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PREFACE TO THE
LIBRARY OF CHINESE CLASSICS

The publication of the Library of Chinese Classics is a matter of
great satisfaction to all of us who have been involved in the production of
this monumental work. At the same time, we feel a weighty sense of
responsibility, and take this opportunity to explain to our readers the mo-
tivation for undertaking this cross-century task.

The Chinese nation has a long history and a glorious culture, and it has
been the aspiration of several generations of Chinese scholars to trans-
late, edit and publish the whole corpus of the Chinese literary classics so
that the nation’s greatest cultural achievements can be introduced to
people all over the world. There have been many translations of the Chi-
nese classics done by foreign scholars. A few dozen years ago, a West-
ern scholar translated the title of A Dream of Red Mansions into “A
Dream of Red Chambers” and Lin Daiyu, the heroine in the navel, into
“Black Jade.” But while their endeavours have been laudable, the re-
sults of their labours have been less than satisfactory. Lack of knowledge
of Chinese culture and an inadequate grasp of the Chinese written lan-
guage have led the translators into many errors. As a consequence, not
only are Chinese classical writings widely misunderstood in the rest of
the world, in some cases their content has actually been distorted. At one
time, there was a “Jin Ping Mei craze” among Western scholars, who
thought that they had uncovered a miraculous phenomenon, and pub-
lished theories claiming that China was the “fountainhead of eroticism,”
and that a Chinese “tradition of permissiveness” was about to be laid
bare. This distorted view came about due to the translators of the Jin
Ping Mei (Plum in the Golden Vase) putting one-sided stress on the
raw elements in that novel, to the neglect of its overall literary value.
Meanwhile, there have been many distinguished and well-intentioned
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Sinologists who have attempted to make the culture of the Chinese nation
more widely known by translating works of ancient Chinese philosophy.
However, the quality of such work, in many cases, is unsatisfactory, of-
ten missing the point entirely. The great philosopher Hegel considered
that ancient China had no philosophy in the real sense of the word, being
stuck in philosophical “prehistory.” For such an eminent authority to
make such a colossal error of judgment is truly regrettable. But, of course,
Hegel was just as subject to the constraints of time, space and other
objective conditions as anyone else, and since he had to rely for his knowl-
edge of Chinese philosophy on inadequate translations it is not difficult to
imagine why he went so far off the mark.

China cannot be separated from the rest of the world; and the rest of
the world cannot ignore China. Throughout its history, Chinese civiliza-
tion has enriched itself by absorbing new elements from the outside world,
and 1n turn has contributed to the progress of world civilization as a whole
by transmitting to other peoples its own cultural achievements. From the
Sth to the 15th centuries, China marched in the front ranks of world civi-
lization. If mankind wishes to advance, how can it afford to ignore China?
How can it afford not to make a thoroughgoing study of its history?

2

Despite the ups and downs in their fortunes, the Chinese people have
always been idealistic, and have never ceased to forge ahead and learn
from others, eager to strengthen ties of peace and friendship.

The great ancient Chinese philosopher Confucius once said, “Wher-
ever three persons come together, one of them will surely be able to teach
me something. I will pick out his good points and emulate them: his bad
points I will reform.” Confucius meant by this that we should always be
ready to learn from others. This maxim encapsulates the principle the Chi-
nese people have always followed in their dealings with other peoples, not
only on an individual basis but also at the level of state-to-state relations.

After generations of internecine strife, China was unified by Emperor
Qin Shi Huang (the First Emperor of the Qin Dynasty) in 221 B.C. The
Han Dynasty, which succeeded that of the short-lived Qin, waxed pow-



erful, and for the first time brought China into contact with the outside
world. In 138 B.C., Emperor Wu dispatched Zhang Qian to the western
regions, i.e. Central Asia. Zhang, who traveled as far as what is now
Iran, took with him as presents for the rulers he visited on the way 10,000
head of sheep and cattle, as well as gold and silks worth a fabulous amount.
In 36 B.C., Ban Chao headed a 36-man legation to the western regions.
These were missions of friendship to visit neighbours the Chinese people
had never met before and to learn from them. Ban Chao sent Gan Ying
to explore further toward the west. According to the “Western Regions
Section” in the Book of Later Han, Gan Ying traveled across the terri-
tories of present-day Iraq and Syria, and reached the Mediterranean Sea,
an expedition which brought him within the confines of the Roman Em-
pire. Later, during the Tang Dynasty, the monk Xuan Zang made a jour-
ney fraught with danger to reach India and seek the knowledge of that
land. Upon his return, he organized a team of scholars to translate the
Buddhist scriptures, which he had brought back with him. As a result,
many of these scriptural classics which were later lost in India have been
preserved in China. In fact, it would have been difficult for the people of
India to reconstruct their own ancient history if it had not been for Xuan
Zang’s A Record of a Journey to the West in the Time of the Great
Tang Dynasty. In the Ming Dynasty, Zheng He transmitted Chinese cul-
ture to Southeast Asia during his seven voyages. Following the Opium
Wars in the mid-19th century, progressive Chinese, generation after gen-
eration, went to study the advanced scientific thought and cultural achieve-
ments of the Western countries. Their aim was to revive the fortunes of
their own country. Among them were people who were later to become
leaders of China, including Zhu De, Zhou Enlai and Den g Xiaoping. In
addition, there were people who were to become leading scientists, liter-
ary figures and artists, such as Guo Moruo, Li Siguang, Qian Xuesen,
Xian Xinghai and Xu Beihong. Their spirit of ambition, their struggles and
their breadth of vision were an inspiration not only to the Chinese people
but to people all over the world.

Indeed, it is true that if the Chinese people had not learned many
things from the surrounding countries they would never have been able to
produce the splendid achievements of former days. When we look back
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upon history, how can we not feel profoundly grateful for the legacies of
the civilizations of ancient Egypt, Greece and India? How can we not
feel fondness and respect for the cultures of Europe, Africa, America
and Oceania?

The Chinese nation, in turn, has made unique contributions to the com-
munity of mankind. Prior to the 15th century, China led the world in sci-
ence and technology. The British scientist Joseph Needham once said,
“From the third century B.C. to the 13th century A.D. China was far
ahead of the West in the level of its scientific knowledge.” Paul Kennedy,
of Yale University in the U.S., author of The Rise and Fall of the Great
Powers, said, “Of all the civilizations of the pre-modern period, none was
as well-developed or as progressive as that of China.”

Foreigners who came to China were often astonished at what they
saw and heard. The Greek geographer Pausanias in the second century
A.D. gave the first account in the West of the technique of silk produc-
tion in China: “The Chinese feed a spider-like insect with millet and reeds.
After five years the insect’s stomach splits open, and silk is extracted
therefrom.” From this extract, we can see that the Europeans at that
time did not know the art of silk manufacture. In the middle of the 9th
century A.D., an Arabian writer includes the following anecdote in his
Account of China and India:

“One day, an Arabian merchant called upon the military governor of
Guangzhou. Throughout the meeting, the visitor could not keep his eyes
off the governor’s chest. Noticing this, the latter asked the Arab mer-
chant what he was staring at. The merchant replied, “Through the silk
robe you are wearing, I can faintly see a black mole on your chest. Your
robe must be made out of very fine silk indeed!’ The governor burst out
laughing, and holding out his sleeve invited the merchant to count how
many garments he was wearing. The merchant did so, and discovered
that the governor was actually wearing five silk robes, one on top of the
other, and they were made of such fine material that a tiny mole could be
seen through them all! Moreover, the governor explained that the robes
he was wearing were not made of the finest silk at all: silk of the hi ghest
grade was reserved for the garments worn by the provincial governor.™

The references to tea in this book (the author calls it “dried grass™)



reveal that the custom of drinking tea was unknown in the Arab countries
at that time: “The king of China’s revenue comes mainly from taxes on
salt and the dry leaves of a kind of grass which is drunk after boiled
water is poured on 1t. This dried grass is sold at a high price in every city
in the country. The Chinese call it ‘cha.” The bush is like alfalfa, except
that it bears more leaves, which are also more fragrant than alfalfa. It
has a slightly bitter taste, and when it is infused in boiling water it is said
to have medicinal properties.”

Foreign visitors showed especial admiration for Chinese medicine.
One wrote, “China has very good medical conditions. Poor people are
given money to buy medicines by the government.”

In this period, when Chinese culture was in full bloom, scholars flocked
from all over the world to China for sightseeing and for study. Chang’an,
the capital of the Tang Dynasty was host to visitors from as far away as
the Byzantine Empire, not to mention the neighboring countries of Asia.
Chang’an, at that time the world’s greatest metropolis, was packed with
thousands of foreign dignitaries, students, diplomats, merchants, artisans
and entertainers. Japan especially sent contingent after contin gent of
envoys to the Tang court. Worthy of note are the accounts of life in
Chang’an written by Abeno Nakamaro, a Japanese scholar who studied
in China and had close friendships with ministers of the Tang court and
many Chinese scholars in a period of over 50 years. The description
throws light on the exchanges between Chinese and forei gners in this
period. When Abeno was supposedly lost at sea on his way back home,
the leading poet of the time, Li Bai, wrote a eulogy for him.

The following centuries saw a steady increase in the accounts of China
written by Western visitors. The Italian Marco Polo described conditions
in China during the Yuan Dynasty in his Travels. However, until advances
in the science of navigation led to the opening of east-west shipping routes
at the beginning of the 16th century Sino-Western cultural exchanges
were coloured by fantasy and conjecture. Concrete progress was made
when a contingent of religious missionaries, men well versed in Western
science and technology, made their way to China, ushering in an era of
direct contacts between China and the West. The experience of this era
was embodied in the career of the Italian Jesuit Matteo Ricci. Arriving in
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China in 1582, Ricci died in Beijing in 1610. Apart from his missionary
work, Ricci accomplished two historically symbolic tasks — one was the
translation into Latin of the “Four Books,” together with annotations, in
1594; the other was the translation into Chinese of Euclid’s Elements.

The rough translations of the “Four Books” and other Chinese classical
works by Western missionaries, and the publication of Pére du Halde’s
Description Geographique, Historique, Chronologique, Politique,
et Physique de I’Empire de la Chine revealed an exotic culture to West-
ern readers, and sparked a “China fever,” during which the eyes of many
Western intellectuals were fixed on China. Some of these intellectuals,
including Leibniz, held China in high esteem; others, such as Hegel, nursed
a critical attitude toward Chinese culture. Leibniz considered that some
aspects of Chinese thought were close to his own views, such as the
philosophy of the Book of Changes and his own binary system. Hegel,
on the other hand, as mentioned above, considered that China had devel-
oped no proper philosophy of its own. Nevertheless, no matter whether
the reaction was one of admiration, criticism, acceptance or rejection,
Sino-Western exchanges were of great significance. The transmission of
advanced Chinese science and technology to the West, especially the
Chinese inventions of paper-making, gunpowder, printing and the com-
pass, greatly changed the face of the whole world. Karl Marx said, “Chi-
nese gunpowder blew the feudal class of knights to smithereens: the
compass opened up world markets and built colonies: and printing be-
came an implement of Protestantism and the most powerful lever and
necessary precondition for intellectual development and creation.” The
English philosopher Roger Bacon said that China’s four great inventions
had “changed the face of the whole world and the state of affairs of
everything.”

3

Ancient China gave birth to a large number of eminent scientists, such
as Zu Chongzhi, Li Shizhen, Sun Simiao, Zhang Heng, Shen Kuo and Bi
Sheng. They produced numerous treatises on scientific subjects, includ-
ing The Manual of Important Arts for the People’s Welfare, Nine



Chapters on the Mathematical Art, A Treatise on Febrile Diseases
and Compendium of Materia Medica. Their accomplishments included
ones whose influence has been felt right down to modern times, such as
the armillary sphere, seismograph, Dujiangyan water conservancy project,
Dunhuang Grottoes, Grand Canal and Great Wall. But from the latter
part of the 15th century, and for the next 400 years, Europe gradually
became the cultural centre upon which the world’s eyes were fixed. The
world’s most outstanding scientists then were England’s Isaac Newton,
Poland’s Copernicus, France’s Marie Curie, Germany’s Rontgen and
Einstein, Italy’s Galileo, Russia’s Mendelev and America’s Edison.

The Chinese people then began to think: What is the cause of the rise
and fall of nations? Moreover, how did it happen that gunpowder, in-
vented in China and transmitted to the West, in no time at all made Eu-
rope powerful enough to batter down the gates of China herself?

It took the Opium War to wake China from its reverie. The first gen-
eration to make the bold step of “turning our eyes once again to the rest
of the world” was represented by Lin Zexu and Wei Yuan. Zeng Guofan
and Li Hongzhang started the Westernization Movement, and later intel-
lectuals raised the slogan of “Democracy and Science.” Noble-minded
patriots, realizing that China had fallen behind in the race for moderniza-
tion, set out on a painful quest. But in backwardness lay the motivation
for change, and the quest produced the embryo of a towering hope, and
the Chinese people finally gathered under a banner proclaiming a “March
Toward Science.”

On the threshold of the 21st century, the world is moving in the direc-
tion of becoming an integrated entity. This trend is becoming clearer by
the day. In fact, the history of the various peoples of the world is also
becoming the history of mankind as a whole. Today, it is impossible for
any nation’s culture to develop without absorbing the excellent aspects
of the cultures of other peoples. When Western culture absorbs aspects
of Chinese culture, this is not just because it has come into contact with
Chinese culture, but also because of the active creativity and develop-
ment of Western culture itself; and vice versa. The various cultures of
the world’s peoples are a precious heritage which we all share. Mankind
no longer lives on different continents, but on one big continent, or in a
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“global village.” And so, in this era characterized by an all-encompassing
network of knowledge and information we should learn from each other
and march in step along the highway of development to construct a brand-
new “global village.”

Western learning is still being transmitted to the East, and vice versa.
China is accelerating its pace of absorption of the best parts of the cul-
tures of other countries, and there is no doubt that both the West and the
East need the nourishment of Chinese culture. Based on this recognition,
we have edited and published the Library of Chinese Classics in a Chi-
nese-English format as an introduction to the corpus of traditional Chi-
nese culture in a comprehensive and systematic translation. Through this
collection, our aim is to reveal to the world the aspirations and dreams of
the Chinese people over the past 5,000 years and the splendour of the
new historical era in China. Like a phoenix rising from the ashes, the
Chinese people in unison are welcoming the cultural sunrise of the new
century.

Yang Muzhi
August 1999, Beijing
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INTRODUCTION

The book of Laozi or Dao De Jing was written by Lao Dan.

There has been long in history a doubt whether there once existed
such a Lao Dan, and whether he is the author of the book. This is mainly
because Sima Qian, the first person in history to write the biography of
Laozi in Records of the Historian, mentioned three men named “Laozi,”
1. €. Lao Dan, Lao Laizi and Historian Dan. He did not confirm that the
author of the book of Laozi was Lao Dan. Many books written in the
pre-Qin times and studies of modern scholars tell us:

Lao Dan (c. 581 — 500 B. C. ) was a native from Quren Village, Li
District, Hu County (now in Henan Province) in the State of Chu in the
later Spring and Autumn Period. Possibly he began his career as the
librarian and archivist at the royal court of the Eastern Zhou dynasty
when young. He was much older than Confucius, and Confucius once
sought advice from him about rites of the Zhou dynasty. At about middle
age, he escaped to the State of Lu for some years because of persecu-
tion at home, then he returned and resumed his work. At about fifty,
when war broke out within the Empire, all his books and documents were
looted away, and he naturally lost his position. He left then for the State
of Qin. When he arrived at the Hangu Pass, the pass keeper Yin Xi
asked him to write a book for Xi, thus Lao Dan wrote this book. After
then, Lao Dan lived as a recluse in the State of Qin, and no one knew
anything about him thereafter.

The thought of Laozi took shape possibly in the later years of the

Spring and Autumn Period, but the book was written down and circulated



in the early years of the Warring States Period. The earliest texts exca-
vated from Mawangdui, Exposition on Laozi and Understanding of
Laozi in Stories in the book of Han Fei indicate that in the pre-Qin
times, the book was divided only in two parts, De for Volume 1, and Dao
for Volume 2, and there was no such a word Jing (classic) for the name.
The text is an anthology, and not a cohesive and coherent whole. It was
divided into chapters in the Han dynasties, and became fixed when Wang
Bi (226-249) commented on the book. Division of the text into chapters
brought clearer the meaning of sentences and paragraphs, and at the
same time, caused misplacement of sentences and paragraphs, and mis-
understanding of the original meaning in the text. The popular edition of
Laozi now is divided into 81 chapters with over 54,000 words, the first
thirty-seven chapters is Dao Jing, and the second forty-four De Jing.

The book of Laozi is the first with comprehensive philosophical Sys-
tem in the history of Chinese philosophy. The philosophy of Laozi is first
about the universe, then human life and next, politics.

“Dao” as the metaphysical core appears for seventy-four times and
“De” as a key concept forty-four times in the text, exclusive of different
substitutes and pronouns. Dao derives from the perspicacious generali-
zation from human life, society, politics to ontology; while De is the rev-
elation and expansion of Dao, the application of Dao to give guidance to
social, political and human life. The relation between Dao and De is that
between a body and its function. Dao refers to the natural state without
any sign of man’s interference, i. e. the metaphysical Dao, when it is
applied to the human or social life, its unfolded characteristics emulated
and experienced by human beings are all that can be regarded within the
scope of De. The origin of the universe and myriad things comes from

Dao. Laozi reiterates in the book, “The Way(Dao)... is bottomless, the
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very progenitor of all the things in the world. ™ (Ch. 4) “The Valley Spirit
(Dao) never dies, it is named the Mysterious Female. ” (Ch. 6) ‘“Tao
(Dao) gave birth to the One, the One gave birth successively to two
things, three things, up to ten thousand. ” (Ch. 42) Laozi also expresses
the thought in another way that “All creatures under heaven are the
products of Being, Being itself is the product of Non-being. ” (Ch. 40) *“It
was from the Nameless that Heaven and Earth sprang; The named is but
the mother that rears the ten thousand creatures, each after its kind (Non-
being names the beginning of Heaven and Earth; Being names the mother
of the myriad things). ” (Ch. 1) But what about the relation between Dao
and Being and Non-being? “Only he that rids himself forever of desire
can see the Secret Essences; He that has never rid himself of desire can
see only the Outcomes (Constantly from the angle of non-bein g, we can
perceive the mysteries of Dao; from the angle of being, we can perceive
its boundaries. These two are of the same ori gin with different names, so
it can only be called the Mystery). " (Ch. 1) Although Laozi holds Dao is
non-being, he also admits, “For the Way (Dao) is a thing impalpable,
incommensurable. Incommensurable, impalpable, yet latent in it are forms:
impalpable, incommensurable, yet within it are entities. Shadowy it is and
dim; yet within it there is a force (essence), a force (the essence) that
though rarefied is none the less efficacious. ™ (Ch. 21) The ambiguous
description of Dao in the book derived different Interpretations in the
later generations and also brought into existence of different philosophi-
cal schools. Dao as the core of Laozi’s philosophy denies the absolute
and divine power of heaven, and theorizes the atheistic thoughts, this
historic progress produces profound influence on later generations.

The meaning of Dao in the book is mainly metaphysical or abstract,

but it also refers to the concrete laws, in such a sense, Dao has the



meaning same or similar to De, for example, “The goodness of water is
that it benefits the ten thousand creatures; yet itself does not scramble,
but is content with the places that all men disdain. It is this that makes
water so near to the Way (Dao). 7" (Ch. 8)

Although there are multiple meanings for Dao, the two most outstand-
ing laws are: unity of opposites and return to the root. The theory of unity
of opposites in exposition of the universe and its change derives from the
primitive thought. We can read many similar descriptions, for instance, in
Les fonctions mentals dans les sociétés inferieures by Lucien Levy-
Bruhl, in La Pensée sauvage by Claude Lévi-Strauss and in the de-
scription of the universe by the Pythagorean School. However, not only
the pairs of opposites are overwhelming in the book numbered over sev-
enty, for example, being and non-being, difficulty and easiness, height and
low, and so on, but also universality of the concept is emphasized, “these
ten thousand creatures cannot turn their backs to the shade without hay-
ing the sun on their bellies (the myriad things shoulder the yin and em-
brace the yang). ” (Ch. 42)

At the same time, he lays tight hold on the oppostte side of the contra-
diction, for instance, “We put thirty spokes together and call it a wheel:
but 1t is on the space where there is nothing that the usefulness of the
wheel depends. We turn clay to make a vessel; but it is on the space
where there is nothing that the usefulness of the vessel depends. We
pierce doors and windows to make a house; and it is on these spaces
where there is nothing that the usefulness of the house depends (Thirty
spokes converge at one hub, but only when there is non-being does the
function of carriage exist. We mould clay to make a vessel, only when
there 1s non-being does the function of the vessel exist. We bore out

doors and windows to make a house, only when there is non-being does
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the function of the house exist). ” (Ch. 11) He emphasizes the balance
and harmony of contradictions, “it is on this blending of the breaths that
their harmony depends (Through coalescing of yin and yang, they attain
a state of harmony). ”” (Ch. 42) He also emphasizes interdependence of
the opposites. “It is because every one under Heaven recognizes beauty
as beauty, that the idea of ugliness exists. And equally if every one recog-
nized virtue (goodness) as virtue(goodness), this would merely create
fresh conceptions of wickedness. ” (Ch. 2) At the same time, the myriad
things under Heaven are not only opposite and interdependent but also
mutually changeable, and the change is definite to take place. “A hurri-
cane never lasts a whole morning, nor a rainstorm all day. ” (Ch. 23)
Furthermore, every change moves towards its opposite side, “To remain
whole, be twisted! To become straight, let yourself be bent. To become
full, be hollow. Be tattered, that you may be renewed. Those that have
little, may get more; those that have much, are but perplexed. * (Ch. 22)
“It is upon bad fortune that good fortune leans, upon good fortune that
bad fortune rests. ”* (Ch. 58) And the change is usually gradual from
quantity to quality. “The tree big as a man’s embrace began as a tiny
sprout, the tower nine storeys high began with a heap of earth, the jour-
ney of a thousand leagues began with what was under feet. ”(Ch. 64)
Therefore, “Deals with the hard while it is still easy, with the great while
it is still small. ”(Ch. 63) “What stays still is easy to hold; before there
has been an omen it is easy to lay plans. What is tender is easily torn,
what is minute is easy to scatter. Deal with things in their state of not-yet-
being, put them in order before they have got into confusion. ” (Ch. 64)
Another important characteristic is that “In Tao (Dao) the only motion is
returning. ”’ (Ch. 40) Or return to the root and the beginning is another

law of circular movement manifested by Dao. However, what Laozi em-



phasizes is to go back to the root and return to the beginning, to remain
tranquility and submit to the fate. As he explains in the fifty-second chap-
ter: “That which was the beginning of all things under heaven we may
speak of as the ‘mother’ of all things. He who apprehends the mother
thereby knows the sons. And he who has known the sons, will hold all the
tighter to the mother, and to the end of his days suffer no harm. ”

Although Laozi has a profound understanding of the universe, his epis-
temological approach is one that a recluse usually holds: observation
by quiescence and reflection of the mysterious mirror. A man can “knows
everything under heaven without leaving his door and all the ways of
heaven without looking out of his window. For the further one travels, the
less one knows. " (Ch. 47) Through this subjective intuitive understand-
ing, he reaches the state of “mysterious sameness,” i. e. absolute sub-
jective and objective sameness. It is because of this approach similar or
identical to that of Buddhism and Taoism that it extends a far-reaching
influence of generations through ages.

With such an outlook of universe and epistemological approach, a man
should follow the principle that “Tao gave them (myriad things) birth, the
power of Tao (De) reared them, shaped them according to their kinds,
perfected them, giving to each its strength. Therefore, of the ten thou-
sand things (myriad things), there is not one that does not worship Tao
(Dao) and do homage to its power (De). ” (Ch. 51) De is the revelation
of Dao in nature. “Such the scope of the All-pervading Power. That it
alone can act through the Way (The nature of great De is to follow Dao
only).” (Ch. 21) Therefore, the guiding principle for a man in his conduct
is to “give themn Simplicity to look at, the Uncarved Block to hold, give
them selflessness and fewness of desires. Banish learning, and there will

be no more grieving (anxiety). ” (Ch. 19) Even he should “maintain an
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abundance of De comparable to that of an infant. ” (A. Waley translated
this sentence as : The impunity of things fraught with the “power” may
be likened to that of an infant. Ch. 55) He should contend with no one and
“he who knows the male, yet cleaves to what is female becomes like a
ravine, receiving all things under heaven. And being such a ravine he
knows all the time a power that he never calls upon in vain. This is return-
ing to the state of infancy. He who knows the white, yet cleaves to the
black becomes the standard by which all things are tested; and being
such a standard he has all the time a power that never errs, he returns to
the Limitless. He who knows glory, yet cleaves to ignominy becomes
like a valley that receives into it all things under heaven. And being such
a valley he has all the time a power that suffices; he returns to the state
of the Uncarved Block.”(Ch. 28) He should also know himself. “To know
when one does not know is best. To think one knows when one does not
know is a dire disease. Only he who recognizes this disease as a disease
can cure himself of the disease. The sage’s way of curing disease also
consists in making people recognize their diseases as diseases and thus
ceasing to be diseased.” (Ch. 71) “The Sage knows himself but does not
show himself. Knows his own value, but does not put himself on high.
(Ch. 72) Still, in dealing with people and handling affairs, he should not be
rash and restless, “the heavy must be the foundation of the light, so quietness
18 lord and master of activity. ” (Ch. 26) “He who stands on tip-toe, does
not stand firm; he who takes the longest strides, does not walk the fast-
est. He who does his own looking sees little; he who defines himself is
not therefore distinct. He who boasts of what he will do succeeds in
nothing; he who is proud of his work, achieves nothing that endures.”
(Ch. 24) At the same time. you should understand that *“stretch a bow

to the very full, and you will wish you had stopped in time; temper a



sword-edge to its very sharpest, and you will find it soon grows dull.
When bronze and jade fill your hall, it can no longer be guarded. Wealth
and place breed insolence, that brings ruin in its train. When your work is
done, then withdraw! Such is the Heaven’s Way. ” (Ch. 9) Therefore,
“when the man of highest capacities hears Tao, he does his best to put it
into practice. ” (Ch. 41) He should have such an insight:

The way out into the light often looks dark,

The way that goes ahead often looks as if it went back.

The way that is least hilly often looks as if it went up and down,

The “power” that is really loftiest looks like an abyss,

What is sheerest white looks blurred.

The “power” that is most sufficing looks inadequate,

The “power” that stands firmest looks flimsy.

What is 1n its natural, pure state looks faded:;

The largest square has no corners,

The greatest vessel takes the longest to finish,

Great music has the faintest notes,

The Great Form is without shape.

For Tao is hidden and nameless. (Ch. 41)

As to preservation of life, the main ideas in Laozi are three: the first is
few desires, for “the five colours confuse the eye, the five sounds dull
the ear, the five tastes spoil the palate. Excess of hunting and chasing
makes mind go mad. ” (Ch. 12) Thus he should “block the passages,
shut the doors, let all sharpness be blunted, all tangles untied, all glare
tempered, all dust smoothed. " (Ch. 56) The second is no addition to
one’s vitality. “To fill life to the brim is to invite omens, ” (Ch. 55) be-
cause “Whatever has a time of vigour also has a time of decay. Such

things are against Tao, and whatever is against Tao is soon destroyed. ”
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(Ch. 55) “How is it that the death-spots in man’s life and activity are also
thirteen? (Those who could have lived long but walk into death of their own
accord also number about three-tenths. Why?) It is because men feed life
too grossly. ” (Ch. 50) The third is to keep vital gi. A man should always
“keep the unquiet physical-soul from straying, hold fast to the Unity (keep
the spiritual and sentient souls united) ” and “concentrate your breath
make it soft (concentrate the vital ¢i to attain a state of pliancy) . ” (Ch.
10)

The political views in the book of Laozi can be mainly expressed in
three sentences: “Kingdoms can only be governed if rules are kept, battles
can only be won if rules are broken. But the adherence of all under
heaven can only be won by letting-alone. >’ (Ch. 57) “Tao never does, yet
through it all things are done. If the barons and kings would but possess
themselves of it, the ten thousand creatures would at once be transformed
(of their own accord). ” (Ch. 37) “So long as [ do nothing, the people will
of themselves be transformed. So long as I love quietude, the people will
of themselves go straight. So long as I act only by inactivity the people
will of themselves become prosperous. So long as I have no wants the
people will of themselves return to the ‘state of the Uncarved Block. *”
(Ch. 57) Therefore, “the Sage relies on actionless activity, ” (Ch. 2) and
emulates heaven and earth. Because “Heaven and Earth are ruthless.
To them the ten thousand things are but as straw dogs. The Sage too is
ruthless. To him the people are but as straw dogs. " (Ch. 5) Let every-
thing develop by itself, he then can see “ through his actionless activity all
things are duly regulated. ** (Ch. 3) Because of this, Lz;mz.i opposes to rule
a country with laws, as well as with benevolence, righteousness, rites
and mtelligence. He holds that “the more laws promulgated, the more

thieves and bandits there will be. ” (Ch. 57) “It was when the Great Way



(Dao) declined that human kindness and morality (benevolence and righ-
teousness) arose; it was when intellegence and knowledge appeared that
the Great Artifice began (there was great hypocrisy). It was when the
siX near ones were no longer at peace that there was talk of dutiful sons
(filial piety and parental affection). Nor till fatherland was dark with strife
did we hear of loyal slaves ( loyal ministers). ” (Ch. 18) “After Tao
(Dao) was lost, then came the power (De); after the power was lost,
then came human kindness (benevolence); after human kindness (be-
nevolence) was lost, then came morality (righteousness); after morality
(righteousness) was lost, then came ritual (rites). Now ritual (rites) is the
mere husk of loyalty and promise-keeping, and is indeed the first step
towards brawling (chaos). ”(Ch. 38) Taking into consideration of laws,
benevolence, righteousness, rites and intellegence prevailing in that time,
we can see they could not bring a peaceful life to people.

Laozi opposes wars. He believes that “fine weapons are none the
less ill-omened things. People despise them, therefore, those in posses-
sion of the Tao (Dao) do not depend on them. ”’(Ch. 31) “He who by
Tao purposes to help a ruler of men will oppose all conquest by force of
arms; for such things are wont to rebound. Where armies are, thorn and
brambles grow. The raising of a great host is followed by a year of
dearth.  (Ch. 30) Weapons and armies can only be used for avoidance
and relief from dissolution of dangers and calamities. “Therefore a good
general effects his purpose and then stops; he does not take further ad-
vantage of his victory. Fulfils his purpose and does not glory in what he
has done; fulfils his purpose and does not boast of what he has done;
fulfils his purpose, but takes no pride in what he has done; fulfils his
purpose, but only as a step that could not be avoided; fulfils his purpose,

but without violence. ” (Ch. 30) If he makes a show of his army and his
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strength and “delights in them, and to delight in them means to delight in
the slaughter of men. And he who delights in the slaughter of men will
never get what he looks for out of those that dwell under heaven.
(Ch.31)

The ideal society that Laozi describes is a picture of ““a small country
with few inhabitants (a small population).™ In such a country, “he could
bring it about that though there should be among the people contrivances
requiring ten times, a hundred times less labour, they would not use them.
He could bring it about that the people would be ready to lay down their
lives and lay them down again in defence of their homes, rather than
emigrate. There might still be boats and carriages, but no one would g0 in
them; there might still be weapons of war but no one would drill with
them. He could bring it about that “the people should have no use for any
form of writing save knotted ropes, should be contented with their food.
pleased with their clothing, satisfied with their homes. should take plea-
sure in their rustic tasks. The next place might be so near at hand that one
could hear the cocks crowing in it, the dogs barking: but the people would
grow old and die without ever having been there.” (Ch. 80) This is a
Uopia for a recluse, a primitive society, people cannot, in a true sense,
“be contented with their food, pleased with their clothing, satisfied with
their homes and happy in the way they live.” On the contrary, we can see
the constant wars and chaos and calamities ensued in the late Spring and
Autumn Period which made Laozi feel painful and angry. Many quota-
tions can be cited from the book:

So long as the Court is in order, they are content to let their fields run
to weed, and their granaries stand empty. They wear patterns and em-
broideries, carry sharp swords, glut themselves with drink and food, have

more possessions than they can use. These are the riotous ways ot brig-



andage; they are not the Highway. (Ch. 53)

Never mind if the people are not intimidated by your authority. A
Mightier Authority will deal with them in the end. Do not narrow their
dwellings or harass their lives; and for the very reason that you do not

harass them, they will cease to turn from you. (Ch, 72)

The people are not frightened of death. What then is the use of trying

to intimate them with the death-penalty? And even supposing people were
generally frightened of death and did not regard it as an everyday thing,
which of us would dare to seize them and slay them?(Ch. 74)

The people starve because those above them eat too much tax-grain.
That is the only reason why they starve. The people are difficult to keep
in order because those above them interfere. That is the only reason why
they are so difficult to keep in order. The people attach no importance to
death, because those above them are too grossly absorbed in the pursuit
of life. That is why they attach no importance to death. (Ch.75)

So too does Heaven take away from those who have too much, and
give to those that have not enough. But if it is Heaven’s way to take from
those who have too much and give to those who have not enough, this is
far from being man’s way. He takes away from those that have not
enough in order to make offering to those who already have too much.
(Ch. 77)

Only the possessor of Dao can “afford to make offerings to all under
heaven. ” “Only he who has accepted the dirt of the country can be lord
of its soil-shrines; only he who takes upon himself the evils of the country
can become a king among those what dwell under heaven. (Chs. 77&78)

The characteristic of Laozi’s wisdom is that “emphasis on softness,”
1. €. “the soft and weak overcomes the hard and strong. " (Ch. 36) He

took the simile of an ordinary natural phenomenon as an example, “Noth-
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ing under heaven is softer or more yielding than water.” (Ch. 78) “When
he is born, man is soft and weak; in death he becomes stiff and hard. The
ten thousand creatures and all plants and trees while they are alive are
supple and soft, but when they are dead they become brittle and dry.
Truly, what is stiff and hard is a companion of death; what is soft and
weak is a companion of life. ” (Ch. 76) It is because of his profound and
dialectical understanding of the soft and weak that in actual life, this
thought becomes an art of control and conquest of others. “What is in the
end to be shrunk must first be stretched. Whatever is to be weakened
must begin by being made strong. What is to be overthrown must begin
by being set up. He who would be a taker must begin as a giver. ”
(Ch. 36) Therefore, Laozi fulfils his purpose of victory by the means
of quietude, softness, weakness, withdrawal, timidity and no-action. The
best way of applying this art of conquest is that “to march without
moving, to roll the sleeve, but present no bare arm, the hand that seems to
hold, yet had no weapon in it, a host that can confront, yet presents no
battlefront.” (Ch. 69)

Laozi clearly states the essence of his thought: “Here are my three
treasures. Guard and keep them! The first is pity; the second, frugality;
the third, refusal to be foremost of all things under heaven. ”” (Ch. 67)
This 1s probably the best explanation to his emphasis on softness. To be
specific, sentences with the word “goodness” in the book of Laozi tell us
what should a man in possession of Dao be:

I. It 1s the way of Heaven not to strive but none the less to conquer,
not to speak, but none the less to get an answer; not to beckon, yet things
come to it of themselves. Heaven is like one who says little, yet none the
less has laid his plans. (Ch. 73) Heaven’s way, without distinction of

persons, to keep the good perpetually supplied. (Ch. 79) The highest good



is like that of water. (Ch. 8)

2. Of old those that were the best officers of Court had inner natures
subtle, abstruse, mysterious, penetrating, too deep to be understood. And
because such men could not be understood I can but tell of them as they
appeared to the world: Circumspect they seemed, like one who in winter
Crosses a stréam; watchful, as one who must meet danger on every side.
Ceremonious, as one who pays a visit; yet yielding, as ice when it begins
to melt. Blank, as a piece of uncarved wood; yet receptive as a hollow in
the hills. Murky, as a troubled stream —Tranquil, as the vast reaches of
the sea, drifting, as the wind with no stop. Which of you can assume such
murkiness, to become in the end still and clear? Which of you can make
yourself inert, to become in the end full of life and stir? Those who pos-
sess this Tao do not try to fill themselves to the brim, and because they do
not try to fill themselves to the brim, they are like a garment that endures
all wear and need never be renewed. (Ch. 15)

3. In the days of old those who practised Tao with success did not, by
means of it, enlighten the people, but on the contrary sought to make
them ignorant. The more knowledge people have, the harder they are to
rule. Those who seek to rule by giving knowledge are like bandits preying
on the land. Those who rule without giving knowledge bring a stock of
good fortune to the land. To have understood the difference between
these two things is to have a test and standard. To be always able to
apply this test and standard is called the mysterious “power,” the myste-
rious “power,” so deep-penetrating, so far-reaching, that can follow things
back —All the way back to the Great Concordance.(Ch. 65)

4. And if men think the ground the best place for building a house upon, if
among thoughts they value those that are profound, if in friendship they

value gentleness, in words, truth; in government, good order; in deeds,
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effectiveness; in actions, timeliness — (Ch. 8)

5. Perfect activity leaves no track behind it; perfect speech is like a jade-
worker whose tool leaves no mark. The perfect reckoner needs no counting-
slips; the perfect door has neither bolt nor bar, yet cannot be opened. The
perfect knot needs neither rope nor twine, yet cannot be untied. Therefore,
the Sage 1s all the time in the most perfect way helping men, he certainly does
not turn his back on men; is all the time in the most perfect way helping
creatures, he certainly does not turn his back on creatures. (Ch. 27) The good
man does not prove by argument. (Ch. 81)

6. It 1s said that he who has a true hold on life, when he walks on land
does not meet tigers or wild buffaloes; in battle he is not touched by
weapons of war. Indeed, a buffalo that attacked him would find nothing
for its horns to butt, a tiger would find nothing for its claws to tear, a
weapon would find no place for its point to enter in.(Ch. 50)

7. What Tao plants cannot be plucked, what Tao clasps, cannot slip.
By its virtue alone can one generation after another carry on the ances-
tral sacrifice. Apply it to yourself and by its power you will be freed from
dross. Apply it to your household and your household shall thereby have
abundance. Apply it to the village, and the village will be made secure.
Apply it to the kingdom, and the kingdom shall thereby be made to flour-
ish. Apply it to an empire, and the empire shall thereby be extended. (Ch.
54)

8. The best charioteers do not rush ahead; the best fighters do not
make displays of wrath; the greatest conqueror wins without joining is-
sue; the best user of men acts as though he were their inferior. This is
called the power that comes of not contending, is called the capacity to

use men, the secret of being mated to heaven, to what was of old (to
nature). (Ch. 68)



The word goodness or perfection in the book expresses the wisdom
and ideal of Laozi. He teaches people how to conduct and guide their
actions with wisdom. At the same time, he lays emphasis on practice.
“My words are very easy to understand and very easy to put into prac-
tice. Yet no one under heaven understands them; no one puts them into
practice. ”’ (Ch. 70) “That the yielding conquers the resistant and the soft
conquers the hard is a fact known by all men, yet utilized by none. ™ (Ch.
78) Therefore, he emphasizes repeatedly “to understand such harmony
1s to understand the always-so (constancy). ” (Ch. 55) “What has sub-
mitted to Fate has become part of the always-so (constancy). ” (Ch. 16)
“This is called resorting to the always-so (constancy). ” (Ch. 52) “To
understand the always-so (constancy) is to be illumined. ™ (Chs. 16&55)
“He who knows the always-so (constancy) has room in him for every-
thing; he who has room in him for everything is without prejudice. To be
without prejudice it to be kingly (complete); to be kingly (complete) is to
be of (in accord with) heaven. To be of heaven is to be in Tao. Tao is
forever and he that possesses it, though his body ceases, is not destroyed.”
(Ch. 16) We may bring the conclusion of the account of main points of
Laozi’s thought by citing two paragraphs from Chapters 25 and 39 re-
spectively: “The ways of men are conditioned by those of earth. The
ways of earth, by those of heaven. The ways of heaven by those of Tao,
and the ways of Tao by the Self-so. ™ ““As for the things that from of old
have understood the Whole (One) —The sky (heaven) through such un-
derstanding remains limpid, earth remains steady, the spirits keep their
holiness, the abyss is replenished, the ten thousand (myriad) creatures
bear their kind, barons and princes direct their people. ” The wisdom of
Laozi is so profound that numerous books and essays have been written

in analysis, exposition, commentary and criticism on it, here it is only a
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book of Laozi. Laozi also inherited some of the thoughts from the past,

nilt

the sentences in the book prove this, such as: the sage says, the strate-
gists have the sayings, the proverb has it, the ancient saying is, and so on.
But to what extent that he inherited the thoughts of ancient people, this

needs further study by scholars.

The thought of Laozi has influenced Chinese people profoundly through
the ages.

Firstly, after the mid-Warring States Period, Taoism developed into
two major branches: one was the School of Zhuangzi; another was the
Jixia Taoism in the State of Qi. Laozi did not openly take on any disciple
when he was alive as other famous scholars at that time, therefore, only
a little has been known about his disciples. In the book of Zhuangzi and
some other ancient books, we can learn that some of Laozi’s disciples
are Guan Yin, Gengsang Chu, Lie Yukou, Yang Zhu. As for the thought
of Guan Yin, the quotations of Laozi and Guan Yin in parallel in the book

of Zhuangzi indicate the obvious similarities between them. Guan Yin
says, “If a man does not look at things with prejudice, the things will
become clear themselves. Therefore, he takes action like flowing water,
keeps still as a mirror, responds to others like an echo. He can keep him
in a state that nothing seems to exist, and keep himself as tranquil as
limpid water. He feels harmonious in embracing himself with universe
but loses himself in satisfying his desires. He should follow, instead of
leading others. ” In the Chapter of Gengsang Chu in Zhuangzi, it says,
“Gengsang Chu, among the disciples of Laozi, is one who truly under-
stands the Taoism of Laozi. ” Li Dingsheng and Xu Huijun held, “Among
the disciples of Laozi, Gengsang Chu and Wenzi are most well known to

have understood truly Taoism. The School of Gengsang Chu, in fact, is



the School of Zhuangzi, that is why Zhuangzi praised Gengsang Chu as
the disciple who also got the true essence of Laozi’s Taoism. ” Gengsang
Chu’s works have been long lost. In 1973, in the No. 40 Han Tomb in the
Ding County, Hebei Province, some remnantal pages of the book of Wenzi
were excavated and proved to be one of the books written in the pre-Qin
times, the popular edition of Wenzi must have been written after the book
of Zhuangzi. The characteristics of Wenzi, based on the book, show that
Taoism is dominant, meanwhile with obvious influence from Confucian-
ism, Mohism, Legalism and so on. Lie Yukou was regarded as a disciple
of Guan Yin in some ancient books. There are similarities between his
thought and that of Laozi. The Li’s Spring and Autumn Annals com-
ments on the characteristic of Liezi’s thought as that “Liezi shows his
preference for void. ” In the book of Liezi, it says, “The Dao exists with
no name, rather it is tranquil and void. With tranquility and void, a man
can truly hold himself; with desires to give or take, he loses control of
himself. After destruction and ruin, no one can restore the previous state
- with advocation of benevolence and righteousness. ” Yang Zhu'’s phi-
losophy is mainly Taoism, and the characteristic is the emphasis on life
instead of wealth. Zhuangzi is held as the greatest successor of Taoism in
the pre-Qin times. Sima Qian made the comment on Zhuangzi that “His
philosophy reflects the absorption of every different school, however, the
core of his thought comes from what Laozi said. ” Zhuangzi developed
Laozi’s thought in changing the ontological Dao into a spiritual concep-
tion of mind, and emancipated man in even more depth and extension of
freedom.

Different schools and theories gradually tended to converge after the
mid-Warring States Period from exchange and contention. The Jixia Acad-

emy and Yellow-Emperor-and-Laozi School both kept Taoism as the main

uononposU| m

1Zoe"

o
E
]
S
€
g




puia |9

=
=]

FooNok

body of the thoughts, and at the same time, tried to absorb thoughts from
different schools, such as Confucianism, Mohism, Logician School, Le-
galism, Yin and Yang School, and so on. Since Duke Huan of Qi started
the Jixia Academy to its end by the reign of Duke Xiang, it lasted over
one hundred years. In “Hereditary House of Tian in the Qi State” in the
Records of the Historian, it says, “King Xuan showed his favour for the
scholars and orators, such as Zou Yan, Chunyu Kun, Tian Pian, Jie Zi,
Shen Dao, Huan Yuan and so on, there were seventy six altogether, all
were given the title of senior royal officials, they did not manage affairs
but gave comments, advice and criticism. That is why scholars assemblied
at Jixia Academy again, with the number over several hundred or a thou-
sand.” It is a rare phenomenon that in Chinese history the Jixia Academy
lasted so long, so many schools came into existence, so far-reaching for
its academic influence. Jixia Taoist School is also called the Yellow-Em-
peror-and-Laozi School, the reason came that the kings of the Qi State
believed Yellow Emperor was their ancestor. Laozi was a famous phi-
losopher from the same native land as the rulers of Qi. His thought played
an important role in the political struggle in the late Warring States Pe-
riod. That is why later The Records of Literature and Arts in the His-
tory of Han Dynasty says, “The school of Taoism probably came out of
historians. They recorded success and failure, survival and peril, happi-
ness and disaster, and the Dao of the past and the present in history, then
they knew to hold firmly to the root and basis, to keep void and tranquil
and to appear soft and weak, these are the arts of rulers. ” Song Jian and
Yin Wen both adhered to Taoism but absorbed Mohist and Logician
thoughts, Shen Dao and Tian Pian combined Taoism with Legalism, brought
Into existence a system of Taoism and Legalism. The book of Guanzi

and the Four Yellow-Emperor-and-Laozi Silk Writings all manifested



clearly that Taoism was the backbone, but mixed with thoughts of differ-
ent schools.

Laozi’s thought extended influence to a certain degree on other dif-
ferent schools in the pre-Qin times. Confucius once paid visits to Laozi
and asked instruction about rites of Zhou. We can also see his influence
on Mencius and Xunzi. The legalists Shen Buhai and Han Fei based their
thoughts on Yellow-Emperor-and-Laozi School. Laozi’s thought also in-
fluenced the militarists. Wang Zhen of the Tang dynasty once said, “Not
a chapter in the book of Laozi that does not give concern about war. ”
The strategists and militarists held that the first part of Dao Jing was a
theoretical generalization of military thoughts, and then they were raised
to the level of outlooks of the universe and human life. The second part of
De Jing expounded clearly military strategy and tacticism, brew out and
established outlooks towards social history and human life through the
summation of laws of war.

The book of Li’s Spring and Autumn Annals is a comprehensive
philosophic work with the thoughts of Laozi, Zhuangzi and Yellow-Em-
peror-and-Laozi School as its main body and also with combination of
miscellaneous thoughts of Yin and Yang School, Confucianism, Mohism,
Logician School and Legalism as the summation of thoughts of the pre-
Qin times.

In the beginning and middle period of the Western Han dynasty, Tao-
ism was accepted by the rulers as the guiding thought. The Yellow-Em-
peror-and-Laozi thought grew to be a mature art of ruling, it met the
social needs and the demands of peace from people. Through several
decades of development and peaceful life, the Han dynasty became pros-
perous. Since then, when a new dynasty was founded, almost all the

rulers drew the good experiences from this period. They maintained the
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social stability and kept the economic development. Just because of such
social practice, Taoism got the chances to develop. Huai Nan and On
Gists of Six Schools by Sima Tan are the summation of this period. “As
an art of ruling, it includes the follow of the natural course of Yin and
Yang, goodness of Confucianism and Mohism, the key concepts of logi-
cian and legalist schools. Taoists make changes as time and things change,
establish customs and handle everything in proper way. The main ideas
are concise, and easy to put into practice. And accomplishments are
many but with only a few actions. ” This comment gives a high praise of
the development and advantages of Taoism.

In the middle and late Western Han dynasty and the Eastern Han
dynasty, although Confucian thought took the dominant position for the
rulers, but the circulation of The Gist of Laozi by Yan Zun, Interpreta-
tion of Chapters and Sentences in Laozi by Heshang Gong, the works
of social critics, such as that by Wang Chong, Wang Fu and Zhong
Changtong, played an active role in spreading the thought of Laozi, the
deification of Yellow-Emperor-and-Laozi Taoism, the spread of ways of
longevity and immortality in the upper class, inner cultivation and produc-
tion of elixir, treatment of diseases with magic water, and so on, paved
the way for the founding of Taoist religion. Circulation of books, such as
Annotations on Laozi by Xianger, The Great Peace Canon and The
Concordance of Changes, Taoism and Elixir Making laid the real
theoretic foundation for the establishment of Taoist religion.

In the Wei, Jin and Six dynasties, the influence of Taoist thought ap-
peared in many respects. The development of metaphysical school is a
trend of convergence of Confucianism and Taoism but with Taoism as
the main body. From Wang Bi’s advocation that “Confucian ethical code

came out of nature,” to Ruan Ji and Ji Kang’s slogan that “transcen-



dence of Confucian ethical code and return to nature,” to Guo Xiang’s
compromise proposal that “‘Confucian ethical code is identical to nature.”
Buddhism was introduced into China between the Han dynasties. It first
attached itself to Yellow-Emperor-and-Laozi School, then to the Meta-
physical school. Even after Kumarajiva tried his best in his translation to
give a true picture of Indian Buddhism, in fact, there still existed many
similarities between Buddhism and Lao-Zhuang and Metaphysical schools.
During this period, many upper class intellectuals converted to Taoist
religion, caused the change of the Taoist organizations in their compo-
nents and cultural levels. Ge Hong in the Eastern Jin, Kou Qianzhi in the
Northern Wei, Lu Xiujing in the Liu Song and Tao Hongjing in the South-
ern dynasty based on their own stands, interests and reality, reformed the
Taoist religion systematically on the whole from form to content. Taoist
thought and Taoist religious beliefs were then combined into one. As a
result of systematization of religious theories and formalization of reli-
gious rites and rituals, the folk religion became an official religion, all this
promoted Taoist thought for further spread and development.

In the Sui and Tang dynasties, with the preference of the rulers, Taoist
thought and religion went in full flourish. Peace and prosperity in the
years of Zhenguan under the rule of Li Shimin proved again in history the
usefulness of Taoist thought in governing the feudal empire. Xuan Zong
of the Tang dynasty himself annotated and expounded Dao De Jing, and
for the first time in history, he gave the order for the compilation of the
Taoist Canon, and took a series of measures for raising the social posi-
tion of Taoist thought and religion. Taoist religious theories and health
preservation theories and practice in the Sui, Tang and Five dynasties
won the chance and time for further development.

After the Song dynasty, Taoist thought still played an important role.

uononposul

1Zoe"

E
-
—
]
e
—
[
5
L




Nt

DIl =%

The advocation by the rulers and the needs of development of the Taoist
religion itself and emergence of different Taoist religious schools pro-
moted the development of Taoist religious theories. For several times, the
Taoist canons were compiled in the Song, Yuan and Ming dynasties. For
instance, Zhen Zong gave the order to the compilation of The Complete
Records of Precious Writings, Zhang Junfang abridged it as Seven Lots
of the Bookbag of the Clouds, Hui Zong of the Song gave the order to
complete the Taoist Canon of Longevity of the Zhenghe Reign, the
Taoist Canon of the Zhengtong Reign in the Ming dynasty, and the
Supplement to Taoist Canon of the Wanli Reign. All these indeed tell
us that the rulers in the Song, Yuan and Ming dynasties paid great atten-
tion to it and also gave their support for the work. This from another
respect proved the important value of the Taoist Canon. The Account
of Re-editing the Taoist Canon at the White Cloud Temple in the Qing
dynasty says, “The true scriptures in the Taoist Canon are the basic
knowledge for us to understand the Taoist religion and the rules of culti-
vation to be immortals, as well as knowledge including the other two
religions and nine schools of thought, astronomy and geography and so
on. It is beneficial to the Taoist disciples in cultivating their minds and
bodies, for non-religious people, it will benefit their families and the coun-
try. It is not just the Taoist disciples who depend on it for their cultivation
of Dao, and even the rulers can benefit from reading it. ”’
Neo-Confucianism developed in the Song and Ming dynasties absorbed
and mixed in many respects with Taoist thought. For example, Zhou Dunyi
reformed the diagram of Wuji for inner pellet cultivation into the diagram
of the Supreme Ultimate with written explanation as: the Ultimateless—
the Supreme Ultimate— Yin and Yang— Five Elements and Four Seasons

—Myriad Creatures and Man. This is a Taoist model or pattern how the



universe came into being. It is right on this model the School of Principle
based its ontology. Wang Tingxiang, a famous philosopher in the Ming
dynasty, said, “‘Laozi said Dao gave birth to Heaven and Earth, the Neo-
Confucian scholars in the Song dynasty said that before the birth of heaven
and earth, there was only the principle. They simply changed a word, and
I can see no ditterence of it from the thoughts of Laozi and Zhuangzi. ”
The order of birth of universe described by Shao Yong is: the Supreme
Ultimate — (two extremes) — four seasons — eight trigrams — myriad
creatures. He thought Dao was identical with the Supreme Ultimate, and
at the same time, he expressed clearly Dao or the Supreme Ultimate was
the expression of the mind. It is the thought of Shao Yong that Lu Jiuyuan
and Wang Yangming inherited from to have created the School of Mind.
In the Records of Instructions, Wang Yangming said, “The mind is just
the so-called Dao, a thorough understanding of mind is a real understand-
ing of Dao, they are identical. ”

Constant study of Taoist thought and annotations on the book of Laozi
showed a historical trend of combination of Taoist thought with Confu-
cianism and Buddhism. Moreover, since the Song dynasty, the theories
and practice of the inner elixir cultivation, as an important part of health
preservation in Taoist religion, made great progress in improvement un-
der the guidance of Taoist thought. The book of Dao De Jing is under-
stood as a picture of the Ultimateless — the Supreme Ultimate, as a book
of guidance for Taoist Qigong; as that Dao exists in heaven, even more in
man; it exists in man’s body and even more in his mind.

Scholars in the Qing dynasty and modern times made even more de-
tailed and careful studies on Taoist thought and religion, which, made us
realize more and more the profoundity of the thought of Laozi. The

thoughts of Laozi and Confucius constitute the mainstream of Chinese
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orthodoxical traditional cultural thoughts.

The book of Laozi has been handed down in China for about 2500 years
now. Since the pre-Qin times, there have been so many books of annotation
and study on Dao De Jing that it is quite difficult to give an exact number of
them. Zhang Yucai of the Yuan dynasty in his foreword to The True Thought
of Dao De Jing by Du Daojian (in the Taoist Canon) said, “The book of
Dao and De with eighty-one chapters had been annotated by over three
thousand people.” It is probably an exaggeration for the number. Zhang Songru
in his A Collation of Laozi with Textual Study lists ninety-four reference
books, Chen Guying in his Annotations on Laozi with Contemporary Chi-
nese Iranslation two hundred sixty-two reference books. Generally speak-
ing, more influential and popular ones are as the following:

From the pre-Qin times to the Six Dynasties: the Silk Texts of Laozi
excavated from the Han Tomb at Mawangdui of Changsha in Hunan
Province, Heshang Gong Interpretation of Chapters and Sentences of
Laozi and Wang Bi Commentary on the Genuine Scripture of Dao
and De; from Early Tang to Five dynasties: Fu Yi Ancient Text of Dao
De Jing; from the Song to Yuan dynasties: Wang Anshi Annotations on
Laozi, Su Zhe An Exposition of Laozi, Lin Xiyi Exposition of Laozi in
Easy Language, Fan Yingyuan A Collection of Ancient Annotations
on Laozi Dao De Jing and Wu Cheng Annotations on the Genuine
Scripture of Dao and De; Ming dynasty: Xue Hui Collected Exposi-
tions of Laozi, Deqing, A Buddhist An Exposition of Laozi Dao De
Jing, Shen Yiguan The Understanding of Laozi and Jiao Hong Wings
to Laozi; Qing dynasty: Wang Niansun Miscellaneous Notes on Read-
ing Laozi and Liu Shipei Collected Notes for Supplementary Expla-
nation of Laozi; the Republic of China: Ma Xulun A Collation of Laozi
with Explanations, Xi Dong Collected Explanations of Laozi, Gao Hen g



A Collation and Textual Study of Laozi, Lao Jian An Inquiry into the
Ancient Texts of Laozi and Yan Lingfeng A New Arrangement of Laozi
Text; New China: Zhu Qianzhi A Collation of Laozi with Explanation,
Che Zai On Laozi, Editing Board of Philosophy Study Collected Essays
on the Philosophy of Laozi; Since 1973, after the publication of
Mawangdui Silk Texts: Zhang Songru A Collation of Laozi with Textual
Study and Chen Guying Annotations on Laozi with Contemporary Chi-
nese Translation.

It 1s very difficult to give a detailed description at present about the
spread of the book of Laozi abroad because of limited materials and
language barriers. With reference of A History of Translations of Chi-
nese Books into Foreign Languages by Ma Zuyi and Ren Rongzhen,
Classical Chinese Literature in the English World by Huang Mingfen
and the Introduction to Tao Te Ching published by Foreign Languages
Teaching and Study Press by Wang Yuechuan, at the same time, with my
collection of materials as the main part, we can roughly give an outline of
spread of Laozi abroad:

Possibly before the Sui dynasty, Dao De Jing was brought to J apan,
after that, many annotated books on Laozi helped Japanese understand
and study Taoism. Paul Pelliot of Paris said in his article in Tong P’ao in
1912 that Dao De Jing was once translated into Sanskrit in the seventh
century.

The westerners began to know about the book of Laozi in eighteenth
century. In about the middle of the eighteenth century, Laozi was trans-
lated into Latin. It is said that Belgian Jesuit Francois Noel (1651-1729)
translated Dao De Jing into French, Jean Francois Foucquet translated
Annotations on Dao De Jing into Latin and French in 1729. French

Sinologist Abel Remusat translated only four chapters of Dao De Jing
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into French. Stanislas Julien in 1842 translated Lao Tseu Tao Te King en
Francais. In 1870, Leipzig published the first German translation of Lao
Zi Dao De Jing by Victor StrauB. Although Russian translation of
Laozi was done at about the middle of nineteenth century by Jaunn
llTuBenos, it was published in 1915. The first English translation of
Laozi appeared in about 1870. F. H. Balfour’s translation of Laozi was
published in London in 1884. James Legge’s translation of Texts of Tao-
ism in Oxford in 1891. Paul Carus’ translation of Lao Tze’s Tao-Teh-
King published in Chicago in 1898 was quite popular at that time. Be-
sides the translation, it gives a biography of Laozi, a brief introduction of
study of Laozi in China with comments, bibliography and index. It was
reprinted many times. Swedish missionary Erick Follce at the beginning
of this century translated Laozi into Swedish.

The appearance of many translations and reprints of existed transla-
tions of Laozi at the beginning of this century in the West from one re-
spect shows the popularity of the book of Dao De Jing. For instance,
Walter Gorn Old’s translation first came out in 1904, popular edition in
1905, the third edition in 1913, and reprint in 1922. Lionel Giles’ The
Sayings of Laozi was first published in London in 1905, reprinted in
1906, 1909, 1911, 1917 and 1922 respectively. This book divides Laozi’s
sayings into ten parts and is quite helpful to readers in their understanding
of its thought. After World War I, there appeared a craze of studying
Laozi in Germany, there were many translations of Laozi at that time.
Richard Wilhelm’s German translation of Laotse vom Sinn and Leben
was published in 1921.

Arthur Waley’s English translation of The Way and Its power, A
Study of the Tao Te Ching and Its Place in Chinese Thought pub-

lished in London in 1934 played an important role in spreading of Laozi’s



thought in the West. The translation which was reprinted for several times
gives a more systematic introduction to the Chinese philosophy in the
pre-Qin times and the place of Laozi’s thought. In his translation, Mr.
Waley paid attention to the expression of the subtle meanings.

The influence of Laozi’s thought on the West can be traced in many
respects. Heidegger, German philosopher once translated Laozi and liked
to read it in his late years. The great Russian writer Lev Tolstoy rendered
Laozi into Russian. The great American dramatist Eugene O’neil in his
works showed his fondness of Laozi. We, too, have read many stories
that physicists, musicians, poets, statesmen, and so on throughout the
world liked to read Laozi and scholars studied Laozi from the perspec-
tives of not only philosophy, politics, but also linguistics, esthetics, and so
on.

From the sources available now, Hu Zeling is the first Chinese who
translated Lao Tsu Tao Teh Ching into English and his translation was
published in Chengdu in 1936. John C. H. Wu'’s translation of The Tao
and Its Virtue was published in Tien-Hsia Monthly Nos. 9 and 10 in
1939 and 1940. Lin Yutang’s The Wisdom of Laotse published in New
York in 1948 and Chu Dagao’s translation of 7ao Te Ching published in
London in 1959 did make their contributions to the spread of the thought
of Laozi in the West. Liu Jiahuai is the first Chinese to have translated
Laozi into French. From about 1940s, Chinese scholars in Hong Kong,
Taiwan and throughout the world made great contributions to the spread
of Laozi’s thought.

Since 1950s, translations of Dao De Jing was successively published
in Holland, Hungary, Romania, Poland, Spain, Czech, Greece and so on.
Paul Lin in the Introduction to A Translation of Lao Tzu’s Tao Te

Ching and Wang Pi’s Commentary said, “There are now over seventy
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or eighty translations of Lao Tzu's Tao Te Ching, most of which are
based on Wang Pi’s edition of the Lao Tzu. "Chan Wing-tsit in his The
Way of Lao Tzu also told us that translations have been done in so0 many
different languages that every language has at least one version. The
Tao Te Ching has, for example, already been translated into English forty-
four times. A new version has appeared about every other year during
the last twenty years (before 1963), with half of them in the United States.
Since 1963, especially since the publication of Mawangdui Silk Texts in
1973, there have been eager and earnest studies of Laozi and oriental
cultures. Publications of annotations and translations of Laozi, Mawangdui
Silk Texts and Taoism have appeared in great number. I have read three
English translations of Silk Texts: Dim Cheuk Lau Lao Tzu Tao Te Ching,
Hong Kong Chinese University, 1989; Robert Henricks Lao Zi De Dao
Jing, Macmillan Co., 1989 and Victor Mair Lao Zi, 1990. Although the
Silk Texts are the earliest texts we have found by now, they are of impor-
tant value in our study of philosophy and culture in the pre-Qin times, it is
not the best as far as the text is concerned. Generally speaking, scholars
still take Dao De Jing annotated and commented by Wang Bi as the best
text in their study and translation.

Since 1978, the reform and opening drive on the mainland China, with
the promotion of cultural exchange with the outside world, scholars at
home also have translated and annotated Laozi. Since 1990, almost ev-
ery year, we can read new books about Laozi and Taoism both at home
and abroad.

Of so many English translations it is quite difficult to give an exact
number. However, more influential ones with better translation quality
can also be found in Chan Wing-tsit’s The Way of Laotse, Bobbs-Merrill
Co. 1963; Dim Cheuk Lau Lao Tzu Tao Te Ching, Penguin Books, 1963;



Paul Lin A Translation of Lao Tzu'’s Tao Te Ching and Wang Bi'’s
Commentary, Michigan University Press, 1977; Rhett Young and Roger
Ames Lao Tzu Text, Notes and Comments, Chinese Materials Center,
Taiwan, 1977 and Robert Henricks Lao Tze Te-Tao Ching A New Trans-
lation Based on the Recently Discovered Ma-wang-tui Texts,
Macmillan, 1989.

In the West, the translations of Laozi are only next to that of the Bible
in number. This, from one aspect, undoubtedly proves that the profound
thought of Laozi is the precious cultural heritage not only for the Chinese
but also for the people of all the world.

Why have western scholars been so fascinated about Laozi? Why
has the book of Laozi been translated time and again? Dr. Giles’ fore-
word to Chu Dagao’s English translation of Dao De Jing may give us a
hint: He thought Dao De Jing was only a collection of epigrams, al-
though there were many translations, none was identical to the original.
Just as a mirror, different translations only reflected the original from
different perspectives and layers, still what Laozi said was most baffling
obscure. “The wording of the original is extraordinarily vigorous and
terse: never, surely, has so much thought been compressed into a small
space. Throughout the universe there are scattered a certain number of
stars belonging to a class known as  white dwarfs.” They are usually very
small, yet the atoms of which they consist are crushed together so closely
that their weight is enormous in relation to their size, and this entails the radia-
tion of so much energy that the surface is kept at a temperature vastly hotter
than that of the sun. The Tao Te Ching may fitly be called a ‘white
dwarf "of philosophical literature, so weighty is it , so compact, and so sug-
gestive of a mind radiating thought at a white heat.

Of about twenty English translations I have read, Mr. Waley’s trans-
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lation is one of the best with its simple and fluent language, and subtle and
accurate understanding of the original. Mr. Waley is familiar with the
classical Chinese Literature in the pre-Qin times, and his translation is
based on the Wang Bi’s text, with the reference of many other editions,
at the same time, with some of his own textual study. As for his own
translation, he said, “It seems to me that when the main importance of
a work is its beauty, the translator must be prepared to sacrifice a great
deal in the way of detailed accuracy in order to preserve in the translation
the quality which gives the original its importance. Such a translation |
call ‘literary’; as opposed to ‘philological.’ I want to make it clear that
this translation of the Tao Te Ching is not ‘literary’; for the simple rea-
son that the importance of the original lies not in its literary quality but in
the things it says, and it has been my one aim to reproduce what the
original says with detailed accuracy. ” Moreover, the famous English
sinologist Dr. Giles did the proofreading.

The Chinese text and modern Chinese translation in this book are
selected from the book of Annotations on Laozi with Contemporary
Chinese Translation by Prof . Chen Guying ( China Book Company,
1984). English translation is selected from The Way and Its Power. A
Study of the Tao Te Ching and Its Place in Chinese Thought by Mr.
Arthur Waley, a quite famous English sinologist (George Allen and Unwin,
Ltd., London, 1934).

What I have done for this book is as the following:

Firstly, adjustment of the word and sentence order. Prof. Chen Guying
tells us, “The book of Laozi has many misplacements of bamboo slips
(disorder of words, sentences and even paragraphs ), redundancy of
miscopying (unnecessary additions), wrong words and omissions. Now I

revise the text by using Wang Bi’s text as the basis, with the reference of



the Silk, Fu Yi and other ancient texts, useful annotations by scholars
through the ages. ” On the whole, there are not many differences be-
tween Chen and Waley’s texts, so it does not cause too much trouble to
match the two.

Secondly, annotations on the different words, sentences, and different
understanding between the two texts. Generally speaking, I take Chen’s
text as the basis, try to give out the reasons why such differences exist,
and also quote from other translations the appropriate words and sen-
tences for reference.

Thirdly, supplement of the omissions, and correction of the mistakes.
If I find mistakes and omissions, or sentences only appear in one text, I
first read carefully the Chen’s text-and his annotations with the refer-
ence of several reliable annotated texts of Zhang Songru, Gao Heng, Ma
Xunlun and Wang Bi. I usually mark out the places in the texts, then
explain why and how to do correction, deletion and addition in the notes.

The modern Chinese translation of the original text was done by Prof.
Chen Guying long after Mr. Waley’s English translation, so some of the
differences between them are kept intact of understanding and expres-
sion of the original text.

The limitation of my knowledge and ability may result in mistakes in

the book. I sincerely welcome criticism from the readers.

Fu Huisheng
At the East China Teachers University

April 20, 1999
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Laozialso known as Dao De Jing,
is a Taoist classic. According to
legend,it was written by Lao Dan, a
native of the state of Chu in the late
Spring and Autumn Period. The
book consists of 81 chapters.
Laozi is a record of Lao Dan’s words
on his philosophy. It systematically
expounds Laozi’s world outlook,
political outlook and epistemology.
“Dao” is the basic category of the
universe that it is independent of all
other things,that it is constantly
changing,and that it moves 1n
cycles: *“De”, on the other hand,
is the expansion of *“Dao” and
its application in life, society
and politics.

The English translation of the
present edition is one of major
influence. Before it was reprinted.it
had been checked against other
transiations. Appended is a re-
production of the silk copy of
Laozi unearthed at Mawangdui
in Changsha in 1972.
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Chapter 1

The Way that can be told of is not an Unvarying Way;

The names that can be named are not unvarying names.

[t was from the Nameless that Heaven and Earth sprang;

The named is but the mother that rears the ten thousand creatures,
each after its kind.'

Truly, “Only he that rids himself forever of desire can see the Secret
Essences”;

He that has never rid himself of desire can see only the Outcomes.?

These two things i1ssued from the same mould, but nevertheless are
different in name.

This “same mould” we can but call the Mystery,

Or rather the “Darker than any Mystery, ™

The Doorway whence issued all Secret Essences.*
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It is because every one under Heaven recognizes beauty as beauty,
that the idea of ugliness exists.'

And equally if every one recognized virtue’ as virtue, this would merely

create fresh conceptions of wickedness.
For truly, Being and Not-being grow out of one another;
Difficult and easy complete one another.
Long and short test one another;
High and low determine one another.

Pitch and mode give harmony to one another.
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Front and back give sequence to one another.
Therefore’ the Sage relies on actionless activity,*

Carries on wordless teaching,

But the myriad creatures are worked upon by him; he does not dis-
own them.’ 5

He rears them, but does not lay claim to them,

Controls them, but does not lean upon them.

Achieves his aim, but does not call attention to what he does;

And for the very reason that he does not call attention to what he
does.

He is not ejected from fruition of what he has done.
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Chapter 3

If we stop looking for “persons of superior morality” (hien)' to put in
power, there will be no more jealousies among the people. If we cease to
set store by products that are hard to get, there will be no more thieves. If
the people never see such things as excite desire, their hearts will remain
placid and undisturbed. Therefore the Sage rules

By emptying their hearts?

And filling their bellies,

Weakening their intelligence

And toughening their sinews

Ever striving to make the people knowledgeless and desireless.

Indeed he sees to it that if there be any who have knowledge, they

dare not interfere.

Yet through his actionless activity all things are duly regulated.
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Chapter 4
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The Way i1s like an empty vessel
That yet may be drawn from
Without ever needing to be filled.

It is bottomless; the very progenitor of all things in the world.'

(In it all sharpness is blunted,
All tangles untied,

All glare tempered,

All dust soothed. )?

[t is like a deep pool that never dries.?
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Was it too the child of something else? We cannot tell.

But as a substanceless image it existed before the Ancestor.*
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Chapter 5

Heaven and Earth are ruthless;'

To them the Ten Thousand Things are but as straw dogs.’
The Sage too is ruthless;’

To him the people are but as straw dogs.

Yet Heaven and Earth and all that lies between

Is like a bellows

In that it is empty, but gives a supply that never fails.
Work it, and more comes out.

Whereas the force of words is soon spent.

Far better is it to keep what is in the heart.*
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Chapter 6

The Valley Spirit never dies.!
It is named the Mysterious Female.’

And the Doorway of the Mysterious Female

[s the base from which Heaven and Earth sprang.

It is there within us all the while:

Draw upon it as you will, it never runs dry.’
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Chapter 7
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Heaven is eternal, the Earth everlasting.
How come they to be so? It is because they do not foster their own

lives:!

That is why they live so long.?

Therefore the Sage

Puts himself in the background; but is always to the fore.
Remains outside; but is always there.’

It is not just because he does not strive for any personal end

That all his personal ends are fulfilled?”
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Chapter 8
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The highest good is like that of water.'! The goodness of water is that
it benefits the ten thousand creatures; yet itself does not scramble, but 1s
content with the places that all men disdain. It is this that makes water so

near to the Way.

And if men think the ground the best place for building a house upon,
[f among thoughts they value those that are profound,

If in friendship they value gentleness,

In words, truth; in government, good order;

In deeds, effectiveness; in actions, timeliness—?2
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In each case it is because they prefer what does not lead to strife,

And therefore does not go amiss.
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6 Jejdeyn =

Stretch a bow' to the very full,
And you will wish you had stopped 1n time;

Temper a sword-edge to its very sharpest,

And you will find it soon grows dull.
When bronze®and jade fill your hall.
It can no longer be guarded.
Wealth and place breed insolence.
That brings ruin in its train.

When your work is done, then withdraw!?
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Such is Heaven’s Way.*




B N

(FE3x]
REBH—, EXETe
BREE, BERILE?
wER XYW, fETTIET?
ZEIGHE, fEXNT?
KUV, fENHET?
HHMNZE, GEXH-F?
(EZ&Z, HMAH, R,
KMASE, Bl “Z@&E” )

(&%)
WAV Fo AR A-—, FE R 5 & o3
R AABEN, 18 A sk ey )Lve>
IR AATIENIIE | 4558 A B st vl
EREHE, AR LA
BB o P R A%, BEF 42000
WEEE T, AER UL
(i%ﬁ%,ﬁﬁﬁ%gi&ﬁx£ﬁ,%ﬁﬁﬁﬁﬁ,%ﬂﬁ
FEF, XHAREN 7 )



Chapter 10

Can you keep the unquiet physical-soul' from straying, hold fast to the
Unity, and never quit it?

Can you, when concentrating your breath, make it soft like that of a
little child?

Can you wipe and cleanse your vision of the Mystery? till all is without
blur?

Can you love the people and rule the land, yet remain unknown??

Can you in opening and shutting the heavenly gates play always the
female part?

Can your mind penetrate every corner of the land, but you yourself
never interfere?

(Rear them, then, feed them,

Rear them, but do not lay claim to them.

Control them, but never lean upon them;

Be chief among them, but do not manage them.

This is called the Mysterious Power.)?
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Chapter 11

We put thirty spokes together and call it a wheel;'

But it is on the space where there is nothing that the usefulness of the
wheel depends.

We turn clay to make a vessel;

But it is on the space where there is nothing that the usefulness of the
vessel depends.

We pierce doors and windows to make a house;

And it is on these spaces where there is nothing that the usefulness of
the house depends.

Therefore just as we take advantage of what is, we should recognize

the usefulness of what is not.?
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Chapter 12

The five colours confuse the eye,

The five sounds dull the ear,

The five tastes spoil the palate.
Excess of hunting and chasing

Makes minds go mad.’

Products that are hard to get

Impede their owner’s movements.
Therefore the Sage

Considers the belly not the eye,

Truly, “he rejects that but takes this.””
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Chapter 13

“Favour and disgrace goad as it were to madness; high rank hurts
keenly as our bodies hurt.”

What does it mean to say that favour and disgrace goad as it were to
madness? It means that when a ruler’s subjects get it they turn dis-
traught,” when they lose it they turn distraught. That is what is meant by
saying favour and disgrace goad as it were to madness. What does it
mean to say that high rank hurts keenly as our bodies hurt? The only
reason that we suffer hurt is that we have bodies; if we had no bodies,
how could we suffer?

Therefore we may accept the saying: “He who in dealing with the
empire regards his high rank as though it were his body’ is the best per-
son to be entrusted with rule; he who in dealing with the empire loves his

subjects as one should love one’s body is the best person to whom one

can commit the empire.”

————
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Chapter 14

Because the eye gazes but can catch no glimpse of it,
It is called elusive.

Because the ear listens but cannot hear it,

It is called the rarefied.

Because the hand feels for it but cannot find it,

It is called the infinitesimal.

These three, because they cannot be further scrutinized,
Blend into one.

[ts rising brings no light;

[ts sinking, no darkness.'

Endless the series of things without name

On the way back to where there is nothing.

They are called shapeless shapes;

Forms without form;

Are called vague semblances.

Go towards them, and you can see no front;

Go after them, and you see no rear.

Yet by seizing on the Way that was

You can ride’ the things that are now.

For to know what once there was,? in the Beginning,

This is called the essence’ of the Way.’
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Of old those that were the best officers of Court'
Had inner natures subtle, abstruse, mysterious, penetrating,

Too deep to be understood.

And because such men could not be understood

I can but tell of them as they appeared to the world:

Circumspect they seemed, like one who in winter crosses a stream;
Watchful, as one who must meet danger on every side.
Ceremonious, as one who pays a visit;

Yet yielding, as ice when it begins to melt.
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Blank, as a piece of uncarved wood;

Yet receptive as a hollow in the hills.
Murky, as a troubled stream —

(Tranquil, as the vast reaches of the sea,

Drifting, as the wind with no stop. )?

Which of you can assume such murkiness, to become in the end still

and clear?

Which of you can make yourself inert, to become in the end full of life
and stir?

Those who possess this Tao do not try to fill themselves to the brim,

And because they do not try to fill themselves to the brim,

They are like a garment that endures al!l wear and need never be

renewed.?
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Chapter 16

Push far enough towards the Void,

Hold fast enough to Quietness,

And of the ten thousand things none but can be worked on by you.

I have beheld them, whither they go back.

See, all things howsoever they flourish

Return to the root from which they grew.

This return to the root i1s called Quietness;

Quietness is called submission to Fate;

What has submitted to Fate has become part of the always-so.
To know the always-so is to be illumined;

- Not to know 1t, means to go blindly to disaster.

He who knows the always-so has room in him for everything;
He who has room in him for everything is without prejudice.
To be without prejudice is to be kingly;'

To be kingly is to be of heaven;’

To be of heaven is to be in Tao.

Tao 1s forever and he that possesses it,

Though his body ceases, is not destroyed.?
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Of the highest the people merely know' that such a one exists;

The next they draw near to and praise.

The next they shrink from, intimated; but revile.

Truly, “It is by not believing people that you turn them into liars.”
But from the Sage it is so hard at any price to get a single word
That when his task is accomplished, his work done,

Throughout the country everyone says, “It happened of its own ac-

cord.”
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Chapter 18

It was when the Great Way declined

That human kindness and morality' arose;

[t was when intelligence and knowledge appeared

That the Great Artifice began.

It was when the six near ones’ were no longer at peace
That there was talk of “dutiful sons”; 3

Nor till fatherland was dark with strife

Did we hear of “loyal slaves.™
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Chapter 19
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Banish wisdom, discard knowledge,
And the people will be benefited a hundredfold.

Banish human kindness, discard morality,

And the people will be dutiful and compassionate.
Banish skill, discard profit,

And thieves and robbers will disappear.

If when these three things are done they find life too plain and un-
adorned,

Then let them have accessories;
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Give them Simplicity to look at,
The Uncarved Block to hold,

Give them selflessness and fewness of desires.

Banish learning, and there will be no more grieving.'




B

2
|
ik

[FE3x]
MEZ S5k, HEILM? £2Z 5%, MEE? AZRE, AR,
Wi, HoRk k!
MABRER WNEKA, WHFEES.
®ias, HARJK; Mims, mEBILZ K%, BRY, HLA,
RNE A&, TRMER,
KB AZ OBk
BB, RIEE. AR, IRk,
(o HE®E, BoE X1k, )
MRAEHLL, mEdm HEf, RmsEF A, mEEs,

(4i%]
Bk m AEF SR A LEMES S AMAER
o, ALK L3RR,
FEAV AR IR, T RN, R AR Sk e AT
AAAGRI, FRAMFBEGER, IBARBESRETE,
B IRANILBE A THN, TEAEA D FELEN, FiERed
e BOL; WIREECR, FEAE T,
AARA S48, BREFERLOET,
KARZ “BA” 653
HABAMNE G, BT EFRKGET,
A ARF A R 55, MR AT IR B 69 M T
ARG RN, FREEN K, TR LA, A AL,
AABSF AR A VA, HaRR Bk dm Kk,
HAEARE, mEMRE B HAEE,




1z0e]

Chapter 20

0z s01dey) g

Between weil and o'
What after all is the difference?

Can it be compared to the difference between good and bad?

The saying “what others avoid I too must avoid”
How false and superficial it is!?

All men, indeed, are wreathed in smiles,

As though feasting after the Great Sacrifice,

As though going up to the Spring Carnival.

I alone am inert, like a child that has not yet given sign;
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Like an infant that has not yet smile.

I droop and drift, as though I belonged nowhere.

All men have enough and to spare;

I alone seem to have lost everything.?
Mine is indeed the mind of a very idiot, 41
Sodull am .

The world is full of people that shine;

I alone am dark.

They look lively and self-assured;

I alone depressed.

( I seem unsettled as the ocean;

Blown adrift, never brought to a stop.)*

All men can be put to some use;

I alone am intractable and boorish.

But wherein [ most am different from men

[s that I prize no sustenance that comes not from the Mother’s’ breast.
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Such the scope of the All-pervading Power.
That it alone can act through the Way.
For the Way is a thing impalpable, incommensurable.

Incommensurable, impalpable.

Yet latent in it are forms;
Impalpable, incommensurable
Yet within it are entities.
Shadowy it is and dim;

Yet within it there is a force,'
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A force that though rarefied

Is none the less efficacious.

From the time of old till now

[ts charge has not departed
But cheers onward the many warriors. 43

How do I know that the many warriors are so?

Through this.?
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“To remain whole, be twisted!”
To become straight, let yourself be bent.
To become full, be hollow.

Be tattered, that you may be renewed.
Those that have little, may get more,
Those that have much, are but perplexed.
Therefore the Sage

Clasps the Primal Unity,

Testing by it everything under heaven.
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He does not show himself; therefore he is seen everywhere.
He does not define himself, therefore he is distinct.
He does not boast of what he will do, therefore he succeeds.

He is not proud of his work, and therefore it endures.

He does not contend,
And for that very reason no one under heaven can contend with him.
So then we see that the ancient saying ““To remain whole, be twisted!”

was no idle word; for true wholeness can only be achieved by return.!



IR Rk

h
T
!
i

[Fx])

wE BR.

MBURARLS, WHALH, FANE? Kih, K AREA,
miotF AF?

HMANET E” &, AT H; @ ERT HET; kE, W
Tk, AT “#” &F, “#&" BEBZ; AT " &F, “# KK
"z ATRE, KFARBZ,

EARE, AAER.

(4]

REHAZLST AR,

AR RE —FR, BRTART XX, #EMAEIHGR
KM, RO ERFRBEFA, TAAR?

oM ET “#7 &5, BT “®” ; KF “B7 ¢, 3BT
“7, ABLE “W” %k BB W, TAREZRREER, BT “®”
A, “W” LRTHIME; BT &7 6, “H&" LR THINE,;
FTx " & "8 &, eFI Kk B £ B MEXR,

Bt FNBIZRR, AR AKFRAIEH,




Chapter 23

To be always talking is against nature.

For the same reason a hurricane never lasts a whole morning, nor a
rainstorm all day. Who is it that makes the wind and rain? It is Heaven-
and-Earth.'

And if even Heaven-and-Earth cannot blow or pour for long, how
much less 1n his utterance should man?

Truly, if one uses the Way as one’s instrument, the results will be like
the Way; if one uses the “power’” as one’s instrument, the results will be
like the “power.” If one uses what is the reverse of the “power,”? the
results will be the reverse of the “power.”

For to those who have conformed themselves to the Way, the Way
readily lends its power. To those who have conformed themselves to the
power, the power readily lends more power. While to those who conform
themselves to inefficacy, inefficacy readily lends its ineffectiveness.

“It 1s by not believing in people that your turn them into liars.”
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“He who stands on tip-toe, does not stand firm;
He who takes the longest strides, does not walk the fastest.”
He who does his own looking sees little,’

He who defines himself is not therefore distinct.

He who boasts of what he will do succeeds in nothing;

He who is proud of his work, achieves nothing that endures.

Of these, from the standpoint of the Way, it is said,

“Pass round superfluous dishes to those that have already had enough,

And no creature but will reject them in disgust.”
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That is why he that possesses Tao does not linger.?
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There was something formless yet complete,
That existed before heaven and earth;

Without sound, without substance,

Dependent on nothing, unchanging,

All pervading, unfailing.

One may think of it as the mother of all things under heaven.
Its true name we do not know;

“Way"” is the by-name that we give it.

Were I forced to say to what class of things it belongs
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I should call it Great (ta) .

Now ta also means passing on,

And passing on means going far away

And going far away means returning.’

Thus just as Tao? has “this greatness” and as earth has it and as 51
heaven has it, so may the ruler®also have it.

Thus “within the realm there are four portions of greatness,” and one
belongs to the king. |

The ways of men are conditioned by those of earth.

The ways of earth, by those of heaven.

The ways of heaven, by those of Tao, and the ways of Tao, by the
Self-so.4
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Chapter 26
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As the heavy must be the foundation of the light,
So quietness is lord and master of activity.

Truly, “A man of consequence though he travels all day

Will not let himself be separated from his baggage-wagon,
However magnificent the view,' he sits quiet and dispassionate.”
How much less, then, must be the lord of ten thousand chariots
Allow himself to be lighter® than these he rules!

If he is light, the foundation is lost;

If he is active, the lord and master®is lost.*
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Perfect activity' leaves no track behind it;
Perfect speech is like a jade-worker whose tool leaves no mark.

The perfect reckoner needs no counting-slips;’

The perfect door has neither bolt nor bar,

Yet cannot be opened.

The perfect knot needs neither rope nor twine,
Yet cannot be untied.

Therefore the Sage,

Is all the time in the most perfect way helping men,
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He certainly does not turn his back on men;
Is all the time in the most perfect way helping creatures,
He certainly does not turn his back on creatures.

This is called resorting to the Light.?

Truly, “the perfect man is the teacher of the imperfect;

But the imperfect is the stock-in-trade of the perfect man.”*
He who does not respect his teacher,

He who does not take care of his stock-in-trade,

Much learning though he may possess, is far astray.

This’ is the essential secret.
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Chapter 28

“He who knows the male, yet cleaves to what is female
Becomes like a ravine, receiving all things under heaven,”

And being such aravine

He knows all the time a power that he never calls upon in vain.
This 1s returning to the state of infancy.

He who knows' the white, (yet cleaves to the black

Becomes the standard by which all things are tested;

And being such a standard

He has all the time a power that never errs,

B
E
<
)
-
©
=
F 3
M
]
rm

He returns to the Limitless.
He who knows glory, )' yet cleaves to ignominy
Becomes like a valley that receives into it all things under heaven,

And being such a valley

He has all the time a power that suffices;

He returns to the state of the Uncarved Block.

Now when a block is sawed up it is made into implements;-
But when the Sage uses it, it becomes Chief of all Ministers.

Truly, “The greatest carver’ does the least cutting.”
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Those that would gain what is under heaven by tampering with it — [
have seen that they do not succeed.

For that which is under heaven is like a holy vessel,’ dangerous to

tamper with.
(And impossible to grab at.)?
Those that tamper with it, harm it.
Those that grab at it, lose it.
(Therefore the Sage does not act,

And as a result, he doesn’t ruin things;
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He does not hold on to things,
And as a result, he doesn’t lose things.)’
For among the creatures of the world* some go in front, some follow;

Some blow hot when others would be blowing cold.

Some are feeling vigorous just when others are worn out.
Some are loading just when others would be tilting out.

Therefore the Sage “discards the absolute, the all-inclusive, the ex-

treme.”’



s

folt—+ 1198

o [Ex]
| DL N EH, RUEBE T, HEGE. W2 Frad, M
B, KEZG, BHENE,

HHRME, ARURGR, B2, RigR, Rn%k, &
MAGE, Rlim,

PN, RiEAE, FEHEE.

[4%]

BB LA, FEEHAERTAT, AEXAHF—-LLHF
BB, FAMMAIMNS, MBRAKFET ., KEIE, —FEL4ETRE
#

ERNEGRREKEFKFREHNBNRRAT, FHEAMERER, &
BRI ARHF, KB ARSI, A3 H A2 REH, A B
HETRHFD, A8 B GHRIER,

RAAF MR GFHAA T REMR, XZARLSTiHY, Ko Tk
7 Ao B




1ZOe

Chapter 30

og 181dey) g

He who by Tao purposes to help a ruler of men
Will oppose all conquest by force of arms;
For such things are wont to rebound.’

Where armies are, thorn and brambles grow.

The raising of a great host

Is followed by a year of dearth.

Therefore a good general effects his purpose and then stops; he does
not take further advantage of his victory.

Fulfils his purpose and does not glory in what he has done;
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Fulfils his purpose and does not boast of what he has done;

Fulfils his purpose, but takes no pride in what he has done;
Fulfils his purpose, but only as a step that could not be avoided.
Fulfils his purpose, but without violence;

For what has a time of vigour also has a time of decay.
This 1s against Tao,

And what is against Tao will soon perish.
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Chapter 31

Fine weapons' are none the less ill-omened things. (People despise
them, therefore, those in possession of the Tao do not depend on them. )
That is why, among people of good birth, in peace the left-hand side is the
place of honour, but in war this is reversed and the right-hand side is the
place of honour. (Weapons are i1ll-omened things, which the superior man
should not depend on. When he has no choice but to use them, the best
attitude is to remain tranquil and peaceful.)’ The Quietist, even when he
conquers, does not regard weapons as lovely things. For to think them
lovely means to delight in them, and to delight in them means to delight in
the slaughter of men. And he who delights in the slaughter of men will
never get what he looks for out of those that dwell under heaven. (Thus
in happy events, the left-hand is the place of honour, in grief and mourn-
ing, the right-hand is the place of honour. The lieutenant general stands
on the left, while the supreme general stands on the right, which is ar-
ranged on the rites of mourning.)* A host that has slain men is received

with grief and mourning; he that has conquered in battle is received with

rites of mourning.
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Chapter 32

Tao is eternal, but has no fame (name);

The Uncarved Block, though seemingly of small account,

[s greater than anything that is under heaven.'

If kings and barons would but possess themselves of it,

The ten thousand creatures would flock to do them homage;
Heaven-and-Earth would conspire

To send Sweet Dew,

Without law or compulsion, men would dwell in harmony.?
Once the block 1s carved, there will be names,

And s0 soon as there are names

Know that it is time to stop.

Only by knowing when it is time to stop can danger be avoided.
To Tao?all under heaven will come

As streams and torrents flow into a great river or sea.
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To understand others is to have knowledge;
To understand oneself 1s to be 1llumined.

To conquer others needs strength;

To conquer oneself is harder still.

To be content with what one has is to be rich.

He that works through violence' may get his way;
But only what stays in its place

Can endure.

When one dies one is not lost, there is no other longevity.
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Great Tao is like a boat that drifts;
[t can go this way; it can go that.’
The ten thousand creatures owe their existence to i1t and 1t does not

disown them;

Yet having produced them, it does not take possession of them.
Tao, though it covers the ten thousand things like a garment,?
Makes no claim to be master over them,

(And asks for nothing from them.)?

Therefore 1t may be called the Lowly.
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The ten thousand creatures obey it,
Though they know not that they have a master:;
Therefore it is called the Great.

So too the Sage just because he never at any time makes a show of

greatness in fact achieves greatness.
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Chapter 35

He who holding the Great Form' goes about his work in the empire
Can go about his work, yet do no harm.

All is peace, quietness and security.’

Sound of music, smell of good dishes

Will make the passing stranger pause.

How different the words that Tao gives forth!

So thin, so flavourless!

I one looks for Tao, there is nothing solid to see;

If one listens for it, there is nothing loud enough to hear.

Yet if one uses it, it is inexhaustible.
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What is in the end to be shrunk
Must first be stretched.

Whatever is to be weakened

Must begin by being made strong.
What is to be overthrown

Must begin by being set up.

He who would be a taker

Must begin as a giver.

This is called “dimming” one’s light.'
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[t is thus that the soft overcomes the hard
And the weak, the strong.
“It is best to leave the fish down in his pool;

Best to leave the State’s sharpest weapons® where none can see

them.””
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Chapter 37

Tao never does;

Yet through it all things are done.

If the barons and kings would but possess themselves of it,
The ten thousand creatures would at once be transformed.!
And if having been transformed they should desire to act,
We must restrain them by the blankness? of the Unnamed.
The blankness of the Unnamed?

Brings dispassion;*

To be dispassionate is to be still.

And so,’ of itself, the whole empire will be at rest.
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Chapter 38

The man of highest “power’” does not reveal himself as a possessor
of “power”’;

Therefore he keeps his “power.”

The man of inferior “power” cannot rid it of the appearance of
“power”;

Therefore he is in truth without “power.”

The man of highest “power” neither acts' nor is there any who so
regards him;?

The man of inferior “power” both acts and is so regarded.

The man of highest humanity, though he acts, is not so regarded;

Whereas a man of even the highest morality both acts and is so re-
garded;

While even he who is best versed in ritual not merely acts, but if
people fail to respond

Then he will pull up his sleeves and advance upon them.

That is why it is said,

“After Tao was lost, then came the ‘power’;

After the ‘power’was lost, then came human kindness.

After human kindness was lost, then came morality,

After morality was lost, then came ritual.

Now ritual is the mere husk of loyalty and promise-keeping

And is indeed the first step towards brawling.”

Foreknowledge may be the “flower of doctrine,”

But it is the beginning of folly.
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Therefore the full-grown man* takes his stand upon the solid sub-
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stance and not upon the mere husk,
Upon the fruit and not upon the flower.

Truly, “he rejects that and takes this.”
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As for the things that from of old have understood the Whole —
The sky through such understanding remains limpid,

Earth remains steady,

The spirits keep their holiness,

The abyss is replenished,

The ten thousand creatures bear their kind,
Barons and princes direct their people.

[t is the Whole that causes it.

Were it not so limpid, the sky would soon get torn,
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Were it not for steadiness, the earth would soon tip over,
Were it not for their holiness, the spirits would soon wither away,
Were it not for this replenishment, the abyss would soon go dry,

Were 1t not that the ten thousand creatures can bear their kind,

They would soon become extinct.

Were the barons and princes no longer directors of their people and
for that reason honoured and exalted, they would soon be overthrown.

Truly, “the humble is the stem upon which the mighty grows, the low
is the foundation upon which the high is laid.”

That is why barons and princes refer to themselves as “The Orphan,”
“The Needy,” “The Ill-provided.”"

Is this not indeed a case of might rooting itself upon humility?

True indeed are the sayings:

“Enumerate the parts of a carriage, and you still have not explained
what a carriage is, ”? and “They® did not want themselves to tinkle like

jade-bells, while others resounded like stonechimes.” *
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In Tao the only motion is returning;

The only useful quality, weakness.
For though all creatures under heaven are the products of Being,

Being itself is the product of Not-being.'
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Chapter 41

When the man of highest capacities hears Tao

He does his best to put it into practice.

When the man of middling capacity hears Tao

He 1s 1n two minds about it.

When the man of low capacity hears Tao

He laughs loudly at it.

If he did not laugh, it would not be worth the name of Tao.
Therefore the proverb has it:

“The way' out into the light often looks dark,

The way that goes ahead often looks as if it went back.”
The way that is least hilly often looks as if it went up and down,
The “power” that is really loftiest looks like an abyss,
What 1s sheerest white looks blurred.?

The “power” that is most sufficing looks inadequate,

The “power” that stands firmest looks flimsy.

What is in 1ts natural, pure state looks faded;

The largest square has no corners,

The greatest vessel takes the longest to finish,

Great music has the faintest notes,

The Great Form is without shape.

For Tao is hidden and nameless.

Yet Tao.alone supports all things and brings them to fulfilment.
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Chapter 42

Tao gave birth to the One; the One gave birth successively to two
things, three things, up to ten thousand.' These ten thousand creatures
cannot turn their backs to the shade without having the sun on their bel-
lies,” and it is on this blending of the breaths that their harmony depends.

(To be orphaned, needy, ill-provided® is what men most hate; yet princes
and dukes style themselves so. Truly, “things are often increased by
seeking to diminish them and diminished by seeking to increase them.”
The maxims that others use in their teaching I too will use in mine. Show
me a man of violence that came to a good end, and I will take him for my

teacher.)*
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What is of all things most yielding

Can overwhelm that which is of all things most hard.

Being substanceless it can enter even where there is no space;
That is how 1 know the value of action that 1s actionless.

But that there can be teaching without words,

Value in action that is actionless,

Few indeed can understand.
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Fame or one’s own self, which matters to one most?
One’s own self or things bought, which should count most?

In the getting or the losing, Which is worse?'

Hence he who grudges expense pays dearest in the end;?

He who has hoarded most will suffer the heaviest loss.

Be content with what you have and are, and no one can despoil you;
Who stops in time nothing can harm.

He is forever safe and secure.
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Chapter 45

What is most perfect seems to have something missing;
Yet its use is unimpaired.

What is most full seems empty:

Yet its use will never fail.

What is most straight seems crooked;

The greatest skill seems like clumsiness,

The greatest eloquence like stuttering.

Movement overcomes cold;

But staying still overcomes heat.'

So he by his limpid calm

Puts right everything under heaven.’
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Chapter 46

When there is Tao in the empire

The galloping steeds are turned back to fertilize the ground by their
droppings.

When there is not Tao in the empire

War horses will be reared even on the sacred mounds below the city
walls.

(No lure is greater than to possess what others want,)’

No disaster greater than not to be content with what one has,

No presage of evil greater than that men should be wanting to get
more.

Truly: “He who has once known the contentment that comes simply

through being content, will never again be otherwise than contented.”
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Chapter 47

Without leaving his door

He knows everything under heaven.
Without looking out of his window

He knows all the ways of heaven.

For the further one travels'

The less one knows.

Therefore the Sage arrives without going,
Sees all without looking,

Does nothing, yet achieves everything.
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Learning consists in adding to one’s stock day by day;

The practice of Tao consists in “substracting day by day,
Substracting and yet again substracting

Till one has reached inactivity.’

But by this very inactivity

Everything can be activated.”

Those who of old won the adherence of all who live under heaven
All did so by not interfering.

Had they interfered,
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They would never have won this adherence.
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The Sage has no heart' of his own;
He uses the heart of the people as his heart.

Of the good man I approve,

But of the bad I also approve,

And thus he gets goodness.

The truthful man I believe, but the liar I also believe,

And thus he gets truthfulness,

The Sage, in his dealings with the world, seems like one dazed with
fright;

For the world’s sake he dulls his wits.
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The Hundred Families? all the time strain their eyes and ears,

The Sage all the time sees and hears no more than an infant sees and

hears.?
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Chapter 50

He who aims at life achieves death.’

If the “companions of life” are thirteen,” so likewise are the “com-
panions of death” thirteen.

How is it that the “death-spots” in man’s life and activity are also
thirteen?’

It is because men feed life too grossly.

It is said that he who has a true hold on life, when he walks on land
does not meet tigers or wild buffaloes;* in battle he is not touched by
weapons of war.

Indeed, a buffalo that attacked him would find nothing for its horns to
butt, a tiger would find nothing for its claws to tear, a weapon would find
no place for its point to enter in.

And why?

Because such men have no “death-spots” in them.
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Chapter 51

Tao gave them birth;

The “power” of Tao reared them,

Shaped them according to their kinds,

Perfected them, giving to each its strength.'

Therefore of the ten thousand things there is not one that does not
worship Tao and do homage to its “power.” No mandate even went forth
that accorded to Tao the right to be worshipped, nor to its “power” the
right to be worshipped, nor to its “power” the right to receive homage.

It was always and of itself so.

Therefore as Tao bore them and the “power” of Tao reared them,
made them grow, fostered them, harboured them, brewed? for them, so
you must

“Rear them, but not lay claim to them,

Control them,? but never lean upon them,

Be chief among them, but not manage them.

This is called the mysterious power.™
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That which was the beginning of all things under heaven
We may speak of as the “mother” of all things.

He who apprehends the mother!

Thereby knows the sons.?

And he who has known the sons,

Will hold all the tighter to the mother,

And to the end of his days suffer no harm:
“Block the passages, shut the doors,

And till the end your strength shall not fail.
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Open up the passages, increase your doings,
And till your last day no help shall come to you.”

As good sight means seeing what is very small

So strength means holding on to what is weak.’
He who having used the outer-light can return to the inner-light 107
Is thereby preserved from all harm.

This is called resorting to the always-so.
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He who has the least scrap of sense, once he has got started on the
great highway has nothing to fear so long as he avoids turning. For great

highways are sate and easy.

But men love by-paths.’

So long as the Court is in order?

They are content to let their fields run to weed
And their granaries stand empty.

They wear patterns and embroideries,

Carry sharp swords, glut themselves with drink and food, have more
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possessions than they can use.

These are the riotous ways of brigandage; they are not the Highway.




R
z
,?
|
-
_l_
-

1S N L

(R3]
HEFAE, HERMEAB, THAUSRLEAR.
BTy, HETIH,
B FER, HER;
B2 ¥tz, HEK;
Bz FE, KEHE,
B FXT, HERE,
WL, URWEK,
e mE, LAFWIE,
URTFTMKXT,
B LA K FARER?
LA o

[4%]

ETRAMOREPHRHE, ETREGALOME, wR-FIsd
X R, MR AR 6 AL R 2B 4

FTIAERERMIAA, ) “B” ZLAEH; Rd—%K,
Rty “4&7 TUHR; TwE—4%, ey & 4 EE; Tms—
H, by 4" %L JE; TWHAAT, oty “B” oLk,

FT VAN (3R) AL (A ag ) M AL, AR BB (1A 8Y)
£, R(RM) IR () S, R(RH)ERAR (LEeh)H, M
(RE) X TR ()X T, REL B X THHAR2 A A
Fpil 32



Chapter 54

What Tao' plants cannot be plucked,

What Tao clasps, cannot slip.

By its virtue alone can one generation after another carry on the an-
cestral sacrifice.?

Apply it to yourself and by its power you will be freed from dross.

Apply it to your household and your household shall thereby have
abundance.

Apply it to the village, and the village will be made secure.

Apply it to the kingdom, and the kingdom shall thereby be made to
flourish.

Apply it to an empire, and the empire shall thereby be extended.

Therefore just as through’ oneself one may contemplate Oneself,

So through the household one may contemplate the Household?,

And through the village, one may contemplate the Village,

And through the kingdom, one may contemplate the Kingdom,

And through the empire, one may contemplate the Empire.

How do I know that the empire is s0?
By this.
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The impunity of things' fraught with the “power”

May be likened to that of an infant.

Poisonous insects do not sting it,

Nor fierce beasts seize it,

Nor clawing birds maul it.

Its bones are soft, its sinews weak; but its grip is strong.

Not yet to have known the union of male and female, but to be com-
pletely formed,

Means that the vital force is at its height;
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To be able to scream all day without getting hoarse

Means that the harmony is at its perfection.
To understand such harmony is to understand the always-so.

To understand the always-so is to be illumined?

But to fill life to the brim is to invite omens.

If the heart makes calls upon the life-breath, rigidity follows.
Whatever has a time of vigour also has a time of decay.
Such things are against Tao,

And whatever is against Tao is soon destroyed.
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Those who know do not speak;

Those who speak do not know.
(Block the passages,

Shut the doors,)’

Let all sharpness be blunted,

This is called the mysterious levelling.>

-
All tangles untied, %
All glare tempered. -
All dust smoothed. e
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He who has achieved it cannot either be drawn into friendship or

repelled,

Cannot be benefited, cannot be harmed,

Cannot either be raised or humbled,

And for that very reason is highest of all creatures under heaven. 115
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“Kingdoms can only be governed if rules are kept;
Battles can only be won if rules are broken.”!
But the adherence of all under heaven can only be won by letting-

alone.

How do I know that it is so?

By this.?

The more prohibition there are, the more ritual avoidances,
The poorer the people will be.

The more “sharp weapons™ there are,
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The more benighted will the whole land grow.

The more cunning craftsmen there are,
The more pernicious contrivances will be invented.

The more laws are promulgated,

The more thieves and bandits there will be.

Therefore a sage has said:

So long as I “do nothing” the people will of themselves be trans-
formed.

So long as I love quietude, the people will of themselves go straight.

So long as I act only by inactivity the people will of themselves be-
COMeE prosperous.

So long as I have no wants the people will of themselves return to the

“state of the Uncarved Block.”
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Chapter 58

When the ruler looks depressed the people will be happy and satis-
fied;!

When the ruler looks lively and self-assured the people will be carping
and discontented.

“It is upon bad fortune that good fortune leans, upon good fortune that
bad fortune rests.”

But though few know it, there is a bourn where there is neither right
nor wrong;

In a realm where every straight is doubled by a crooked, and every
good by an ill, surely mankind has gone long enough astray?

Therefore the Sage

Squares without cutting,

Shapes the corners without lopping,

Straightens without stretching,

Gives forth light without shining.?
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Chapter 59

You cannot rule men nor serve heaven' unless you have laid up a
store;’

This “laying up a store” means quickly absorbing,

And “‘quickly absorbing” means doubling one’s garnered “power”.

Double your garnered power and it acquires a strength that nothing
can overcome.

If there is nothing it cannot overcome, it knows no bounds,

And only what knows no bounds 1s huge enough to keep a whole
kingdom in its grasp.

But only he who having the kingdom goes to the Mother can keep it
long.

This? is called the art of making the roots strike deep by fencing the
trunk, of making life long by fixed staring.*
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Chapter 60

Ruling a large kingdom is indeed like cooking small fish.

They who by Tao ruled all that is under heaven did not let an evil spirit
within them display its powers. Nay, it was not only that the evil spirit did
not display its powers; neither was the Sage’s good' spirit used to the
hurt of other men. Nor was it only that his good spirit was not used to
harm other men, the Sage himself was thus saved from harm.? And so,
each being saved from harm, their “powers” could converge towards a

common end.
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Chapter 61

A large kingdom must be like the low ground towards which all streams
flow down. It must be a point towards which all things under heaven
converge. Its part must be that of the female in its dealings with all things
under heaven.'

The female by quiescence conquers the male; by quiescence gets
underneath. If a large kingdom can in the same way succeed in getting
underneath a small kingdom then it will win the adherence of the small
kingdom; and it 1s because small kingdoms are by nature in this way
underneath large kingdoms that they win the adherence? of large king-
doms. The one must get underneath in order to do it; the other is under-
neath and therefore does it. (What large countries really need is more
inhabitants; and what small countries need is some place where their
surplus inhabitants can go and get employment.)® Thus each gets what it

needs. That is why I say the large kingdom must “get underneath.”
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Tao in the Universe is like the southwest corner in the house.!
It is the treasure of the good man,

The support of the bad.

There is a traffic in speakers of fine words;

Persons of grave demeanour are accepted as gifts;
Even the bad let slip no opportunity to acquire them.
Therefore on the day of an Emperor’s enthronement
Or at the installation of the three officers’ of State

Rather than send a team of four horses, preceded by a disc of jade,
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Better were it, as can be done without moving from one’s seat, to

send this Tao.

For what did the ancients say of this Tao, how did they prize it? Did

they not say of those that have it “Pursuing, they shall catch; pursued,
they shall escape”? They thought it, indeed, most precious of all things 127

under heaven.
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Chapter 63

It acts without action, does without doing, finds flavour in what is
flavourless,

Can make the small great and the few many,’

(Requites injuries with good deeds, )’

Deals with the hard while it is still easy,

With the great while it is still small.

In the governance of empire everything difficult must be dealt with
while it is still easy,

Everything great must be dealt with while it is still small.

Therefore the Sage never has to deal with the great; and so achieves
greatness.

But again “Light assent inspires little confidence

And ‘many easies’means many a hard.”

Therefore the Sage knows too how to make the easy difficult, and by

doing so avoid all difficulties’
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Chapter 64
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What stays still is easy to hold;
Before there has been an omen it is easy to lay plans.

What is tender is easily torn,

What is minute is easy to scatter.

Deal with things in their state of not-yet-being,

Put them in order before they have got into confusion.

For “the tree big as a man’s embrace began as a tiny sprout,
The tower nine storeys high began with a heap of earth,

The journey of a thousand leagues began with what was under the
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feet.”

(He who acts, harms; he who grabs, lets slip.
Therefore the Sage does not act, and so does not harm;

Does not grab, and so does not let slip.)!

Whereas the people of the world, at their tasks,

Constantly spoil things when within an ace of completing them.
Heed the end no less than the beginning,

And your work will not be spoiled.

(Therefore the Sage wants only things that are unwanted,
Sets no store by products difficult to get,

And so teaches things untaught,

Turning all men back to the things they have left behind,

That the ten thousand creatures may be restored to their Self-so.

This he does; but dare not act.)?
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Chapter 65
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In the days of old those who practised Tao with success did not, by

means of it, enlighten the people, but on the contrary sought to make

them ignorant.

The more knowledge people have, the harder they are to rule.
Those who seek to rule by giving knowledge

Are like bandits preying on the land.

Those who rule without giving knowledge

Bring a stock of good fortune to the land.

To have understood the difference between these two things is to

e
=
E
-
=
b 3 |
]
-
=
&
rm

have a test and standard’

To be always able to apply this test and standard
Is called the mysterious “power,”

The mysterious “power,” so deep-penetrating,

So far-reaching,
That can follow things back —

All the way back to the Great Concordance.



WO E ok

BAT AR

 (mx)
TRz LN T BT,

MHETZ,

HEENESE.

RUE AL,

WAE T Z;

KR,

BELEIE 2,

RUE AL FiRAE,

AT R %

RUKF FHTARK.

IR A%,

MR THEMES 2%,

[6i%]

LA AR BRI AWRT, BATETRAKT MR
15, PTVARR AL N iF B TR FTIL 4R,

Frvh “3A” EWRAARMAF, LMo —H bl T;
EHRAARGEE, LAl BTHHBAEARMER, PIL “%
A" BETEEMARRRE G R; EToEMARREINZEF, AT
RTARRTHREDHDRRF, BARTEAS, AR TEHARA
4,



Chapter 66

How did the great rivers and seas get their kingship over the hundred
lesser streams?

Through the merit of being lower than they; that was how they got
their kingship.

Therefore the Sage

In order to be above the people

Must speak as though he were lower than the people.

In order to guide them

He must put himself behind them.

Only thus can the Sage be on top and the people not be crushed by his
weight.

Only thus can he guide, and the people not be led into harm.

Indeed in this way everything under heaven will be glad to be pushed
by him' and will not find his guidance irksome. This he does by not striv-

ing; and because he does not strive, none can contend with him.
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Chapter 67

(Every one under heaven says that our Way is greatly like folly. But it
is just because it is great, that it seems like folly. As for things that do not
seem like folly — well, there can be no question about their smallness!)'

Here are my three treasures.” Guard and keep them! The first is pity;
the second, frugality; the third, refusal to be “foremost of all things under
heaven.”

For only he that pities is truly able to be brave;

Only he that is frugal is truly able to be profuse.

Only he that refuses to be foremost of all things

Is truly able to become chief of all Ministers.?

At present your bravery is not based on pity, nor your profusion on
frugality, nor your vanguard on your rear; and this is death. But pity can-
not fight without conquering or guard without saving. Heaven arms with

pity those whom it would not see destroyed.*
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Chapter 68
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The best charioteers do not rush ahead;’

The best fighters do not make displays of wrath. |
The greatest conqueror wins without joining issue;

The best user of men acts as though he were their inferior.
This is called the power that comes of not contending,

Is called the capacity to use men,

The secret of being mated to heaven, to what was of old.
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Chapter 69

The strategists have the sayings: “When you doubt' your ability to
meet the enemy’s attack, take the offensive yourself, ” and “If you
doubt?® your ability to advance an inch, then retreat a foot.”

This latter 1s what we call to march without moving,

To roll the sleeve, but present no bare arm,’

The hand that seems to hold, yet had no weapon in it,

A host that can confront, yet presents no battle-front.*

Now the greatest of all calamities is to attack and find no enemy.
I can have no enemy only at the price of losing my treasure.’

Therefore when armies are raised and issues joined it is he who does
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not delight in war that wins.
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Chapter 70

My words are very easy to understand and very easy to put into prac-
tice. Yet no one under heaven understands them; no one puts them into
practice. But my words have an ancestry, my deeds have a lord;' and it is
precisely because men do not understand this that they are unable to
understand me.

Few then understand me; but it is upon this very fact that my value
depends.? It is indeed in this sense that “the Sage wears hair-cloth® on

top, but carries jade underneath his dress.”
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Chapter 71
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To know when one does not know is best,
To think one knows when one does not know is a dire disease.
“Only he who recognizes this disease as a disease'

Can cure himself of the disease.”

The sage’s way of curing disease
Also consists in making people recognize their diseases as diseases

and thus ceasing to be diseased.
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Chapter 72

Never mind if the people are not intimidated by your authority. A
Mightier Authority' will deal with them in the end.? Do not narrow their
dwellings or harass their lives;® and .for the very reason that you do not
harass them, they will cease to turn from you. Therefore the Sage knows
himself but does not show himself. Knows his own value, but does not

put himself on high. Truly, “he rejects that but takes this.”
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Chapter 73
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He whose braveness lies in daring, slays.

He whose braveness lies in not daring, gives life.

Of these two, either may be profitable or unprofitable.’ |
But “Heaven hates what it hates;

None can know the reason why.”

(Wherefore the Sage, too, disallows it.)’

For it is the way of Heaven not to strive but none the less to conquer,
Not to speak, but none the less to get an answer,

Not to beckon; yet things come to it of themselves.

—
L
g
:

Heaven is like one who says little, yet none the less has laid his plans.

Heaven’s net is wide:

Coarse are the meshes, yet nothing slips through.

149



n
z
;
3
+
_I_
M
¥

Bt

539
RARI, #TLASEHRZ?
LR R, MATE,
BRRNAZ, BB
WA RRE RN,
RFEIRE AR,
RIBIRKIERT.
KICKER#E,
AHARTFR,

(&%)
ARFRERET, AH2RART AR T wREARALGEIR
o, AATFTHRELZHA, RNHT A Ihk F48, B HEH
%97
BERAETFANEIHATRGES, BREFFTFAG A F
GBS, TRRRBAREEARKL—H, RRBRAEAKRKSG, &
YHARBAG B TFH,



Chapter 74

The people are not frightened of death. What then is the use of trying
to intimate them with the death-penalty?

And even supposing people were generally frightened of death and
did not regard it as an everyday thing,' which of us would dare to seize
them and slay them? |

There is the Lord of Slaughter® always ready for this task, and to do it
in his stead is like thrusting oneself into the master-carpenter’s place and
doing his chipping for him. Now ‘“he who tries to do the master-carpenter’s
chipping for him is lucky if he does not cut his hand.”*
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Chapter 75

The people starve because those above them eat too much tax-grain.
That is.the only reason why they starve.

The people are difficult to keep in order because those above them
interfere. That is the only reason why they are so difficult to keep in
order.

The people attach no importance to death, because those above them
are too grossly absorbed in the pursuit of life. That is why they attach no
importance to death.

And indeed, in that their hearts are so little set on life they are superior

to those who set store by life.
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Chapter 76

When he is born, man is soft and weak: in death he becomes stiff and
hard. The ten thousand creatures’ and all plants and trees while they are
alive are supple and soft, but when they are dead they become brittle and
dry. Truly, what is stiff and hard is a “companion of death” ; what is soft
and weak 1s a “companion of life.” Therefore “the weapon that is too
hard will be broken,* the tree that has the hardest wood will be cut down.”
Truly, the hard and mighty are cast down; the soft and weak set on high.
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Chapter 77

Heaven’s way is like the bending of a bow. When a bow is bent the
top comes down and the bottom-end comes up.'

So too does Heaven take away from those who have too much, and
give to those that have not enough. But if it is Heaven’s way to take from
those who have too much and give to those who have not enough, this is
far from being man’s way. He takes away from those that have not
enough in order to make offering to those who already have too much.
One there is and one only, so rich that he can afford to make offerings to
all under heaven. Who is this? It is the possessor of Tao. (If, then, the
Sage “though he controls does not lean, and when he has achieved his
aim does not linger,” it is because he does not wish to reveal himself as

better than others.)?
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Chapter 78

Nothing under heaven is softer or more yielding than water; but when
it attacks things hard and resistant there is not one of them that can
prevail. For they can find no way of altering it.’

That the yielding conquers the resistant and the soft conquers the
hard is a fact known by all men, yet utilized by none.

Yet it is in reference to this that the Sage said “Only he who has
accepted the dirt of the country can be lord of its soil-shrines; only he
who takes upon himself the evils of the country can become a king among

those what dwell under heaven.” Straight words seem crooked.?

120€7]

8/ 481deyo m

159

e
[~
E
-
=
-
T
-
-
Py
&n
]




.l
%I.
¥.
.
*
.!_
o
=3

LU

(FEx])
(ALl )
MIKHE, Dl R
LAl L7
RVAF N3,
A A
AEGR, LR,
KBEXE, HEHEN,

[4i%]

(R RIRE 2R, VIAMREEGRE, 2RI HFRAGOLER, X
ER AR L& S ER?

At “FA” REEROER, RLFRHGARREL. A
YT MAAATHESE (M AR, L R AN ERATHI (3%
TR,

QRGAAELZABENS, BFHHERGHAL




Chapter 79

(To requite injuries with good deeds.)’

To allay the main discontent, but only in a manner that will certainly
produce further discontents can hardly be called successful.

Therefore the Sage behaves like the holder of the left-hand tally, who
stays where he is and does not go round making claims on people.’

For he who has the “power” of Tao is the Grand Almoner; he who
has not the “power” is the Grand Perquisitor. “It is Heaven'’s way, with-

out distinction of persons, to keep the good perpetually supplied.”
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Chapter 80

Given a small country with few inhabitants, he could bring it about that
though there should be among the people contrivances requiring ten times,
a hundred times less labour,' they would not use them. He could bring it
about that the people would be ready to lay down their lives and lay them
down again® in defence of their homes, rather than emigrate. There might
still be boats and carriages, but no one would go in them; there might still
be weapons of war but no one would drill with them. He could bring it
about that “the people should have no use for any form of writing save
knotted ropes, should be contented with their food, pleased with their
clothing, satisfied with their homes, should take pleasure in their rustic
tasks. The next place might be so near at hand that one could hear the
cocks crowing in it, the dogs barking; but the people would grow old and

die without ever having been there.”?
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Chapter 81

True words are not fine-sounding;

Fine-sounding words are not true.

The good man does not prove by argument;

And he who proves by argument is not good.

True wisdom is different from much learning;

Much learning means little wisdom.

The Sage has no need to hoard;

When his own last scrap has been used up on behalf of others,
Lo, he has more than before!

When his own last scrap has been used up in giving to others,
Lo, his stock is even greater than before!

For heaven’s way is to sharpen without cutting,’

And the Sage’s way” is to act without striving.
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A& 9B 2 L ATE IS EEME BN, MRS T
W E ), RIGESHEF NS BOIEHEETLEANAT T
T A, 4o 187 i JFF 18 the Way that can be told of is not an Unvarying
Way (1.2). B SR8 FAHAE S, LB F AT, |

5
% I 1A 18] love the people and rule the land (10.20)

% LA £} AKX F in dealing with the empire loves his subjects as one should
love one’s body (13.26)

AN H Bt not take care of his stock-in-trade (27.54)

FL% W6 K 7% he who grudges expense pays dearest in the end (44.90)

1% A~ E % knows his value, does not put himself on high (72.146)

ALK T oppose all conquest by force of arms (30.60)

RIHE AHELZ AT fine weapons are none the less ill-omened things

(31.62)

I ISEAT in war the right-hand side is the place of honour (31.62)

TCEANFEZ 4% weapons are ill-omened things (31.62)

AL G in battle he is not touched by weapons of war (50.102)

S BT # 7] a weapon would find no place for its point to enter in
(50.102)

UA7y HH 1% battles can only be won if rules are broken (57.116)



Hl It 77 the strategists have the sayings (69.140)

i 15 % a host that can confront, yet presents no battle-front (69.140)

WTLE M 7 when armies are raised and issues joined (69.140)

158K the hard and mighty are cast down (76.154)

H AT I S FTRA: . there might still be weapons of war but no one would
dnill with them (80.162)

C

'S

K% A JE long and short test one another (2.4)

KK/ Heaven is Eternal, the Earth everlasting (7.14)

A M AREAC FL A #7 how come they to be so (7.14)

VACAN B ZE e K 7E they do not foster their own lives; that is why
they live so long (7.14)

AN AR you will find it soon grows dull (9.18)

AN H P he is not proud of his work, and therefore it endures (22.44)

177 # A 1K he who is proud of his work, achieves nothing that en-
dures (24.48)

BNEAYR I LUC A stops in time nothing can harm he is forever safe
and secure (44.90)

{221 2 HAE )Y I apply it to the village, and the village will be made
secure (54.110)

£ [ Z BEnJ LA A he who having the kingdom goes to the Mother can
keep it long (59.120)

KAEAM Z1H making life long by fixed staring (59.120)

£
JEn[EF % 1# the Way that can be told of is not an Unvarying Way
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(1.2)

] 4 % % the names that can be named are not unvarying names
(1.2)

WU AR GO H @b only he that rids himself forever of desire can see
the Secret Essences (1.2)

A3 AKX LUW LB he that has never rid himself of desire can see only the
QOutcomes (1.2) .

AL R LA AR ever striving to make the people knowledgeless and
desireless (3.6)

& Ay 1% what has submitted to Fate has become part of the always-so
(16.32)

¥ F1H] to know the always-so is to be illumined (16.32)

A5 ZAE X not to know the always-so means to go blindly to disas-
ter (16.32)

R ZF he who knows the always-so (16.32)

UL ENE HERN the Sage is all the time in the most perfect way
helping men (27.54)

i T KUY he is all the time in the most perfect way helping creatures
(27.54)

1'% . 4 Tao is eternal, but has no fame (32.64)

% JL#K asks for nothing from them (34.68)

LA EAA Tao never does; yet through it all things are done
(37.74)

SR 2 A2 W2 % he who has once known the contentment that comes
simply through being content, will never again be otherwise than contented
(46.94)

R T LA 96 those who of old won the adherence of all who live
under heaven, all did so by not interfering (48.98)



& A AL the Sage has no heart of his own (49.100)

W I1%R it was always and of itself so (51.104)

A& 112 this is called resorting to the always-so (52.106)

FUANE1 to understand such harmony is to understand the always-so
(55.112)

J'% E18] to understand the always-so is to bo illumined (55.112)

4o LA 4L the female by quiescence conquers the male (61.124)

W LN 2 constantly spoil things when within an ace of com-
pleting them (64.130)

5 FIFE 0 to be always able to apply this test and standard (65.132)

#7 £ R 12 5E even supposing people were generally frightened of death
(74.150)

¥ H F] 458 there is the Lord of Slaughter always ready for this task
(74.150)

KIE LK 5% N it is Heaven’s way, without distinction of persons,
to keep the good perpetually supplied (79.160)

=

ﬂ&

L ANE he knows all the time a power that he never calls upon in vain (28. 56)

.-’

i
5 1% A2k he has all the time a power that never errs (28.56)
1% )2 he has all the time a power that suffices (28.56)

FX
M5 A1IK difficult and easy complete one another (2.4)

D& #y & achieves his aim, but does not call attention to what he
does (2.4)

HHE I R that all his personal ends are fulfilled (7.14)

WHERLINIHT 1% they are like a garment that endures all wear and need
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never to be renewed (they are able to be rejuvenating) (15.30)

314515 when his task is accomplished, his work done (17.34)

119 £ )% there are something formless yet complete (25.50)

)l A~{§ having produced them, it does not take possession of them
(34.68)

i HE LN in fact achieves greatness (34.68)

N a5 Hi )X the greatest vessel takes the longest to finish (41.84)

KMEIE % 5% H 1% Tao alone supports all things and brings them to
fulfilment (41.84)

NIMA7 8% what is most perfect seems to have something missing (45.92)

ANJ9111% does nothing, yet achieves everything (47.96)

#)& 2 perfected them, giving to each its strength (their environment
completes them) (51.104)

mHE I K and so achieves greatness (63.128)

H 1 JLKINZ constantly spoil things when within an ace of com-
pleting them (64.130)

WULHE A% 1S is truly able to become chief of all Ministers (67.136)

VIR AN when he has achieved his aim does not linger (77.156)

D
N

51 K8 A 5 high rank hurts keenly as our bodies hurt (13.26)

{15 SR 47 S what does it mean to say that high rank hurts keenly
as our bodies hurt (13.26)

P LA KM & the only reason that we suffer hurt (13.26)

KT it was when the Great Way declined (18.36)

{7 K1h the Great Artifice began (18.36)

] 411K were I forced to say to what class of things it belongs I
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should called it Great (25.50)
KEI#E now ta also means passing on (25.50)
(i K as Tao has this greatness (25.50)
K N as heaven has it (25.50)
i K as earth has it (25.50)
A JRK so may the ruler also have it (so may man have it) (25.50)

$5f7 /4 A within the realm there are four portions of greatness (25.50)

57 KK much learning though he may possess, is far astray (27.54)

HOK T ANEY the greatest carver does the least cutting (28.56)

K% 2 J4 the raising of a great host (30.60)

"KifiiZ % Great Tao is like a boat that drifts (34.68)

A 44 A K it is called the Great (34.68)

PUFLER A B K E LK the Sage just because he never at any time
makes a show of greatness in fact achieves greatness (34.68)

K% he who holding the Great Form (35.70)

re LA SLURAL LR therefore the full-grown man takes his stand upon -
the solid substance (38.76) 189

o
E
-
=
-y
Ly
=
o
P
&N
Py

FLEAK Z when the man of low capacity hears Tao he laughs
loudly at it (41.84)

K 1% % what is sheerest white looks blurred (41.84)

KT IR the largest square has no corners (41.84)

KAFHE LK the greatest vessel takes the longest to finish (41.84)

K#EF P great music has the faintest notes (41.84)

KB LI the Great Form is without shape (41.84)

% VK 7% he who grudges expense pays dearest in the end (44.90)

K155k what is most perfect seems to have something missing (45.92)

K## #f what is most full seems empty (45.92)

KH#H what is most straight seems crooked (45.92)
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KIGF#fil the greatest skill seems like clumsiness (45.92)

K HAEA M the greatest eloquence like stuttering (45.92)

4E LK §- nf %K no lure is greater than to possess what others want (46.94)

5 5L N T AN FIAE no disaster greater than not to be content with what
one has (46.94)

{71 Kif got started on the great highway (53.108)

KNIEHLH great highways are safe and easy (53.108)

¥ K ruling a large kingdom (60.122)

KFBH# T i alarge kingdom must be like the low ground towards which
all streams flow down (61.124)

CIRLL R /N a large kingdom can in the same way succeed in get-
ting underneath a small kingdom (61.124)

IIRLLF KH small kingdoms are by nature in this way underneath
large kingdoms (61.124)

WIELF A AL they win the adherence of large kingdoms (61.124)

KAA LA H S A what large countries really need is more inhabitants
(the large nation wants nothing more than to ally and nurture the people)
(61.124)

KNHAEAF the large kingdom must “get underneath” (61 124)

‘K/N% /b make the small great and the few many (63.128)

AR T HA deals with the great while it is still small (63.128)

A FX&H in the governance of empire (63.128)

FENEA T K HER K the Sage never has to deal with the great:
and so achieves greatness (63.128)

RIG T35 K all the way back to the Great Concordance (65.132)

“IE” KA H our Way is greatly like folly (67.136)

AMEXHAAAF it is just because it is great, that it seems like folly
(67.136)



i 55 KT 45# the greatest of all calamities is to attack and find no
enemy (69.140)

FEANF B W) K Bk 42 never mind if the people are not intimidated by your
authority, a Mightier Authority will deal with them in the end (when the
people no longer show fear for the intimitation of the authority, then calami-
ties are on the way )(72.146)

AR KT Bt thrusting oneself into the master-carpenter’s place and doing
his chipping for him (74.150)

RACKIEHT#E he who tries to do the master-carpenter’s chipping for
him (74.150)

9% K&k T the hard and mighty are cast down (76.154)

RUR A A% to ally the main discontent but only in a manner that
will certainly produce further discontents (79.160)

]

JE[iEIEHE the Way that can be told of is not an Unvarying Way
(1.2)

1E ' the Way is like an empty vessel (4.8)

iJL-F1 that makes water so near to the Way (8.16)

K2 ifith such is Heaven’s Way (9.18)

iy Z 18 by seizing on the Way that was (14.28)

A THIEZC this is called the essence of the Way (14.28)

fRILIE S those who possess this Tao (15.30)

KJYiE to be of heaven is to be in Tao (16.32)

1B JY/A Tao is forever (16.32)

KIEJX it was when the Great Way declined (18.36)

PEIE AE M it alone can act through the Way (21.42)

182 Ry P PEMESZ the Way is a thing impalpable, incommensurable
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(21.42)
WO H I & A FIET if one uses the Way as one’s instrument, the
results will be like the Way (23.46)
|F] 18 # 16 JR 11 Z to those who have conformed themselves to the

A Nk W

uau

Way, the Way readily lends it power (23.46)
HAE# L from the standpoint of the Way (24.48)
W A7 18 & AN that is why he that possesses Tao does not linger (24.48)
98¢ Z L1 “Way”  is the by-name that we give it (25.50)
W1 K Tao has “this greatness” (25.50)
AiZ%18 the ways of heaven (are conditioned) by those of Tao (25.50)
1% HAA the ways of Tao (are conditioned) by the Self-so (25.50)
LLiE4% A 4 he who by Tao purposes to help a ruler of men (30.60)
PIAE I /2 1 A what has a time of vigour also has a time of decay,
this is against Tao (30.60)

ANiE K- what is against Tao will soon perish (30.60)
WA T8 & ANAE those in possession of the Tao do not depend on
192 them(31.62)

EET RIS

HWIH LK P to Tao all under heaven will come (32.64)

KitjZz % great Tao is like a boat that drifts (34.68)

TH.Z H LR P H AWK how different the words that Tao gives forth! so
thin, so flavourless (35.70)

1B % Jo 3 Tao never does (37.74)

UK IEN )7 4% after Tao was lost, then came the “power” (38.76)

HI R & 18 2 #E foreknowledge may be the “ flower of doctrine ” (38.76)

& “I8” 2 7)) in Tao the only motion is returning (40.82)

5541 “I8” Z 1] the only useful quality, weakness (40.82)

181 when the man of highest capacities hears Tao (41.84)
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tHo1:[4)iE when the man of middling capacity hears Tao (41.84)

F-t: 41 when the man of low capacity hears Tao (41.84)

ANFA LA K if he did not laugh, it would not be worth the name of
Tao (41.84)

W] 451K the way out into the light often looks dark (41.84)

EiT 471 the way that goes ahead often looks as if it went back (41.84)

K36 47§l the way that is least hilly often looks as if it went up and down
(41.84)

11B3 K4 Tao is hidden and nameless (41.84)

A MEIE 35 DY [ Tao alone supports all things and brings them to
fulfilment (41.84)

18- - Tao gave birth to the One (42.86)

K FA11 when there is Tao in the empire (46.94)

K FIE when there is not Tao in the empire (46.94)

JLKIE he knows all the ways of heaven (47.96)

&
:
-
>
@

it [145% the practice of Tao consists in substracting day by day (48.98)
W42 Tao gave them birth (51.104)

PL1E worship Tao (51.104)

1.2 %% Tao the right to be worshipped (51.104)

ME 4 2 as Tao bore them (51.104)

171 KIE he has got started on the great highway (53.108)

NI H K great highways are safe and easy (53.108)

JEiE ik they are not the Highway (53.108)

IH Z ANIH such things are against Tao (55.112)

ANE L L whatever is against Tao is soon destroyed (55.112)

KAEA M2t making life long by fixed staring (59.120)

VLB 7K F they who by Tao ruled all that is under heaven (60.122)
I8 )74 2 B Tao in the Universe is like the south-west corner in the



house (62.126)
AW ALK IEIE better were it, as can be done without moving from

Nk

U

one’s seat, to send this Tao (62.126)
| 22 B LA vt BEiE % ] what did the ancients say of this Tao, how did
| they prize it (62.126)

th LT A1 in the days of old those who practised Tao with success
(65.132)

KA B our Way is greatly like folly (67.136)

RGN it is the way of Heaven not to strive but none the

less to conquer (73.148)
RLZIEIL5K =575 Heaven’s way is like the bending of a bow (77.156)
K21 it is Heaven's way (77.156)
ANZ BN AR far from being man’s way. (77.156)
MET il one there is and one only... it is the possessor of Tao (77.156)
N JH heaven’s way (81.164)
N .Z1H the Sage’s way (81.164)

Bt

A2 X 4E this is called the Mysterious Power (10.20)

fLﬁ/L{'% such the scope of the All-pervading Power (21.42)

184 Inl T4 if one uses the “power” as one’s instrument, the results
will be like the “power” (23.46)

5] 818 IR 442 to those who have conformed themselves to the
power, the power readily, lends more power (23 46)

7 T8 A% a power that he never calls upon in vain (28.5 6)

1 15 AKX he has all the time a power that never errs (28.56)

%8 /AL he has all the time a power that suffices (28. 56)

LAEAE 2 LI £ the man of highest power” does not reveal him-



self as a possessor of “power” ; therefore he keeps his “power” (38.76)

FEAKAE L LA 4TS the man of inferior “power”  cannot rid it of
the appearance of “power” ; therefore he is in truth without “power”
(38.76)

148 474 the man of highest “power” neither acts (38.76)

NEF i LAy the man of inferior “power”  both acts and is so
regarded (38.76)

HURIE 75 after Tao was lost, then came the “power” (38.76)

RAIEJS 1~ after the “power” was lost, then came human kindness
(38.76)

183 4% the “power” that is really loftiest looks like an abyss (41.84)

JU1E4T AN AL the “power”  that is most sufficing looks inad-
equate(41.84)

$H1E2 il the “power” that stands firmest looks flimsy (41.84)

AN TR Z 83 of the bad I also approve, and thus he gets good-
ness (49.100)

AME A IS Z 45 the liar T also believe, and thus he gets truthful-
ness(49.100)

fff < the “power” of Tao reared them(51.104)

FHIE I 4% worship Tao and do homage to its “power” (51.104)

#Z 51 toits “power” the right to be worshipped(51.104)

21 Z 18 this is called the mysterious power(51.104)

HAUJIEL by its power you will be freed from dross(54.110)

HL1EA 4 (by it), your household shall thereby have abundance(54.110)

JHE 5K (by it), the village will be made secure(54.110)

HAETJ (by it), the kingdom shall thereby be made to flourish(54. 1 10)

H18)5% (by it), the empire shall thereby be extended(54.110)

Z 1827 the impunity of things fraught with the * power” (55.112)
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il 1 L BRTE “ quickly absorbing ” means doubling one’s garnered
“power” (59.120)

HL #4184 double your garnered power(59.120)

WMAEAZ) 115 their “power” could converge towards a common
end(60.122)

A% LLTS requites injuries with good deeds (63.128)

2 L 18 is called the mysterious “power ™ (65.132)

Z 18R R the mysterious “power,” so deep-penetrating (65.132)

A IHANFZ 14 this is called the power that comes of not contending
(68.138)

MABLIEE o requite injuries with good deeds (79.160)

it 7] % he who has the “power”  of Tao is the Grand Almoner
(79.160)

JCAE w191 he who has not the “power” is the Grand Perquisitor (79.160)

ith

KA Heaven and Earth are ruthless (5.10)

AHhi 2 1] Heaven and Earth and all that lies between(5. 10)

N KHIAR is the base from which Heaven and Earth sprang (6.12)

KACHLA Heaven is eternal, the Earth everlasting(7.14)

RIBITLLGE K TLA # how come they to be so(7.14)

J %3t if men think the ground the best place for building a house upon
(8.16)

KHh it is Heaven-and-Earth (23.46)

KHLGASTEA even Heaven-and-Earth cannot blow or pour for long
(23.46)

Hi A earth has it (this greatness) (25.50)

AiZ:Hb the ways of men are conditioned by those of earth (25.50)



Hi7): K the ways of earth (are conditioned) by those of heaven (25.50)
74 - LL7)* earth (through such understanding) remains steady (39.80)
#))2 T-%tHh the (death-spots) in man’s life and activity (50.102)

PLI: AS3E 3 because such men have no “death-spots” in them (50.102)

— /-~ the One gave birth successively to two things (42.86)
~_4: == two (gave birth to) three things (42.86)
__FI4& the second, frugality (67.136)

Wi 72 that the idea of ugliness exists (2.4)

F 2 B M2 4T can it be compared to the difference between good
and bad (20.40)

Pk 2 people despise them (31.62)

7y
NVZHhE the ways of men are conditioned by those of earth (25.50)
Hi72: K the ways of earth (are conditioned) by those of heaven (25.50)
RizIE the ways of heaven (are conditioned) by those of Tao (25.50)
17 4 %4 the ways of Tao (are conditioned) by the Self-so (25.50)
152 ¥4 % the more laws are promulgated (57.116)

=
fi > 48 Z FIT £F it is upon bad fortune that good fortune leans (58.118)
#2442 FIT AR upon good fortune that bad fortune rests (58.118)
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S Nk

[E] 2 4 bring a stock of good fortune to the land (65.132)

#+ LU S T have beheld them, whither they go back (16.32)

tCE 24 the people will be dutiful and compassionate (19.38)

12 5y A} will hold all the tighter to the mother (52.106)

18 %5 every straight is doubled by a crooked (58.118)

X NUK every good by an ill (58.118)

" ARAN LT turning all men back to the things they have left behind
(64.130)

5 i %4l 1 Z have no use for any form of writing save knotted ropes

(80.162)

2w

At E1 & i quietness is called submission to Fate (16.32)

!!!!!

(16.32)

g3
513 A1) on the way back to where there is nothing (14.28)
KR ITHAM return to the root from which they grew (16.32)
K114 )L this is returning to the state of infancy (28.56)
5 U7 % he returns to the Limitless (28.56)
S Y1F 4 he returns to the state of the Uncarved Block (28.56)
S U1 return to the inner-light (52.106)

G



K HbAR the base from which Heaven and Earth sprang (6.12)

% 1L 4R return to the root from which they grew (16.32)

JTHR 14 this return to the root is called Quietness (16.32)

i k52 M2 as the heavy must be the foundation of the light (26.52)
W KAR if he is light, the foundation is lost (26.52)

A AR [E] KL making the roots strike deep (59.120)

Yy 3 J& achieves his aim, but does not call attention to what he
does (2.4)
Thi% 5 i when your work is done, then withdraw (9.18)
X)) )% %% when his task is accomplished, his work done (17.34)
AN HAX U T he does not boast of what he will do, therefore he suc-
ceeds (22.44)
H1X# L) he who boasts of what he will do succeeds in nothing
(24.48)
Y% A7 having produced them, it does not take possession of them
(34.68)
Ihisi A&k when he has achieved his aim (the Sage) does not linger
(77.156)
=
LY A BE the Valley Spirit never dies (6.12)
™ 327 2¥ receptive as a hollow in the hills (15.30)
AR F 4 becomes like a valley (28.56)
AR B 4% being such a valley (28.56)

PE)4% 2 F{L# as streams and torrents flow into a great river or sea
(32.64)
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715 -LLZ the abyss (through such understanding) is replenished (39.80)

1Y LA 5 2455 were it not for this replenishment, the abyss would

M Nk m

wu

soon go dry (39.80)
EFEF 1Y the “power ” that is really loftiest looks like an abyss (41.84)
(L2 FTLAREA A4F ¥4 how did the great rivers and seas get their
kingship over the hundred lesser streams (66.134)
WHE N 17 T that was how they got their kingship (66.134)

o

D RLSEGR give them selflessness and fewness of desires (19.38)
fLEE AR “the Orphan,” “the Needy,” “the I11-provided” (39.80)
li5E A2 to be orphaned, needy, ill-provided (42.86)

KE U351 light assent inspires little confidence (63.128)

/INME ZE R a small country with few inhabitants (80.162)

LAIXLIL 2} can see the Secret Essences (1.2)

A AL can see only the Outcomes (1.2)

T LLALE T have beheld them, whither they go back (16.32)

A A M however magnificent the view (26.52)

LL5t W5 through oneself one may contemplate Oneself (54.110)

LAZIM % through the household one may contemplate the Household
(54.110)

PLZ W% through the village one may contemplate the Village (54.110)

LIS ML IH through the kingdom one may contemplate the Kingdom
(54.110)

UK FMAF through the empire one may contemplate the Empire
(54.110)



R

#1147 this return to the root is called Quietness (16.32)

Julr)1 as though I belonged nowhere (20.40)

WAV 12, true wholeness can only be achieved by return (22.44)
J3V 145 the ten thousand creatures obey it (34.68)

i | 155 their “powers” could converge towards a common end (60.122)

JL R AFH not let an evil spirit with them display its powers (60.122)
JEH A not only that the evil spirit did not display its powers (60.122)

#% [CIfi 14 love the people and rule the land (10.20)

% F¥ FL dill fatherland was dark with strife (18.36)

[ 2 )25 the State’s sharpest weapons (36.72)

LA1l=#i 14 kingdoms can only be governed if rules are kept (57.116)
[£ 3% ¥ the more benighted will the whole land grow (57.116)

Hl LL£7 [ huge enough to keep a whole kingdom in its grasp (59.120)

1715 2 B} he who having the kingdom goes to the Mother (59.120)
#11 KIH ruling a large kingdom (60.122)
LU i [ [E] 2 W those who seek to rule by giving knowledge are like

bandits preying on the land (65.132)

ALUE i [ [ 2 4 those who rule without giving knowledge bring a

stock of good fortune to the land (65.132)

% 1§ 2 i he who has accepted the dirt of the country (78.158)

2 ¥ A5+ he who takes upon himself the evils of the country (78.158)
/IEFE I a small country with few inhabitants (80.162)

SE[E A the next place might be so near at hand (80.162)
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1 /A A pitch and mode give harmony to one another (2.4)

HIHL Y all glare tempered (4.8)

7N7KANFI when the six near ones were no longer at peace (18.36)

"L LA24 Fll on this blending of the breaths that their harmony depends
(42.86)

HIZ 24l the harmony is at its perfection (55.112)

RIFIEIH, to understand such harmony is to understand the always-so
(55.112)

AIELHE all glare tempered (56.114)

AT K 4% to allay the main discontent (79.160)

=
KNI KRAEFCZ the full-grown man takes his stand upon the solid sub-
stance (38.76)
%A% 51 T he who has hoarded most will suffer the heaviest loss (44.90)
LAFLA 22 JiE it is because men feed life too grossly (50.102)
A& )5 the impunity of things fraught with the “power” (55.112)
LASL E 5K 2 JE because those above them are too grossly absorbed in
the pursuit of life (75.152)

4

JIY)R F11L the ten thousand creatures would at once be transformed
(37.74)

CAES(E having been transformed they should desire to act (37.74)
FCH AL the people will of themselves be transformed (57.116)



2
bt N FT B high rank hurts keenly as our bodies hurt (13.26)
{n] ¥ 01 K #2475 what does it mean to say that high rank hurts keenly as
our bodies hurt (13.26)
& BT LA K& the only reason that we suffer hurt (13.26)
KT 5 A7) £ if we had no bodies, how could we suffer (13.26)

[ t% push far enough towards the Void (16.32)
51T JH% he returns to the Limitless (28.56)
AR though few know it (58.118)

SLAIEER it knows no bounds (59.120)

5L K1ALH only what knows no bounds (59.120)

& WAL A 7 Z B the secret of being mated to heaven, to what was of
old (68.138)

#

1T A7 Z # carries on wordless teaching (2.4)

N Z B #3 IR 2 others use in their teaching I too will use in mine
(42.86)

R LU BAC T will take him for my teacher (42.86)

AN Z # there can be teaching without words (43.88)

S
FAHETR LAFR 22 427 which of you can assume such murkiness. to be-
come in the end still and clear (15.30)

“Y'## % hold fast enough to Quietness (16.32)
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J ¥ F-1{% this return to the root is called Quietness (16.32)

o S ool

143 @7 quietness is called submission to Fate (16.32)

JU

wft A gAY quietness is lord and master of activity (26.52)
AKX LLT to be dispassionate is to be still (37.74)

ik staying still overcomes heat (movement) (45.92)
Bt i1 so long as I love quietude (57.116)

Yeis LA IES L the female by quiescence conquers the male (61.124)
LLif A I by quiescence gets underneath (61.124)

S
Wit A I 1l- he by his limpid calm puts right everything under heaven
(45.92)

#L
ri LA 4L 4.2 which is arranged on the rites of mourning (31.62)
fil Mk LA+ 4L 4L 2 he that has conquered in battle is received with rites

of mourning (31.62)
1:#L % 2 he who is best versed in ritual (38.76)
P3N ki 4L after morality was lost, then came ritual (38.76)
KALATIGAT Z A now ritual is the mere husk of loyalty and promise
keeping (38.76)

1

/K5 M} 1) the goodness of water is that it benefits the ten thousand
creatures. (8.16)

1722 LA A3 #) just as we take advantage of what is (11.22)

[CH F11iF the people will be benefited a hundredfold (19.38)



xapuj
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FiH] discard profit (19.38)

[K] .~ £I| 2% the State’s sharpest weapons (36.72)

115 &1 carry sharp swords (53.108)

ANHT 153111 F1] cannot be benefited (56.114)

A Z %128 the more “sharp weapons” there are (57.116)
A5 FH either may be profitable or unprofitable (73.148)
A1l A~E to sharpen without cutting (81.164)

M
X
A FERIELZ MK it is because every one under Heaven recognizes
beauty as beauty (2.4)
K 5EMZNH can it be compared to the difference between good
and bad (20.40)

s
g
<
)
“
2
-]
=
e
]
[

FE1j AN the Quietist, even when he conquers, does not regard weap-
ons as lovely things (31.62) |

IMj5& 2. # for to think them lovely (31.62)

K7 Al LATH %¢ there is a traffic in speakers of fine words (62. 126)

# H R pleased with their clothing (80.162)

7 n ANE true words are not fine-sounding (81.164)

KHAME fine-sounding words are not true (81.164)

]
A1) the Doorway whence issued all Secret Essences (1.2)
Z 4.2 1] the Doorway of the Mysterious Female (6.12)
AI'1FFI& in opening and shutting the heavenly gates (10.20)
M shut the doors (52.106)
T shut the doors (56.114)



K
{§i i A4+ there will be no more jealousies among the people (3.6)

1§ (AN 23 15 there will be no more thieves (3.6)
i B /LoAN L their hearts will remain placid and undisturbed (3.6)

o

(N1

A9 B JC MK ever striving to make the people knowledgeless and
desireless (3.6)

% IR IR [E love the people and rule the land (10.20)

XA ¥ 1% the people will be benefited a hundredfold (19.38)

[, 52 % 2% the people will be dutiful and compassionate (19.38)

I 5.2 4 1fif F #) without law or compulsion, men would dwell in har-

mony (32.64)
[C9R 7 the poorer the people will be (57.116)
[C B 1L the people will of themselves be transformed (57.116)

[X Fl IE the people will of themselves go straight (57.116)

IS F & the people will of themselves become prosperous (57.116)

B F1#b the people will of themselves return to the “state of the Uncarved
206 Block™ (57.116)

FLBE7 % the people will be happy and satisfied (58.118)

JCRGEREE the people will be carping and discontented (58.118)

.. Z M3 the people of the world, at their tasks (64.130)

JEELWIIR not enlighten the people (65.132)

[C.Z X ¥ the harder they are to rule (65.132)

& LLEAAK LI the Sage in order to be above the people (66.134)
K5 IR in order to guide them (66.134)

IGA~ # the people not be crushed by his weight (66.134)

XA the people not be led into harm (66.134)

KAt if the people are not intimidated by your authority (72.146)
FGANELSE the people are not frightened of death (74.150)



17 B H 198 even supposing people were generally frightened of death
(74.150)

(&2 1)L the people starve (75.152)

B2 HEVf the people are difficult to keep in order (75.152)

[X2 ¥4k the people attach no importance to death (75.152)

/INE LS a small country with few inhabitants (80.162)

i [, 'H.4E the people would be ready to lay down their lives (80.162)

IR 25401 H] 2 the people should have no use for any form of
writing save knotted ropes (80.162)

[& 4 ZJt the people would grow old and die (80.162)

2

%] % 4F % % the names that can be named are not unvarying names
(1.2)

N4 R b2 U it was from the Nameless that Heaven and Earth sprang
(1.2)

14 J1¥) .2 £ the named is but the mother that rears the ten thousand
creatures, each after its kind (1.2)

[\l U5+ 44 issued from the same mould, but nevertheless are different
in name (1.2)

% IR itis called elusive (14.28)

% FI45 itis called the rarefied (14.28)

4 FIT4 it is called the infinitesimal (14.28)

#8455 ANA] 4 endless the series of things without name (14.28)

H A A2 its charge has not departed (21.42)

G AKIH A its true name we do not know (25.50)

9% /) Z 4 were I forced to say to what class of things it belongs (25.50)

B 4 Tao is eternal, but has no fame (name) (32.64)
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IG5 %4 once the block is carved, there will be names (32.64)
ZJN%A so soon as there are names (32.64)

1] 44 4378 it may be called the Lowly (34.68)

n] 44 4 K it is called the Great (34.68)

JC % 2 Fb the blankness of the Unnamed (37.74)

1 2 /44 Tao is hidden and nameless (41.84)

%Y 5 fame or one’s own self (44.90)

AW 44 sees all without looking (47.96)

M Hokm

JU

5

J1¥).Z B} the mother that rears the ten thousand creatures (1.2)

51 Tr I} prize no sustenance that comes not from the Mother’s breast
(20.40)

AR B} the mother of all things under heaven (25.50)

A KT B} the “mother” of all things (52.106)

WE1F I B} apprehends the mother (52.106)

5 <7 JL 4 hold all the tighter to the mother (52.106)

£ B Z £} he who having the kingdom goes to the Mother (59.120)

b
P JLFF blank, as a piece of uncarved wood (15.30)
Wz AP give them Simplicity to look at, the Uncarved Block to hold
(19.38)
517 #b returns to the state of the Uncarved Block (28.56)
KO 28 when a block is sawed up it is made into implements (28.56)
Fh/Ix the Uncarved Block, though seemingly of small account (32.64)
Jo#Z A the blankness of the Unnamed (37.74)



[X [ 1 the people will of themselves return to the “state of the Uncarved
Block™ (57.116)

Q
S —
=
AL W JL T concentrating your breath, make it soft like that
of a little child ( 10.20)
"1 this blending of the breaths (42.56)
L21¥ T the heart makes calls upon the life-breath (55.112)

1

HEX1 UL 4% turn clay to make a vessel (11.22)

A48 2N it is on the space where there is nothing that the
uscfulness of the vessel depends (11.22)

FMEON] A 4% when a block is sawed up it is made into implements (28.56)

N1 2% that which is under heaven is like a holy vessel (29.58)

KIC A A2 4% fine weapons are none the less ill-omened things (31.62)

LT ANTZ 4% weapons are ill-omened things (31.62)

I:41 f-.Z &% the superior man should not depend on (31.62)

LK< F1) 3% the State’s sharpest weapons (36.72)

N ¢t )% the Greatest vessel takes the longest to finish (41.84)

A% A4t the “more sharp weapons” there are (57.116)

fCHE I A 1< truly able to become chief of all Ministers (67.136)

f14i1.2 &% contrivances requiring ten times, a hundred times less labour

(80.162)

53

58 1Ly toughening their sinews (3.6)
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M5 Ay Z 7% T can but tell of them as they appeared to the world (15.30)

wh oAy 2 %4 were 1 forced to say to what class of things it belongs (25.50)

w5k ol jf some are feeling vigorous just when others are worn out
(29.58)

AL 95K R oppose all conquest by force of arms (30.60)

AHLLEL 3% he does not take further advantage of his victory (30.60)

127 5% fulfils his purpose, but without violence (30.60)

1 JHE & 55 to conquer oneself is harder still (33.66)

9011 & 1 &i he that works through violence may get his way (33.66)

V4 [%]5% 2 must begin by being made strong (36.72)

& 95 WEWI 5 it is thus the soft overcomes the hard, and the weak, the
strong (36.72)

s A AT HSE a man of violence that came to a good end (42.86)

SFA<1-14i strength means holding on to what is weak (52.106)

L5 F158 if the heart makes calls upon the life-breath, rigidity fol-
lows (55.112)

HAEA 5% in death he becomes stiff and hard (76.154)

WU 5 JE 2 AE what is stiff and hard is a “companion of death” (76.154)

Feoi U)K the weapon that is too hard will be broken (76.154)

ASENHT the tree that has the hardest wood will be cut down (76.154)

5% ANAL T the hard and mighty are cast down (76.154)

Ifij LB 5% 4" when it attacks things hard and resistant (78.158)

552 M 9% the yielding conquers the resistant (78.158)

#7424 the heavy must be the foundation of the light (26.52)
LIS 3T AT allow himself to be lighter than these he rules (26.52)
W) KA if he is light, the foundation is lost (26.52)



FEEUG LA light assent inspires little confidence (63.128)

Wi 5K FEEEL the greatest of all calamities is to attack and find no
enemy (69.140)

L% & % 1 can have no enemy at the price of losing my treasure
(69.140)

[ Z 424 the people attach no importance to death (75.152)

e LAFESE that is why they attach no importance to death (75.152)

7
% 5 177 the force of words is soon spent (5.10)
H A5 its use will never fail (45.92)

W2 AR BUIE he rejects that but takes this (12.24)

FAELK R those that would gain what is under heaven (29.58)

ABLLARL5% he does not take further advantage of his victory (30.60)

{8 2 AU truly, he rejects that and takes this (38.78)

HUK'F those who of old won the adherence of all who live under
heaven (48.98)

ARULEUR T they would never have won this adherence (48.98)

LIEHEHEUK T the adherence of all under heaven can only be won by
letting-alone (57.116)

WIEL/H win the adherence of the small kingdom (61.124)

WIECA T win the adherence of large kingdoms (61.124)

(2 T EABCE 1T B the one must get underneath in order to do it: the
other is underneath and therefore does it (61.124)

HUZ 2 0L he rejects that but takes this (72.146)
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U

RE AR N2 1 is content with the places that all men disdain (8.16)
“ N FEi confuse the eye (12.24)

2 NH-7% dull the ear (12.24)

2 NI 44 spoil the palate (12.24)

2 N0 KAt makes minds go mad (12.24)

% N11Wj impede their owner’s movements (12.24)

ANZ i what others avoid (20.40)

AR A BEEL all men are wreathed in smiles (20.40)

R B5 47 4% all men have enough and to spare (20.40)

AN Z Ot Mine is indeed the mind of a very idiot, so dull am I
(20.40)

{ft A1l the world is full of people that shine (20.40)

fft N%2%< they look lively and self-assured (20.40)

RN 47 LL all men can be put to some use (20.40)

FA 5 - A 1 most am different from men (20.40)

i+ A“F how much less in his utterance should man (23.46)

AJR K so may the ruler (men) also have it (25.50)

N2 M the ways of men are conditioned by those of earth (25.50)

5 RN MO 7N s all the time in the most perfect way helping men.
he certainly does not turn his back on men (27.54)

W AN N Z I the perfect man is the teacher of the imperfect
(27.54)

AN AN Z P the imperfect is the stock-in-trade of the perfect
man (27.54)
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CLiE 4 A\ 1545 he who by Tao purposes to help a ruler of men (30.60)
A to delight in the slaughter of men (31.62)

KIR R A & he who delights in the slaughter of men (31.62)

A NZAX a host that has slain men (31.62)

KIA 4% to understand others is to have knowledge (33.66)

N £ 47 71 to conquer others needs strength (33.66)

HE Z FZE AT LIS A best to leave the State’s sharpest weapons where

none can see them (36.72)
A ZFh¥% what men most hate (42.86)
N ZFh#{ that others use in their teaching (42.86)
NZEB).Z FHEH the “death-spots” in man’s life and activity (50.102)
A % F 2§ the more “sharp weapons” there are (57.116)
A %1% T3 the more cunning craftsmen there are (57.116)
ANZIEILH |4 A mankind has gone long enough astray (58.118)
i A 41K rule men or serve heaven (59.120)
51 A to the hurt of other men (60.122)
A% A not used to harm other men (60.122)
ENIFADI N the Sage himself was thus saved from harm (the Sage
will not injure others) (60.122)
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KIBANIL BRI # A what large countries really need is more inhabitants
(the large nation wants nothing more than to ally and nurture the people)
(61.124)

ANFASEEBKA JEA what small countries need is some place where their
surplus inhabitants can go and get employment (the small nation wants
nothing more than to be accepted by and to serve the large nation) (61.124)

# N2 5 it is the treasure of the good man (62.126)

ANTENZ TR the support of the bad (62.126)

FAT LA A persons of grave demeanour are accepted as gifts (62.126)



ANZAENF 24 even the bad let slip no opportunity to acquire them
(62.126)

SARANZF1iE turning all men back to the things they have left behind
(64.130)

HH N4 the best user of men (68.138)

WA 2Z JJ the capacity to use men (68.138)

AZ 255 when he is born, man is soft and weak (76.154)

AZIEW AR far from being man’s way (77.156)

fiA~51F A not go round making claims on people (79.160)

B Nk m

wu

53 A to keep the good perpetually supplied (79.160)

BELAZ9 A his own last scrap has been used up on behalf of others
(81.164)

BELL5 A his own last scrap has been used up in giving to others (81.164)

AZiE the Sage’s way (81.164)

-

KA~ Heaven and Earth are ruthless (5.10)

2 AAZ the Sage is ruthless (5.10)

51~ in friendship they value gentleness (8.16)

Kil & H 1~ X when the Great Way declined that human kindness and
morality arose (18.36)

#i{ "3 X banish human kindness, discard morality (19.38)

L4~ the man of highest humanity (38.76)

KEETMN )71 after the “power”  was lost, then came human kindness
(38.76)

KA~ J& X after human kindness was lost, then came morality (38.76)



%
45 842 can you, when concentrating your breath, make it soft (10.20)

455 1 Mil58 the soft overcomes the hard, and the weak, the strong (36.72)

K F2Z 24 what is of all things most yielding (43.88)

SF 42198 strength means holding on to what is weak (52.106)

75959 A its bones are soft, its sinews weak (55.112)

AZ W55 when he is born, man is soft and weak (76.154)

SR ZA: 12255 all plants and trees while they are alive are supple and
soft (76.154)

KA ELZPE what is soft and weak is a “companion of life” (76.154)

K 594L [ the soft and weak set on high (76.154)

R F5ZE55T /K nothing under heaven is softer or more yielding than
water (78.158)

F£Z#ENI the soft conquers the hard (78.158)

B

7% 7 3 15t favour and disgrace goad as it were to madness (13.26)

fa] 17 2 % 47 5 what does it mean to say that favour and disgrace goad
as it were to madness (13.26)

A2 11 75 25 1 that is what is meant by saying favour and disgrace goad
as it were to madness (13.26)

FIH AR 7 L5 he who knows glory, yet cleaves to ignominy (28.56)

K E# & what is sheerest white looks blurred (41.84)

1A be content with what you have and are, and no one despoil you
(44.90)

55
5543 weakening their intelligence (3.6)
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¥tk 5 2. whatever is to be weakened (36.72)

A5 WEW i the soft overcomes the hard, and the weak, the strong
(36.72)

55 118 < J1] the only useful quality, weakness (40.82)

TT99 i A its bones are soft, its sinews weak (55.112)

N Z AL 59 when he is born, man is soft and weak (76.154)

HK 954 1 2 E what is soft and weak is a “companion of life” (76.154)

594k I the soft and weak set on high (76.154)

R 5551 /K nothing under heaven is softer or more yielding than
water (78.158)

5.2 L34 the yielding conquers the resistant (78.158)

I = Z AN a 300E these three cannot be further scrutinized (14.28)

It =< % when these three things are done (19.38)

“’F = two things (gave birth to) three things (42.86)

—'E Ji¥) three things (gave birth to) ten thousand (42.86)

" ZA4E 147 the “companions of life” are thirteen (three-tenths)
(30.102)

YA +14 = the “companions of death” are thirteen (three-tenths)
(50.102)

ANZER)Z THMIRA-4 = the “death-spots” in man’s life and activ-
ity are also thirteen (three-tenths) (50.102)

FiL. 20 the installation of the three officers of State (62.126)

A7 <4 here are my three treasures (67.136)

— BB K T ¢ the third, refusal to be “foremost of all things under
heaven” (67.136)
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R 2 AT R if evey one recognized virtue as virtue, this
would merely create fresh conceptions of wickedness (2.4)

| %77 /K the highest good is like that of water (8.16)

/K% F] J79) the goodness of water is that it benefits the ten thousand
creatures (8.16)
J& %5 the ground the best place for building a house upon (8.16)
(> 7% thoughts they value those that are profound (8.16)
*j7%1 " in friendship they value gentleness (8.16)
i1 {5 in words (they value) truth (8.16)
B in government (they value) good order (8.16)

H % HE in deeds (they value) effectiveness (8.16)
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&) ¥% I in actions (they value) timeliness (8.16)

i Z 3%} 4 of old those that were the best officers of Court (15.30)
T4 perfect activity (27.54)

i perfect speech (27.54)

% 1 perfect reckoner (27.54)

4] perfect door (27.54)

4 perfect knot (27.54)

H %A in the most perfect way helping men (27.54)

T 1% $) in the most perfect way helping creatures (27.54)

AN E AN N Z I the perfect man is the teacher of the imperfect
(2?.54)

B AATHE AN Z B the imperfect is the stock-in-trade of the perfect

man (27.54)

%é‘%iﬁf L a good general effects his purpose and then stops (30.60)

KHMEJE DY L% Tao alone supports all things and brings them to
fulfilment (41.84)



# ¥ HT 2 of the good man I approve (49.100)

AN H EINEZ 5% of the bad I also approve, and thus he gets good-
ness (49.100)

i [ %’fﬁ #: % it is said that he who has a true hold on life (50.102)

i & A what Tao plants cannot be plucked (54.110)

L& AR what Tao clasps, cannot slip (54.110)

5 MUK every good (is doubled) by an ill (58.118)

# AN LK it is the treasure of the good man (62.126)

AN N Z B f& the support of the bad (62.126)

ANZANEMFF 24 even the bad let slip no opportunity to acquire them
(62.126)

1 Z % A IE# in the days of old those who practised Tao with success
(65.132)

CIH 3% 2 through merit of being lower than they (66.134)

A4 L4 A the best charioteers do not rush ahead (68.138)

F A AN the best fighters do not make displays of wrath (68.138)

L Nok W

T MERCE A5 the greatest conqueror wins without joining issue (68.138)

HHANE AL T the best user of men acts as though he weére their
inferior (68.138)

RZIBASEM it is the way of Heaven not to strive but none the
less to conquer (73.148)

AN I3 N not to speak, but none the less to get an answer (73. 148)

BRI % Uk one who says little, yet none the less has laid his plans
(73.148)

2R LLA ¥ can hardly be called successful (79.160)

% 53 A to keep the good perpetually supplied (79.160)

4 A5+ the good man does not prove by argument (81.164)

¥##& A% he who proves by argument is not good (81.164)



E

b #%#7/K the highest good is like that of water (8.16)

H AN its rising brings no light (14.28)

A _EARI4T 2 Of the highest the people merely know that such a one
exists (17.34)

%% 4 L the best attitude is to remain tranquil and peaceful (31.62)

F#¥ ZZ 541 the supreme general stands on the right (31.62)

-184%% the man of highest “power” does not reveal himself as a pos-
sessor of “power” (38.76)

48 )54 the man of highest “power” neither acts (38.76)

14742 the man of highest humanity, though he acts (38.76)

E XA Z aman of even the highest morality acts (38.76)

4L 8Z he who is best versed in ritual not merely acts (38.76)

F+ME when the man of highest capacities hears Tao (41.84)

LfEFH A the “power” that is really loftiest looks like an abyss (41.84)

#k L[ in order to be above the people (66.134)

At EMTECANE only thus can the Sage be on top and the people not be
crushed by his weight (66.134)

LA Efr#{Z % because those above them eat too much tax-grain (75.152)

BAIL |2 454 because those above them interfere (75.152)

PAFC LSk 2Z JiE because those above them are too grossly absorbed in
the pursuit of life (75.152)

F 554k | the soft and weak set on high (76.154)

=

J& 3. 5 1) 21 5% puts himself in the background; but is always to the fore
(7.14)

SPILE T B/ remains outside; but is always there (7.14)
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UpiE Ly it A2 18 when your work is done, then withdraw (9.18)

bt A7 5 high rank hurts keenly as our bodies hurt (13.26)

fu[ig vt AT OF what does it mean to say that high rank hurts keenly
as our bodies hurt (13.26)

J3#7 47 5 that we have bodies (13.26)

LS H TS if we had no bodies, how could we suffer (13.26)

o1 LA L 4K F he who in dealing with the empire regards his high rank
as though it were his body (13.26)

% L5 J3 K I he who in dealing with the empire loves his subjects as
one should love one’s body (13.26)

& 5 A4t though his body ceases, is not destroyed (16.32)

LALHE T KR allow himself to be lighter than these he rules (26.52)

# 15 5 4K fame or one’s own self, which matters to one most (44.90)

5 15390 % one’s own self or things bought, which should count most
(44.90)

# % AN to the end of his days suffer no harm. (52.106)

% 5 AN till the end your strength shall not fail (52.106)

#¢ 5 AL till your last day no help shall come to you (52.106)

JList S 3R is thereby preserved from all harm (52.106)

{22 15 apply it to yourself (54.110)

UL A through oneself one may contemplate Oneself (54.110)

DL 54 )i he must put himself behind them (66.134)

16
{1 ANJE the Valley Spirit never dies (6.12)
K B 14% that which is under heaven is like a holy vessel (29.58)

filif'4 —LLA the spirits (through such understanding) keep their holi-
ness(39.80)



ff DL & were it not for their (the spirits’) holiness (39.80)

FC Y A~ ## not let an evil spirit within them display its powers (60.122)

[ W AN f not only the evil spirit did not display its powers (60.122)

HA A N neither was the Sage’s good spirit used to the hurt of other
men (60.122)

JEILAR A A nor was it only that his good spirit was not used to harm
other men (60.122)

&

/ LAH’E Being and Not-being grow out of one another (2.4)

"0 H#  he rears them, but does not lay claim to them (2.4)

UL A~ H /L because they do not foster their own lives (7.14)

f e AL that is why they live so long (7.14)

"2 & rear them, then, feed them (10.20)

*EIANAT rear them, but do not lay claim to them (10.20)

FARE L L)) Z 4% which of you can make yourself inert, to become
in the end full of life and stir (15.30)

JG R that existed before heaven and earth (25.50)

ik 55 thorn and brambles grow (30.60)

Jits Z LAZE the ten thousand creatures owe their existence to it (34.68)

Ji'thH -LAZE the ten thousand creatures (through such understand-
ing) bear their kind (39.80)

JIYIFLAZE were it not that the ten thousand creatures can bear their
kind (39.80)

AR F )% 141 all creatures under heaven are the products of Being
(40.82)

f11:-F 1. Being itself is the product of Not-being (40.82)

iti”}:— Tao gave birth to the One (42.86)
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—4 " the One gave birth successively to two things (42.86)

S Nk W

. -= two things (gave birth to) three things (42.86)

— 4 /¥ three things (gave birth) up to ten thousand (42.86)

#4428 war horses will be reared even on the sacred mounds
below the city walls (46.94)

tH 4= A%t he who aims at life achieves death (50.102)
| " Z FE the “companions of life” (50.102)

ANLZEB)ZFHEHh the “death-spots” in man’s life and activity (50.102)

VAF A4 22 J& it is because men feed life too grossly (50.102)

FHEE 4 he who has a true hold on life (50.102)

B4 2 Tao gave them birth (51.104)

HEEAZ therefore as Tao bore them (51.104)

‘£ ANE rear them, but not lay claim to them (51.104)

i A F1#¥ to fill life to the brim is to invite omens (55.112)

KA AM making life long by fixed staring (59.120)

T %K began as a tiny sprout (64.130)

KR4 do not harrass their lives (72.146)

VAL ERA: 2 5 because those above them are too grossly absorbed in
the pursuit of life (75.152)

RMET LA 8 2 W T$17E in that their hearts are so little set on life
they are superior to those who set store by life (75.15 2)

AZ % when he (man) is born (76.154)

HAZ A while they (all plants and trees) are alive (76.154)

HZ4E a “companion of life” (76.154)

XA
EANML N2 H the Sage relies on actionless activity (2.4)
F N Z 14 the Sage rules (3.6)
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X AN A the Sage too is ruthless (5.10)

% N Jii 1 5 the Sage puts himself in the background (7.14)

% N 8 the Sage considers the belly (12.24)

X A#1-— the Sage clasps the Primal Unity (22.44)

ENHFERN the Sage is all the time in the most perfect way helping
men (27.54)

X ANH1Z when the Sage uses it (28.56)

2 N Z: L the Sage discards the absolute (29.58)

£ AAMTIMI%1 the Sage arrives without going (47.96)

£ N ¥ 0> the Sage has no heart of his own (49.100)

EANZAEKR T the Sage in his dealing with the world (49.100)

EAN&%Z the Sage all the time sees and hears no more than an infant
sees and hears (49.100)

¥ N Z therefore a sage has said (57.116)

£ N Jj1iiAE] the Sage squares without cutting (58.118)

X ANIFAM4 N the Sage himself was thus saved from harm (60.122)

X ANZA N K the Sage never has to deal with the great (63.128) 223

X AMLAEZ the Sage knows too how to make the easy difficult (63.128)

£ N4 the Sage does not act (64.130)

£ AKX the Sage wants only things that are unwanted (64.130)

2 AN&K E R the Sage in order to be above the people (66.134)

£ A AL I can the Sage be on top (66.134)

X N4 the Sage wears hair-cloth on top (70.142)

£ A AR he who recognizes this disease as a disease (71.144)

2 A\ H %l the Sage knows himself (72.146)

FEANIAHEZ the Sage too disallows it (73.148)

£ A i ANF¥ the Sage though he controls does not lean (77. 156)

X AN Z the Sage said (78.158)
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A4k A B the Sage behaves like the holder of the left-hand tally
(79.160)

£ AAE! the Sage has no need to hoard (81.164)

¥ N .21t the Sage’s way (81.164)

k3

it e LA 4L 4t 22 he that has conquered in battle is received with rites
of mourning (31.62)

N7 JJ to conquer others needs strength (33.66)

HWE95 to conquer oneself is harder still(33.66)

A 99 MW 5k the soft overcomes the hard, and the weak, the strong
(36.72)

KitHE #: movement overcomes cold (45.92)

JEMEF staying still overcomes heat (45.92)

FUH LA 4 the female by quiescence conquers the male (61.124)

KEEVEWIRE pity cannot fight without conquering (67.136)

FHERCA A the greatest conqueror wins without joining issue (68.138)

A HER he who does not delight in war that wins (69.140)

NG T not to strive but none the less to conquer (73.148)

% Z HEME not one of them that can prevail (78.158)

55 2 HENE the yielding conquers the resistant (78.158)

A& Z IFEW the soft conquers the hard (78.158)

w
RZ 4l when they lose it they turn distraught (13.26)
K41 K if one uses what is the reverse of the “power”, the results

will be the reverse of the “power” (23.46)

-1 KA K INER 4.2 o those who conform themselves to inefficacy,



inefficacy readily lends its ineffectiveness (23.46)

FENPRAR if he is light, the foundation is lost (26.52)

B0 K 4T if he is active, the lord and master is lost (26.52)

A7’k 2 those that grab at it, lose it (29.58)

A HILHT & A only what stays in its place can endure (33.66)

MEAKALE the man of inferior “power” cannot rid it of the appearance
of “power” (38.76)

RURIETN R K1 after Tao was lost, then came the “power” (38.76)

S0 )54 after the “power” was lost, then came human kindness
(38.76)

KA )i X after human kindness was lost, then came morality (38.76)

K X J 4L after morality was lost, then came ritual (38.76)

A K Z he who grabs, lets slip (64.130)

AR K does not grab, and so does not let slip (64.130)

Bitifij A K coarse are the meshes, yet nothing slips through (73.148)

K22 U it was from the Nameless that Heaven and Earth sprang
(1.2)

e M1 & 4 to know what once there was. in the Beginning (14.28)

A1l 47 44 once the block is carved, there will be names (32.64)

B U itis the beginning of folly (38.76)

K 44 that which was the beginning of all things under heaven
(52.106)

FH2ZAT8 142 F the journey of a thousand leagues began with what
was under the feet (64.130)

FELUN4S heed the end no less than the beginning (64.130)
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X NAb &y 7.3 the Sage relies on actionless activity (2.4)

% HE in deeds (they value) effectiveness (8.16)

I % F 1 when his task is accomplished, his work done (17.34)

MHE-J-iE 3% if one uses the Way as one’s instrument (23.46)

HAH A such things are wont to rebound (30.60)

& 4 A in happy events, the left-hand is the place of honour (31.62)

X 551441 in grief and mourning, the right-hand is the place of honour
(31.62)

W LA 4 all did so by not interfering (48.98)

K H A7 had they interfered (48.98)

HIL55F EL 4 open up the passages, increase your doings (52.106)

AIXCSEHUKT the adherence of all under heaven can only be won by
letting-alone (57.116)

WA HE solong as [ act only by inactivity (57.116)

7B AKX rule men and serve heaven (59.120)

MEALBAZE A what small countries need is some place where
their surplus inhabitants can go and get employment (the small nation wants
nothing more than to be accepted by and to serve the large nation) (61.124)

FIXH does without doing (63.128)

HEFHE T ) everything difficult must be dealt with while it is still
easy (63.128)

KFLAE T4 everything great must be dealt with while it is still small
(63.128)

FC.Z M the people of the world, at their tasks (64.130)

W & % and your work will not be spoiled (64.130)

FAHH my deeds have a lord (70.142)
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2 AW, the eye gazes but can catch no glimpse of it (14.28)
W2 A WL if one looks for Tao, there is nothing solid to see (35.70)
K4 A 3 making life long by fixed staring (59.120)

7K

277K the highest good is like that of water (8.16)

/K K] the goodness of water is that it benefits (8.16)

K Z 54551 /K nothing under heaven is softer or more yielding than
water (78.158)

il

p—
E
-
o
-
1)
=
_
.
N
]

WU EN A5 2 1M % things are often increased by seeking to diminish them
(42.86)

271 Z 11 i1 diminished by seeking to increase them (42.86)

NI 4% the practice of Tao consists in substracting day by day (48.98)
fin 2 X 45t substracting and yet again substracting (48.98) 227
HREWZ take away from those who have too much (77.156)
KZIEHHA 4 it is heaven’s way to take from those who have too

much (77.156)
WAL takes away from those that have not enough (77.156)

X

XN EAKIFTZ of the highest the people merely know that such a one
exists (17.34)

% K% as though feasting after the Great Sacrifice (20.40)

2Z°F K all is peace, quietness and security (35.70)



Sk Nk

KACHE A Heaven is eternal, the Earth everlasting (7.14)

KI JJF can you in opening and shutting the heavenly gates (10.20)
)5 K to be Kingly is to be of heaven (16.32)

K J4iH to be of heaven is to be in Tao (16.32)

K K heaven has it (this greatness) (25.50)

{7k K the ways of earth (are conditioned) by those of heaven (25.50)

Kikili the ways of heaven (are conditioned) by those of Tao (25.50)

K A3 — LA the sky through such understanding remains limpid (39.80)

N AL were it (the sky) not so limpid (39.80)

/i A A rule men and serve heaven (59.120)

KHEG R LL# |). 2 Heaven arms with pity those whom it would not
see destroyed (67.136)

& WK the secret of being mated to heaven (68.138)
K Z % Heaven hates what it hates (73.148)
KMk Heaven’s net is wide (73.148)

228

Xig
K.ZIJH such is Heaven’s Way (9.18)
WK he knows all the ways of heaven (47.96)
NKZIB itis the way of Heaven (73.148)
RIS 55 Heaven’s way is like the bending of a bow (77.156)
K.l it is Heaven's way (77.156)
K& JGO% it is Heaven’s way, without distinction of persons (79.160)
K1 heaven’s way (81.164)

X it
ARHiZ Ui that Heaven and Earth sprang (1.2)



Fih A~ Heaven and Earth are ruthless (5.10)

KMz [u] FoA 4 65 'F- Heaven and Earth and all that lies between is like
a bellows (5.10)

& I K HEAR is the base from which Heaven and Earth sprang (6.12)

F b I PLTiE S FLA & how come they to be so (7.14)

b it is Heaven-and-Earth (23.46)

LY P

N ANiE A even Heaven-and-Earth cannot blow or pour for long
(23.46)

SR that existed before heaven and earth (25.50)
KA Heaven-and-Earth would conspire (32.64)

xT

KT ERIFEZ Ak every one under Heaven recognizes beauty as beauty
(2.4)

5t A5 A K F in dealing with the empire regards his high rank as though
it were his body (13.26)

77 6K I the best person to be entrusted with rule (13.26)

% UL A KK in dealing with the empire loves his subjects as one should
love one’s body (13.26)

27 A[ A K | the best person to whom one can commit the empire (13.26)

J K B3\ testing by it everything under heaven (22.44)

UK B 5 GE S 2 4+ for that very reason no one under heaven can con-
tend with him (22.44)

i LA BF one may think of it as the mother of all things under
heaven (25.50)

LLE 44K T allow himself to be lighter than these he rules (26.52)

K Fi% like a ravine, receiving all things under heaven (28.56)

MK FiZ being such a ravine (28.56)
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41K T i becomes the standard by which all things are tested (28.56)

3K F 5\, and being such a standard (28.56)

AR F1F becomes like a valley that receives into it all things under
heaven (28.56)

AR F1¥ and being such a valley (28.56)

FAXHUK T those that would gain what is under heaven (29.58)

K T ##4% that which is under heaven is like a holy vessel (29.58)

ALLIE K T oppose all conquest by force of arms (30.60)

AA[ 134 T K F R never get what he looks for out of those that dwell
under heaven (31.62)

K FRHAERL is greater than anything that is under heaven (32.64)

%16 LA T to Tao all under heaven will come (32.64)

A T1E goes about his work in the empire (35.70)

K R HIE the whole empire will be at rest (37.74)

% £#3—LIAKF IE barons and princes (through such understand-
ing) direct their people (39.80)

R FZWETA all creatures under heaven are the products of Being
(40.82)

KT Z 23 what is of all things most yielding (43.88)

SISK T 2 Z % overwhelm that which is of all things most hard (43.88)

KT H K2 few indeed can understand (43.88)

i 1F 4R F IE he by his limpid calm puts right everything under heaven
(45.92)

R FHiH when there is Tao in the empire(46.94)

R P 1 when there is not Tao in the empire(46.94)

AH P EIKT without leaving his door, he knows everything under
heaven(47.96)

WK FHLELEE won the adherence of all who live under heaven, all
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did so by not interfering (48.98)

AELLEUR T they would never have won this adherence (48.98)

X ANTEKR T the Sage in his dealings with the world (49.100)

AR FVEH for the world’s sake he dulls his wits (49.100)

K FAUELAA R TR that which was the beginning of all things under
heaven, we may speak of as the “mother” of all things (52.106)

182 F K F apply it to an empire (54.110)

VAR FMER T throught the empire, one may contemplate the Empire
(54.110)

FHTLLRIK TR, how do I know that the empire is so (54.110)

U h KT 5 for that very reason is highest of all creatures under heaven
(56.114)

CIJLSHHURT the adherence of all under heaven can only be won by
letting-alone (57.116)

K F % =¥ the more prohibitions there are, the more ritual avoidances
(57.116)

LAERZK | they who by Tao ruled all that is under heaven (60.122)

R FZ4E its part must be that of the female in its dealings with all
things under heaven (61.124)

R FZAL it must be a point towards which all things under heaven
converge (61.124)

WA K 8% most precious of all things under heaven (62.126)

K TFHELE everything difficult (63.128)

K F K everything great (63.128)

A I #RHE everything under heaven will be glad to be pushed by him
(66.134)

MR I 5885 2 4 none can contend with him (66.134)

K T8 every one under heaven says (67.136)
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ANE A R A: refusal to be “foremost of all things under heaven”
(67.136)

ABLA K B he that refuses to be foremost of all things (67.136)

A b 5EHEH no one under heaven understands them (70.142)

HHEA RLELA A | one there is and one only, so rich that he can afford
to make offerings to all under heaven (77.156)

K F 5551 K nothing under heaven is softer or more yielding than
water (78.158)

R N ZEANKI a fact known by all men (78.158)

218 K T T a king among those what dwell under heaven (78.158)

5
] 1M1 5% % These two things issued from the same mould, but never-
theless are different in name (1.2)
[7]1 2 % this “same mould” we can but call the Mystery (1.2)
[A13L7E all dust soothed (4.8)
il 78 the results will be like the Way (23.46)
IRl F-4& the results will be like the “power” (23.46)
[F]-J- 2% the results will be the reverse of the“power” (23.46)
] F-1E & those who have conformed themselves to the Way (23.46)
[ 748 # those who have conformed themselves to the power (23.46)
] ¥ %% # those who conform themselves to inefficacy (23.46)
(] 3L72  all dust smoothed (56.1 14)
/21 Z[v] This is called the mysterious levelling (56.114)

W
LY

J1¥)Z £} the mother that rears the ten thousand creatures (1.2)



Ji¥1i: L the myriad creatures are worked upon by him (2.4)

Ji¥).2 5% the very progenitor of all things in the world (4.8)

UL )1 494 “1 4 the Ten Thousand Things are but as straw dogs (5.10)

/K% R )5 ¥ the goodness of water is that it benefits the ten thousand
creatures (8.16)

J1¥) Ji4F of the ten thousand things none but can be worked on by you
(16.32)

JIPH 1 7€ the ten thousand creatures would flock to do them homage
(32.64)

JiPts Z L1 the ten thousand creatures owe their existence to it (34.68)

{77 )7 it covers the ten thousand things like a garment (34.68)

JI¥)V 155 the ten thousand creatures obey it (34.68)

Ji'¥)#% 14K the ten thousand creatures would at once be transformed
(37.74)

JI¥13—LLL the ten thousand creatures (through such understand-
ing) bear their kind (39.80)

JIY) LAY were it not that the ten thousand creatures can bear their
kind (39.80)

"2 )7 three things (gave birth) up to ten thousand (42.86)

Ji¥) 1] these ten thousand creatures cannot turn their back to the
shade (42.86)

JIPISEAN I of the ten thousand things there is not one that does not
worship Tao (51.104)

B )12 % Tao in the Universe is like the south-west corner in the
house (62.126)

UL%ii J1 4.2 13X the ten thousand creatures may be restored to their
Self-so (64.130)
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i 2> LA #5 princes and dukes style themselves so (42.86)

VL #EZ BT LLGE A H 4% £ 4 How did the great rivers and seas get their
kingship over the hundred lesser streams? (66.134) |

HUBEN B 7F L that was how they got their kingship (66.134)

AR F 1 become a king among those what dwell under heaven (78.158)

7c

LRI it was from the Nameless that Heaven and Earth sprang
(1.2)

T LALLM W) only he that rids himself forever of desire can see the
Secret Essences (from eternal non-existence, therefore, we serenely ob-
serve the mysterious beginning of the Universe) (1.2)

i A A1 Being and Non-being grow out of one another (2.4)

AT AN through his actionless activity all things are duly regu-
lated (3.6)

AFLAL AL it is not just because he does not strive for any personal
end (7.14)

KMEAF T IT because they prefer what does not lead to strife, and
therefore does not go amiss (8.16)

HEJC T can you... from straying (10.20)

HECHEF can you... till all is without blur (10.20)

=L it is on the space where there is nothing (11.22)

FZ Ui we should recognize the usefulness of what is not (11 22)

K& 5 if we had no bodies (13.26)

A& TRAIRZAR they are called shapeless shapes (14.28)

WA thieves and robbers will disappear (19.38)

#5°727CH banish learning, and there will be no more grieving (19.38)



Z B FEF 1 droop and drift, as though I belonged nowhere (20.40)

3 X 11 never brought to a stop (20.40)

[11% % JCIh he who boasts of what he will do succeeds in nothing
(24.48)

AT LA perfect activity leaves no track behind it (27.54)

5 JLH# perfect speech is like a jade-worker whose tool leaves no
mark (27.54)

M Ao K the perfect door has neither bolt nor bar (27.54)

44 Y the perfect knot needs neither rope nor twine (27.54)

A FF A he certainly does not turn his back on men (27.54)

WA FY) he certainly does not turn his back on creatures (27.54)

LA GHE he is in truth without “power” (38.76)

K LA were it (the sky) not so limpid (39.80)

G PA*T* were it (the earth) not for steadiness (39.80)

1 LA R were it (the spirits) not for their holiness (39.80)

1+ LLAHE were it (the abyss) not for this replenishment (39.80)

JIFCLAE were it not that the ten thousand creatures can bear their
kind (39.80)

{% ¥ JCLLIE were the barons and princes no longer directors of their
people (39.80)

% i F enumerate the parts of a carriage, and you still have not ex-
plained what a carriage is (the highest praise is to be without praise) (39.80)

1 4£ Tk Being itself is the product of Not-being (40.82)

K77 1% the largest square has no corners (41.84)

JoH AKIEl being substanceless it can enter even where there is no
space (43.88)

A T JCIE when there is not Tao in the empire (46.94)

2 N JCH L the Sage has no heart of his own (49.100)

xopuf
1zoe"

235

—
-
EE
-
=
-
)
=
-
ey
N
o




T 4% 148 a buffalo that attacked him would find nothing for its

horns to butt (50.102)
B HHS LR a tiger would find nothing for its claws to tear (50.102)

M Nok W

(o H

1T A ) a weapon would find no place for its point to enter in
(50.102)

PLH G4 HE because such men have no “death-spots” in them (50.102)

Jist B9t is thereby preserved from all harm (50.102)

HACIE 8 there is a bourn where there is neither right nor wrong (58.118)
W| JGAN B¢ it acquires a strength that nothing can overcome (59.120)
JiA~ b if there is nothing it cannot overcome (59.120)

TG HE 5 by doing so avoid all difficulties (63.128)

NG the Sage does not act and so does not harm (64.130)
JoHL KK does not grab, and so does not let slip (64.130)

il W H your work will not be spoiled (64.130)

VAT JGAT this latter is what we call to march without moving (69.140)

1% /G to roll the sleeve, but present no bare arm (69.140)

236 5 /58% a host that can confront, yet presents no battle-front (69.140)
A 1% the hand that seems to hold, yet had no weapon in it (69.140)
JMILHT ) do not narrow their dwellings (72.146)

JIRILETE (do not) harass their lives (72.146)

KHMEJLLZE their hearts are so little set on life (75.152)

LIILELL 52 they can find no way of altering it (78.158)

A& w1191 he who has not the “power” is the Grand Perquisitor (79.160)
KIE X% it is Heaven’s way, without distinction of persons (79.160)
%2 no one would go in them (80.162)

EHTFRZ no one would drill with them (80.162)



y, N
)1 - #% he returns to the Limitless (28.56)

p o
IHH X4 Tao is eternal, but has no fame (name) (32.64)

Jo4, 2 Fb the blankness of the Unnamed (37.74)
163 X4 Tao is hidden and nameless (41.84)

el

E

A Tk LAJC 4F won the adherence of all who live under heaven... by
not interfering (48.98)

VLUK T the adherence of all under heaven can only be won by
letting-alone (57.116)

A FIMIEHE so long as I act only by inactivity the people will of
themselves become prosperous (57.116)

FHHGF does without doing (63.128)

A

F NAE A 2 95 the Sage relies no actionless activity (2.4)

A X AWHAH: through his actionless activity all things are duly regu-
lated (3.6)

EH T AN AR A Tao never does; yet through it all things are
done(37.74)

FAEIE A A LAY the man of highest “power” neither acts nor is there
any who so regards him (38.76)

FEXAMATEL the man of inferior “power” both acts and is so
regarded (38.76)

F A LAEIE 247345 That is how I know the value of action that is
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actionless (43.88)

Fi k< % value in action that is actionless (43.88)

LLET-K A till one has reached inactivity (48.98)

TAMJEAA by this very inactivity, everything can be activated (48.98)

36 A1 B H 4L so long as I “do nothing” the people will of them-
selves be transformed (57.116)

414 it acts without action (63.128)

X ANF A the Sage does not act (64.130)

p o (s
JEH JCA M JEA A Tao never does; yet through it all things are done
(37.74)

FATMIEASA by this very inactivity, everything can be activated (48.98)

Tl A
E1EF A1 JELA A the man of highest “power” neither acts nor is there
any who so regards him (38.76)

A=A Z LA A the man of highest humanity, though he acts, is not
so regarded (38.76)

7o Rk
R ICHK so thin, so flavourless (35.70)
BRJLBK finds flavour in what is flavourless (63.128)

y %y
53+ X on the way back to where there is nothing (14.28)
K2 % forms without form (14.28)



i
K% A the Great Form is without shape (41.84)

P
AE R ENACAX striving to make the people knowledgeless and desireless
(3.6)
#, LB asks for nothing from them (34.68)
P AAXIM ES B AL so long as 1 have no wants the people will of them-
selves return to the “state of the Uncarved Block” (57.116)

T H

AL RS LR ever striving to make the people knowledgeless and
desireless (3.6)

R MEJG K because men do not understand this (70.142)

7

R Z1 7 fulfils his purpose and does not glory in what he has done
(30.60)

K1 Zi4% fulfils his purpose and does not boast of what he has done
(30.60)

RiUZ) % fulfils his purpose, but takes no pride in what he has done
(30.60)

ARl 7) 5% fulfils his purpose, but without violence (30.60)

Y,

" 1T LY on the way back to where there is nothing (14.28)
A Z % forms without form (14.28)
KW 2 % all things howsoever they flourish (16.32)
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182 WY the Way is a thing (21.42)

H .t} 474 within it are entities (21.42)

Yol ¥ 2 no creature but will reject them in disgust (24.48)

AP 1K there was something formless yet complete (25.50)

W 35 ¥ all the time in the most perfect way helping creatures (27.54)

G F£Y) certainly does not turn his back on creatures (27.54)

KA1 X among the creatures of the world some go in front, some
follow (29.58)

P14t W2 what has a time of vigour also has a time of decay (30.60)

Y% 2 people despise them (31.62)

Y)E 4R 2 1fi 73 things are often increased by seeking to diminish them
(42.84)

Y12 shaped them according to their kinds (51.104)

Pri: W2 whatever has a time of vigour also has a time of decay (55.112)

73 ¥k the more pernicious contrivances will be invented (57.116)

L9 % that can follow things back (65.132)
X

1 b Afl{ET high and low determine one another (2.4)

#MF aruler’s subjects (favour is an inferior matter) (13.26)

H FASBK its sinking (brings) no darkness (14.28)

[ 1£ the man of inferior “power” (38.76)

= LA F 8, the low is the foundation upon which the high is laid (39.80)

Pt [HIE when the man of low capacity hears Tao (41.84)

KFHBHE M a large kingdom must be like the low ground towards which
all streams flow down (61.124)

LA# 3 T by quiescence gets underneath (61.124)



NJLL B/ if a large kingdom can in the same way succeed in
getting underneath a small kingdom (61.124)

/NBEL KIS because small kingdoms are by nature in this way un-
derneath large kingdoms (61.124)

ek DL the one must get underneath in order to do it (61.124)

vl MR the other is underneath and therefore does it (61.124)

KA1 A4 b the large kingdom must “get underneath” (61.124)

[ 2474 174 N the journey of a thousand leagues began with what
was under the feet. (64.130)

UISLH R .2 through the merit of being lower than they (66.134)

VUL i B2 must speak as though he were lower than the people (66.134)

SHIN B Z R the best user of men acts as though he were their
inferior. (68.138)

58 KAk | the hard and mighty are cast down (76.154)

N7 Z the bottom-end comes up (77.156)

7E

Rt Z 5 as a substanceless image it existed before the Ancestor (4.8)

fii $C 5 11 5 0 puts himself in the background; but is always to the fore
(7.14)

JEARME that existed before heaven and earth ( 25.50)

AT HLEE LTINS rather than send a team of four horses. preceded
by a disc of jade (62.126)

fKSL IS in order to guide them (the people) (66.134)

AN K N refusal to be “foremost of all things under heaven”
(67.136)

ANELA KRG refuses to be foremost of all things (67.136)

ahi HG4E%R your vanguard (is not based) on your rear and this is
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death (67.136)

‘l%
A 1'% stop looking for “persons of superior morality” (3.6)
& '3t - Ui 4 they are superior to those who set store by life (75.152)
H AR WL he does not wish to reveal his aim as better than others

(77.156)

n

H/PKFEEER though seemingly of small account, is greater than
anything that is under heaven (32.64)

1] 44 3/]> therefore it may be called the Lowly (34.68)

W/NETH] good sight means seeing what is very small (52.106)

i K 27 22 /M ruling a large kingdom is indeed like cooking small
fish (60.122)

HCRHEEL B/ if a large kingdom can in the same way succeed in
getting underneath a small kingdom (61.124)

NJEZ/INE it will win the adherence of the small kingdom (61.124)

NFREL N KH small kingdoms are by nature in this way underneath
large kingdoms (61.124)

INEAEAKAH A what small countries need is some place where their
surplus inhabitants can go and get employment ( the small nation wants
nothing more than to be accepted and serve the large nation) (61 .124)

A/ % /b make the small great and the few many (63.128)

/NEFER a small country with few inhabitants (80.162)

L]
N

fi ECANEL their hearts will remain placid and undisturbed (3.6)



Kz H.l» emptying their hearts (3.6)

L>7% ¥ among thoughts they value those that are profound (8.16)

2 N A4t makes mind go mad (12.24)

B A Z L% mine is indeed the mind of a very idiot, so dull am I
(20.40)

& A L the Sage has no heart of his own (49.100)

A E1 #4045 40r he uses the heart of the people as his heart (49.100)

VLK RV for the world’s sake he dulls his wits (49.100)

LS E158 if the heart makes calls upon the life-breath, rigidity fol-
lows (55.112)

7 %15 in words (they value) truth (8.16)

{5 AN 2551 A5 itis by not believing people that you turn them into
liars (17.34)

HH {5 is none the less efficacious (21.42)

R AR EATAME it is by not believing in people that you turn them into
liars (23.46)

K AL 5 2 4 ritual is the mere husk of loyalty and promise-keep
(38.76)

{7 B (i Z the truthful man I believe (49.100)

AME & F 5 ZAE(T the liar I also believe, and thus he gets truthful-
ness (49.100)

R¥E UL ZEAA light assent inspires little confidence (63.128)

S B B

KA fine-sounding words are not true (81.164)
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1TAN 5 2 % carries on wordless teaching (2.4)

2 NATY5 impede their owner’s movements (12.24)

¥5 77 411 he who takes the longest strides. does not walk the fastest
(24.48)

4% Tr%%4T pass round superfluous dishes to those that have already had
enough (24.48)

JitriiAs%f all pervading, unfailing (25.50)

17424 he travels all day will not let himself be separated from his
baggage-wagon (26.52)

YT SR perfect activity leaves no track behind it (27.54)

AT ubfi among the creatures of the world some go in front,
some follow (29.58)

AT 1.5 he that works through violence may get his way (33.66)

110141 Z he does his best to put it into practice (41.84)

A AAMT I KN the Sage arrives without going (47.96)

Giifr ANiB 518 he walks on land does not meet tigers or wild buffaloes
(50.102)

71 Ki#i he has got started on the great highway (53.108)

FAT Al LALA persons of grave demeanour are accepted as gifts (62.126)

THL.Z1) the journey of a thousand leagues (64.130)

{7 AAT to march without moving (69.140)

51T very easy to put into practice (70.142)

Y HETT no one puts them into practice (70.142)

2
K% L the Great Form is without shape (41.84)
P12 shaped them according to their kinds (51. 104)
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&2 1-% apply it (Tao) to yourself (54.110)

122 Y% apply it (Tao) to your household (54.110)
2.2 }- % apply it (Tao) to the village (54.110)

2.2 13 apply it (Tao) to the kingdom (54.110)
1221 KK apply it (Tao) to an empire (54.110)

=
e Hooty emptying their hearts (3.6)
R I AN 1 it is empty, but gives a supply that never fails (5.10)
$UHE t% push far enough towards the Void (16.32)

U7 7Pk was no idle word (22.44)
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I their granaries stand empty (53.108)

PA
)115.Z % we can but call the Mystery (1.2)

%2 X X rather the “Darker than any Mystery™ (1.2)

/211 X4 it is named the Mysterious Female (6.12)

Z4L.21 ] the Doorway of the Mysterious Female (6.12)

IR 2% wipe and cleanse your vision of the Mystery (10.20)
A TH Z 1 this is called the Mysterious Power (10.20)

4 £t subtle, abstruse, mysterious, penetrating (15.30)
=1 Z 1% this is called the mysterious power (51.104)

A 1H Z[7] this is called the mysterious levelling (56.114)

2 1H £ 14 is called the mysterious “power” (65.132)

'

ZABKER the mysterious “power,” so deep-penetrating (65.132)
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45 W1 - - keep the unquiet physical-soul from straying, holding fast to

the Umty (10.20)

=A% 1L~ %% put thirty spokes together and call it a wheel (11.22)
M 4 blend into one (14.28)

2 AH#4— the Sage clasps the Primal Unity (22.44)

i A J&3L—E and one belongs to the king (25.50)

1213 —# the things that from of old have understood the Whole

(39.80)

X

KAF - LAif the sky through such understanding remains limpid (39.80)
#1793~ LA=T* earth remains steady (39.80)

fifiF-—LLR  the spirits keep their holiness (39.80)

2545 —LA& the abyss is replenished (39.80)

J114%—AZL the ten thousand creatures bear their kind (39.80)
& £45-—LL 4K F IF barons and princes direct their people (39.80)
18— Tao gave birth to the One (42.86)

~E " the One gave birth successively to two things (42.86)

—E1%& the first is pity (67.136)

o

K 1~ X when the Great Way declined that human kindness and

morality arose (18.36)

#4~3F ¥ banish human kindness, discard morality (19.38)

=X a man of the highest morality (38.76)

KA X after human kindness was lost, then came morality (38.76)
5% XM J#L after morality was lost, then came ritual (38.76)



il

Yl 451 2 1) i things are often increased by seeking to diminish them
(42.86)

a8 %1 Z Ifj ¥ and diminished by seeking to increase them (42.86)

KA Z £ fi the value of action that is actionless (43.88)

M2 7 value in action that is actionless (43.88)

M% H i learning consists in adding to one’s stock day by day (48.98)

at A E14¥ to fill life to the brim is to invite omens (55.112)

2 (A4 be drawn from without ever needing to be filled (4.8)

¥ &2 stretch a bow to the very full (9.18)

ANBK A not try to fill themselves to the brim (15.30)

RMEAR because they do not try to fill themselves to the brim (15.30)

FENIA to become full, be hollow (22.44)

7+13—LAf] the abyss (through such understanding) is replenished
(39.80)

Y LA were it (the abyss) not for this replenishment (39.80)

K% 4 i what is most full seems empty (45.92)

B
1 4 J1%9) 2 tF the named is but the mother that rears the ten thousand

creatures (1.2)
1 KA he that has never rid himself of desire can see only the
Outcomes (1.2)
1 AL Being and Non-being grow out of one another (2.4)
"L 1Ml 9 he rears them, but does not lay claim to them (2.4)
"EMIAH rear them, but do not lay claim to them (10.20)
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M LAT A2 it is on the space where there is nothing that the
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|
| usefulness of the wheel depends (11.22)
| [ AT A8 2 H] it is on the space where there is nothing that the
usefulness of the vessel depends (11.22)
:“ M H A4 = 2 H] it is on these spaces where there is nothing that the
| usefulness of the house depends (11.22)
| WA Z LA AR therefore just as we take advantage of what is (11.22)
FHTUA KB &N FHFH Y the only reason that we suffer hurt is that
we have bodies (13.26)
K KB HEA I if we had no bodies, how could we suffer (13.26)
Pl Z B LLHIA 2 47 by seizing on the Way that was you can ride the
things that are now (14.28)
K EARIATZ of the highest the people merely know that such a one
exists (17.34)
THRALIATAT itis by not believing people that you turn them into
liars (17.34)

NI AT 3 it was when the Great Way declined that human kind-
ness and morality arose (18.36)

HIAHHAT Kb it was when intelligence and knowledge appeared that
the Great Artifice began (18.36)

INAANHIAT 7 #4 it was when the six near ones were no longer at peace
that there was talk of “dutiful sons” (.] 8.36)

[ XK F¥ LA BT nor till fatherland was dark with strife did we hear of
“loyal slaves” (18.36)

H L SRS HT banish skill, discard profit, and thieves and robbers
will disappear (19.38)

> 45 1)1 )& then let them have accessories ( 19.38)

RN E5174% all men have enough and to spare (20.40)



A P74 L all men can be put to some use (20.40)

T 7% latent in it are forms (21.42)

a4y ¥ within it are entities (21.42)

P {5} within it there is a force (21.42)

JERE LB 1Py {5 a force that though rarefied is none the less effica-
cious (21.42)

AN B AR 45 1)) he does not boast of what he will do, therefore he suc-
ceeds (22.44)

i ASERAT AN itis by not believing in people that you turn them into
liars (23.46)

WA T & AR he that possesses Tao does not linger (24.48)

#/ YR X there was something formless yet complete (25.50)

38kt 47 VY A within the realm there are four portions of greatness (25.50)

HAT AL ISR however magnificent the view, he sits quiet and
dispassionate (26.52)

K% Z Wi A7 X4 the raising of a great host is followed by a year of
dearth (30.60)

AT A ANAL those in possession of the Tao do not depend on them
(31.62)

441 4 once the block is carved, there will be names (32.64)

¥ JREEAT so soon as there are names (32.64)

kN 47 JJ to conquer others needs strength (33.66)

9817 17,4 he that works through violence may eet his way (33.66)

%A1 having produced them, it does not take possession of them
(34.68)

LAEABERE LIAT 24 the man of highest “power” does not reveal him-
self as a possessor of “power” : therefore he keeps his “power” (38.76)

MEKLAIIATEL A the man of inferior “power” both acts and is so
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regarded (38.76)
[- X &z 1fi# L4 a man of even the highest morality both acts and is
so regarded (38.76)

KT ETFHA all creatures under heaven are the products of Being
(40.82)

F 4Tk Being itself is the product of Not-being (40.82)

78 =4 Z therefore the proverb has it (41.84)

JoH A ETH] being substanceless it can enter even where there is no
space (43.88)

EAELLEN L A2 F ta that is how 1 know the value of action that is
actionless (43.88)

K F418 when there is Tao in the empire (46.94)

MEAHALLUUBCKT had they interfered, they would never have
won this adherence (48.98)

H: Z A€ 145 = if the “companions of life” are thirteen ( three-tenths)
(50.102)

5L 14 - so likewise are the “companions of death”thirteen (three-
tenths) (50.102)

NZ% 82 FAEIR+47 = the “death-spots ” in man’s life and
activity are also thirteen (those who could have lived long but walk into
death of their own accord also number about three-tenths) (50.102)

AT rear them, but not lay claim to them (51.104)

K FH74f that which was the beginning of all things under heaven
(52.106)

{8 3 A #8747 %1 he who has the least scrap of sense (53.108)

W4 5% #7 4% have more possessions than they can use (53.108)

152U Z 4 the more laws are promulgated, the more thieves
and bandits there will be (57.116)



] L4 [ huge enough to keep a whole kingdom in its grasp (59.120)

£ [H .2 B} nf LAK: /A only he who having the kingdom goes to the Mother
can keep 1t long (59.120)

ANZAEAFE 247 even the bad let slip no opportunity to acquire them
(62.126)

A HEEE DL SN Y rather than send a team of four horses, preceded
by a disc of jade (62.126)

A IE LRSS pursued, they shall escape (62.126)

HNZTARA deal with things in their state of not-yet-being (64.130)

A =" here are my three treasures (67.136)

AILCH 5 the strategists have the sayings (69.140)

= H %% my words have an ancestry (70.142)

HHH my deeds have a lord (70.142)

A ) /A& 7R there is the Lord of Slaughter always ready for this task
(74.150)

7 A HF 32 luckly if he does not cut his hand (74.150)

PG HEVR LI |- 2 5724 people are difficult to keep in order because
those above them interfere (75.152)

T REHL take away from those who have too much (77.156)

KZBFHAFT R M A A it is Heaven's way to take from those who
have too much and give to those who have not enough (77.156)

N Z AN L1 #M T 4% being man’s way, he takes away from those
that have not enough in order to make offering to those who have too much
(77.156)

FHAETT A LA 45K N MEAT I & one there is and one only, so rich that he
can afford to make offerings to all under heaven, it is the possessor of Tao

(77.156)

WA 43 4% only in a manner that will certainly produce further discon-
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tents (79.160)
19 1% i) %2 he who has the “power” of Tao is the Grand Almoner (79.160)
45411112 2% there should be among the people contrivances requiring

ten times, a hundred times less labour (80.162)

HL AT AFEL there might still be boats and carriages (80.162)
M7 EG there might still be weapons of war (80.162)
BELA g N L #T {4 when his own last scrap ﬁas been used up on behalf

of others, lo, he has more than before (81.164)

i

WKL IE# he that rids himself forever of desire can see the Se-
cret Essences (1.2)

i ATAR A A3 he that has never rid himself of desire can see only the
Outcomes (1.2)

AW AR if the people never see such things as excite desire (3.6)

R UL 1T & ANEK 4 those who possess this Tao do not try to fill them-
selves to the brim (15.30)

DAL SERK give them selflessness and fewness of desires (19.38)

FHAKHUAK Bifii 4.2 those that would gain what is under heaven by
tampering with it (29.58)

YEEK 8k 2 415K 2. what is in the end to be shrunk must first he
stretched (36.72)

TR LA 9R.L whatever is to be weakened must begin by being
made strong (36.72)

FHAIK Z W61 ¥ 2 what is to be overthrown must begin by being set
up (36.72)

FEAKI Z 441455 2 he who would be a taker must begin as a giver
(36.72)



i k1% if having been transformed they should desire to act (37.74)

JC ¥ LN K KFANEK the blankness of the Unnamed brings dispassion
(37.74)

ANEKLAER A FFF EE to be dispassionate is to be still, and so, of itself,
the whole empire will be at rest (37.74)

AMEKERER WL they did not want themselves to tinkle like jade-bells
(39.80)

5 KT 1l 6K no lure is greater than to possess what others want
(46.94)

¥ 50K 5K% 44 no presage of evil greater than that men should be want-
Ing to get more (46.94)

KIAKERAHE & N what large countries really need is more inhabitants
(61.124)

/WAL XA HE N what small countries need is some place where their
surplus inhabitants can go and get employment (61.124)

K- K15 6K each gets what it needs (61.124)

£ NAKAMK the Sage wants only things that are unwanted (64.130)

T NAK I’ the Sage in order to be above the people (66.134)

XOCESL LS 5.2 in order to guide them he must put himself behind
them (66.134)

HANER LT because he does not wish to reveal himself as better than
others (77.156)

i

A7 ¥ .2 0% it is bottomless: the very progenitor of all things in the
world (4.8)

L% I8 among thoughts they value those that are profound (8.16)

thANHl IR F-4 it is best to leave the fish down in his pool (36.72)
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1K
K A% be chief among them, but do not manage them (10.20)
X A Z 04 8 K when the Sage uses it, it becomes Chief of all Min-
isters (28.56)
K2 BZ made them grow, fostered them (51.104)
K1 A% be chief among them, but not manage them (51.104)
AUHE AR K (be) is truly able to become chief of all Ministers (67.136)

H
JORS L & (within it) a force that though rarefied (21.42)

JSLEL #5710 what is in its natural, pure state looks faded (41.84)
HAE J5EL by its power you will be freed from dross (54.110)

1E

174K B (F he by his limpid calm puts right everything under heaven
(45.92)

LLIEH kingdoms can only be governed if rules are kept (57.116)

FLF i1 [ (I so long as I love quietude, the people will of them-
selves go straight (57.116)

H 1Al there is a bourn where there is neither right nor wrong (58.118)

132 45 in a realm where every straight is doubled by a crooked (58.118)

1RCE straight words seem crooked (78.158)

it

KB RIK Z A5 because every one under Heaven recognizes beauty
as beauty (2.4)



G 13 7 k13 equally if every one recognized virtue as virtue (2.4)

H A B ICHITCAK ever striving to make the people knowledgeless and
desireless (3.6)

EAKI#EZ T was it too the child of something else? we cannot tell
(4.8)

% B Y6 [ B J5 4 F can you love the people and rule the land, yet re-
main unknown (10.20)

REANTh 4f 2 1HIE 40 to know what once there was, in the Beginning,
this is called the essence of the Way (14.28)

A51H = 4EX not to know it, means to go blindly to disaster (16.32)

11 7% he who knows the always-so has room in him for everything
(16.32)

K. EAHAZ of the highest the people merely know that such a one
exists (17.34)

BATLARI A H 2 R# how do I know that the many warriors are so
(21.42)

HAEIH 44 its true name we do not know (25.50)

¥ HE < HOME he who knows the male, yet cleaves to what is female
(28.56)

FIH 157 H 2 he who knows the white, yet cleaves to the black (28.56)

KL NF H B he who knows glory, yet cleaves to ignominy (28.56)

KIRK 50 1E know that it is time to stop (32.64)

FL W EAASNES only by knowing when it is time to stop can danger be
avoided (32.64)

¥4 % to understand others is to have knowledge (33.66)

5 %1# W] to understand oneself is to be illumined (33.66)

¥I/E # 5 to be content with what one has is to be rich (33.66)
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T PARIE A 247 42 that is how I know the value of action that is
actionless (43.88)

A AN be content with what you have and are, and no one can
despoil you (44.90)

J 1 AN4 who stops in time nothing can harm (44.90)

05 5K ANKIE no disaster greater than not to be content with what
one has (46.94)

AUCRIE Z 2 2 % he who has once known the contentment that comes
simply through being content, will never again be otherwise than contented
(46.94)

AP RIR T without leaving his door, he knows everthing under heaven
(47.96)

H gz HAI9R/> the further one travels, the less one knows (47.96)

& LLE NANT %) the Sage arrives without going (47.96)

WEfF H B LLRIEL T he who apprehends the mother thereby knows the
sons (52.106)

BEK G751 JEBE he who has known the sons will hold all the (i ghter
to the mother (52.106)

{8 4L975X 17411 he who has the least scrap of sense (53.108)

HHTLARIEA FEA% how do T know that the empire is so (54.110)

ARIHEAEZ 75 not yet to have known the union of male and female
(55.112)

AIHIETH to understand such harmony is to understand the always-so
(55.112)

¥ W] to understand the always-so is to be illumined (55.112)

KA those who know do not speak (56.114)

7 17 N4l those who speak do not know (56.114)

HATELRIEAAS how do T know that it is so (57.116)



AN though few know it (58.118)

JeAS 78 I BE4) H M if there is nothing it cannot overcome, it knows no
bounds (59.120)

SN A AT LLFT B only what knows no bounds is huge enough to keep
a whole kingdom in its grasp (59.120)

Ky E JRHE R to have understood the difference between these two
things is to have a test and standard (65.132)

ARG U IR X 45 to be always able to apply this test and standard is
called the mysterious “power” (65.132)

GRS 51T my words are very easy to understand and very
easy to put into practice (70.142)

K EEAERIZLHETT no one under heaven understands them; no one puts
them into practice (70.142)

KNMEJCRUECLAFRAI it is precisely because men do not understand
this that they are unable to understand me (70.142)

WL 7 A7 few then understand me (70.142)

RKIAKIFH % to know when one does not know is best (71.144)

ANJIEIH 2 to think one knows when one does not know is a dire
disease (71.144)

FANTIRIASF W the Sage knows himself but does not show himself
(72.146)

A Z BN Heaven hates what it hates: none can know the
reason why (73.148)

A FSEAKIBLHETT a fact known by all men, yet utilized by none
(78.158)

R AN true wisdom is different from much learning (81.164)

f% 7 A%l much learning means little wisdom (81.164)
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f= L A\ Z ¥ therefore the Sage rules (3.6)

M AW TEA through his actionless activity all things are duly regu-
lated (3.6)

IE3% 74 in government (they value) good order (8.16)

% B EfEJC A F can you love the people and rule the land, yet re-

M ik W
>

main unknown (10.20)

LLIE 7 [ kingdoms can only be governed if rules are kept (57.116)

HASIR A you cannot rule men nor serve heaven unless you
have laid up a store (59.120)

{68 K [E % /M ruling a large kingdom is indeed like cooking small
fish (60.122)

i1 Z T AFL put them in order before they have got into confusion
(64.130)

[ Z A LA £ the more knowledge people have, the harder they
are to rule (65.132)

W LA [ those who seek to rule by giving knowledge (65.132)

ANEAEA[H those who rule without giving knowledge (65.132)

RZAHEHR LA F22 2 the people are difficult to keep in order be-

cause those above them interfere (75.152)

seLAXEiR  that is the only reason why they are so difficult to keep in
order (75.152)

g

{6 R & AHCA 1 indeed he sees to it that if there be any who have
knowledge they dare not interfere (3.6)

HIX A K fh when intelligence and knowledge appeared that the Great
Artifice began (18.36)
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% % 78 banish wisdom, discard knowledge (19.38)

1.8 KX much learning though he may possess, is far astray (27.54)

A\ % to understand others is to have knowledge (33.66)

R AEE LA 2 the more knowledge people have, the harder they
are to rule (65.132)

LA those who seek to rule by giving knowledge (65.132)

ALLE IR those who rule without giving knowledge (65.132)

ANUNSFH far better is it to keep what is in the heart (5.10)

HP % yet latent in it are forms (21.42)

H.H1 479 yet within it are entities (21.42)

H 47K yet within it there is a force (21.42)

H (5 is none the less efficacious (21.42)

‘P [HiE when the man of middling capacity hears Tao (41.84)

ISINIHD 10 AGYHEN

=

HONEHR as the heavy must be the foundation of the light (26.52)

ITANAHIE travels all day, will not let himself be separated from his
baggage-wagon (26.52)

FARIEZ B EUE “quickly absorbing” means doubling one’s garnered
“power” (59.120)

HF31E double your garnered power (59.120)

FCANEE the people not be crushed by his weight (66.134)

147 B B 5L the people would be ready to lay down their lives (80.162)

¥
JJ#e.Z F the lord of ten thousand chariots (26.52)



M Nk m

5l

LLig& f4 A\ 324 he who by Tao purposes to help a ruler of men (30.60)

A1+ makes no claim to be master over them (34.68)

JIYAES A4 F the ten thousand creatures obey it, though they know
not that they have a master (34.68)

5 ANHICA 3 when you doubt your ability to meet the enemy’s attack (69. 140)

&1 #1827 can become a king among those what dwell under heaven
(78.158)

=!

VIFCANH 4 it is because they do not foster their own lives (7.14)

15t 104 that brings ruin in its train (9.18)

H %~ 2ot from the time of old till now (21.42)

ANH WEW] he does not show himself; therefore he is seen everywhere
(22.44)

ANFL A& A2 he does not define himself, therefore he is distinct (22.44)

ANFHR AT U he does not boast of what he will do. therefore he suc-
ceeds (22.44)

A A S he is not proud of his work, and therefore it endures (22.44)

I'1 . A<W] he who does his own looking sees little (24.48)

Fl /& ¢ A5 he who defines himself is not therefore distinct (24.48)

H A% 47 o4 he who boasts of what he will do succeeds in nothing
(24.48)

H# & 4K he who is proud of his work, achieves nothing that en-
dures (24.48)

J1YI%5 1 %€ the ten thousand creatures would flock to do them homage
(32.64)

[CHEZ 4t E1 4] without law or compulsion, men would dwell in har-
mony (32.64)



1 %1 7 B to understand oneself is to be illumined (33.66)

"1 & 98 to conquer oneself is harder still (33.66)

CLIICEE AN [ O A BLE 1% HK the Sage just because he never at any time
makes a show of greatness in fact achieves greatness (34.68)

K FFEE1TIE of itself, the whole empire will be at rest (37.74)

{% 1-f1 ¥ that is why barons and princes refer to themselves as (39.80)

[ F 1k the people will of themselves go straight (57.116)

BCH & the people will of themselves become prosperous (57.116)

[CE P the people will of themselves return to the “state of the Uncarved
Block™ (57.116)

[1RIAS 1 W, knows himself but does not show himself (72. 146)

H % A A Ut knows his own value, but does not put himself on high
(72.146)

AN#411 2K not to beckon; yet things come to it of themselves (73.148)

B

JIH5 1AL the ten thousand creatures would at once be transformed
(37.74)

L AIMEEHAL so long as T “do nothing ™ the people will of them-

selves be transformed (57.116)

B
HEF1#R it happened of its own accord (17.34)
fiv 5 F1 84 to be always talking is against nature (23.46)
J47% H4X the ways of Tao (are conditioned) by the Self-so (25.50)
AR it was always and of itself so (51.104)

LAl J7) 2 1134 the ten thousand creatures may be restored to their
Self-so (64.130)
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¥¥E Notes
Chapter 1

1 For these two sentences, there are usually two different interpreta-
tions. In Wang Bi text, they are read as“ I;%4, Kbt 14, W2
K1 thus Waley's translation follows it, which is different from Wang Anshi
text as “fH, ARG H, 24 )12 BE” the translation should
be“‘Non-being’names this beginning of Heaven and Earth;‘Being’names
the mother of the myriad things” by Rhett Young and Roger Ames.

2 The usual understanding of these two sentences should be “From
eternal non-existence, therefore, we serenely observe the mysterious be-
ginning of the Universe; From eternal existence we clearly see the apparent
distinctions” by Chu Dagao.

3 For“ % 2 X% ” there are different translations, for instance, “More
mystical than the most mystical” by Paul Lin; “even more profound than the
profound” by Robert Henricks.

4 As to" A2 1] ", we can take for reference that*the gate of all
mysteries”’by Young and Ames; and“gate whence comes the beginning of

all parts of the Universe”by Chu Dagao.

Chapter 2

I Some people interpret these two sentences as™ & R #55118 %2 4
%, BONT My K FERROESZ M3, SR T "which is translated
asThe whole world recognizes the beautiful as beautiful, yet this is only

the ugly; the whole world recognizes the good as the good, yet this is only



o
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the bad” by D.C.Lau.

2 The accepted translation for” % “'is goodness, and “ 1 ” virtue; while

in Waley’s translation they are virtue and power respectively.
3 Gao Heng suspects this“therefore” was added by some later scholar
for the lines above ate not consistent in style and meaning with the follow-

ing. The first part is on relativity, and the second on government.

4 Chen Guying holds that the proper word for* A;4 ” should be non-
action translated by W. T. Chan. Chan explains: *Non-action (wuwei) is not
meant literally “inactivity’but rather ‘taking no action that is contrary to
Nature’in other words, letting Nature take its own course.” (A Source Book
in Chinese Philosophy P.136)

5 For “ Ji¥iily 4481, we can take for reference that “He lets all

5
2
-
)
=
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things rise without dominating them™ by Paul Lin and “The Sage permits

the myriad things to arise of themselves, but does not attempt to be their

master.” by Rhett Young and Roger Ames.

Chapter 3

] The accepted translation for “'Jf” is “the worthy,” “men of worth™ or
“superiormen.”

2 For “ [ ", W.T.Chan explains, “Literally, ‘empty’(hsu) means
absolute peace and purity of mind, freedoom from worry and selfish de-

sires.”

Chapter 4

I “{LJ1¥).2 %% >, this sentence can be translated in different ways

such as “as if it were the first ancestor of the myriad things” by Young and
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Ames," it is like the ancestor of the myriad creatures” by D.C.Lau.

2 The lines in parentheses belong to Chapter 56.

3 This sentence “ %, {lokf¥ " is regarded consistent in syntactic
structure with “ J# 73! {LLJJ 42 5% >, thus English translation can be “In
its profundity it seems to be the origin of all things. In its depth it seems
ever to remain”’ by Chu Dagao.

4 Waley thinks that “The Ancestor ( 7 )in question is almost certainly the
Yellow Ancestor who seperated Earth from Heaven and destroyed the Primal
Unity,” but Wang Bi says, “it is God in heaven.” So the different versions are
provided here for reference, “it images the forefather of God” by D.C.Lau,
“But it looks like the predecessor of Nature” by Chu Dagao, and “It seems to be
the predecessor of the gods™ by Young and Ames.

Chapter 5

1 Wang Bi says, “Heaven and Earth follow a natural course and accord
with non-action and non-creation, the myriad things grow and die of their
own accord, thus Heaven and Earth are ruthless.” Chen Guying explains,
* K#iA{ - means that Heaven and Earth are without favourites. That is,
Heaven and Earth are only a physical and natural existence, and do not
possess any human emotions. The myriad things between Heaven and Earth
simply comply with the natural law. However. theists think Heaven and
Earth show particular favour (rejection) towards some things. In fact, this
i1s only the projection of human sentiments onto the cosmic order.”

2 4% is a dog-like figure made of straw, used usually for sacrificial
ceremony. Lin Xiyi says, “The straw dogs are made for the occasion of
sacrifice, when it is finished, they are abandoned. The analogy shows they

receive no particular favour and are easily forgotten. -+ Some scholars ex-



plain this sentence as treating people as straws, certainly they are mis-
taken.”

3 Paul Lin remarks, “The Sage, joining in the virtue of Heaven and Earth,
compares the people to straw dogs.™

4 According to Yan Lingfeng,” “1*'|' "should be * “J*{#' ”, so this sen-

tence may be translated as “Is it not better to keep tranquility”.
Chapter 6

I Yan Fu explains, “Because it is empty, it is called ‘valley’; because it is
changeable and inexhaustible, it is called “spirit’; because it changes un-
ceasingly, it‘never dies’.”(Comments and A Textual Study of Dao De Jing)

2 “ Z 407 here refers to the creative nature of Tao. It (the valley spirit)
gives birth to Heaven, Earth and myriad things but there is nowhere to find
the primordial womb.

3 For the last two sentences, we can take for reference that “Perpetual
and without end is its invisible existence: Its functions are inexhautible”:
and “Dimly visible. it seems as if it were there, Yet use will never drain it”

by D.C.Lau.
Chapter 7

I Robert Henricks translated these two sentences as “The reason why
Heaven and Earth can endure and last a long time—1Is that they do not live
for themselves.”

2 In some Chinese editions, the two words are = {4 ™., there can be
Subtle difference for the rendition as “they are able to remain perpetually

existent” by Young and Ames.
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3 A better version can be like that “Put self-concern out of his mind, yet

finds that his self-concern is preserved” by Robert Henricks.

W

4 An alternative translation can be that ““Is it not because of his selfless-

ness that he completes his own” by Paul Lin.

Chapter 8

1 Heshang Gong says, “Men of supreme goodness resemble the nature
of water.”
2 D.C.Lau put these seven sentences as:
In a home it is the site that matters;
[n quality of mind it is depth that matters;

In an ally it is benevolence that matters;

In speech it is good faith that matters;

In government it is order that matters:

In affairs it is ability that matters:

266 In action it is timeliness that matters.

Chapter 9

I Waley’s note: The expression used can also apply to filling a vessel to
the brim, but “stretching a bow™ makes a better parallel to “sharpening a
sword.”

2 It should be “gold.”

3 Wang Zhen comments, “‘ 5 il *does not mean one should retire from

his office and leave, but does not claim the deed for himself.”



4 Paul Lin explains,“The four seasons evolve in turn, each completing

its role and then moving on.”
Chapter 10

| Fan Yingyuan explains,** 75 i are spititual and sentient souls.” The
Book of Internal Perception says, "What controls the body in movement is
the spiritual soul, whereas what keeps the body in tranquility is the sentient
soul.”

2 Chen Guying changed this word “ Z . to “ % % based on the Silk
Text B and Gao Heng’s explanation. A possible translation for it can be
“Profound mirror”.

3 This is a good translation, but other versions can provide us with
some reference as “Can you love the people and govern the state by non-
action” by Chu Dagao; and ‘‘One should love his people and order the coun-
try properly, But can he accord with ‘non-action’’ by Young and Ames.

4 The sentences in parentheses are repeated in Chapter 51, they are

irrelevant in meaning to the text above.

Chapter 11

1 This sentence can be translated as “Thirty spokes unite in one hub” by
Henricks.

2 We can take the following for reference:*“Therefore, on the one hand
we have the benefit of existence, and on the other, we make use of non-
existence” by Chu Dagao, and “Therefore, being constitutes utility, While

non-being constitutes function” by Young and Ames.
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Chapter 12

I Excessive riding and hunting cause one to lose his sense of restraint.
2 “That™ refers to a life “on behalf of what the eyes desire”, while *“this™. a

life “on behalf of what the stomach needs.”

Chapter 13

I This sentence is better understood as “Concern keenly for one’s body
as one does for a greater disaster.”

2 This sentence should read as “Favour is an inferior matter, if one
gets...”

3 Young and Ames translated the sentence as “when one can govern the

empire with the same attitude as he esteems his own person.”

Chapter 14

I Alternative translations can be “Its surface is not dazzling bright, Nor
is its underside dark.” by Young and Ames, and “Its upper part is not daz-
zling, Its lower part is not obscure™ by D.C.Lau.

Waley’s notes:

2 i.e. dominate.

3 Macrocosmically, in the Universe. Microcos mically, in oneself.

4 Literally, main-thread.

> Different translations can be read as “By adhering to the Tao of the
past You will master the existence of the present And be able to know the
origin of the past. This is called the clue of Tao™ by Chu Dagao: “Grasp the

Tao of antiquity to superintend present existence: Being able to understand



the beginning of the universe Is called the major principle of the Tao” by

Young and Ames.
Chapter 15

1 In Wang Bi text, itis ‘““1:”, butin Silk Manuscript Text B and Fu Yi
text, it is “i8 . Therefore, in Chen Guyin text it is “ % 4 ili # . the
perfect man of Tao.

2 WS HATHE, RS F7AC1E is moved from the twentieth chapter to
follow this sentence according to the explanation given by Yan Lingfeng.

3 Young and Ames’ translation for the last four sentences may provide
for the reference:“Who is able to slowly become perspicacious through
tranquility while dwelling in a situation of turbidity? Who is able to slowly
advance through motion while dwelling in a situation of stability? Those
who maintain these principles do not seek self-satisfaction. Only because

they are not self-satisfied are they able to be rejuvenating.”

Chapter 16

I In Wang Bi text it is “kingly” (-1°), but his comment is “Nothing is not
encompassed.” So according to Lao Jian, we should adopt “complete™ (4~
jhere.

2 *“ K here should be “nature,” so the sentence can be translated as
“To be complete is to be in accord with nature.”

3 A proper translation will be that ““to the end of his days, he will suffer

no harm.”
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Chapter 17

I In Wang Bi text, it is “the people merely know”( | 1452 ), butin
many other texts, such as Wu Cheng’s, Zhu Yuanzhang’s, Jiao Hong's, etc.
it is “people do not know”(A~%l147.2 ) which is consistent with the overall
text and Laozi’s philosophy.

2 A different rendition is that “When trust is insufficient, there will be

no trust in return” by Robert Henricks.
Chapter 18

1 “{ 3 " is often translated as benevolence and righteousness.

2 Waley’s note: father, son, elder brother, younger brother, husband and
wife.

3 “Z#£” is usually translated as “filial piety and parental affection.”

4 Waley’s note: As Ministers called themselves.

Chapter 19

I The first sentence of the twentieth chapter should be moved here.
Gao Heng explains: This sentence belongs to Chapter 19, it can be verified
at three points. Firstly, the similar syntactical structure between “banish
learning and have no anxiety,”“manifest simplicity and embrace
genuinnessand “lessen self-interest and abate desires,” it is quite different
from other sentences in structure in Chapter 20; secondly, the same rhyme
for “ 40 with“ &+ J&. #b. &K, but there is not any other word with
the same rhyme in Chapter 20; thirdly, “manifest simplicity and embrace

genuinness” is consistent in the meaning with “banish learning and have no



anxiety,” but if this sentence is put at the beginning of the twentieth chapter,

the meaning seems irrelevant to the following sentences.
Chapter 20

I According to Chen Guying, wei( Mt ) is the response made when a
junior replies to an elder, while o (F]) is the response made when an elder
replies to a junior. Some commentators consider that the word [ is a
loanword for “to shout,” “to scold” ( 1] ), and thus explain it as a word of
reproach.

2 This sentence should be understood as “Vast (is my spirit), as though
interminate.”

3 It should be “to be insufficient.”

4 See Chapter 15.

5 Waley’s note: i.e.the Way’s. The image may equally well be that of a

child in the womb,“feeding on the mother.”

Chapter 21

L “ %5 is usually translated as “essence”. the most subtle and most
fundamental substance.
2 According to Chen Guying’s comment, these last four lines should be
understood as “Its name has not been abandoned in discerning the origin of
all things. How do I know the disposition of this origin of the myriad things?

From it (the Way).”
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Chapter 22
I Waley’s note: To the Way.

Chapter 23

I Waley's note: Nature, as we should say.
2 Here it should be “the Way and its virtue.”
3 See Chapter 17. Young and Ames translated this sentence as “When

the integrity (of the ruler) is inadequate, There will be those who do not

trust him.”

Chapter 24

1 This sentence is often understood as “He who puts himself on display

does not shine.”

2 Waley’s note: Over the scene of his successes, thus calling attention

to them.

Chapter 25

1 Waley’s note: Returning to “what was there at the Beginning.”

2 Waley’s note: Henceforward 1 shall use the Chinese word Tao instead
of the Way, to do so avoids many inconvenience.

3 In Fan Yingyuan and Fu Yi texts, this word is “man.” If we take the
whole text into consideration, we would think “man™ is a better choice.

4 Waley’s note: The “unconditioned”; the “what-is-so-itself.”



Chapter 26

I In Chen Guying text, it is explained as “‘luxurious life.”

2 Waley’s note: i.e.more easily moved.

3 Waley’s note: i.e. Quietness, the magical passivity that is also called
non-action.

4 For the last two sentences, Young and Ames’ translation reads as “If
he is flippant he will lose the root; If he is agitated he will lose the way of

being a ruler.”

Chapter 27

I According to Chen Guying, this sentence should be “A good traveller
leaves no track’ by Henricks.

2 i.e. counting sticks or tallies.

3 This is called “according with natural perspicacity” by Young and
Ames.

4 D.C.Lau puts these two sentences as “Hence the good man is the
teacher the bad learns from; And the bad man is the material the good
works on.”

5 Waley’s note: The power to influence mankind through Tao. The
commonest charge brought against Taoists was that of being merely inter-
ested in self-perfection without regard for the welfare of the community as

a whole. The present chapter is devoted to rebutting that charge.
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Chapter 28

1 The comments by Yi Shunding, Ma Xunlun and Gao Heng state that
the sentences within the parentheses are probably the addition by later schol-

ars.

2 Waley’s note: Play on the double sense of this word which also means

LI

“a subordinate,” “an instrument of government.”

L Y

3 Waley’s note: Play on“ {fil ”, “to carve” and “to rule.” The secondary

meaning is that the greatest ruler does the least chopping about.

Chapter 29

1 *“ K F ” here means people under heaven.

2 Yi Shunding says, “After ‘dangerous to temper with’ there should be
another sentence ‘impossible to grab at," I can list three examples to verify
this. In the note to the Introduction to History of Jin Dynasty by Gan Bao,
Li Shan quotes from Wenzi, ‘Laozi says, “The world is great vessel, it
cannot be grabbed at, and dangerous to temper with. He who tempers with
it. damages it; he who grabs at it, lost it.”’ This is the first. Wang Bi in his
notes says, Therefore, they can be accorded with but not tempered with:
they can be understood but not grabbed at.’ Since Wang Bi quotes this
sentence in his comment, we can be sure there is such a sentence in the
original text. This is the second. In Chapter 64, we read, ‘He who acts,
harms; he who grabs, lets slip. Therefore, the Sage does not act, and so
does not harm; Does not grab, and so does not let slip.”’ *Does not
act’means‘cannot be tempered with’:‘does not grab’means ‘impossible to
grab at.” Thus in Chapter 29, there is such a sentence. This is the third

proof.”



3 The sentences in parentheses are suspected o be misplaced bamboo
slips in Chapter 64, according to Xi Dong, they are moved here.

4 Chen Guying explains “ 4] as man.

5 This sentence should be “‘discards the extreme, the extravagant, the

excessive.”

Chapter 30

I Waley’s note: Lit.“To be reversed.” He who overcomes by violence

will himself be overcome by violence.

Chapter 31

I Chen Guying revised “fine weapons” to “weapons” based on Silk
Texts A and B.

2,3, 4 For this chapter, Waley held that a considerable amount of com-
mentary had been inextricably confused with the text. So he reconstructed
the text which was fairly close to that of Ma Xulun (1924). The sentences
in the parentheses are my additions based on Chen Guying text with the

reference of different translations.

Chapter 32

1 For the beginning sentences, we can take for reference that “The way
is for ever nameless. Though the uncarved block is small, No one in the
world dare claim its allegiance” by D.C.Lau: and “The Tao is an eternally
nameless genuinness. Although its manifestations are subtle, There is no

one in the empire capable of making it his minister” by Young and Ames.
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2 According to Chen Guying, this sentence should be translated as
“There 1s no need for the people to command it, for it is equally distributed
of its own accord.”

3 Waley’s note: i.e.to the possessor of Tao. The last two lines resume

the thought of lines 4 and 5.
Chapter 33
I “Violence™ should be replaced with “tenacity” or “perseverence.”

Chapter 34

I Chu Takao’s translation for this two sentences is “The great Tao
pervades everywhere, both on the left and on the right.”
2 “ 487 (to cover... like a garment) now in Chen Guying text is ** 4
7+, which means “to clothe and nourish.”
3 The parentheses are added to show that this sentence possibly was

inserted by later scholars.

Chapter 35

I Waley’s comment: The Great Form that is formless, i.e. Tao.

2 According to Chen Guying, these first four lines should be translated
as “Hold fast to the Great Form, and all the world will throng to you; They
will throng to you, and yet will inflict no injury on each other; All will find

contentment in concord and equanimity” by Young and Ames.



Chapter 36

I It should be “subtle but clear” in the light of Fan Yingyuan’s comment.

2 Different explanations for * #J85 ”: Heshang Gong thinks it is the
principle of authority; Han Fei believes it means rewards and punishments:
Fan Yingyuan explicates it as sagacity, wisdom, benevolence, righteous-
ness, artfulness and profits.

3 Young and Ames translated this sentence as “The sharp weapons of

the state cannot be indiscriminately flaunted before the people.”

Chapter 37

1 It should be “would be transformed of their own accord,” “at once” is
redundant here.

2 Waley’s note: Literally,“the uncarven-wood-quality.”

3 According to Gao Heng,” #{.Z L1 ” should be added to the beginning
of this sentence, so the English translation should be added with “Refrain

them by.”

4 Consequently, this sentence should be “they will free from avarice.”

5 Waley’s note: If the sage is “still.”

Chapter 38

I Waley’s note: Does not act separately and particularly, but only applies

the “power” in a general way.

2 Waley’s note: Regards him as possessor of pPOWer.
3 It should be *“chaos.”
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4 A great man. Waley’s note: Full grown in Tao.

Chapter 39

I “%E " means “friendly,” * /88’ means “unworthy” here.

2 In Chen Guying text, this sentence is “ .75 2§ 7, That is,“highest
praise is to be without praise.” In Wang Bi text, it is ** 43 B J; 1 .

3 Waley’s note: The sage of old.

4 This sentence may be understood like this: They would rather be like

firm and jagged stones than like the glittering and dazzling precious jade.

Chapter 40

I Chen Guying explains,”“The meaning of non-being in this sentence is
the same as that “Non-being names this beginning of Heaven and Earth’in
Chapter 1, but different from that ‘Being and non-being grow out of one
another’in Chapter 2 and that ‘it is on the space where there is nothing that
the usefulness of the wheel depends’ in Chapter 11. The * A’in Chapters 2
and 11 refers to non-concrete and intangible aspect of phenomenal world,
whereas * .’ in this chapter refers to the metaphysical Tao. * {1’ and * A in
Chapters 2 and 11, if translated into English,* {{ ’is equivalent to ‘exist-
ence,” * A5 ’is equivalent to ‘non-existence.’ However, ‘ 47 ’and * A 'in
this chapter and Chapter 1 are untranslatable, but if we are forced to trans-
late them, usually, they are ‘being’and ‘non-being’respectively. (But, we
must not confuse them with Parmenides’ concepts of being and non-being.
for Parmenides, there is only one unchanging. unmoving and indivisible real
existence, he calls it ‘being,” but there is no non-being for him.) Laozi pays

attention both to being and non-being and holds their relation as comple-
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mentary and continuous.”
Chapter 41

I Waley’s note: Tao.
2 This sentence should be put after the sentence “What is in its natural, [

pure state looks faded” according to Zhang Songru.
Chapter 42

I Waley’s note: i.e. everything.

2 Waley’s note: Which symbolizes the fact that they are themselves a
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mixture of light and dark, hard and soft, water and fire, etc.
3 See Chapter 39.

4 This chapter is divided into two paragraphs, but the meaning in the

second paragraph seems irrelevant to the first. Gao Heng, Chen Zhu and

Yan Lingfeng suspect the second paragraph belongs to Chapter 39.

Chapter 44

I Waley’s note: i.e. which is better, to get fame and wealth but injure
oneself, or to lack fame and wealth and save oneself.
2 Young and Ames’ translation will provide for our reference that “one

who cherishes reputation to excess must certainly pay a heavy penalty.”

Chapter 45

I According to Jiang Xichang’s commentary, these two lines should be
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“still overcomes movement, and cold overcomes heat.”
2 In accordance with Chen Guying’s explanation, Young and Ames
translated this sentence as “Clarity and tranquility become the upright mod-

els of the empire.”

Chapter 46

I There is no such sentence in Wang Bi and Chen Guying texts, but in
the texts of Heshang Gong, Fu Yi, Fan Yingyuan, Jinglong Tablet, the
Mawangdui Silk Manuscript Text A and B. Waley also translated this sen-

tence. Therefore I add this sentence to Chen Guying text.

Chapter 47

I Waley’s note: Away from Tao; away from the Unity into the Multiplic-

ity.
Chapter 48

1 We can take D.C.Lau’s translation as reference: “In the pursuit of
learning one knows more every day; In the pursuit of the way one does less
every day. One does less and less until one does nothing at all, and when

one does nothing at all there is nothing that is undone.”

Chapter 49

1 Waley’s note: Makes no judgements of his own.

2 It should be “common people.”



3 The sentence can be revised as “the Sage regards them all as infants.”

Chapter 50

I This sentence can be revised as “Human life begins in birth, and ends
in death.”

2 Waley’s note: “The four limbs and nine apertures that constitute the
human apparatus.” This is based on the explanation of Han Feizi. Actually,
“ |41 -~ should be “three-tenths.”

3 The meaning for this sentence could be that “Those who could have
lived long but walk into death of their own accord also number about three-
tenths.”

4 It i1s “rhinoceros.”

Chapter 51

1 For the third and forth lines, we may take for reference the translation
“The physical world gives form to them, and their environment completes
them” by Young and Ames.

2 It should be “stablized and pacified.”

3 For this sentence, different translations can be taken as reference: “It
does things to assist them” by Young and Ames: "It benefits them” by
D.C.Lau; and “It acts on their behalf ”* by Henricks.

4 See Chapter 10.

Chapter 52

Waley’s note:
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1 Tao, the One, the Whole.
2 the Many, the universe.

3 i.e. Tao.

Chapter 53

1 Waley’s note: All this is of course metaphorical.

2 A different understanding for ““ %  is “to be rank with corruption.”

Chapter 54

Waley’s note:

| Literally “what is well planted,” i.e.planted by Tao.

2 The “power” of the ancestor’s Tao carries the family on.

-3 By delving back through the successive stages of one’s own con-

scious one gets back to the Unity of the Whole which is one’s Tao.

4 Waley’s note: i.e.the Tao of the household. When one has had vision
of the Tao (underlying essence) of a thing, one can control it. This catena
(self~—household —village, etc.) is found in every branch of Chinese phi-

losophy, applied in a variety of ways.

Chapter 55

I The usual understanding for this sentence should be that “He who is
endowed with ample virtue may be compared to an infant” by Chu Dagao,

and that “One who possesses virtue in abundance is comparable to a new
born babe” by D.C.Lau.

2 For these two sentences, Chu Dagao translates them as “To know this
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harmony is to approach eternity; To know eternity is to attain enlighten-

ment.”’

Chapter 56

I See Chapter 52.

2 Waley’s note: In which there 1s a general perception not effected

through particular senses.

Chapter 57

1 Itis “unexpected manoeuvres.”
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2 Principle of Tao.

Chapter 58

1 Young and Ames’ translation for the first two lines: “When the gov- 283
ernment is dull and sluggish, The people will be simple and sincere.”
2 Waley’s note: Through Tao he reaches his ends without use of means.

To translate “shines without dazzling” is to misunderstand the whole se-

quence.

Chapter 59

1 Although “F K" literally can be translated as “serve heaven,” in fact,
it means “nurture one’s own person,” Wang Chunfu says, “serving heaven”
means to fulfill that which has been endowed by Heaven, which in turn

means “nurturing one’s own person.”
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2 According to Chen Guying, this means frugality or thriftness.
3 Waley’s note: i.e. going to Tao the Mother.
4 In Chen Guying text, “ A" means “to increase one’s span of exist-

ence.”

Chapter 60

1 Simply, gods or spirits.
2 Waley’s understanding is different from that of Chen Guying’s. Ac-
cording to Chen, this sentence can be translated as “also the sage will not

injure others.”

Chapter 61

I In Silk Manuscript Text A, the third sentence is before the second
sentence.

2 It should be “the protection.”

3 For the sentences in the parentheses, the correct translation should be
that “The large nation wants nothing more than to ally and nurture the
people, While the small nation wants nothing more than to be accepted by

and to serve the large nation” by Young and Ames.

Chapter 62

1 Waley’s note: Where family worship was carried on: the pivotal point
round which the household centered. This sentence is translated as “the
sanctuary of the thousand things” by Young and Ames.

2 Ttis “three high ministers,” i.e. the Grand Tutor. Deputy Grand Tutor,
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and Senior Guardian of the Heir-Apparent.

Chapter 63 |

I Some scholars suspect there are missing words here, for it is difficult
to explain the sentence. Duyvendak put in English as: “to consider what is
small as great, and a few as many.”

2 This sentence is not fit for the context, according to Ma Xulun and

Yan Lingfeng, it is moved to Chapter 79.

Chapter 64

=
§
=
=
=
&
™~

1 See Chapter 29.
2 Chen Guying holds the sentences in the parentheses do not belong

to this chapter, bacause their meaning are not consistent with those

above.

Chapter 65

1 For “f7:(”, D.C.Lau translates it as “models,” and Young and Ames

put it as “principles.”
Chapter 66

1 For “#£”, D.C.Lau translates it as “support,” and Young and Ames as

“promote.”
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Chapter 67

I The sentences in the parentheses are not relevant in meaning to the
following, so Yan Lingfeng thinks they can be moved to the end of Chapter
34.

2 Waley’s note: The three rules that formed the practical, political side
of the author’s teaching—— (1) abstention from aggressive was and capital
punishment, (2) absolute simplicity of living, (3) refusal to assert active
authority.

3 A different rendition will be “the leader of all things.”

4 Waley’s note: It means “Heaven deigned to help them; in its pity it

protected them.”

Chapter 68

I Waley’s note: Wang Bi says quite rightly that * |- is a “leader” of
foot-soldiers. The leaders rode in war-chariots. However, Young and Ames’
translation can be an alternative: “Those adept at being officers Do not

display warlike emotions.”
Chapter 69

1, 2 It is not “doubt,” but “dare not.”
3 These two lines can be translated as “This is what we call: To deploy
troops as if without deploying, To strike out as if without an arm.”

4 Waley’s note: The Wang Bi commentary shows the order in which

these clauses should come.



5 Waley's note: i.e. pity.

Chapter 70

1 Waley’s note: To have “neither ancestors nor lord” was to be a wild
man, a savage. This is a metaphorical way of saying that all the sage did and
said was related to a definite system of thought.

2“1} here means “emulate.” This sentence should be understood as
“Even fewer emulate me.”

3 It is “coarse-colth.”

Chapter 71

1 For “##J% ”, Chen Guying translates them as “‘who recognizes sick-
minded as sick-minded.”
2 In Chen Guying text, these two sentences are moved to the end of the

chapter based on the explanation by Jiang Xichang.

Chapter 72

1 Waley’s note: Heaven.

2 Wang Bi comments on these two sentences: “When those in authority
can not control the people, when the people can not put up with authority,
then there will be a great disintegration in the relationship between the rul-
ing and the ruled.” So we might understand them as: “When the people no
longer show fear for the intimitation of the authority, then calamities are on

the way.”

3 Waley’s note: Literally “that whereby they live,” their livelihoods.
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Chapter 73

1 Henricks translated these three sentences as “If you're brave in being
daring, you’ll be killed, If you’re brave in not being daring, you’ll live. With
these two things, in one case there’s profit, in the other there’s harm.”

2 This line belongs to Chapter 63, according to Ma Xunlun and Gao
Heng.

Chapter 74

1 Wang Bi says, “ 7if ” means “to put in a turmoil with intrigues,” so it
can be translated as “those who commit felonies.”

2 Waley’s note: Heaven, or its agents (pestilence, famine, lightning,
earthquake, etc.).

3 Waley’s note: Adaptation of a proverb meaning “let every man stick to

his task.”

Chapter 76

| Chen Guying explains that “ /747 is redundant, for in many texts,
there are no such two characters.

2 Itis often understood as “the mighty and formidable army will be
defeated.”

Chapter 77

I Here we take for reference the translation by Young and Ames: “Is not



SOJON _
1Zoe"

the Tao of Heaven like the drawing of a bow? If the aim is high then we
lower our sights; If the aim is low then we raise them.”
2 The sentences in parentheses are considered irrelevant to the text

above in meaning.

Chapter 78

I D.C.Lau translates this sentence as “This is because there is nothing
that can take its place.”

2 Waley’s note: Seem, as we should say, to be paradoxes.

Chapter 79

I According to Ma Xulun, “To requite injuries with good deeds” should
be put before the sentence “ % 1] LA 7% in this chapter. I have to put the

sentence at the beginning for Waley translated the three sentences into one

in English.
2 D.C.Lau understands this sentence as “Therefore the sage takes the
left-hand tally (The left-hand tally is the half held by the creditor), but ex-

tracts no payment from the people.”

Chapter 80

I' The explanations given by Yan Lingfeng and Zhang Songru are “tens

of and hundreds of contrivances.”
2 * {7 should be “important” instead of “again” or “twice.” It means
that “to make people regard that to die (in their native place) is important.”

3 Waley explains: “The passage in inverted commas occurs (with tri-
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fling differences) in Zhuangzi (Ch.10) as a description of life under the rule
of the legendary agricultural Sage Shennong. The whole chapter can be

understood in the past, present or future tense, as the reader desires.”

Chapter 81

1 This should be “to benefit without injuring.” Waley’s note: To achieve
the end without using the material means.

2 Chen Guying deletes the word “ 2% based on the Silk Text B.
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