” Therefore, Master Mozi con-
demns music not because the sound of the big bells and the rolling drums
and the sound of the zithers and pipes is not pleasant, nor because the
color of the carvings and ornaments is not beautiful, nor because the fried
and broiled meat of the domestic animals is not tasty, nor because the
lofty towers, grand pavilions and quiet villas are not comfortable to live in.
Though the body finds comfort, the mouth gratification, the eye pleasure,
and the ear delight, yet if we examine the matter, we will find that such
things are neither in accordance with the ways of the ancient sage kings,
nor with the immediate interests of the people in general.

Therefore, Master Mozi said: “To have music is wrong! The present
rulers and high officials regard the making of musical instruments as a
matter of great importance, but making the musical instruments is not as
easy as fetching water or pulling down the earthy wall. They must lay
heavy taxes upon the people so as to produce the sound of the big bells
and the rolling drums and sound of the zithers and pipes. The ancient
sage kings also collected heavy taxes from the people, but it was for the
purpose of making boats and carts. When they were made, the sage
kings would ask themselves: “What shall we use them for?” Then they
would answer: “The boats are for use on water and the carts are for use
on land, so that the gentlemen may use them to rest their feet and the
laborers may use them to relax their shoulders and backs.” So the people
paid their taxes without grumbling about it. Why? Because they knew
that the making of boats and vehicles conformed to their own interests. If
the making of musical instruments also conformed to the people’s inter-
ests in this way, I would not venture to turn my back against them. In-
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deed, if they were as useful as the boats and carts made by the sage
kings, I would certainly not venture to turn my back against them.

“The people now have three worries: when they are hungry, they
cannot get food; when they are cold, they cannot get clothes; when they
are tired, they cannot get rest. These are what the people most worry
about. But can food and clothing be obtained by way of striking the big
bells, beating the rolling drums, playing the zithers, blowing the pipes, and
waving the shields and axes in the war dance? I don’t think so. Let me
digress for a moment. We often see big countries attacking small coun-
tries, big families attacking small families, the strong robbing the weak,
the many bullying the few, the cunning deceiving the stupid, the noble
disdaining the humble, and bandits and thieves going rampant, but they
cannot be subdued. But can order be restored if we only strike the big
bells, beat the rolling drums, play the zithers, blowing the pipes, and wav-
ing the shields and axes in the war dance? I don’t think so.” Therefore,
Master Mozi said: “It is totally useless to impose heavy taxes on the
people to make big bells, rolling drums, zithers and pipes so as to promote
what 1s beneficial and abolish what is harmful.” Therefore, Master Mozi
said: “To have music is wrong!”

“When we look at a bell from a lofty tower or a grand arbor, it re-
sembles an inverted ding, a tripod-shaped sacrificial vessel in ancient
China. If it is not struck, what pleasure can it bring to rulers and high
offictals? So, it must be struck. But obviously, rulers and high officials
would not employ the aged and the retarded to strike the bell because
they can hardly produce harmonious sounds with varied tones, their eyes
and ears being not keen enough and their arms not strong any more. So
they must employ young people with keen eyes and ears and strong arms
to do the job so as to produce harmonious sounds with varied tones. If
young men are employed, they will have no more time for plowing and
planting. If young women are employed, they will have no more time for
weaving and spinning. Rulers and high officials of today enjoy music at
the expense of the people’s food and clothing.” Therefore, Master Mozi
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1IZO

said: “To have music is wrong!”
“Now, the big bells, rolling drums, zithers and pipes are already there.
What pleasure can rulers and high officials get if they are to listen to the

1613 5008 o

performance alone? So, they must enjoy it together with either the labor-
ers or the rulers. Therefore, they must listen to the music in the company
of either common men or gentlemen. If gentlemen are invited to listen to

the music, they will have less time to attend to state affairs; if common
people are invited to listen to music, they will have less time to pursue
their tasks. Rulers and high officials of today enjoy music at the expense
of the people’s food and clothing.” Therefore, Master Mozi said: “To

"!'F

have music is wrong
“Formerly, Lord Kang of Qi (404-379 B.C.) loved the music of the

merry dance. He did not permit the merry dancers to wear coarse gar-

ments and eat coarse food, saying: “If the dancers do not have the finest

food and drink, their faces and complexions will not be fit to look at; if

they do not wear beautiful clothing, their figures and movements will not
be worth watching. Therefore, they must eat fine food, wear fine gar-
ments of silk and embroidery.” As these dancers seldom participated in

manual labor of producing food and clothing, they had to live on others.
Therefore, Master Mozi rightly pointed out that rulers and high officials
of today enjoy music at the expense of the people’s food and clothing.”
Therefore, Master Mozi said: “To have music is wrong!”

“Man is different from beasts, birds and insects. The birds, beasts,
and 1nsects have feathers and furs for their coats and robes, hoofs and
claws for their leggings and shoes, and water and grass for their food and
drink. Although the male do not plow or sow, and the female do not
weave or spin, they have their food and clothing. But man is different
from other creatures. Exerting himself in labor, he will be able to survive;
otherwise he may die. If the gentlemen do not diligently attend to state
affairs, the government decrees will fall into disorder; if ordinary people
do not diligently pursue their tasks, they will be in short of wealth and
goods. If the gentlemen in the world do not agree to what I said above,
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let’s list the various duties of the people in the world and see how harm-
ful music actually is. For the rulers, it’s their duty to go to the court early
and retire late to listen to lawsuits and attend to state affairs. For the elite
gentlemen, it’s their duty to try their best to manage business of the local
government and collect taxes from passes and from markets for the prod-
ucts of the hills, forests, lakes and fields so as to fill up the granaries and
the treasury. For the farmers, it’s their duty to leave home early and
return late to plough the fields, sowing seeds or planting trees in order to
produce enough beans and grains. For the women, it’s their duty to get
up early in the morning and go to bed late at night, weaving, spinning and
producing more hemp, silk and cloth. Now if rulers and high officials
indulge themselves in music, they will not be able to go to the court early
and retire late to listen to lawsuits and manage state affairs. Then, the
country will fall into chaos and the state will be in danger. If the elite
gentlemen indulge themselves in music, they will not be able to try their
best to manage business of the local government and collect taxes from
passes and from markets for the products of the hills, forests, lakes, and
fields so as to fill up the granaries and the treasury. Then the granaries
and the treasury will not be filled. If the farmers indulge themselves in
music, they will not leave home early and return late to plough the fields,
sow seeds and plant trees in order to produce a large quantity of beans
and grains. Then the beans and grains will not be sufficient. If the women
indulge themselves in music and listen to it everyday, they will not be able
to get up early in the morning and go to bed late at night, weaving, spin-
ning and producing more hemp, silk and cloth. Then cloth will not be
sufficient. If someone asks what has made rulers and high officials and
the ordinary people neglect their duties and jobs. Music is the answer.”
Therefore, Master Mozi said: “To have music is wrong!”

How do we know this? According to The Code of Punishment writ-
ten by Tang, an early king, “Dancing frequently in the palace is called the
sorcerer’s fashion. A gentleman will be fined ten rolls of silk while an
ordinary man will be fined two rolls of silk.” According to Huang Jing, a
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lost ancient Chinese book, “Ah! Everybody is dancing. The music is loud
and clear. But Heaven on high won’t bless them, and the country is lost.
As Heaven does not approve them, he sends down many misfortunes.
Their families are doomed to perish.” If we examine the reason why the
country is lost, it was because its people indulged themselves in music.
According to Wu Guan, an ancient Chinese book, “Qi, a wicked ancient
emperor gave himself up to lust and music. He ate and drank excessively
in the wild fields, accompanied by loud music. The scene of the merry
dance was so magnificent and the sound of the music was so loud. But
when it reached Heaven, Heaven did not approve it.” It was not ap-
proved by Heaven and the spirits above, nor was it beneficial to the people
below. Therefore, Master Mozi said: “If the elite gentlemen of today
really want to promote what is beneficial and abolish what is harmful,
they must ban music.”
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