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PREFACE

The Buddhist Promoting Foundation is a non-sectarian
foundation devoted to the dissemination of the Buddhist
teachings throughout the world, and to this end it has
been carrying out various missionary activities, including
the compilation and distribution of The Teaching of Buddha.

As part of these activities, it has been decided to under-
take a new project—that of a complete Lnglish transla-
tion of the Taisho Tripitaka, the Chinese Buddhist
Canon. Accordingly, a Preparatory Committee was set
up in April, 1982, in order to make the necessary pre-
liminary arrangements. This was followed in 1983 by
the formation of an Editorial Committee, and the project
finally got under way in earnest.

It goes without saying that the task of translating and
publishing the Tripitaka in English within a short span
of time is no easy matter. Therefore, it was decided to
select 139 Buddhist texts composed in India, China and
Japan to form the First Series in 100 Volumes, to be
translated and published by the end of aA.n. 2000.

The purpose of the present volume is to provide brief
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explanatory comments on the contents of the 139 texts
that were chosen, and it is hoped to thus facilitate the
reader’s appreciation of just why these texts have been
selected for the First Series.

It is our fervent wish that this great undertaking does
not finish with just the First Series, but that it continue
to the very end and be brought to completion at the
earliest possible date.

Finally, I wish to express my thanks to R. W. Giebel
for having undertaken the English translation.

August, 1984

HANAYAMA, Shoya
(Chairman, Editorial Committee)
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1. Jo-a-gon-gyo
Ch.: Ch‘ang-a-han-ching
Skt.: Dirghagama

22 fascicles

Translated by Buddhaya$as and Chu-fo-nien (Jap.:
Jiku Butsunen)

Taisho No. 1

This is one of the oldest Buddhist scriptures, and
contains a large number of teachings considered to have
been expounded by Sikyamuni himself. Owing to the
fact that it contains the comparatively longer shtras
among the old scriptures, it is known as Ji-a-gon-g 9, i.e.
“The ionger Agama Sitra.”

In addition to this Ji-a-gon-gyé, the Chinese Buddhist
Canon contains the Chi-a-gon-gyo (No. 2), Zo-ichi-a-gon-
290 (Ch.: Tséng-i-a-han-ching; Skt.: Ekottarikdgama; Taisho
No. 125) and Zj-a-gon-gvi (Ch.: Tsa-a-han-ching; Skt.:
Samyuktagama; Taisho No. 99), and these four are known
collectively as the * Four Agamas.” On the other hand,
the Pali scriptures which have been transmitted in coun-
tries of the Theravada tradition are divided into five
groups, i.e. Digha-nikiya, Majjhima-nikéya, Samyutta-nikiya,
Anguttara-nikiya and Khuddaka-nikdya.

The 22 fascicles of the Ji-a-gon-g yo contain 30 sitras,
which on the basis of their contents can be divided into
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four parts. The first part contains 4 sutras (Fascicles 1-
5), which deal with the exploits of the Buddha, beginning
with the Seven Buddhas of the Past. The second part
contains 15 sttras (Fascicles 6-12), dealing with Buddhist
practice and matters of doctrine. The third part con-
tains 10 sutras (Fascicles 13-17), which present and
criticize various teachings found in the non-Buddhist
philosophies and religions prevalent at the time and
known collectively as the ¢ Sixty-two Views.” The fourth
and last part differs completely from the previous three
parts and contains only one satra (Fascicles 18-22), called
the Sei-ki-kyo (Ch.: Shih-chi-ching), which describes in
detail the origins and conditions of the various worlds,
including the world of men, through which people trans-
migrate during the cycle of birth and death.
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2. Chu-a-gon-gyo
Ch.: Chung-a-han-ching
Skt.: Madhyamagama

60 fascicles

Translated by Gautama Samghadeva
Taisho No. 26

This is one of the earliest Buddhist scriptures, corre-
sponding to the Pali Algjjhima-nikdya of the Theravada
tradition, and consisting of 222 satras in the Chinese
version. Since the shtras are of medium length, the
whole is known as Chi-a-gon-gyis, i.e. *“The Medium
Agama Satra.”  But although the 152 sitras contained in
the Pali recension are in fact almost all of medium length,
the Chinese version contains satras of various lengths,
ranging from extremely short ones to rather long ones.

The contents are very varied, dealing with among other
subjects the words and deeds of Sikyamuni and his
disciples, the basic doctrinal tenets of early Buddhism
such as the FFour Truths and the Twelve-Linked Chain of
Dependent Origination, and also various allegories.
The whole is divided into 18 groups of sitras, known as
18 pin or * chapters.’

The Chinese Buddhist Canon contains in addition to
this Chi-a-gon-gyi the Ji-a-gon-gyi (No. 1), Zi-ichi-a-gon-
890 (Ch.: Tséng-i-a-han-ching; Skt.: Ekottarikdigama; Taisho
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No. 125) and Zi-a-gon-gyi (Ch.: Tsa-a-han-ching; Skt.:
Sapyuktigama; Taisho No. 99), known collectively as
the “ I'our /_\gamas.” On the other hand, tne Pali
scriptures contain apart from the ANlajhima-nikaiya, the
Digha-nikdaya, Samyntta-nikaya, Anguttara-nikdya and Khud-
daka-nikdya, making in all five groups of satras. The
Four Agamas of the Chinese version and the Nikayas of
the Pali tradition do not necessarily coincide in contents
and there are in fact considerable discrepancies between

the two.
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3. Dai-j6-hon-j6-shin-ji-kan-gy6
Ch.: Ta-ch‘eng-pén-shéng-hsin-ti-kuan-ching

8 fascicles
Translated by Prajna
Taisho No. 159

This sttra, also known by its abbreviated title of Hon-
Jo-shin-ji-kan-g y6 ot Shin-ji-kan-g yo, deals mainly with how
to practise the Buddhist way and attain enlightenment.
For this purpose it is stated that one must renounce the
world, becoming a monk, and sitting in a quiet place,
one should extinguish the flames of all passions from
within one’s heart, this latter being the ultimate source
of all things. Hsin-#i or “ heart-ground ’ is a metaphorical
term comparing man’s heart, which is the source of all
states of purity and impurity, to the earth, which gives
birth to all living creatures.

This siitra consists in all of 13 chapters, describing in
the main the practice and discipline of the monk. How-
ever, Chapter 2, called ¢ Chapter on Requital of Moral
Obligations,” discusses obligations to one’s parents,
one’s fellow sentient beings, the king and the Three
Treasures (Buddha, Dharma and Samgha), and for this
reason this shtra has frequently been made use of in

Japan.
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4. Bus-sho-gy6-san
Ch.: Fo-so-hsing-tsan
Skt.: Buddhacarita

5 fascicles
Translated by T‘an-wu-ch‘an (Jap.: Donmusen)
Taishé No. 192

This work is a biography of Sikyamuni written by
Asvaghosa, the great Buddhist poet of the first century
A.D. (v. No. 93). Whereas the extant Sanskrit text
begins with Sakyamuni’s birth and, describing his youth
and mental anguishes, ends with his defeat of mdra, the
Chinese version deals with the rest of his life as well,
thus forming a complete biography. This latter half is
not, however, an addition which was appended to the
text in China, but has simply been lost from the original
Sanskrit.

This biography is a representative work of Buddhist
literature, but the Chinese version, although it has been
translated in a poetic style, is not necessarily a success
as a literary work.
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5. Z5-ho-26-kyo
Ch.: Tsa-pao-ts‘ang-ching

10 fascicles
Translated by Kimkarya and T¢an-yao (Jap. Dony6)
Taishé No. 203

This siitra is a collection of in all 121 stories covering
a time-span starting from the time of Sakyamuni and his
disciples and ending with King Kaniska of the second
century A.D. Among the stories included, that relating
how the monk Nagasena caused King Milinda to embrace
the Buddhist faith (Fascicle 9), and that describing King
Kaniska’s intimate relationship with Asvaghosa (Fascicle
7) are especially famous. There are in addition to these
a large number of other tales also thought to be based
on historical facts, but from internal evidence, such as
for example the appearance of King Kaniska, it is clear
that this work was compiled after the second century A.D.
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6. Hok-ku-hi-yu-kyo
Ch.: TFa-chii-p‘i-yi-ching

4 fascicles

Translated by Fa-chi (Jap.: Hoko) and Fa-li (Jap.:
Hory)

Taishd No. 211

This satra is based upon the Chinese translation of the
Dhammapada, of which approximately two thirds of the
verses have been selected for commentary. At the start
of each chapter a number of verses are quoted, tollowed
by tales relating the events surrounding the origin of
each verse.

The Pali version of the Dhammapada contains in all
423 verses, and there are in addition a number of com-
mentaries (a/thakathd) recording the tales and fables sur-
rounding each verse. In the case of the Chinese version,
250 verses have been added to the original 500 verses,
making a total of 750 verses, two thirds of which are
dealt with in the present work.
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7. Sho-bon-han-nya-ha-ra-mitsu-kyo
Ch.: Hsiao-p‘in-pan-jo-po-lo-mi-ching
Skt.: Astasahasrika-prajfiaparamita-sitra

10 fascicles

Translated by Kumarajiva
Taisho No. 227

This sttra belongs to the group of sitras known as
the Prajiidparamita sutras, and is known as the “ Smaller
Prajiiaparamita-satra > in contrast to the so-called *“ Larger
Prajiiagparamita-sitra”> (Skt.: Paficavipsiatisibasrika-prajia-
paramita-sitra) of 27 fascicles, also translated by Kuma-
rajiva.

Due to the overshadowing influence of the Mabaprajrna-
paramita-sitra of 600 fascicles translated by Hsiian-tsang
(Jap.: Genjd) and the above-mentioned ““ Larger Prajsia-
paramiti-sitra,”’ research on this sitra has been largely
neglected, despite the fact that it is marked by an un-
adulterated presentation of the concept of ‘ emptiness’
(Skt.: Sanyatd), the main theme of the Prajriparamita
literature.

Its contents coincide with part of the Makaprajriapara-
mitd-sitra, and there are in fact a number of other Chinese
translations of this work, including the Di-g yi-han-nya-kyi
(Ch.: Tao-hsing-pan-jo-ching; 'Taishé No. 224), Dai-myi-do-
kyo (Ch.: Ta-ming-tu-ching; Taishé No. 225), Ma-ka-han-
nya-sho-kyo (Ch.: Ma-ho-pan-jo-ch‘ao-ching; 'Taishd No.
226) and  Butsu-mo-shus-shi-san-hi-36-han-nya-ha-ra-mit-ta-
kys (Ch.: Fo-mu-ch u-shéng-san-fa-ts‘ang-pan-jo-po-lo-mi-to-
ching; Taisho No. 228).
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8. Kon-go-han-nya-ha-ra-mitsu-ky6
Ch.: Chin-kang-pan-jo-po-lo-mi-ching
Skt.: Vajracchedika-prajfiaparamita-siitra

1 fascicle
Translated by Kumarajiva
Taisho No. 235

Next to the “ Heart Sitra > (No. 11), this is the most
widely read sttra of the Pragjfdparamita literature, and
has been especially highly valued among Ch‘an sects.

This stitra, known also by its abbreviated title of Kon-
g0-ky6 or “ Diamond Sutra,” deals in detail with the
concept that everything existing in this world has without
exception no substance and thus no ‘self.” The word
chin-kang (Skt.: vajra) appearing in the title, which can
either mean ‘ diamond’ or refer to a particular type of
weapon, is a figurative reference to anything solid and
durable, and is therefore used in the meaning of °su-
preme’ or ‘victorious.” It should be added that pan-
jo (Skt.: prajsia) refers to the perfect wisdom of a buddha.
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9. Dai-raku-kon-go6-fu-kii-shin-jitsu-san-ma-ya-
kyo
Ch.: Ta-lo-chin-kang-pu-k‘ung-chén-shih-san-mo-
yeh-ching
Skt.: Adhyardhasatika-prajiidgparamita-sitra

1 fascicle
Translated by Amoghavajra
Taisho No. 243

This siitra is generally known by its abbreviated title
of Ri-shu-kys (Ch.: Li-ch‘si-ching) or Han-nya-ri-shu-kyi
(Ch.: Pan-jo-li-ch'si-ching), and is held in high esteem by
the Shingon School in Japan, where it is regularly recited,
as the siitra expounding the most profound teachings of
Esoteric Buddhism.

The work as a whole is divided into 17 chapters, in
the course of which Mahavairocana, the dbarmakiya of
Esoteric Buddhism, discourses to Vajrasattva upon how
to realize in everyday life the quintessence of Esoteric
Buddhism and its ultimate goal of attaining buddhahood
in this life.
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10. Nin-no6-han-nya-ha-ra-mitsu-ky6
Ch.: Jén-wang-pan-jo-po-lo-mi-ching
Skt.: Karunikaraja-prajfiaparamita-sitra ?

2 fascicles

Translated by Kumirajiva
Taisho No. 245

This sitra describes how the Buddha taught the kings
of 16 countries that the most important factor in main-
taining the security and welfare of a country is the practice
of prajfidparamita, i.e. the Buddha’s wisdom.

Owing to its contents, this stra has been held in es-
pecially high regard in Japan as a ¢ Satra for Protecting
the Country.” Special services, called Niuni-e, for the
purpose of reciting this sitra have been performed ever
since A.D. 660. Together with the Saddbarmapundarika-
siatra (No. 12) and Swvarpaprabhisa-sitra (No. 33), it is
included among the so-called Three Satras for Pro-
tecting the Country.’

It states, for example, that if this satra be recited at
times of national upheaval, natural disaster, foreign
invasion, etc., calamities may be averted, crops will ripen
and the people prosper. Therefore, dealing as it does
with very practical matters, frequent use was made of
this siitra by the Imperial House and the Shogunate in

Japan.
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11. Han-nya-ha-ra-mit-ta-shin-gyo6
Ch.: Pan-jo-po-lo-mi-to-hsing-ching
Skt.: Prajfiaparamitahrdaya-satra

1 fascicle
Translated by Hsiian-tsang (Jap.: Genjo)
Taisho No. 251

This siatra, the so-called ‘“ Heart Sitra” and better
known in Japan by its abbreviated title of Han-nya-shin-
g0, consists of a mere 262 characters in its Chinese trans-
lation, yet has managed to condense the contents of the
vast Mabhiprajiidpiramiti-sitra and summarize the essen-
tials of the concept of ‘emptiness’ in a very concise
form. ¢Heart’ here means ‘ the most important part,’
and refers to the essence of Prajfiaparamita thought.

Owing to the high quality of Hsiian-tsang’s Chinese
translation, it has long been used in Japan as a sttra for
recitation. In addition, it is recognised as an authori-
tative text by the majority of Buddhist schools in Japan,
and so is recited at joint services. It is also the siitra
most popularly used when copying scriptures as a reli-
gious discipline.

Although its contents are of great profundity, it con-
tains a large number of basic terms central to Buddhist

doctrine, and is thus also suitable as an introduction to
Buddhism.
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12. Myo-ho-ren-ge-kyo
Ch.: Miao-fa-lien-hua-ching
Skt.: Saddharmapundarika-satra

8 fascicles

Translated by Kumirajiva
Taishé No. 262

The “ Lotus Siitra,” as it is generally known in the
West, is one of the most important of all the Mahayana
siitras, and especially in Japan, where it is populatly
known as the Ho-&e-kyd, it has been held in high regard
ever since Prince Shétoku included a commentary on it
(No. 108) in his set of commentaries on three Mahayana
siitras (San-g yo-gi-sho).

It is a work of great literary merit, including as it does
many sections of verse and various parables, but at the
same time it has earned a lasting place in the history of
Buddhism owing to the superior quality of its philoso-
phical content. The concept of ‘One Vehicle’ espe-
cially, which permeates the whole work, has had im-
measurable influence upon Japanese Buddhism.

It is divided into 28 chapters, of which Chapter 16,
“The Life Span of the Tathagata’ (Skt.: Tathdgatdyus-
pramaina-parivarta XV), is especially important for its
eulogy of Sikyamuni as the embodiment of eternal life
and as having attained enlightenment in the inconceivably

= 29 =
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remote past. Among the numerous parables those of
the three carts and the burning house, the wealthy man
and his poor son, the three kinds of medicinal herbs and
two kinds of trees, and the phantom city and the treasure
land are especially famous. In addition Chapter 25,
¢ The Universal Gate of the Bodhisattva Avalokite$vara ’
(Skt.: Samantamunkba-parivarta XX1V), which describes
the blessings of the bodhisattva Avalokite§vara, was
circulated in China and Japan as an independent sutra
and is still recited today.

It is also a well-known fact that the chant, or daimoku,
of the Nichiren School of Japan and related sects con-
sists of the invocation #a-mn added to the Japanese title

of this sutra, resulting in INa-mu-myi-ho-ren-ge-kyo.
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13. Mu-ryo-gi-kyo
Ch.: Wu-liang-i-ching

1 fascicle
Translated by Dharmagatayasas
Taisho No. 276

This “ Satra of Infinite Meaning ” forms part of the
so-called ¢ Threefold Lotus Sitra” and was composed
as an introduction to the ‘“ Lotus Satra > itself (No. 12),
with its contents based upon the essence of the latter.

The term  Infinite Meaning ’ in the title derives from
the idea that since man’s defiling elements are infinite in
number, the number of teachings to be taught must also
be infinite, resulting in the fact that the meanings of those
teachings also become infinite.
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14. Kan-fu-gen-bo-satsu-gy6-bo-kyo
Ch.: Kuan-p‘u-hsien-p‘u-sa-hsing-fa-ching

1 fascicle
Translated by Dharmamitra
Taisho No. 277

This ““ Sutra of Meditation on the Bodhisattva Saman-
tabhadra ” forms the last part of the * Threefold Lotus
Stutra,” and taking up from where the last chapter of the
“Lotus Sutra” (‘ The Encouragements of the Bodhi-
sattva Samantabhadra ’; Skt.: Samantabhadrotsabana-pari-
varta XXVI) ends, it is regarded as the conclusion to
the ““ Lotus Satra ” (No. 12).

It describes how, three months before passing away,
Sikyamuni exhorted his disciples assembled in the Maha-
vana retreat near Vaiéili to meditate upon how the bodhi-
sattva Samantabhadra practises and to repent of the sins
committed by the six sensory organs.
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15. Dai-ho-ko-butsu-ke-gon-gyo
Ch.: Ta-fang-kuang-fo-hua-yen-ching
Skt.: Avatamsaka-siitra

60 fascicles
Translated by Buddhabhadra
Taisho No. 278

This siitra is said to record the first teaching expounded
by Sakyamuni after his enlightenment under the bo tree.

Asserting that the whole universe be an emanation of
the Buddha Vairocana, it goes on to develop a rather
involved theory of dependent origination. It is stated
that all things can be contained in a single thing, leading
to a world view based upon the idea of the mutual identity
and mutual penetration of all things.

Apart from this version of 60 fascicles, there is a newer
translation of 80 fascicles and a 40-fascicle version con-
sisting of the single chapter entitled ‘ Entry into the
Dharma-World > (Skt.: Gandavysha-sitra).

This shtra is regarded as the basic text of the Kegon
School in Japan, of which Todai-ji Temple is the head
temple. It is also interesting to note that the story of
the young Sudhana visiting a total of 53 teachers, related
in the above-mentioned Gandavydiba-sitra, led to the
establishment of 53 stages along the Tokaido Highway
from To6kyo to Kyoto in Japan.
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16. Shé-man-shi-shi-ku-ichi-j6-dai-hé-ben-ho-
ko-kyo
Ch.: Shéng-man-shih-tzua-hou-i-ch‘eng-ta-fang-
pien-fang-kuang-ching

Skt.: Srimaladevisimhanada-siitra

1 fascicle
Translated by Gunabhadra
Taisho No. 353

This sitra is generally known by its abbreviated title
of Srimali-sitra, and as is suggested by the title, it was
expounded by Srimali, the daughter of King Prasenajit
of Sravasti, under the inspiration of Sakyamuni.

'The most important subjects dealt with are the theory
of the ¢ One True Vehicle’ and the dbarmakiya. The
fact that the leading role is played by a woman distin-
guishes this work from other siitras, and on the basis
of the guarantee given by Sakyamuni it is used as textual
authority to support the view that a woman too can
become a buddha.

In Japan this siitra has been regarded as important ever
since Prince Shotoku discoursed on it for the benefit of
Empress Suiko, the first Empress in Japanese history,
and further wrote a commentary on it (No. 106), in-
cluded in his “ Commentaries on Three Siitras ”’ (Sazn-g yo-
gi-sho).
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17. Mu-ry6-ju-kyo
Ch.: Wu-liang-shou-ching
Skt.: Sukhavativyiha
2 fascicles

Translated by Samghavarman
Taisho No. 360

This < Larger Sukhavativyiha is one of the three
basic siitras of the Pure Land Faith, and is also known
as Dai-mu-ryi-ju-kyi (Ch.: Ta-wu-liang-shou-ching), Dai-kyi
(Ch.: Ta-ching) and Si-kan-gys (Ch.: Shuang-chian-ching).

It relates how a certain mendicant monk by the name
of Dharmikara, when practising under the tutelage of
the Tathagata Loke$vararija, made 48 vows to save all
suffering people; to fulfil these vows he created a para-
dise in the west called Sukhivati, and he himself thus
became the Buddha Amitiyus. The sitra states, fur-
thermore, that if anyone believing in these 48 vows
should chant the name of Amitayus, he will be born in
the paradise of Sukhavati and there become a buddha.

This sttra being the longest of the three basic sitras
of the Pure Land Faith, it is common practice in the
various Pure Land sects to use extracts from it for the
purpose of recitation. Among such pieces there are the
San-butsu-ge, a poem in which Dharmakara extols his
teacher Loke§vararija, and the J#-sei-ge, a verse-summary
of the 48 vows in the form of 3 vows.
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18. Kan-mu-ryo-ju-butsu-kyo
Ch.: Kuan-wu-liang-shou-fo-ching
Skt.: Amitayurdhyana-siitra

1 fascicle
Translated by Kailayasas
Taisho No. 365

This ““ Satra on the Meditation of Amitayus,” also
known by its abbreviated title of Kan-gyd, is one of the
three basic sitras of the Pure Land Faith, and in it is
related one of the most well-known of all Buddhist tales,
that of King Ajatadatru and his mother Vaidehi.

One day Vaidehi, who was in a state of continual
anguish owing to the wicked practices of her son, turned
for help in the direction of Sikyamuni, whereupon the
latter came to where she was, and after having shown
her countless paradises in all directions, had her choose
one. She chose the Sukhavati Paradise of Amitayus in
the west, and so Sikyamuni gave a detailed description
of this paradise by means of 16 types of visualization.

It should be mentioned that Wa-/liang-shou-fo (Skt.:
Amitayus), or ‘Buddha of Immeasurable Life,’ in the
title of this sttra is a translation of the Chinese translitera-
tion A-mi-t‘o (Jap.: Amida), which is also translated as
Wu-liang-kuang-fo (Jap.: MuryGko-butsu; Skt.: Amita-
bha) or ‘ Buddha of Immeasurable Light.’
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19. A-mi-da-kyo
Ch.: A-mi-t‘o-ching
Skt.: Sukhavativyiha

1 fascicle
Translated by Kumarajiva
Taisho No. 366

This is the shortest of the three basic satras of the Pure
Land Faith, thus being called the ‘“ Smaller Swukharati-
vyiha,”’ and is even today frequently recited at religious
services.

It starts by giving a description of the splendours of
Sukhavati, the western paradise of \mitayus, and then
goes on to explain what must be done in order to be born
there. The Buddhas of the six directions (east, west,
north, south, above and below) extol the virtues of the
Buddha Amitayus, and in conclusion it is recommended
that one should generate the desire to be born in this
paradise by believing in and chanting the name of
Amitayus.
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20. Dai-hatsu-ne-han-gyo
Ch.: Ta-pan-nieh-p‘an-ching
Skt.: Mahaparinirvana-satra

40 fascicles
Translated by Dharmaksema
Taisho No. 374

This siitra gains its title from the fact that it deals with
the teachings given by Sakyamuni shortly before his death
(mabaparinirvina).

The original meaning of nirvana is ‘ extinguishing the
flames of passion and attaining the state of enlighten-
ment.” Since Sikyamuni attained enlightenment at the
age of 35, he did in fact already enter rirvipa at this time.
But because it was considered impossible to completely
extinguish the passions whilst retaining a physical body,
Sikyamuni’s death came to be called mabaparinirvpa, i.e.
‘ the state of great serenity in which the flames of passion
have been completely extinguished,” and in later times
the phrase ¢ to enter nirvipa’ by itself came to mean *to
die”’

In any case, this siitra is important both because it gives
the teachings expounded by Sikyamuni immediately
before his death and also because, containing as it does
episodes relating to events before and after his death, it
is valuable as historical source-material.
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21. Bus-sui-hatsu-ne-han-ryaku-setsu-kyo-kai-
kyo
Ch.: Fo-ch‘ui-pan-nieh-p‘an-liao-shuo-chiao-chieh-

ching

1 fascicle

Translated by Kumarajiva
Taisho No. 389

This suatra, generally known as the Yui-kyi-gys (Ch.:
I-chiao-ching), contains the last teachings of Sikyamuni,
delivered to the disciples assembled around his deathbed
between two sal trees. In this last sermon Sikyamuni
urges his disciples to strive for enlightenment through the
practice of the three disciplines (precepts, meditation and
wisdom), and after having expounded other concepts
basic to Buddhist thought, he ends by saying that this
is his last teaching.

The sttra has gained considerable popularity in Japan
since it is said to record the Buddha’s last teachings,
and it is held in especially high regard in the Zen sects.
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22. Ji-z0-bo-satsu-hon-gan-gy6
Ch.: Ti-ts‘ang-p‘u-sa-pén-ytan-ching
Skt.: Ksitigarbhapranidhana-sutra ?

2 fascicles
Translated by Siksinanda
Taish No. 412

The period following Sikyamuni’s death is known as
the ‘ Buddha-less Era,” during which there are no bud-
dhas until the appearance of the bodhisattva Maitreya,
who is to become the next buddha. It is during this
‘ Buddha-less Era’ that the bodhisattva Ksitigarbha
appears in order to save sentient beings, and this satra
describes the vow made to that effect by him in a previous
life and the benefits accruing from that vow. At the
same time it emphasizes the miraculous powers of the
sttra itself, stating that by reciting or hearing even a
single phrase or verse of this siitra all sins be expiated.
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23. Han-ju-zan-mai-ky6
Ch.: Pan-chou-san-mei-ching
Skt.: Pratyutpannabuddhasammukhavasthitasama-
dhisatra

3 fascicles
Translated by Lokaksema
Taisho No. 418

The pratyutpannabuddhasammukhivasthita-samadhi which
gives its name to the title of this satra refers to the
spiritual state wherein one is able to see by mental con-
centration buddhas appearing before one’s very eyes, and
this stitra describes the techniques involved in this medita-
tion, giving Amitayus who resides in the western paradise
of Sukhavati as an example of a buddha who might appear
in such a manner.

This is one of the oldest Mahayina siitras, and the
earliest sitra to contain a reference to Amitayus. It
can thus be regarded as a forerunner of the Pure Land
Satras. In Japan the meditation described in this sitra
has become the basis of an ambulatory meditation prac-
tice called jgg yo-zanmai.
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24. Yaku-shi-ru-ri-kd-nyo-rai-hon-gan-ku-

doku-kyo
Ch.:  Yao-shih-liu-li-kuang-ju-lai-pén-ytian-kung-
té-ching

Skt.: Bhaisajyaguruvaidiiryaprabhasapirvapranidha-

navisesavistara

1 fascicle

Translated by Hsiian-tsang (Jap.: Genjo)
Taisho No. 450

This stra, with its emphasis upon the merits of the
Healing Buddha Bhaisajyaguru, is mainly devoted to
exhorting people to take faith in this Buddha, as a result
of which they will be born in his eastern paradise of Pure
Lapiz Lazuli; but at the same time it does not deny rebirth
in Sukhavati, the western paradise of Amitayus, and other
heavenly realms. Thus this sitra may be characterized
as 2 work which brought together existing ideas on the
attainment of worldly benefits and rebirth in paradisiacal
realms.

Prior to his enlightenment, the Healing Buddha is
said to have made 12 vows wherein he promises to cure
sentient beings of all sicknesses and all physical handi-
caps, and thereby lead them to enlightenment. As a
result this Buddha has enjoyed an enduring popularity
in Japan ever since the introduction of and Buddhism,
the basis for this faith is to be found in this satra.
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25. Mi-roku-ge-sho-jo6-butsu-kyo
Ch.: Mi-l¢-hsia-shéng-ch‘¢éng-fo-ching
Skt.: Maitreyavyakarana?

1 fascicle
Translated by Kumirajiva
Taisho No. 454

The death of Siakyamuni, the founder of Buddhism,
is said to be followed by a so-called ‘ Buddha-less Iira,’
after which it is believed that Maitreya, at present a bodhi-
sattva expounding the teachings in the Tusita Heaven,
will become the next Buddha. This sitra describes in
detail how Maitreya will in 5,670 million years reappear
in this world (hsia-shéng) and become a buddha (chéng-/o)
under the ‘ dragon-flower’ tree (Skt.: nagakesara). It is
one of the group of sitras known as the ‘ Six Maitreya
Sttras.’
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26. Mon-ju-shi-ri-mon-gyo
Ch.: Weén-shu-shih-li-wén-ching
Skt.: Maidjusripariprccha ?

2 fascicles
Translated by Samghabhara
Taisho No. 468

This “ Questions of Manjusri” deals mainly with the
precepts that a bodhisattva should observe, and takes the
format of Sikyamuni’s replying to questions put by
Maijuéri. The greater part of the sitra is thus devoted
to a detailed exposition of the precepts to be observed
by a bodhisattva, starting with the ten precepts. In
addition it also explains the Buddhist significance of the
50 letters of the Sanskrit alphabet, and describes how the
Hinayana branch of Buddhism came to be divided into
20 minor schools.

On the basis of its contents this siitra is considered to
be of rather late composition, dating from at least after
such works as the Lankdvatira-sitra (No. 34), Maba-
parinirvapa-sitra (No. 20) and Madhyamaka-karika (No. 52).
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27. Yui-ma-kitsu-sho-setsu-kyo
Ch.: Wei-mo-chieh-so-shuo-ching
Skt.: Vimalakirtinirdesa-satra

3 fascicles
Translated by Kumarajiva
Taisho No. 475

As implied by the title, the protagonist of this * Teach-
ing of Vimalakirti” is a layman by the name of Vimala-
kirti, well-versed in the profundities of Mahayana Bud-
dhism. He happens to fall ill, and the sitra starts from
the point where Sikyamuni, hearing of his illness, asks
his disciples to go to visit him. However, since each
of the disciples has in the past been got the better of
by Vimalakirti in some way or other, they all refuse to
go; so in the end it is Mafjusri who agrees to visit him
in their stead. As a result a discussion on the profound
teachings of the Mahayana unfolds between Vimalakirti
and Mairjusri.

This sttra is held in high regard in Japan, not least
because Prince Shotoku included a commentary on it
(No. 107) in his * Commentaries on Three Satras”
(San-g yo-gi-sho). But even disregarding this fact, it has
considerable appeal due to its dramatic contents, and is

an important key to an understanding of the profound
thought of Mahayana Buddhism.
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28. Gatsu-jo-nyo-kyo
Ch.: Yieh-shang-nii-ching
Skt.: Candrottaradarikapariprccha

2 fascicles
Translated by Jfianagupta
Taisho No. 480

This ““ Questions of Candrottara > describes how Can-
drottara, the daughter of a man of wealth by the name
of Vimalakirti, receives a guarantee of being able to
become a buddha without fail in a future lifetime. After
having performed various miracles, it is said that she
will eventually turn into a male and, taking the vows
of a mendicant monk, become a disciple of the Buddha.

The Vimalakirti who appears in this sitra is portrayed
simply as an ordinary wealthy man, in contrast to the
veritable embodiment of Mahiyana thought of the same
name appearing in the Vimalakirtinirdesa-siitra (No. 27).
Therefore it is considered that the Vimalakirtinirdesa-
sidtra was composed at a later date, having gained a
hint from the present work.

This siitra is also said to have provided the plot of the
famous Japanese fairytale Taketori-monogatari (*Tale of
the Bamboo Cutter ).
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29. Za-zen-san-mai-kyo
Ch.: Tso-ch‘an-san-mei-ching

2 fascicles
Translated by Kumirajiva
Taish6 No. 614

This “ Meditation Sutra > presents a summary of the
methods of spiritual training employed by a number of
Indian practitioners. Before the introduction of this siitra
into China there had been some practice of Chan (Jap.:
Zen) in China, but it had all been based upon Hinayana
methods. This siitra, on the other hand, describes
Mahayana methods as well as Hinayana methods, and so
clarifies the relationship between the two. This led to
the development of the practice of mental conc¢entration
called chib-kuan in the T‘ien-tai School and the birth
of the Chinese schools of Ch‘an. Thus one can say that
this siitra exerted considerable influence in later times.
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30. Datsu-ma-ta-ra-zen-gyo
Ch.: Ta-mo-to-lo-ch‘an-ching
Skt.: Yogacarabhimi-siitra ?

2 fascicles
Translated by Buddhabhadra
Taisho No. 618

This is 2 work composed by Dharmatrita and Buddha-
sena, two monks who popularized the practice of Ch‘an
(Jap.: Zen) meditation as a method of spiritual training
in Central Asia at the start of the fifth century A.p., and
the name of the former has been attached to the Chinese
title. However, the actual contents of the siitra are
centred upon the teachings of Buddhasena on the Hina-
yana methods of training, and it is said that the teachings
of Dharmatrita based upon the Mahiyana are missing.
But since the instructions directed to practitioners are
described in a very concrete manner, this work has long
served as a popular and practical handbook, and owing
to confusion of the name Dharmatrata in the title with
Bodhidharma, the founder of the Ch‘an School in China,
it has been held in high regard in Ch‘n sects as an
exposition of Bodhidharma’s teachings.
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31. Gat-t6-zan-mai-kyo
Ch.: Yueh-téng-san-mei-ching
Skt.: Samadhirajacandrapradipa-sitra

10 fascicles
Translated by Narendrayasas
Taisho No. 639

This sttra sets forth a-dialogue between a youth by
the name of Candragupta and the Buddha, in which the
Buddha describes in reply to the former’s questions a
method of practice for viewing everything as without
distinction. The central theme underlying the whole
stitra is that by viewing all that exists as without sub-
stance, similar to a dream or illusion, it is possible to
attain enlightenment, which is the supreme virtue. The
methods by which one can attain such a state are also
described in detail.
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32. Shu-ry6-gon-zan-mai-kyo
Ch.: Shou-léng-yen-san-mei-ching
Skt.: Siarangamasamadhi-sitra

2 fascicles
Translated by Kumirajiva
Taishé No. 642

This sttra, abbreviated as S#rarigama-sitra, expounds
the essentials of meditative practice. In reply to the
question of the bodhisattva Drdhamati, asking about the
supreme samddhi for the attainment of enlightenment
among the various methods of spiritual training, the
Buddha replies that the S#rasigama-samadhi (¢ Samadhi of
the Heroic March ’) be the foremost among all methods
of spiritual training, embracing within it all other methods
of practice, and he then goes on to describe it in detail,
explaining its powers and how to go about practising it.

Viewed historically, the thought presented in this
stitra anticipates such works as the Avatamsaka-sitra (No.
15), Vimalakirtinirdesa-sitra (No. 27) and Saddbarma-
pundarika-sitra (No. 12), and it is considered to have
been composed around the start of the Christian Era.
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33. Kon-ko-myo-sai-sho-6-kyo
Ch.: Chin-kuang-ming-tsui-shéng-wang-ching
Skt.: Suvarpaprabhasa-siitra

10 fascicles
Translated by I-ching (Jap.: Gijo)
Taish6 No. 665

The principal theme of this ““ Satra of Golden Light ”
is that the recitation of this siitra results in a country’s
being protected by such deities as the Kings of the Four
Quarters. Consequently this satra was held in high
esteem in Japan in former times as one of the so-called
¢ Three Sitras for Protecting the Country,” together with
the Saddharmapupdarika-sitra (No. 12) and Nin-ni-kyi
(No. 10). The construction of Shitennd-ji Temple, the
performance of the service called Saishi-e, and the
establishment of provincial temples called kokubunji
throughout the country were all carried out on the basis
of this sitra. Therefore, it is valid to say that this work
exerted considerable influence upon early Japanese

Buddhism.
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34. Nyu-ry6-ga-kyo
Ch.: Ju-léng-ch‘ieh-ching
Skt.: Lankavatira-sitra

10 fascicles
Translated by Bodhiruci
Taishé No. 671

This sttra is a work representative of late Indian
Mahayina Buddhism, combining as it does the philoso-
phy centred upon the concept of fathigata-garbha, which
asserts that the mind of even the lowliest person con-
tains the seeds of enlightenment, with the theory of eight
consciousnesses, which divides the functions of the mind
into eight aspects with the dlaya-vijiiana (‘ store-con-
sciousness ’) as the eighth and basic consciousness. Its
teachings are therefore of considerable importance.

However, owing to the fact that it does in part resemble
a miscellaneous collection of ideas of various Buddhist
schools flourishing at the time, its teachings may indeed
appear of a composite nature. Yet it is- possible to
detect a consistent line of thought regarding the under-
standing of the term ¢ non-discrimination’ underlying
the whole work. This sitra is also important in that it
anticipates the standpoint presented in  The Awakening
of Faith” (No. 68), and it has exerted considerable in-
fluence upon the thought of the Ch¢an sects.
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35. Ge-jin-mik-kyo
Ch.: Chieh-shén-mi-ching
Skt.: Samdhinirmocana-siitra

5 fascicles
Translated by Hsiian-tsang (Jap.: Genjo)
Taisho No. 676

The basic sutra of the Fa-hsiang School, this sttra ex-
pounds the thought of the Yogacira or Mind-Only
School (Vijianavada), stating that all phenomena are
manifestations of the mind. It belongs to the middle
period of Indian Mahayana Buddhism and is considered
to have been composed at the start of the fourth century
A.D. It is divided into 8 chapters, and gives a detailed
exposition of the philosophy of the Yogacira School.

Judging from the fact that the greater part of this
stutra is quoted in the Yogdcirabbimi (No. 53), and that
numerous citations from it are to be found in such
works as the Mabdyinasamgraha (No. 57) and Jo-yui-shiki-
ron (No. 54), it is clear that it exerted considerable in-

fluence in later times.
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36. U-ra-bon-gyo
Ch.: Yi-lan-p‘én-ching
Skt.: Ullambana-siitra ?

1 fascicle
Translated by Dharmaraksa
Taisho No. 685

The Bon cetemony (Urabon-¢) performed in Japan in
memory of the dead is based upon the contents of this
sitra. It relates how Maudgalyiyana, one of Sikya-
muni’s disciples, asked Sakyamuni how he might save
his mother who had fallen into the realm of hungry spirits
(Skt.: preta). Maudgalyayana was instructed to make
offerings of food and drink on the fifteenth day of the
seventh month (the final day of the three-month retreat
during the rainy season), and upon doing so his mother
was relieved of her agony.

The word y#-lan-p‘én in the title is said to be a trans-
literation of the Sanskrit wotd #llambana, which means
‘ hanging upside down,” a metaphorical reference to the
suffering undergone in the realm of hungry spirits.

Judging from the fact that the Bon ceremony is still
performed in Japan today, one can say that this satra has
had considerable influence.

— 79 =



37. W+ 5K

1 &
IMBERE R ~ 3L E
KIEKER No. 784

BHR (It _ER) RRWERPR LR > En
el KRBFEEFS  EhBRER—BRAFTEF > A
TRERTRBERFZFAL o

ARSBE+_E  HHNLABRHRERZHE B
MEFPRIE ~ BF - BEREBRHOGBADE  BE
MEFEGHTPERHERER - TURRZ—AHHEA
FIE o

— 80 =



37. Shi-ja-ni-sho-kyo
Ch.: Ssua-shih-érh-chang-ching

1 fascicle

Translated by Kasyapamatanga and Chu-fa-lan
(Jap.: Jiku Horan; Skt.: Dharmaraksa ?)

Taisho No. 784

This ““ Sttra of Forty-Two Sections ” is said to be the
first Buddhist scripture brought to China, but some
scholars maintain that it is an apocryphal work produced
in China. As the title suggests, it explains important
tenets of Buddhist doctrine in 42 sections, thus serving
as it were as an introduction to Buddhism. Basic Bud-
dhist concepts such as suffering, impermanence and non-
self as well as items relating to Buddhist practice, such
as compassion and almsgiving, are elucidated by means
of most apposite similes.

Owing to the fact that it is written in very simple
language, this siitra was widely read in China, and there
are as many as ten variant versions of the text.
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38. Dai-ho6-ko-en-gaku-shu-ta-ra-ry6-gi-kyo
Ch.: Ta-fang-kuang-yiian-chio-hsiu-to-lo-liao-i-
ching

1 fascicle
Translated by Buddhatrata
Taisho No. 842

This “ Satra of Petfect Enlightenment” takes the
format of a dialogue between the Buddha and 12 bodhi-
sattvas, starting with Mafijusri, who each puts a question
to the Buddha. The central theme is the concept of
¢ petfect and immediate enlightenment ’ ( y#an-tun; Jap.:
endon), said to be the consummate teaching of Mahayana
Buddhism.

Although this sitra is said to be an apocryphal work
compiled in China, it was held in high regard in Chan
schools. However Dogen, the founder of the S6to Sect
in Japan, rejected it on the grounds that it differs in con-

tents from other Mahayina sitras.
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39. Dai-bi-ru-sha-na-j6-butsu-jin-ben-ka-ji-kyo
Ch.: Ta-p‘i-lu-ché-na-ch‘éng-fo-shén-pien-chia-
ch‘ih-ching
Skt.: Mahavairocanibhisambodhivikurvitadhistha-

navaipulyasitrendrarija-nama-dharmaparyiya

7 fascicles

Translated by Subhakarasimha and T-hsing (Jap.:
Ichigyo)

Taisho No. 848

One of the basic sitras of Esoteric Buddhism, this
sitra is generally known as the Mabavairocana-siitra and
is considered to have been composed in western India
around the middle of the seventh century A.p.

It consists of 36 chapters, dealing with both the doc-
trinal aspects of Esoteric Buddhism and its practical side,
describing as it does the procedure for various rituals.
The Mahdkarunigarbbodbhava-mandala (¢ Mandala Born
from the Womb of Great Compassion’) is based upon
this sitra, and is so called because it represents pic-
torially the essence of a buddha, the spirit of which is
compared to the compassion enveloping an embryo in
a mother’s womb.
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40. Kon-go6-cho-is-sai-nyo-rai-shin-jitsu-sho-
dai-jo-gen-sho-dai-kyo-6-kyo
Ch.: Chin-kang-ting-i-ch‘ieh-ju-lai-chén-shih-shé-
ta-ch‘eng-hsien-chéng-ta-chiao-wang-ching
Skt.: Sarvatathagatatattvasamgrahamahayanabhisa-
mayamahiakalparaja

3 fascicles
Translated by Amoghavajra
Taishé No. 865

In China and Japan this sitra is looked upon as a
fundamental sitra of Esoteric Buddhism together with
the Mahavairocana-sitra (No. 39), and is generally known
by its abbreviated title of Kon-gi-chi-kyo (Ch.: Chin-kang-
ting-ching), meaning ‘““Adamantine Pinnacle Satra.” This
latter appellation is a figurative expression of the superi-
ority of this siitra, likened to the position of the diamond
among precious stones. ‘The rituals peculiar to Esoteric
Buddhism for the purpose of attaining enlightenment
are described in detail, and the Vajradhitu-mandala
(¢ Mandala of the Adamantine World ’) is also based upon
this sitra.
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41. So-shitsu-ji-ka-ra-kyo
Ch.: Su-hsi-ti-chieh-lo-ching
Skt.: Susiddhikaramahatantrasaidhanopayika-patala

3 fascicles
Translated by Subhakarasimha
Taish6 No. 893

This siitra, also abbreviated as Susiddhikara-sitra, de-
scribes the procedure for various rituals in Esoteric
Buddhism. In Japan it is included in the groups of
stitras known as the ‘ Three Esoteric Sutras’ and * Five
Esoteric Sttras,” and is regarded as one of the important
texts of Esoteric Buddhism.

The Sanskrit term susiddhikara in the title, which has
been transliterated as it is in the Chinese version, means
‘ the complete fulfillment of all deeds,” and refers to the
efficacy of the rituals described in this sttra; this term
is therefore also sometimes translated as miao-ch éng-chin-

tso-yeh (Jap.: myo-jo-fu-sa-go).
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42. Ma-t6-ga-kyo
Ch.: Mo-téng-ch‘ieh-ching
Skt.: Maitangi-sitra?

2 fascicles

Translated by Chu-li-yen (Jap.: Jiku Ritsuen) and
Chih-ch‘ien (Jap.: Shiken)

Taishé No. 1300

This siitra is centred upon the story of how a woman
by the name of Mitangi and belonging to the lowest of
all castes, the Candala, is converted to the Buddhist faith
by Sakyamuni. In the course of the story, Sikyamuni
dwells in detail upon the fact that the four castes are
equal. Therefore, when one considers that the caste-
system has prevailed throughout India’s history in all
areas of society, this shtra, with its assertion that all
castes be equal within the sphere of Buddhism, assumes
considerable significance.
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43. Ma-ka-so-gi-ritsu
Ch.: Mo-ho-séng-ch‘i-li
Skt.: Mahasamghika-vinaya ?

40 fascicles

Translated by Buddhabhadra and Fa-hsien (Jap.:
Hokken)

Taishé No. 1425

Approximately one hundred years after the death of
Sakyamuni the Buddhist community was split into two
schools owing to a controversy over the interpretation of
the contents of the monastic code (Skt.: vinaya). The
conservative side in this ‘ Basic Schism’ was called the
Theravida and the progressive party the Mahasamghika.

It is this latter which is referred to in the Sanskrit title
of this work and which is found transliterated in the title
of the Chinese version. This work, the title of which
is sometimes abbreviated as So-gi-ritsu or known as
Dai-shu-ritsu (Ch.: Ta-chung-lii; < Mahasaimghika Vinaya”),
is thus a collection of the monastic rules transmitted in
the Mahasamghika tradition, and describes in detail the
precepts to be observed by ordained monks (bhiksu) and
nuns (bhiksuni).
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44. Shi-bun-ritsu
Ch.: Ssu-fén-lu
Skt.: Dharmaguptaka-vinaya?

60 fascicles
Translated by Buddhayasas and Chu-fo-nien (Jap.:

Jiku Butsunen)
Taisho No. 1428

In Buddhist practice the body of precepts which lays
down the rules to be observed in everyday life is known
as the Vinaya. In China it was this Shi-bun-ritsu (““ I'our-
Part Vinaya”) that gained the widest following among
all the works translated into Chinese relating to the
Vinaya, and it is known as the * Four-Part Vinaya™
because its contents are divided into four parts.

Although the number of rules to be observed varies
with each work, this * Four-Part VVinaya” gives 250
precepts for monks and 348 precepts for nuns. Until
the idea of the ¢ Mahayana Precepts,” first advocated by
Saiché in the Japanese Heian Period, eventually took
root in Japan, it was these precepts which were regarded
as the rules to be observed by ordained monks and nuns.
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45. Zen-ken-ritsu-bi-ba-sha
Ch.: Shan-chien-li-p‘i-p‘o-sha

Pali: Samantapasadika

18 fascicles
Translated by Samghabhadra
Taisho No. 1462

This work, also known by its abbreviated title of Zen-
ken-ritsu ot Zen-ken-ron (Ch.: Shan-chien-lun), is a com-
mentary by Buddhaghosa on the monastic rules trans-
mitted in the Theravada tradition. Therefore it deals
in the main with the monastic rules for monks and nuns
in the Theravada tradition, but in the initial section it
also includes accounts of the first three councils for the
compilation of the Buddhist Canon, and of the trans-
mission of Buddhism to Ceylon by Mahinda, the son of
King AS$oka.
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46. Bon-mo-kyo
Ch.: Fan-wang-ching
Skt.: Brahmajala-sttra?

2 fascicles
Translated by Kumarajiva
Taisho No. 1484

This ““ Satra of Brahma’s Net ” sets forth the precepts
to be followed by bodhisattvas in Mahayana Buddhism,
and provided the foundation for Saichd’s establishment
of the Tendai School in Japan. As far as monastic rules
are concerned, Japanese Buddhism has since then been
on the whole bound only by the 10 major and 48 minor
precepts given in this satra. Taking this fact alone, it
is obvious that this satra has exerted considerable in-
fluence upon the development of Buddhism in Japan.
The ¢ Mahayana Precepts’ described in this work and
known as the  Precepts of Brahma’s Net’ are character-
ized by there being no distinction made between the
laity and monks, it being asserted that all followers of
Buddhism should observe the same rules.

This sttra has been highly valued in China and Japan
as the leading work setting forth the precepts to be ob-
served in Mahidyana Buddhism.
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47. U-ba-soku-kai-kyo
Ch.: Yu-p‘o-sai-chieh-ching
Skt.: Upasaka$ila-stitra ?

7 fascicles
Translated by T‘an-wu-ch‘an (Jap.: Donmusen)
Taishé No. 1488

This stitra, taught to a Buddhist layman by the name of
Sujata, sets forth the moral code to be observed by lay
followers of Buddhism (the word #pdsaka in the title is
Sanskrit for ‘layman’). Taking the name of the pro-
tagonist, it is also known as the S#jéta-sitra, and the moral
code prescribed therein is the so-called ‘Mahayina
Precepts,” also known as the Bodhisattva Precepts.’
Consequently it was in Mahayanist China that it was
especially valued.

This work is considered to be an augmentation and
adaptation on Mahayanist principles of the Swjdta-sitra
found in the Dirghdgama (No. 1), Madhyamagama (No. 2)
and other works, and owing to the fact that it includes
quotations from various Mahidyana siitras, it also serves
as a valuable source of material for tracing the history
of the development of the Buddhist Canon.
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48. Myo-ho-ren-ge-kyo-u-pa-dai-sha
Ch.: Miao-fa-lien-hua-ching-yu-po-ti-shé
Skt.: Saddharmapundarikopadesa

2 fascicles

Composed by Vasubandhu; translated by Bodhiruci,
Tan-lin (Jap.: Donrin) ¢/ al.

Taisho No. 1519

A commentary (#padesa) on the Saddbarmapundarika-
sitra or *“ Lotus Sitra,” this work is also known as the
Ho-fe-kyo-ron (Ch.: Fa-hna-ching-lun; “ Commentary on
the ¢ Lotus Satra’”). However the text of the ““ Lotus
Satra ” upon which it is based differs from that translated
into Chinese by Kumarajiva (No. 12), bearing instead
a close resemblance to the Nepalese manuscripts of the
“ Lotus Sitra.”
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49. Ju-ja-bi-ba-sha-ron
Ch.: Shih-chu-p‘i-p‘o-sha-lun
Skt.: Da$abhiimika-vibhasa ?

17 fascicles

Composed by Nagirjuna; translated by Kumarajiva
Taishé No. 1521

This “ Exposition of the Ten Stages ”” is a commentary
consisting of 35 chapters on the Dasabbimika, the most
important chapter of the Avatamsaka-sitra (No. 15),
although it gives an exposition of only the first two of
the ten stages in the practice of a bodhisattva. As a
commentary on the ten stages it is therefore incomplete,
but Chapter 9, entitled ¢ Easy Practice,” exerted consider-
able influence upon the development of the Pure Land
Faith.

It should be noted that Kumarajiva has translated
the term bhbimi (‘ stage’) as chu (‘abode’), but this is
simply a variation of the usual Chinese translation #
(“earth’, “stage’). P'%-po-sha is a transliteration of
the Sanskrit »ibhdsi, meaning °exposition’ or ‘com-
mentary.’
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50. Butsu-ji-kyo-ron
Ch.: Fo-ti-ching-lun
Skt.: Buddhabhiimisitra-$§astra?

7 fascicles

Composed by Bandhuprabha e 4/.; translated by
Hstian-tsang (Jap.: Genjo)

Taisho No. 1530

The stage prior to that of a buddha is known as that
of the bodhisattva. This latter is again divided into
various stages, the tenth and final one of which is called
the stage of a buddha’ (buddbabhimi). This Buddha-
bbamisdtra-Sistra, also known as the Buddhabhimi-sistra, is
a commentary on a sitra by the name of Buddhabhimi-
sitra, which describes in detail the various aspects of
this ¢ buddha-stage.” In commentating upon the siitra,
the contents of the latter are divided into three sections,
a format which was widely adopted and served as a model

for later commentaries on other siitras.
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51. "A-bi-datsu-ma-ku-sha-ron
Ch.: A-p‘i-ta-mo-chii-shé-lun
Skt.: Abhidharmakosa-bhasya

30 fascicles

Composed by Vasubandhu; translated by Hsian-
tsang (Jap.: Genjo)

Taisho No. 1558

This work is a compendium of the .Abhidharmamahavi-
bhasa-$istra, the most comprehensive exposition of Hina-
yana Buddhism, and provided the textual foundation of
the Kusha School, one of the six schools of Buddhism
to be introduced into Japan during the Nara Period, as
well as serving as a basic text for the Hosso School. It
is a critique of the doctrines of the Sarvastivadin School
of Hinayana Buddhism, but owing to the fact that their
various doctrinal concepts have been brought together in
a most succinct manner, it serves in fact rather as a very
handy introduction to their thought. In Japan it has
been a basic text for understanding the doctrines of the
Hosso School, and has to that end been the object of
active research over the centuries.
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52. Chii-ron
Ch.: Chung-lun
Skt.: Madhyamaka-$astra

4 fascicles

Composed by Nagirjuna; commentated by Pingala;
translated by Kumarajiva

Taisho No. 1564

This work consists of 445 verses composed by Nagar-
juna as an exposition of the ‘ Middle Way,” the funda-
mental standpoint of the Madhyamika School of Indian
Mahayana Buddhism, and a commentary thereon by
Pingala. In Japan it has served as the basic text of the
Sanron (‘ Three Treatise *) School, one of the six schools
of Buddhism to be introduced into Japan during the
Nara Period. The commentary by Pingala is but one of
many commentaries on the verses of Nagirjuna, but the
verses themselves are of vital importance in that they
provided the theoretical foundation of Mahayina Bud-
dhism and exerted great influence upon its philosophical
development.
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53. Yu-ga-shi-ji-ron
Ch.: Yi-ch‘ieh-shih-ti-lun
Skt.: Yogacarabhiimi

100 fascicles

Expounded by Maitreya; translated by Hsiian-tsang
(Jap.: Genjo)

Taishé No. 1579

This work is the basic text of the Yogicira or Mind-
Only School (Vijiianavada), one of the two principle
branches of Indian Mahayana Buddhism, the other being
the Madhyamika School. Apart from describing the
fundamental ‘ store’ consciousness (d/aya-vijfiana), it also
deals in detail with various tenets of Buddhist doctrine,
and is thus an indispensable work in the study of both
Hinayana and Mahayina Buddhism.

According to the Chinese translation, this work is said
to have been expounded by Maitreya and recorded by
Asanga, but the Tibetan tradition ascribes it to Asanga.
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54. Jo-yui-shiki-ron
Ch.: Ch‘éng-wei-shih-lun
Skt.: Vijfiaptimatratasiddhi-$§astra ?

10 fascicles

Composed by Dharmapala e al.; translated by
Hstian-tsang (Jap.: Genjo)

Taishé No. 1585

This work is a commentary on Vasubandhu’s Trimsika
(No. 55) based upon ten Indian commentaries, although
it is composed from the standpoint of Dharmapala with
only passing references to the views of the other nine
commentators. It presents an exposition of the Yogicira
or Mind-Only school of thought (Vijfianavada), according
to which there is a fundamental consciousness called
dlaya-vijfiana (° store-consciousness ’) at the basis of the
human personality in which all past actions are said to
be stored. These latter are said to appear in present
and future actions, and so all phenomena are regarded
as manifestations of the mind.

This work has not only served as the basic text of
the Fa-hsiang (Jap.: Hossd) School in China and Japan,
but is also an important work which, on account of its
intrinsic merit, should be studied by all students of

Buddhism.
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55. Yui-shiki-san-jii-ron-ju
Ch.: Wei-shih-san-shih-lun-sung
Skt.: Triméika

1 fascicle

Composed by Vasubandhu; translated by Hsiian-
tsang (Jap.: Genjo)

Taisho No. 1586

This “ Thirty Verses on the Mind-Only Doctrine ”
gets its name from the fact that it consists of thirty verses,
and it is regarded as the basic text of the Fa-hsiang (Jap.:
Hossd) School in China and Japan. It is also the funda-
mental treatise of the Mind-Only doctrine (Vijfianavada),
which asserts that all phenomena are manifestations of
the mind. Itis said to have been the last of Vasubandhu’s
works, and the VijAaptimatratisiddhi-iastra (No. 54) is
a commentarial work based upon it.
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56. Yui-shiki-ni-ji-ron
Ch.: Wei-shih-érh-shih-lun
Skt.: Viméatika

1 fascicle

Composed by Vasubandhu; translated by Hsiian-
tsang (Jap.: Genjo)

Taishé No. 1590

This “ Twenty Verses on the Mind-Only Doctrine »
is so called because it consists of twenty verses, to each
of which is appended a commentary. It is not only
devoted to an exposition of the Mind-Only doctrine
(Vijidnavada), but also presents a critique of non-
Buddhist philosophies and Hinayana doctrine from the
viewpoint of the Mind-Only doctrine, asserting that all
phenomena are manifestations of man’s fundamental
consciousness. This work is frequently quoted as an
important authority in the VijAaptimatratisiddhi-iistra
(No. 54).
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57. Sho-dai-j6-ron
Ch.: Shé-ta-ch‘eng-lun
Skt.: Mahayanasamgraha

3 fascicles
Composed by Asanga; translated by Paramartha
Taishé No. 1593

This “ Compendium of the Mahayana > is so called
because it presents an attempt to systematize Buddhist
thought into a united whole from the standpoint of the
Mind-Only School (Vijfianavada). The essentials of
Mahiyana Buddhism are arranged under ten headings,
to each of which is devoted a single chapter.

This work became the basic text of the Shé-lun (=ab-
breviated title of this work) School in China.
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58. Ben-chii-hen-ron
Ch.: Pien-chung-pien-lun
Skt.: Madhyantavibhaga

3 fascicles

Composed by Vasubandhu; translated by Hsiian-
tsang (Jap.: Genjo)

Taishé No. 1600

This “ Treatise on Discrimination between the Mid-
dle and Extremes > is a commentary on the verses of the
same name by Maitreya. The variant translation by
Paramartha is entitled Cha-hen-fun-betsu-ron (Ch.: Chung-
pien-fén-pieh-/un), which means the same as the title of the
translation by Hsiian-tsang.

This work presents a systematization of the doctrine
of the Yogiacira or Mind-Only School (Vijfiainavada)
from the viewpoint of the ‘ Middle (Way),” the funda-
mental concept of Mahayana Buddhism. The ¢Ex-
tremes ’ refer to conflicting and extremist ideas, the elimi-
nation of which is nothing other than the Middle Way,
which is in turn the basic standpoint of this work.
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59. Dai-j6-sho-gon-gyo-ron
Ch.: Ta-ch‘eng-chuang-yen-ching-lun
Skt.: Mahayanasitralamkara

13 fascicles
Composed by Asanga; translated by Prabhakaramitra
Taishé No. 1604

This work consists of verses composed by Maitreya
and a commentary thereon by Asafiga. 'The Mahiyana
teachings are stated to be the supreme teachings as well
as being the most suitable teachings for effecting salva-
tion. On the basis of this viewpoint, the practices which
are to be performed by bodhisattvas atre also described in
detail.

In the Chinese translation this work is ascribed to
Asanga, but in actual fact it is probable that the com-
mentary on the verses ascribed to Maitreya was composed
by Vasubandhu on the basis of the oral teachings of
Asanga, his elder brother.
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60. Dai-j6-jo-go-ron
Ch.: Ta-ch‘eng-ch‘éng-yeh-lun
Skt.: Karmasiddhiprakarana

1 fascicle
Composed by Vasubandhu; translated by Hsiian-
tsang (Jap.: Genjo) |
Taishé No. 1609

This work sets out to prove that all human activities—
physical, verbal and mental—are manifestations of the
‘ store > consciousness (@/aya-vijfidna) propounded by the
Mind-Only school of thought. At the same time it
presents a critique of the various concepts of karma
expounded in Hinayana Buddhism. Thus one can say
that this work is an attempt to systematize the numerous
theories on karma and the mind existing at the time by
means of the concept of d/aya-vijfiana, the fundamental
consciousness undetlying the human mind.
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61. Ku-ky6-ichi-j6-ho-sho-ron
Ch.: Chiu-ching-i-ch‘eng-pao-hsing-lun
Skt.: Ratnagotravibhagamahiayinottaratantra-§astra

4 fascicles
Translated by Ratnamati
Taishé No. 1611

A work representative of the Tathiagatagarbha school
of thought in Mahayina Buddhism, this treatise gives
a systematic exposition of the concept that the potential
for becoming a buddha is inherent even in ordinary
human beings. It includes many quotations from siitras
dealing with this idea, and is thus an important key to
an understanding of the early stages in the development
of the theory of fathigata-garbha (* Womb/Embryo of the
Tathigata ’).

The author is not mentioned in the work itself, but
according to the Chinese tradition it was composed by
Saramati, whereas the Tibetan tradition gives Maitreya
as the author of the verses and Asanga as the author of
the prose commentary.
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62. In-myo-nis-sho-ri-ron
Ch.: Yin-ming-ju-chéng-li-lun
Skt.: Nyayapravesa

1 fascicle

Composed by Sankarasvimin; translated by Hsiian-
tsang (Jap.: Genjo)

Taisho No. 1630

Nyaya is the Sanskrit term for ¢ logic,” and this ¢ Intro-
duction to Logic ” is a simple and concise introduction
to the theories of Dignaga, the founder of the Buddhist
school of ‘ New Logic,” by his disciple Sankarasvamin.
Whereas Dignaga’s own Nydyamukha (“ Gate to Logic )
is an extremely difficult work, this exposition by San-
karasvamin is written in simple language and was there-
fore frequently referred to in the study of logic in China
and Japan.
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63. Dai-j6-shii[ju]-bo-satsu-gaku-ron
Ch.: Ta-ch‘eng-chi-p‘u-sa-hsiieh-lun
Skt.: Siksisamuccaya

25 fascicles
Composed by Dharmakirti; translated by Dharma-

pila ez al.
Taisho No. 1636

This work is a compendium of the teachings to be
studied and practised by a bodhisattva, i.e. a practitioner
of Mahiyana Buddhism. It consists of three parts—
verses, quotations from sitras, and simple comments by
the author—and is a valuable source of material for our
knowledge of the orthodox branch of late Indian Bud-
dhism.

The Chinese translation gives Dharmakirti as the
author, but according to the Sanskrit text it was com-
posed by Santideva.
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64. Kon-go6-shin-ron
Ch.: Chin-kang-chén-lun
Skt.: Vajrasiici

1 fascicle

Composed by Dharmakirti; translated by Dharma-
deva

Taisho No. 1642

This treatise, called ‘““ Diamond Needle,” presents a
biting critique of the authoritarianism of the Veda
scriptures and the supremacy of the Brahmans in Brah-
manism, the traditional religion of India, from the stand-
point of Buddhism. It also refutes the Brahmanical
caste-system, asserting by means of various allegories
that the four castes be equal, and denounces any tolera-
tion of such a system.

The Chinese translation ascribes this work to Dharma-
kirti, but in the Sanskrit original the author is given as
Asvaghosa.
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65. Sho-sho-chi-ron
Ch.: Chang-so-chih-lun

2 fascicles

Composed by hPhags-pa; translated by Sha-lo-pa
(Jap.: Sharapa)
: Taishé No. 1645

This work was written in the Yian Period by the
Tibetan hPhags-pa for the Chinese Crown Prince at the
time as an outline of Buddhist thought, and deals with
such subjects as the Buddhist view of life and Buddhist
cosmology. The teachings set forth are based on the
whole on the .Abbidharmakosa-bhisya (No. 51), but there
are also to be found ideas peculiar to this work. The
title, ¢ Treatise on the Clarification of What is to be
Known,” implies that all teachings which it is necessary
to know are made clear by the contents of this work.

It was originally written in either Tibetan or Mongo-
lian, but only the Chinese translation is extant.
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66. Bo-dai-gyo-kyo
Ch.: P‘u-t‘i-hsing-ching
Skt.: Bodhicaryavatara

4 fascicles

Composed by Nagarjuna; translated by Devasanti
Taishd No. 1662

This work, entitled ‘“ Entering the Path of Enlighten-
ment,” consists of eight chapters in verse and sets out
to describe the methods of practice for attaining en-
lightenment, the final goal of Buddhism, and the merits
accruing from the observance of these teachings. In
particular, Chapter 1 stresses the importance of generating
‘the thought of enlightenment’ (bodbicitta), i.e. resolving
to strive for the attainment of enlightenment.

The Chinese translation ascribes this work to Nagir-
juna, whereas both the Sanskrit text and Tibetan trans-
lation give the author as Sintideva; and even in the
Chinese translation one finds phrases such as ¢ the Sage
Bodhisattva Nagarjuna.” Therefore, since it is unlikely
that the author would refer to himself as a ‘sage,’ it is

probable that it was composed by Santideva.
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67. Kon-go-chd-yu-ga-chii-hotsu-a-noku-ta-ra-
san-myaku-san-bo-dai-shin-ron

Ch.: Chin-kang-ting-yii-ch‘ieh-chung-fa-a-nou-to-
lo-san-miao-san-p‘u-t‘i-hsin-lun

1 fascicle
Translated by Amoghavajra
Taish No. 1665

This treatise is regarded as compulsory reading for all
followers of the Shingon School of Esoteric Buddhism
in Japan, and is usually known by its abbreviated title
of Bo-dai-shin-ron ot Hotsu-bo-dai-shin-ron. It deals with
the ‘ generation of the thought of enlightenment,’ i.e.
concentrating the mind and generating the aspiration to
attain enlightenment, and the  attainment of buddhahood
in this body,’ i.e. attaining enlightenment in the physical
body, and also discusses differences between Exoteric
and Esoteric Buddhism.

This work has traditionally been ascribed to Nagarjuna,
but this ascription has been considered spurious by many
scholars past and present.
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68. Dai-jo-ki-shin-ron
Ch.: Ta-ch‘eng-ch‘i-hsin-lun
Skt.: Mahayanasraddhotpada-§astra?

1 fascicle

Composed by Advaghosa; translated by Paramartha
Taisho No. 1666

This “ Treatise on the Awakening of Iaith in the
Mahayana ” presents a concise synopsis of both the
theoretical and practical aspects of the central ideas ot
Mahayana Buddhism, and has therefore been widely read
as an introduction to Mahdyana Buddhism. It is a short
work, but extremely important in the history of Bud-
dhism, having exerted influence in China and Japan
upon the various schools of Buddhism, such as Hua-yen
(Jap.: Kegon), T‘ien-t‘ai (Jap.: Tendai), Ch‘an (Jap.:
Zen), Pure Land and Chén-yen (Jap.: Shingon).

However, many questions remain concerning the
author and place of composition, it still being unclear
whether it was composed in India or China, and whether

the author A§vaghosa lived before or after Nagirjuna.
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69. Shaku-ma-ka-en-ron
Ch.:  Shih-mo-ho-yen-lun

10 fascicles

Composed by Nagarjuna; translated by Fa-ti-mo-to
(Jap.: Batsudaimata; Skt.: Vrddhimata?)

Taisho No. 1668

The wortd mo-ho-yen in the title of this work is a trans-
literation of the Sanskrit Mahgyina, and thus the title
means “ Commentary on the Mahayana Treatise,” ¢ Ma-
hayana Treatise ’ in this case referring to “ The Awaken-
ing of Faith” (No. 68). As with the latter work, there
has been much divergence of opinion on the author and
place of composition of this treatise, but it is generally
held to have been composed in the seventh or eighth
century in either China or Korea. Owing to the fact:
that Kiikai, the founder of the Shingon School in Japan,
recognized it as a genuine work of Nagirjuna, it has been
considered as an important text in this school, and much
study has been devoted to it.
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70. Na-sen-bi-ku-kyo
Ch.: Na-hsien-pi-ch‘iu-ching
Pili: Milindapaiiha

2 fascicles

Translator unknown
Taisho No. 1670

Although it is referred to as a “siitra’ in the Chinese
version, this work is not a record of Sikyamuni’s own
teachings, but gives an account of a dialogue on Buddhist
thought between Milinda (Menander), the king during
the latter half of the second century B.C. of the Greeks
ruling northwestern India, and an Indian monk by the
name of Nagasena (INa-bsien in the title). It ends with
King Milinda’s being converted to Buddhism and taking
the vows of a mendicant monk, and the wotk as a whole
is a very valuable source of material in the study of
differences between Eastern and Western thought.

In the Pali Canon it is placed outside of the Tipitaka,
but as a work of Buddhist literature its contents ate of
great importance. However, the Chinese translation
differs somewhat in contents from the Pili version, and
the style of translation is not exactly fluent.

= 147 =






OB # o 3R

CHINESE WORKS



1. BEBRRES OEEE

2 £
P
KIEKER No. 1710

AmEXEFZ (REKEES LK) ( No 1l
) Bl (BB L) 2RPERE  BBR (LEME)

REEHRZHE B (RELOE) ZORE >
RAMA=mEHEELHA °

— 150 =



71. Han-nya-ha-ra-mit-ta-shin-gyo-yii-san
Ch.: Pan-jo-po-lo-mi-to-hsin-ching-yu-tsan

2 fascicles
Composed by K‘uei-chi (Jap.: Kiki)
Taish6 No. 1710

This work is the eatliest Chinese commentary on the
“ Heart Sutra” (Hsiuan-tsang’s translation; No. 11),
and is also known by its abbreviated title of Shin-g yo-ys-
san. It gives a word-for-word commentary on the
““ Heart Satra > based upon the tenets of the Fa-hsiang
School, but also adds interpretations following the doc-
trines of the San-lun School.
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72. My6-ho-ren-ge-kyo-gen-gi
Ch.: Miao-fa-lien-hua-ching-hstian-i

20 fascicles
Composed by Chih-i (Jap.: Chigi)
Taishé No. 1716

This work, the title of which means * The Profound
Meaning of the Lotus Sitra,” is one of the so-called
‘ Three Major Works of the T“ien-t‘ai School,” together
with the Hok-ke-mon-gn (Ch.: Fa-hua-wén-ché; Taisho No.
1718) and Ma-ka-shi-kan (No. 79), and is usually known
as the Hok-ke-gen-gi. It presents a comprehensive inter-
pretation of the five characters comprising the Chinese
title of the “Lotus Satra” (No. 12), giving at the
same time a detailed exposition of the doctrines of the
T‘ien-t‘ai School, which are based upon the thought of
the ““Lotus Sttra.” It was thus a work of indispensable
importance in the establishment of the T‘ien-t‘ai School
in China, and serves in fact as the basic framework of
the T‘ien-t‘ai school of thought.

It represents a record of the teachings of Chih-i as
recorded by his disciple Kuan-ting (Jap.: Kanjo), and is
not simply a theoretical work, but is characterized by the
fact that it is grounded on Chih-i’s own religious ex-
perience.
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73. Kan-mu-ry6-ju-butsu-kyo6-sho
Ch.: Kuan-wu-liang-shou-fo-ching-shu

4 fascicles
Composed by Shan-tao (Jap.: Zendd)
Taisho No. 1753

A commentary on the Amitdyurdhyina-sitra (No. 18),
this work is also known as the Kan-g yo-sho, but in Japan it
is most commonly called the Shi-jg-no-sho (* Commentary
of Four Books ”’) owing to the fact that it consists of
four parts.

This work represents the core of Shan-tao’s Pure Land
thought, and has exerted considerable influence upon
Pure Land Buddhism in Japan. Honen, the founder of
the Pure Land School in Japan, came in contact with it
through Genshin’s O-ji-ys-sh# (No. 131), and as a result
discarded all his previous practices and entered the path
of ‘exclusive practice of nenbutsu’. Ever since it has
been regarded as an extremely important work in the

Japanese Pure Land School.
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74. San-ron-gen-gi
Ch.: San-lun-hsiian-i

1 fascicle
Composed by Chi-ts‘ang (Jap.: Kichizd)
Taishé No. 1852

This “ Profound Meaning of the Three Treatises ”
written by Chi-ts‘ang, a prolific writer who completed
the theoretical foundation of the San-lun School, is the
basic treatise of the San-lun (Jap.: Sanron) School, and
serves as a concise introduction to the thought of the
Madhyamika School. San-/un, meaning ‘Three Trea-
tises,” refers to the Madhyamaka-iistra (No. 52), Sata-
S$dstra (Taisho No. 1569) and Dyddasamukha-sistra (Taisho
No. 1568), and in this work Chi-ts‘ang first explains why
these three treatises, together with the Mabdprajfiipira-
mitd-Sastra (Taisho No. 1509), are held in such high regard
in the San-lun School, and then goes on to elaborate on
the characteristics of each of these works and on their
interrelationship.

In the Japanese Sanron School more importance has
in fact been placed upon this work than upon the ¢ Three

Treatises > themselves.
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75. Dai-j6-gen-ron
Ch.: Ta-ch‘eng-hsiian-lun

5 fascicles
Composed by Chi-ts‘ang (Jap.: Kichizd)
Taishé No. 1853

One of the most important works written by Chi-ts‘ang,
who brought the doctrines of the San-lun School to their
culmination, this ‘‘ Treatise on the Profound Meaning
of the Mahayana” is an attempt to systematize the
teachings of Buddhism from the Madhyamika standpoint
of the San-lun School. He deals with the principal
currents of thought to be found in the Mahayana sitras
being studied in China at the time, and presents a con-
trastive study of their contents in comparison with the
doctrines of the San-lun School. Therefore this work
can be regarded together with the San-ron-gen-gi (No. 74)
as one of the most important authoritative works of the
San-lun School.
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76. Jo-ron
Ch.: Chao-lun

1 fascicle
Composed by Séng-chao (Jap.: S6j6)
Taisho No. 1858

This work, the title of which means literally *“ Treatises

b

of Séng-chao,” consists of four treatises by Séng-chao,
a disciple of Kumarajiva, with a short piece added sum-
marizing the basic views of the author on Buddhism.
It exerted considerable influence on later Chinese Bud-
dhism, and together with his Ch#-yui-ma (Ch.: Chu-wei-mo;
“ Commentary on the Vimalakirtinirdesa-sitra”; Taisho
No. 1775), is one of his representative works. It is
characterized by its typically Chinese understanding and
interpretation of Buddhism, and is of significance in that
important aspects of Buddhist doctrine are interpreted
by reference to traditional Chinese philosophy. It is
therefore a very important work when considering the

development of Buddhism in China.
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77. Ke-gon-ichi-jo-kyo-gi-bun-zai-shd
Ch.: Hua-yen-i-ch‘eng-chiao-i-fén-ch‘i-chang

4 fascicles
Composed by Fa-ts‘ang (Jap.: Hoz0)
Taisho No. 1866

This work, which is generally known as the (Ke-gon-)
go-kyi-shi (Ch.: [Hua-yen-lwn-chiao-chang;  Essay on the
Five Teachings ”), is both an outline of Buddhism from
the standpoint of the Hua-yen School and an introduction
to the teachings of the Hua-yen School itself. Buddhism
is divided into five ©teachings’ and the .Avatamsaka-
sitra (No. 15) is ranked as the supreme siitra, but at the
same time the author does not lose sight of Buddhism
as an organic whole, attempting as he does to present
a comprehensive systematization of its teachings.
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78. Gen-nin-ron
Ch.: Yian-jén-lun

1 fascicle
Composed by Tsung-mi (Jap.: Shiamitsu)
Taisho No. 1886.

In this work, also known as the Ke-gon-gen-nin-ron (Ch.:
Hua-yen-yiian-jén-lun), Tsung-mi, who advocated the amal-
gamation of Ch‘an and Hua-yen, deals with the subject
of the basis of human existence. He starts by criticizing
Confucianism and Taoism and rejecting Hinayana and
‘ Provisional > Mahayana, after which he goes on to ex-
plain the true Mahiyana, and then concludes by stating
that all the viewpoints and philosophies which he has
so far criticized are in fact factors which help to effect
the manifestation of the true basis of human existence.
One can thus say that in this work Tsung-mi is attempting
to bring together all teachings in a united whole.
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79. Ma-ka-shi-kan
Ch.: Mo-ho-chih-kuan

20 fascicles
Expounded by Chih-i (Jap.: Chigi)
Taisho No. 1911

One of the so-called ‘Three Major Works of the
T¢ien-tai School’ (v. No. 72), this work is a collection
of lectures delivered by Chih-i, the founder of the Chinese:
T‘ien-t‘ai School, and recorded by his disciple Kuan-
ting (Jap.: Kanj), and is also known as the Ten-dai-ma-
ka-shi-kan (Ch.: T ien-1‘ai-mo-ho-chib-kuan) or simply Shi-
kan. 1t is the basic exposition of the methods of practice
employed in the T‘en-tai School, and describes the
methods of practice for observing clearly the essence of
the mind. It is divided into 10 chapters, but is in-
complete, with Chapters 8 to 10 missing. However, it
is a work which has exerted considerable influence upon
the later development of Buddhism in China and Japan.

Being based as it is on Chih-i’s own religious experi-
ences and practice, this work is held in particularly high
esteem, and it is in fact due to this work that Chih-i has
been looked upon as the greatest of all Buddhist leaders
in the history of Chinese Buddhism.
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80. Shu-jii-shi-kan-za-zen-h-yo
Ch.: Hsiu-hsi-chih-kuan-tso-ch‘an-fa-yao

1 fascicle
Composed by Chih-i (Jap.: Chigi)
Taisho No. 1915

Also known as the Dg-mio-shi-kan (Ch.: T ung-méng-
chib-kuan) or Shi-shi-kan (Ch.: Hsiao-chib-kuan), this work
presents for the sake of novices the basic essentials of
the method of meditation employed in the T‘ien-t‘ai
(Jap.: Tendai) School. It is said to have been originally
written by Chih-i, the founder of the T“ien-t‘ai School in
China, for his elder brother Ch‘én-chén (Jap.: Chinshin),
and this has resulted in its extremely concise exposition
of the methods of practice. It is thus considered as
necessary reading for all novice monks in the Japanese
Tendai School.
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81. Ten-dai-shi-ky6-gi

Ch.: T‘ien-t‘ai-ssi-chiao-i

1 fascicle
Recorded by Chegwan (Jap.: Taikan)
Taisho No. 1931

This work, also known simply as the Shi-&yd-gi ( Out-
line of the Four Teachings ) or as Tai-kan-roks (Ch.:
Ti-kuan-lu; “ Record of Chegwan ), presents a synopsis
of the doctrines of the T‘ien-t‘ai School together with
an outline of the methods of practice employed in this
school. It is thus an introduction to the Buddhism of
the T‘ien-t‘ai School, but serves at the same time as an
introduction to Buddhism as a whole, elucidating as it
does the tenets of Buddhism in general. This work was
discovered after the death of the author, who had come
to China from Koryo.

= 171 =



82. AW AR

4 &
ERE
KIEKXK#B L No. 1934

KA FEHEAMMABRE > AP TETERHFH
NE - FHRERAF-EFERREMBRAZE - LXEWL
BREFRAKZES  WRAFHZERLE  EUAR
REXER -

ABANBERERERETZRY - FHERZERE LU
BREEAE o fE e MEMFFERZER S REER
RELBEURDHR A RHBEZIHFR o

AHBLU—EENBZXBARK > ZER 5#% |
P LI RBME o

— 172 =



82. Koku-sei-hyaku-roku
Ch.: Kuo-ch‘ing-pai-lu

4 fascicles
Compiled by Kuan-ting (Jap.: Kanjo)
Taishé No. 1934

This work consists of a collection of 104 documents
and other materials relating to Chih-i and put together
by Kuan-ting, one of his disciples. Kuo-ch'ing in the title
refers to Kuo-ch‘ing Temple, the main temple of the
T‘ien-t‘ai School in China, and pai-/4 (“ One Hundred
Records ”’) is a round figure referring to the 104 docu-
ments contained in this wotk.

This work provides the basic sources in the study of
Chih-i’s biography, containing as it does imperial edicts,
correspondence addressed to Chih-i, inscriptions, etc.
It is therefore rich in material giving information on the
state of affairs at the time, and contains important data
relating to the early stages in the history of the T‘ien-t‘ai
School in China.
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83. Chin-shii-rin-zai-e-sho6-zen-ji-go-roku
Ch.: Chén-chou-lin-chi-hui-chao-ch‘an-shih-wu-lu

1 fascicle
Compiled by Hui-jan (Jap.: Enen)
Taisho No. 1985

This work, generally known as “ The Record of Lin-
chi,” is a record of the teachings of Lin-chi I-hsiian
(Jap.: Rinzai Gigen), the founder of the Lin-chi branch
of the Ch‘an (Jap.: Zen) School, and was compiled by
one of his disciples, Hui-jan. In the Lin-chi (Jap.: Rin-
zai) School it is regarded as the most important collec-
tion of the recorded sayings of a Ch‘an Master.

Chén-chou in the title is the name of the prefecture,
and Lin-chi the name of the place where Lin-chi resided;
Hui-chao Chan-shih (Ch‘an-shih: ‘Ch‘an Master’) is the title
conferred upon him posthumously by the Tang emperor.
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84. Buk-ka-en-go-zen-ji-heki-gan-roku
Ch.: Fo-kuo-yiian-wu-ch‘an-shih-pi-yen-lu

10 fascicles

Compiled by Ch‘ung-hsien (Jap.: Jiken); comment-
ed upon by K‘o-ch‘in (Jap.: Kokugon)

Taish No. 2003

This “ Blue Cliff Record,” also known as the Heki-
gan-shii (Ch.: Pi-yen-chi;  Blue Cliff Collection ), consists
of 100 &ung-an (Jap.: kdan) selected by Ch‘ung-hsien from
the 1700 kung-an of the Den-ti-roku (Ch.: Ch‘uan-téng-lu;
“Transmission of the Lamp”’; Taisho No. 2076). Ch‘ung-
hsien has added explanatory verses to each of the &ung-an,
and later the comments of K‘o-ch‘in (=Ydan-wn in the
title) were appended. In the Lin-chi (Jap.: Rinzai)
School this work is held in extremely high regard, and
is looked upon as a model text for instruction in the
practice of Ch‘an.

It should be mentioned that the term Aung-an refets to
records of the statements and actions of eminent practi-
tioners of Ch‘an which are given to novices as aids to
meditation.
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85. Mu-mon-kan
Ch.: Wu-mén-kuan

1 fascicle
Compiled by Tsung-chao (Jap.: Shiisho)
Taisho No. 2005

This ““ Gatelass Batrier ” consists of 48 ung-an (v. No.
84) selected by Wu-mén Hui-k‘ai (Jap.: Mumon Ekai),
a Ch‘an monk of the Sung Dynasty, to each of which are
added a verse and comment. It has traditionally been
the most highly prized work in the Ch‘an School. When
compared with other collections of kung-an, the kang-an
contained in this work are relatively few in number, and
this together with the fact that it is an introductory work
to the practice of Ch‘n has resulted in frequent use
being made of it.

¢ Gateless ’ in the title means that although there is no
gate to pass through when entering the state of enlighten-
ment, there is an invisible gate called ‘ Gateless.’
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86. Roku-so-dai-shi-h6-b6-dan-gyo
Ch.: Liu-tsu-ta-shih-fa-pao-t‘an-ching

1 fascicle

Compiled by Tsung-pao (Jap.: Shithd); recorded by
Fa-hai (Jap.: Hokkai) e a/.

Taishé No. 2008

This work consists of a record of the teachings of
Hui-néng (Jap.: Enod), the Sixth Patriarch of the Ch‘an
School in China, recorded by his disciple Fa-hai, and is
known by several abbreviated titles such as Roks-so-dan-
£y0 (“ Platform Sitra of the Sixth Patriarch ), Dan-gys
(““ Platform Sttra ) or Hi-bo-dan-gyi (“‘ Platform Sutra
of the Dharma Treasure ). It proclaims the independ-
ence of the Southern School of Ch‘an from the Northern
School, and discusses such subjects as ¢ sudden enlighten-
ment ’ (#un-wu; Jap.: tongo) and the external expression of
one’s real nature (chien-hsing; Jap.: kensho).
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87. Shin-jin-mei
Ch.: Hsin-hsin-ming

1 fascicle
Composed by Séng-ts‘an (Jap.: Sosan)
Taishé No. 2010

In this work Séng-ts‘an, the Third Patriarch of the
Ch‘an School in China, gives expression to the highest
state of Ch‘an. It is a short work, consisting of 146 lines
of 4 characters a line and amounting to a mere 584 char-
acters, and states that the ultimate truth of Ch‘an corre-
sponds to a state of equality and absolute freedom, free
of all differentiation and conflict, right and wrong, loss
and gain.

These verses have been a favourite object of memoriza-
tion and recitation by countless Ch‘an monks over the
ages, and with the development of Ch‘an over the cen-
turies they have become deeply imbedded in the life of
Ch‘an monasteries.

= 183 =



88. B 5% oL B B o O {00 K R

1&
ZERE
KIEKERL No. 2012-A

AEBDHTRERZ - HERMAEREFEZMLR
 BEERBFERKRITESR - AEHE RPBZEE
HEREETHERERX EM  FTUAEE
BEEHEZEAEY  EPREAAEREENTE -
Hk o ERIIRAEMEZ LA - HIE D EEREE

—ARETED - AEBRER (HLEE) -

— 184 =



88. O-baku-san-dan-sai-zen-ji-den-shin-hs-y6
Ch.: Huang-po-shan-tuan-chi-ch‘an-shih-ch‘uan-
hsin-fa-yao

1 fascicle
Compiled by Fei-hsiu (Jap.: Haikyt)
Taishé No. 2012-A

This is a record of the teachings of Huang-po Hsi-yiin
(Jap.: Obaku Kiun), the founder of the Huang-po
branch of the Ch‘an School in China, and was taken down
by one of his lay disciples, Fei-hsiu. This work is
generally known by its abbreviated title of Den-shin-hs-
9o (““ Essentials of the Transmission of Mind ), and sets
forth with extreme concision the substance of Ch‘an.

Hsi-yiin was the teacher of Lin-chi I-hsiian (Jap.:
Rinzai Gigen), the founder of the Lin-chi (Jap.: Rinzai)
School, and as a result this record of his teachings has
been frequently referred to in China and Japan as a
work expounding the fundamentals of the Lin-chi
School of Ch‘an.

Huang-po-shan in the title (Mt. Huang-po) refers to the
mountain where Hsi-yiin lived, and Twan-chi was his title
as a2 Ch‘an Master.
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89. Yo6-ka-sho-do-ka
Ch.: Yung-chia-chéng-tao-ko

1 fascicle
Composed by Hstian-chio (Jap.: Genkaku)
Taisho No. 2014

This work expresses in poetic form the substance of
the Ch‘an enlightenment gained in a single night by
Yung-chia Hstian-chio under the guidance of Hui-néng
(Jap.: End), the Sixth Patriarch of Chinese Ch‘an.
Although it comprises only 247 lines consisting in all
of 814 characters, it expresses beautifully the essence of
Ch‘an, and has been recited by Ch‘an monks ever since,
being especially highly valued in the Ts‘ao-tung (Jap.:
Sotd) School. It title is frequently abbreviated to Sha-
do-ka, meaning ““Song of Attaining the Path (of En-
lightenment).”
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90. Choku-shii-hyaku-j6-shin-gi
Ch.: Ch‘ih-hsiu-pai-chang-ch‘ing-kuei

8 fascicles
Revised by Té-hui (Jap.: Tokki)
Taisho No. 2025

This work is based upon the rules and precepts for
Ch‘an monasteries laid down by Pai-chang Hui-hai (Jap.:
Hyakuj6é Ekai). By the time of the Sung Dynasty, how-
ever, the original form of this code, known as the
“Old Pure Regulations,” had already been lost, so
Tung-yang Té-hui (Jap.: Toyo Tokki) was ordered by
imperial command to supplement it, resulting in this
work.

It thus contains all the rules and precepts to be ob-
served in Ch‘an monasteries, and was widely adopted.
An example of the Sinicization of Buddhism can be seen
in physical labour being called #o-wu (Jap.: samu) and
regarded as one of the basic elements of Ch‘n practice.
This work also exerted considerable influence in China
on the codification of similar regulations in Taoism.
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91. I-bu-shii-rin-ron
Ch.: I-pu-tsung-lun-lun
Skt.: Samayabhedoparacanacakra

1 fascicle

Composed by Vasumitra; translated by Hstian-tsang
(Jap.: Genjo)

Taishé No. 2031

This work describes the course of the so-called
‘Basic Schism’ of Buddhism into the Theravada and
Mahisamghika Schools, which took place over 100 years
after the death of Sakyamuni, and the subsequent division
of the Hinayana into 20 minor sects. It is written from
the standpoint of the Sarvastivadins, but also describes
in detail the doctrinal characteristics of the other sects.

This work is thus not only indispensable in the study
of the history of sectarian division in Buddhism, but,
when one considers that the majority of extant doctrinal
treatises of Hinayana belong to the Sarvastivadins, it is
also an invaluable source of material in the elucidation of
the tenets of sects other than the Sarvastivadins.
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92. A-iku-6-kyo
Ch.: A-yii-wang-ching
Skt.: ASokaraja-siitra?

10 fascicles
Translated by Samghabhara
Taishé No. 2043

This is a biography of King Asoka, the third ruler of
the Mauryan Dynasty in Magadha in Central India during
the third centrury B.c. It relates how King A$oka unified
India for the first time and, having been converted to
Buddhism, sent emissaries throughout the land spreading
the teachings of Buddhism.

There is a similar biography entitled A-ik#-6-den (Ch.:
A-ydi-wang-ch‘uan; Skt.: Asokardjivadina; Taisho No.
2042), and since the contents and order of events de-
scribed therein agree with the present work, the two are
thought to be variant translations of the same original
text.
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93. Me-myo6-bo-satsu-den
Ch.: Ma-ming-p‘u-sa-ch‘uan

1 fascicle
Translated by Kumarajiva
Taishd No. 2046

This ““ Biography of the Bodhisattva A§vaghosa ” is a
biography of A§vaghosa (ca. A.p. 100- 60). Biographical
references to Aévaghosa are to be found in a number of
other works too, but there are discrepancies in contents,
dates and place-names. There are also many problems
relating to the contents of this particular work, but it
still does not lose its value as an important biography of
the famous poet-scholar A$vaghosa.
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94. Ryii-ju-bo-satsu-den
Ch.: Lung-shu-p‘u-sa-ch‘uan

1 fascicle
Translated by Kumarajiva
Taisho No. 2047

This “ Biography of the Bodhisattva Nagarjuna ” is a
biography of Nagarjuna (ca. A.D. 150-250), who is revered
by all Buddhist schools in Japan as the ‘ Founder of the
Eight Schools.” According to one view, this particular
biography is simply a modified version of the section on
Nagarjuna contained in the Fu-ho-3o-in-nen-den (Ch.: Fa-
[fa-ts ang-yin-ysian-ch‘nan; Taisho No. 2058), a work which
gives the biographies of the 28 Patriarchs who trans-
mitted Buddhism after the death of Sikyamuni. But
judging from the fact that it is alleged to have been
translated by Kumarajiva, it is probable that it was com-
posed as an independent work.
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95. Ba-so-han-zu-ho-shi-den
Ch.: P‘o-sou-p‘an-tou-fa-shih-ch‘uan

1 fascicle
Translated by Paramirtha
Taisho No. 2049

Pfo-son-pan-ton in the title is the Chinese transliteration
of the name Vasubandhu, translated into Chinese as
T‘ien-ch‘in (Jap.: Tenjin) and later as Shih-ch‘in (Jap.:
Seshin), the latter appellation being that now most fre-
quently used. The achievements of this scholar-monk,
regarded as having laid the foundations of the Yogacira
School of Mahdyina Buddhism, are described in many
works, but this is the only independent biography, and
its alternative names include Se-shin-den (Ch.: Shib-ch'in
ch'uan), Ten-jin-den (Ch.: T‘ien-ch‘in-ch‘uan) and Ba-so-han-
u-den, all meaning “ The Biography of Vasubandhu.”
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96. Dai-t6-dai-ji-on-ji-san-z6-ho-shi-den
Ch.: Ta-tang-ta-tz‘G-én-ssu-san-ts‘ang-fa-shih-
chfuan

10 fascicles

Composed by Hui-li (Jap.: Eryd); supplemented by
Yen-ts‘ung (Jap.: Genso)

Taishé No. 2053

This work, also known as the Ji-on-ji-san-30-ho-shi-den,
is a biography of Hsiian-tsang (Jap.: Genjo), the author
of the Dai-ti-sai-iki-ki (Ch.: Ta-t‘ang-hsi-yi-chi; “ Record
of the Western Regions of Greater T‘ang >’; No. 100).
Starting with Hsiian-tsang’s birth, it describes his
journey lasting more than ten years from China to India
in seach of the Dharma, and then goes on to record his
achievements after his return to China. It is thus a
complete biography, and whereas the ““ Record of the
Western Regions ” is compiled on the basis of firsthand
observations of geographical features, etc., this work is
centred on the account of his actual journey.

It should be noted that the Sai-yi-ki (Ch.: Hsi-ysi-chi;
“ Monkey ), written during the Ming Dynasty, was
modelled upon this work.
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97. Ko-s6-den
Ch.: Kao-séng-ch‘uan

14 fascicles
Composed by Hui-chiao (Jap.: Eko)
Taishé No. 2059

»

This “‘Biographies o% Eminent Monks,” also known
as “ The Liang Biographies of Eminent Monks,” records
the biographies of a selection of eminent Chinese monks
who lived during the period of 453 years from A.p. 67,
when Buddhism is said to have been first introduced into
China, to A.p. 519. It contains the full biographies of
257 monks as well as short sketches of the lives of an
additional 243 monks.

Works devoted to the biographies of monks of high
moral virtue are generally known as “ Biographies of
Eminent Monks,” and the present work is the oldest
work of this genre. It is divided into 10 sections, in
accordance with the varying achievements of the monks
whose biographies it records.
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98. Bi-ku-ni-den
Ch.: Pi-ch‘iu-ni-ch‘uan

4 fascicles
Composed by Pao-ch‘ang (Jap.: Hosho)
Taishé No. 2063

This ““ Biographies of Buddhist Nuns ” contains the
biographies of 65 Chinese Buddhist nuns (pi-ch‘iu-ni=
Skt.: bhiksuni) who lived during the period of approxi-
mately 160 years between the Eastern Chin and Liang
Dynasties. According to the introduction, in former
times many virtuous nuns wete to be met with, but at
the time of the Liang Dynasty when this work was com-
piled there were few nuns to be found rigorously ob-
serving the monastic precepts. Accordingly the author
brought together various inscriptions, the recollections
of elderly people and other relevant records into this
single volume in order to provide examples for future
nuns.
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99. K6-s6-hok-ken-den
Ch.: Kao-séng-fa-hsien-ch‘uan

1 fascicle
Recorded by Fa-hsien (Jap.: Hokken)
Taisho No. 2085

This work, entitled ““ Biography of the Eminent Monk
Fa-hsien,” is a record by Fa-hsien himself of his travels
in India, and is also known as the Hok-ken-den, Buk-koks-
ki (Ch.: Fo-kuo-chi; ““ Record of Buddhist Kingdoms )
and Reki-yi-ten-jiku-ki-den (Ch.: Li-ysi-t‘ien-chu-chi-chuan;
“Account of Travels in India ).

Fa-hsien set out on his journey in search of the Dharma
in A.D. 399, and passing through Central Asia via the
Southern Route, reached Northwest India, from where
he moved on to Central India, visiting temples and shrines
on the way. He then made pilgrimages to various sites
associated with Sakyamuni, studied Buddhist scriptures
and the monastic code, and made copies of numerous
texts. From India he crossed over to Ceylon and then
returned to China by sea, arriving in 412. 'This work
is an account of his observations and experiences during
this journey. It is a valuable source of information on
Buddhism and Buddhist culture in India and Central Asia
at the start of the fifth century, and is the oldest extant
account by a Buddhist monk of his travels in India.
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100. Dai-t5-sai-iki-ki
Ch.: Ta-t‘ang-hsi-yii-chi

12 fascicles

Translated by Hsiian-tsang (Jap.: Genjo); compiled
by Pien-chi (Jap.: Benki)

Taishé No. 2087

This work, generally known as the “Records of
Western Regions,” is an account of Hsiian-tsang’s
travels in Central Asia and India from A.p. 627, when he
set out from China, until his return in 645, and was
compiled on the basis of Hsiian-tsang’s own travel
records by his disciple Pien-chi. It deals with such
subjects as the state of Buddhism at the time and the
geography, customs, industry and government of the
110 countries which he himself visited and of 28 countries
about which he heard from other people.

It is thus a valuable historical document, and recording
as it does distances, directions and measurements as well
as giving accurate transliterations of native words, it is
unsurpassed in its geographical descriptions by any other
work. It also serves as an indispensable guidebook in
archaeological excavations and expeditions.
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101. To-dai-wa-jo-to-sei-den
Ch.: T‘ang-ta-ho-shang-tung-chéng-ch‘uan

1 fascicle
Composed by Yian-k‘i (Jap.: Genkai)
Taisho No. 2089—(7)

This work, entitled ‘“The Account of the Expedi-

tion to the East by the Great Master of T‘ang,” is a
biography of Chien-chén (Jap.: Ganjin), the Chinese
monk who transmitted the Buddhist monastic code to
Japan during the Nara Period. It is divided into three
parts,

Part 1 covers the period from Chien-chén’s first
contact with Buddhism until his meeting with two
student-monks from Japan; Part 2 describes his six
attempts to cross over to Japan; and Part 3 gives a
brief account of events from after his arrival in Japan
until his death.

The most important section is Part 2, which de-
scribes in detail the hardships undergone by Chien-chén
and his party before they actually managed to reach
Japan, and the work as a whole is an important historical
document in that it gives a concrete account of one

chapter in the transmission of Buddhism to Japan.
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102. Gu-myo-shi
Ch.: Hung-ming-chi

14 fascicles
Composed by Séng-yu (Jap.: Soyi)
Taishé No. 2102

Hung-ming in the title is an abbreviation of hung-tao-
ming-chiao (Jap.: gu-do-myo-kyo), meaning ‘to spread the
way and elucidate the teaching,’ and this work, compiled
by Séng-yu during the Liang Dynasty, is a collection of
treatises on Buddhism thought by the compiler to be
instructive and composed during the preceding 500
years. 'The first 11 fascicles, consisting of replies by
Buddhists to criticism from Confucianists and Taoists,
clarify the differences between the teachings of Con-
fucianism, Buddhism and 'Taoism, whilst the last 3
fascicles contain works dealing directly with Buddhist
doctrine.

The work as a whole is composed in such a way as to
be readily understood by the average reader, and it is
thus an important source of information on the state of
Buddhism at the time of its composition.
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103. Ho-on-ju-rin
Ch.: Fa-yiian-chu-lin

100 fascicles
Composed by Tao-shih (Jap.: Dose)
Taishd No. 2122

Expressed in modern terms, this work is an encyclo-
paedia of Buddhism. It consists of itemized explana-
tions of Buddhist doctrine, terms and concepts, and is
also rich in quotations from numerous scriptures. Many
of the works quoted are no longer extant, and so it serves
as a valuable source of textual material. In addition, the
quotations are classified and cited according to their
contents; hence it is very convenient to consult, resulting
in its having been used by many scholars in the past.
It is divided into 100 volumes and its contents are further
classified under 668 headings.
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104. Nan-kai-ki-ki-nai-ho-den
Ch.: Nan-hai-chi-kuei-nei-fa-ch‘uan

4 fascicles
Composed by I-ching (Jap.: Gijo)
Taisho No. 2125

The full title of this work, generally known in English
as “A Record of the Buddhist Religions as Practised in
India and the Malay Archipelago,” is Dai-t5-(Ch.:
Ta-tang-; “ Greater T ang ) nan-kai-ki-ki-nai-hi-den, and
it is also abbreviated as Nan-kai-ki-ki-den.

I-ching left China in A.D. 671 for India and Southeast
Asia, and this work is a detailed record of his observa-
tions on monastic discipline and life in the monasteries
he visited. He wrote it underway and sent it home to
China in order to make the monks there reflect upon the
state of their monastic discipline by giving an indication
of the strict discipline observed by monks in India and
neighbouring countries. It is thus a valuable source
of material on the organization of the Buddhist com-
munity in these countries and the state of monastic dis-
cipline at the time.
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105. Bon-go-zo-myo
Ch.: Fan-yii-tsa-ming

1 fascicle
Compiled by Li-yen (Jap.: Raigon)
Taishé No. 2135

This ““ Miscellany of Sanskrit Words ” is what might
be called a Chinese-Sanskrit dictionary, consisting of
1,205 Chinese words used in daily life and their Sanskrit
equivalents. The words selected are arranged according
to contents, so it is a very handy reference work for
beginners in the study of Sanskrit. The Sanskrit equiva-
lents are indicated by both their Chinese transliterations
and the Sanskrit alphabet; hence it is also a valuable work
for assessing the standard of Sanskrit studies in China
at the time.
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106. Sh6-man-gyo-gi-sho

1 fascicle
Composed by Prince Shétoku
Taisho No. 2185

This work is a commentary on the Srimali-sitra (No.
16), and is considered to be the earliest of the ‘‘ Com-
mentaries on Three Sitras” (San-gyo-gi-sho) composed
by Prince Shétoku.

The Nihon-shoki (‘“‘ Chronicles of Japan”) records
that Prince Shotoku gave a discourse on the Srimali-sitra
for Empress Suiko. It is considered that Prince Shotoku
chose this particular sitra as the subject of his discourse
to the Empress probably because the protagonist of the
Srimals-sitra is a woman, Srimala, and Empress Suiko
was the first Empress in Japanese history. The present
work was then put together in book-form at a later date.

Be that as it may, there is no changing the fact that
this was the first written work composed by a Japanese.
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107. Yui-ma-ky6-gi-sho

5 fascicles
Composed by Prince Shotoku
Taish6 No. 2186

A commentary on the Vimalakirtinirdesa-sitra (No. 27),
this work is one of the ¢ Commentaries on Three Sttras ”
(San-g yo-gi-sho) composed by Prince Shotoku. It is con-
sidered that one reason for Prince Shéotoku’s having
chosen this particular sttra was the fact that the status
of the protagonist Vimalakirti, not an ordained monk
but a simple lay bodhisattva, resembled his own position.

There have in the past been raised doubts whether this
work was in fact composed by Prince Shotoku. How-
ever, at present there is no conclusive proof indicating
that it be the work of someone other than the author of
the other two ‘“ Commentaries on Three Sitras,” and
so it is considered that the most reasonable view be to
ascribe all three commentaries to' Prince Shotoku.
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108. Hok-ke-gi-sho

4 fascicles
Composed by Prince Shotoku
Taish6 No. 2187

This work is a2 commentary on the ‘ Lotus Siitra”
(No. 12), and is one of the ‘ Commentaries on Three
Sttras ” (San-g yo-gi-sho) by Prince Shotoku. Although
the author does refer to Chinese commentaries on the
“Lotus Sttra,” his own original views are also in evi-
dence throughout the work. Thus it can be regarded
as the first interpretation of Buddhist thought by a
Japanese.

In particular, the author’s evaluation of the contents
of the “ Lotus Sitra ” as the * One Mahayana ’ had im-
mense impact upon Japanese Buddhism in later times.
In fact the * Lotus Satra ” has been regarded throughout
the history of Japanese Buddhism as one of the most
important of all satras.
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109. Han-nya-shin-gy6-hi-ken

1 fascicle
Composed by Kiikai
Taisho No. 2203-A

Today the ““ Heart Satra ” (Jap.: Han-nya-shin-g yi; No.
11) is still used in many schools of Japanese Buddhism,
and over the centuries many commentaries have been
composed on this satra. This particular commentary,
“The Secret Key to the Heart Sttra,” is characterized
by the fact that it is written from the standpoint of
the Shingon School of Esoteric Buddhism, asserting that
the ““ Heart Satra ” be in fact an esoteric text.

Kikai discusses first the general purport, title and
variant translations of this siitra from the standpoint of
Esoteric Buddhism, and then goes on to divide it into
5 parts and to give an interpretation of each part. Ac-
cording to the colophon, this commentary was com-
posed by imperial order at a time when the land was
being ravaged by a plague.
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110. Dai-j6-hos-sd-ken-jin-sho

5 fascicles
Composed by Gomyo
Taisho No. 2309

In 830 Emperor Junna ordered each of the Buddhist
schools to present to the throne a treatise outlining the
essentials of its teachings. The six works presented at
this time are known collectively as the “ Six Religious
Treatises of the Tenchd Era,” and the present work is
the treatise submitted on this occasion by the Hosso
School.

The author Gomyo was the most renowned Buddhist
scholar of the Early Heian Period and seems to have
been a prolific writer, but his only extant work is the
present treatise. This work is important not simply
because it is one of the * Six Religious Treatises ” but
also because it is a valuable source of material in the
study of the Mind-Only doctrine in Japan.
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111. Kan-jin-kaku-mu-sho

3 fascicles
Composed by Rydhen
Taisho No. 2312

Kanjin (‘ observing the mind’) in the title means to
observe that no external phenomena exist independent
of the human mind, and kakamu (‘awaking from a
dream ’) means to awaken from the dream of bewildered
existence by means of such observation and to realize
the truth.

In other words, this work represents a fusion of the
Mind-Only doctrine and Mahayana Buddhism from the
standpoint of the former, composed in order to counter
the Neo-Buddhism of the Kamakura Period. Thus it
can also be regarded as an introduction to the philosophy
of the Mind-Only doctrine, although the theories evolved
therein are somewhat unorthodox owing to the fact that
the ideas of the author are also based upon an under-
standing of the doctrines of the Kegon, Discipline and
Pure Land schools of thought.

— 233 =4



112, BrRR

2%
BRI
KIEKER No. 2348

AEBEENER (NEME) ( No. 136 ) » Fll
LB ARERABEAREFELHRABBE - RZIME

A8 (BEWE) IRFLEFREMERKLE
2 S o

FERBBERBHETPZEEM - FHMEMY
HERBEOU SRR ATREEARZHE
WRAREZ B—HE  MARAHNEEEPBREBA
URETE#EHLSE EXEFERRZLERBLE -

= 234 =3



112. Ris-shii-ko-yo

2 fascicles
Composed by Gyonen
Taish6 No. 2348

There is a2 work by the same author entitled Has-sha-
ko-yo (““ Essentials of the Eight Schools”; No. 136),
giving an outline of the six schools of Japanese Buddhism
belonging to the Nara Period and the two schools of
the Heian Period. This ‘ Essentials of the Discipline
School,” however, deals only with Risshd, the Dis-
cipline School, giving a detailed account of its teachings
and history.

It describes the position occupied by discipline within
the framework of Buddhist practice, discusses in con-
crete terms and from a practitioner’s point of view the
various forms of discipline, ranging from those of
Hinayana Buddhism to those of Mahiyana Buddhism,
and gives an account of the transmission of the individual
articles of the monastic code from India via China to
Japan, indicating at the same time the changes that had
taken place up until the time of the author.
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113. Ten-dai-hok-ke-shii-gi-shii

1 fascicle
Composed by Gishin
Taishé No. 2366

In the Early Heian Period (830) Emperor Junna ordered
each of the Buddhist schools to submit a treatise out-
lining the essentials of its teachings. These are collec-
tively known as the ‘“Six Religious Treatises (of the
Tenché Era),” and the present work, also known
simply as the Ten-dai-shi-gi-shi, is one of these, being a
summary of the teachings of the Tendai School. It gives
a short and clear explanation of most of the main tenets
of the Tendai School, and is thus very convenient for
acquainting the reader with the doctrines of this school.
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114. Ken-kai-ron

3 fascicles
Composed by Saichd
Taisho No. 2376

The author of this work, Saichd, was strongly opposed
to the Hinayana monastic precepts, favouring instead
the Mahayana precepts. In support of his ideas he had
presented to the throne the San-ge-gaku-shi-shiki (No.
115), specifying in three sections the regulations to be
observed by monks of the Tendai School. Owing to
the intense opposition of the six schools of Buddhism
based in Nara, Saichd was unable to gain ready imperial
sanction for these regulations. Accordingly he com-
posed this “ Treatise Clarifying the Precepts,
to counter the arguments of the Nara schools against
the four articles of the third section of his San-ge-gaku-shi-
shiki. In the present work, he demonstrates that it is not

2

written

at all proper to adhere stubbornly to the Hinayana pre-
cepts, giving at the same time detailed quotations of the
arguments of the Nara schools.

As it turned out, permission for the Mahayana precepts
was not granted during Saichd’s lifetime; imperial sanc-
tion was finally given one week after his death, and the
Tendai School was recognized as an independent school
unattached to the Nara schools. In the light of these
facts, it is valid to say that this work exerted considerable
influence upon Japanese attitudes towards monastic
precepts.
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115. San-ge-gaku-sho-shiki

1 fascicle
Composed by Saicho
Taisho No. 2377

This work presents the regulations laid down by
Saichd, the founder of the Japanese Tendai School, to
be observed by young monks being trained in this school.
The first section consists of six articles and lists the
regulations for the two students annually appointed by
the court to study Tendai Buddhism; the second section,
consisting of eight articles, gives a more detailed ex-
planation of these regulations; and the third section,
consisting of four articles, discusses the Hinayana and
Mahayana precepts. These three groups of regulations
ate collectively known as the San-ge-gaku-shi-shiki (“* Regu-
lations for Students of the Mountain School **).

At the time of Saiché it was necessary for monks to
be ordained in accordance with the Hinayina precepts
in order to be recognized by the government as qualified
monks. Saiché opposed this, advocating instead the
Mahayina precepts based on the Bon-mi-kys (No. 46).
The present work represents the three petitions made
by Saicho to the throne for imperial sanction of the
Mahayana precepts.
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116. Hi-z0-ho-yaku

"3 fascicles
Composed by Kikai
Taisho No. 2426

In the Early Heian Period (830) Emperor Junna ordered
the representatives of each school of Buddhism to submit
a treatise summarizing the doctrines of their respective
schools. The six treatises presented on this occasion
included the bulky Ji-ji-shin-ron (*‘ Treatise on the Ten
Stages of the Mind ”; Taisho No. 2425) of ten fascicles
by the present author, outlining the doctrines of the
Shingon School. However, this work proved to be
too voluminous in comparison with the works presented
by the other schools, and Kikai was requested to submit
a simplified version. The result was this  Precious Key
to the Secret Treasury.”

Kikai’s method in clarifying the position of the Shin-
gon School was to formulate a system of critical categori-
zation made up of ‘ ten stages of the mind,” embracing
not only the various schools of Buddhism but also the
religions of India and China; the Shingon School is
ranked as the highest stage of all. It should be noted
that the ““ Treatise on the Ten Stages of the Mind ” is
also known as the ‘“Expanded Treatise”; in contrast, the
present work is referred to as the “ Condensed Treatise.”
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117. Ben-ken-mitsu-ni-kyo-ron

2 fascicles
Composed by Kiikai
Taisho No. 2427

This ““ Treatise on the Differences between the Two
Teachings of Exoteric and Esoteric Buddhism,” also
known simply as Ni-kys-ron (““ Treatise on the Two
Teachings ), sets forth, as is implied by the title, a com-
parative study of the qualitative differences between the
two branches of Buddhism, ¢ Exoteric Buddhism’ and
¢ Esoteric Buddhism’; Kikai concludes that Esoteric
Buddhism be the supreme teaching.

The points discussed in this work are: the buddhas
said to have revealed the two teachings, the contents of
the teachings, the period of time necessary for attaining
buddhahood, and the benefits deriving from the two
teachings. With the help of quotations from many
scriptures, Kikai demonstrates that Esoteric Buddhism
be superior to Exoteric Buddhism in regard to all of the
above points. ‘
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118. Soku-shin-j6-butsu-gi

1 fascicle
Composed by Kiikai
Taishé No. 2428

In the Buddhism practised in Japan prior to the time
of Kikai it had been maintained that it was possible to
become a buddha only after spending an enormously
long period of time repeating the cycle of birth and
death; this was known as san-gi-jo-butsu (‘ becoming a
buddha in three kalpas ) or ryaku-ké-jo-butsu (‘ becoming
a buddha after passing through countless kalpas’). In
the present work Kikai expounds the idea that it is
possible to become a buddha in this very body (sok#-shin-
jo-butsu). 'This work is thus an elucidation from the
standpoint of the Shingon School of the theory and
practice leading to this ‘attainment of buddhahood in
this very body.’

When one considers the influence this treatise had on
later Japanese Buddhism, it is valid to say it is philo-
sophically an extremely important work.
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119. Shé-ji-jis-sé-gi

1 fascicle
Composed by Kikai
Taisho No. 2429

Within the doctrine of the Shingon School there is
the theory that the activities of body, speech and mind
are essentially of the same nature as the corresponding
activities of a buddha. These three forms of activity
are thus referred to as the ‘secret of body,” ‘secret of
speech ’ and  secret of mind,” and are known collectively
as the ‘ three secrets.” The present work,  The Mean-
ings of Sound, Word and Reality,” deals with the
“ secret of speech.’

Quoting from the Mabavairocana-sitra (No. 39), Kikai
states that ‘ sound ’ and ‘ word ” are in essence manifesta-
tions of the virtues of Mahavairocana, the embodiment
of truth itself, and that therefore mantras (Jap.: shingon)
are actually manifestations of truth. The name Shingon
School derives in fact from this view that the word
is truth itself.

= 249 =



120. MEE s

1%
EASE:
KIEKBERL No. 2430

[ ¥ | FREEHm 2EFE [ | FEBR
ErRERVZE—MEE [ 4 | FEHARREH—E
A (MFE) RAREEFTEOTAREEYES
MEARESHHLEZEN o

[ % | F2FHERBRS IHBHREY  MAFSE
B 48 95 69 17 455 = AR o

+t

= 25() =1



120. Un-ji-gi

1 fascicle
Composed by Kikai
Taishd No. 2430

Un is the transliteration of Sanskrit bam, the last
letter of the alphabet in contrast to 4, the first letter.
This “ Meanings of the Letter Han > discusses the supet-
ficial and profound meanings of this letter, and is regarded
as compulsory reading in the Shingon School. The
superficial meanings of hdm are elucidated from the
standpoint of Exoteric Buddhism, whereas the profound

meanings are clarified from the standpoint of Esoteric
Buddhism.
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121. Go-rin-ku-ji-myo6-hi-mitsu-shaku

1 fascicle
Composed by Kakuban
Taisho No. 2514

Towards the end of the Heian Period when the author
of this “ Secret Interpretation of the Five Wheels and
the Nine-Letter Mantra > lived, the belief in rebirth in
the western paradise of Sukhavati was gaining in popu-
larity. In this work Kakuban sets out to establish from
the standpoint of Esoteric Buddism that Mahavairocana
and Amitayus are in fact one, that the Ghanavyiha
paradise of Mahavairocana and Sukhavati of Amitayus
are the same place, and that rebirth in Sukhavati is
equivalent to the attainment of buddhahood.

The ¢ Five Wheels > mentioned in the title refer to the
five constituent elements of all terrestrial phenomena
(earth, water, fire, wind and air), and the ¢ Nine-Letter
Mantra’ is Amitayus’ mantra which consists in Sanskrit
of nine syllables. Kakuban demonstrates that since these
five wheels and nine letters are identical, Mahavairocana
and Amitayus are also in fact identical. This work is
thus regarded with importance in that it is an exposition
of the esoteric view of Amitayus and Sukhavati.
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122. Mitsu-gon-in-hotsu-ro-san-ge-mon

1 fascicle
Composed by Kakuban
Taisho No. 2527

At the age of 41 Kakuban, the author of this work and
the founder of the New Doctrine branch of the Shingon
School, resigned all his official posts and, shutting him-
self up in a room of the Mitsugon-in Temple, spent 1,500
days in silent meditation. 'The present work was written
at this time and is in verse form, consisting of 44 lines
of 7 characters a line.

It is an expression of what might be called ¢ absolute
penitence,” in which the author repents of not only his
own sins but also those committed by others. Deploring
the moral corruption of the monks at the time, Kakuban
probably adopted this style in order to sound a warning
to the Buddhist community. Even today this work is
recited at least once a day by monks belonging to sects
descending from Kakuban’s school.
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123. K6-zen-go-koku-ron

3 fascicles
Composed by Eisai
Taisho No. 2543

This ‘ Propagation of Zen for the Protection of the
Country > advocates that the recognition of Zen as an
independent Buddhist school be necessary for both the
sake of Buddhism and the prosperity of the state. It
was the author, Eisai, who had transmitted the Rinzai
(Ch.: Lin-chi) School of Zen to Japan, but in doing so
he met with strong criticism from the Tendai and other
traditional schools of Buddhism. In reply he composed
this work, emphasizing that the propagation of Zen be
in fact equivalent to protecting the land of Japan.

The work consists in all of 10 chapters, and all dis-
cussions are supported by quotations from Buddhist
scriptures. A short biography of Eisai by an unknown
author has also been added as an introduction.
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124. Fu-kan-za-zen-gi

1 fascicle
Composed by Dégen
Taisho No. 2580

This “ Universal Recommendation of Zagen > by Dé6-
gen, the founder of the Japanese S6td School of Zen,
was written in 1227 immediately after Dogen’s return
to Japan from China. It elucidates the true significance
of zagen and emphasizes the importance of its practice.

Dogen considered gager not to be a means for attaining
enlightenment but to be in fact the whole of Buddhist
practice, and maintained that practising gazen be equiva-
lent to the very state of a buddha. The present work
was written in order to spread his ideas on gagen in their
undiluted form, and formed the basis for the establish-
ment of the S6t6 School. It is a short work, consisting
of a mere 786 characters, but its contents are not neces-
sarily of a readily understandable nature.

= 259 =



125. 1E EHR K

95 &
18 T
KIEK#AFE No. 2582

AErBAEREZAEETATE - EAHAEREF
c ERHTNRRIERREE » ATME 0 XRFR °

BELRARBES -5 AREENTAERE
EREAE o

BT EREILS - BT Ml 51 5 L am B 5 B LA
HERMEZR > H2BRERREER -

(EERB) BERBEZ - NRE# - EhRI(FER
B2 FASGLHHZHE  BHA  ABFRERS
i e

AEVRARLBZEELHERL  FEES o

—— 260 —



125. Sho-bo-gen-zo

95 fascicles
Composed by Dogen
Taisho No. 2582

This work, ‘“ The Eye and Treasury of the True Law,”
is the literary masterpiece of Dogen, the founder of the
Japanese S6t6 School of Zen, and is an exposition in
Japanese (not classical Chinese) of the tenets of this
school. Dogen originally intended to write a work of
100 fascicles, but owing to his premature death from
illness he got only as far as the 95th fascicle.

In order to clarify his own standpoint, Dogen dis-
cusses in detail the differences between his views and
those of other Buddhist schools; hence one is able to
gain a comprehensive understanding of his thought.
The title refers to the true teachings taught by the Buddha
during the span of his life, and in this work all aspects
of Buddhist doctrine, scriptures, way of life and practice
are described from the standpoint of the author. This
work is held in very high regard, being considered the
most outstanding philosophical work written by a
Japanese.
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126. Za-zen-y6-jin-ki

1 fascicle
Composed by Keizan Jokin
Taishé No. 2586

This * Record of Matters Requiring Caution in Zagen
was written by Keizan Jokin, of the Japanese So6to
School of Zen, who is also known by the honorific title
of ‘Great Founder’ (Taiso) and was the founder of
cance of gagen as well as giving concrete advice for the
actual practice of gagen, and is an indispensable work for
all monks of the S5t School.

It deals with extremely practical matters such as the
importance of moderation in eating for regulating one’s
physical condition, and strictly admonishes against
weating extravagant or soiled clothing and indulging in
such recreational activities as singing, dancing and music.
In addition, it also goes on to make clear that gagen as
practised in the S6t6 School does not correspond to
only ‘ meditation ’ as included in the  Three Disciplines ’
of precepts, meditation and wisdom, but embraces in
fact all three of these disciplines.
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127. Sen-chaku-hon-gan-nen-butsu-shii

1 fascicle
Composed by Genki
Taishé No. 2608

This work, generally known by its abbreviated title
of Sen-chaku-shd, is the principal work of Genkd, the
founder of the Pure Land School in Japan, and it is there-
fore regarded as the basic text of this school. It is
divided into 16 chapters and gives a detailed exposi-
tion, based on quotations from the three basic siitras
of Pure Land Buddhism (Nos. 17, 18, 19), Shan-tao’s
commentary on the .Amitdyurdhyina-sitra (No. 73) and
many other related works, .of the thesis that nenbutsu
be the fundamental cause for rebirth in the Pure Land.

Owing to the fact that it contains criticism of the
traditional Buddhist schools founded during the Nara
and Heian Periods and presents a systematic outline of
the standpoint of Pure Land Buddhism, this work met
with strong criticism from the traditional Buddhist
schools, and many works refuting the author’s views
appeared even during his lifetime. But it proved to
be the most important single literary work in the es-
tablishment of the Pure Land School as an independent
school of Buddhism in Japan.
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128. Ken-jo-do-shin-jitsu-kyo-gyo-sho-mon-rui

6 fascicles
Composed by Shinran
Taish6 No. 2646

This * Collection of Passages Expounding the True
Teaching, Practice and Realization of the Pure Land,”
generally known as the Kyj-gyo-shin-shi (‘ On Teaching,
Practice, Faith and Realization ), is Shinran’s master-
piece and also the basic text of the Shin School of Pure
Land Buddhism. It is characterized by its many quota-
tions taken from numerous Buddhist scriptures in order
to clarify the doctrines of the Shin School; at the same
time the author refrains as much as possible from adding
his personal views. This work is thus an attempt by
Shinran to systematize his thought by means of quota-
tions from Buddhist scriptures.

It should be mentioned that the Shd-shin-nen-butsu-ge
(““ Verses on Correct Faith and Nenbutsu’’) which was
selected by Rennyo, the eighth patriarch of the Shin
School, to be read daily by followers of this school (and
it still is today), was taken from the closing section of the
chapter ¢ On Practice’ in the present work.
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129. Tan-ni-sho

1 fascicle
Taisho No. 2661

After the death of Shinran, the founder of the Shin
School of Pure Land Buddhism, there appeared various
people with differing views on the concept of ‘faith’
in the Shin School. The present *“ Passages Deploring
Deviations of Faith ” was composed in order to criticize
these conflicting views and to resolve the doubts of
followers of the Shin School by recording the words of
Shinran and elucidating the true significance of the idea
of ¢ Other Power’. It is divided into 18 sections, the
first 10 of which record the teachings as heard by the
author directly from Shinran; the remaining 8 sections
discuss and criticize the various heterodox views.

This work is probably the most well-known Buddhist
work to have been produced in Japan and has been
translated into many foreign languages; but until the
Meiji Period it remained unknown to the general public.
There are divergent views in regard to the author, but
at present it is generally held to be the work of Yuien.
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130. Ren-nyo-sho-nin-o-fumi

5 fascicles
Compiled by Ennyo Kéya
Taisho No. 2668

This work, entitled ““ Letters of Master Rennyo ” and
also known as Go-bun-shi or simply as O-fumi, is a collec-
tion of letters written by Rennyo, the eighth patriarch
of the Shin School of Pure Land Buddhism, to followers
on the doctrines of the Shin School, and consists of 80
letters divided into 5 fascicles. The identity of the com-
piler is still a matter of uncertainty, but it is generally
considered that the ninth patriarch Jitsunyo had his son
Ennyo put this work together.

The contents are of a nature readily understood, and
even today it is used in all sects of the Shin School for
the purpose of recitation and as subject matter for
sermons. There are therefore many passages which
should be familiar to the modern Japanese reader.
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131. O-j6-y6-shi

3 fascicles
Composed by Genshin
Taishd No. 2682

This “Teachings Essential for Rebirth in the Pure
Land” is a collection of important passages selected
from numerous Buddhist scriptures and relating to
rebirth in Sukhavati, the western paradise of Amitayus.
It was compiled by Genshin, a monk residing in the
Eshin-in Temple on Mt. Hiei.

This work is regarded as a source-book of Buddhist
thought on heaven and hell, and exerted considerable
influence on posterity, not only within the Buddhist
community and philosophical circles but also in the
fields of literature and art. In particular, it should be
noted that the concept of nenbutsu propounded in this
work provided the momentum leading to the establish-
ment of the various branches of Pure Land Buddhism as
independent schools. It can therefore be regarded as
holding first place among the basic texts of Pure Land
Buddhism.

It is divided into 10 chapters, the final chapter taking
the format of questions and answers. It thus serves as
a lucid introduction to the teachings of Pure Land
Buddhism.
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132. Ris-sho-an-koku-ron

1 fascicle
Composed by Nichiren
Taisho No. 2688

This ‘“ Treatise on the Establishment of the Orthodox
Teaching and the Peace of the Nation ” is a work repre-
sentative of Nichiren, the founder of the Nichiren School,
and was in fact an essay submitted to the Kamakura
Shogunate. Nichiren start; by discussing the reasons
for the natural and man-made disasters which had been
throwing the society of the time into confusion, and
then goes on assert that calamities will disappear and
peace come to the country if the whole of society takes
faith in the ““ Lotus Sitra” (No. 12).

Nichiren was moved by a strong sense of danger,
convinced that calamities were occurring because the cor-
rect teachings were absent from the land, and that Japan
would be invaded by a foreign power and eventually go
to ruin. He singles out in particular Pure Land Bud-
dhism for strong criticism, and gives quotations from
many scriptures in support of his views. As a result of
this treatise Nichiren was eventually exiled to Izu.
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133. Kai-moku-sho

2 fascicles
Composed by Nichiren
Taisho No. 2689

Nichiren was motivated to write this, one of his
representative works, as a result of the ordeals experi-
enced during his exiles to Izu and Sado, and it repre-
sents a reappraisal of the “ Lotus Satra > (No. 12).

Kaimoku means literally ‘to open the eyes,” the im-
plication being that the aim of this work be to lead people
still at an inferior stage of spiritual development to the
essence of the supreme ‘Lotus Satra.” Since it is
written in Japanese and not in classical Chinese, it is
considered to have been composed by Nichiren for his

lay followers.
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134. Kan-jin-hon-zon-sho

1 fascicle
Composed by Nichiren
Taisho No. 2692

This work is held to be the most important text in the
Nichiren School. In this work Nichiren expounds the
method of and the doctrine behind &anjin-hongon, i.e.
reciting the daimoku before the object of worship.

Nichiren believed that the fundamental cosmic truth
to be realized within the mind had been expressed as
Mpydi-ho-ren-ge-kyi (the Japanese title of the * Lotus Sitra ”
(No. 12)) and that everything was contained within
these five Chinese characters. Therefore he asserts in
this work that by chanting the daimokn, i.e. Na-mu-myo-
ho-ren-ge-kyo, it be possible to immerse oneself in the
world of the Buddha while retaining the physical body.
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135. Bu-mo-on-ju-gyo

1 fascicle
Taisho No. 2887

This ““ Satra on the Profundity of Parental Love”
describes just how deep the love of parents for their
children is, and then goes on to recommend that in order
to repay this parental love one should perform the Bon
ceremony (v. No. 36) and recite and copy this sitra.

Judging from its unnatural format and rather laboured
contents, it is generally considered that this siitra was
composed in China, probably as a result of Confucian
influence upon Buddhism. However, it won grcat
popularity, being even quoted in literary works, and

many commentaries were written on it.

— 281 —



136. JURME

2E
K
il ot

AENBEEBFEAR BABH /R ZELNHE o
NRAIERERAZARE T LR BRERZIHEA
ZWFE B TRAABBRZ AFIEE -

EERFAEERESR S RER - #FMER ; TE
HERREHET ZR®F - REE EBRFRESE 8
WRES T RAEEHEZNGE -

AMELUMERFTRERZRA  EAREHR - FHXK
ZREURFEH]E o EFUM T -85 AR

METHEERPBREZEAA » B—AREFMHSR B A G
BoEHE-

— 282 =3



136. Has-shii-ko-yo

2 fascicles
Composed by Gyonen

Extracanonical work

This “ Essentials of the Eight Schools ” gives a concise
account of the history and doctrines of the eight prin-
cipal Buddhist schools in existence in Japan at the time
of the author, i.e. the six schools which were introduced
to Japan during the Nara Period and the two schools
introduced by Saiché and Kikai during the Heian
Period. This work may thus be described as an in-
troduction to Japanese Buddhism.

Fascicle 1 contains a preface and accounts of the
Kusha, J6jitsu and Discipline Schools, and Fascicle 2 deals
with the Hossd, Sanron, Tendai, Kegon and Shingon
Schools, followed by brief comments on the Zen and
Pure Land Schools.

The work takes the format of questions and answers,
discussing such subjects as the name, basic scriptures,
lines of transmission, and doctrines of each school.
Since a brief history of the transmission of Buddhism
from India via China to Japan is also included, it serves
in fact as a very handy exposition of Japanese Buddhism.
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137. San-go-shi-ki

3 fascicles
Composed by Kiikai

Extracanonical work

This “ Indications of the Goals of the Three Teach-
ings ” by Kikai, the founder of the Shingon School,
represents what may be called the written declaration of
his intention to leave home and become a mendicant
monk, and is in fact his first literary work. The original
draft, called Ro-ko-shi-ki (““ The Indication of the Goal
for the Deaf and Blind”’), was composed when he
was 18, and he is said to have completed the present
revised version at the age of 24.

The ¢ Three Teachings ’ refer to Confucianism, Taoism
and Buddhism, and through a discussion of their relative
merits Kikai asserts, in an attempt to fend off criticism
from family members, that becoming a Buddhist monk
be in fact the true expression of filial piety.

The work as a whole is an example of fine writing, and
puts in bold relief Kikai’s potential as 2 man of letters.
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138. Map-po-t6-myo-ki
1 fascicle
Composed by Saicho

Extracanonical work

There is within Buddhism the idea that following
Sakyamuni’s death the practice of his true teachings will
gradually be neglected, passing through the three periods
of ¢True Law,” ‘ Imitative Law’ and ¢ Last Law.” In
the present “ Treatise on the Lamp for the Latter Days
of the Law ” the author asserts that, since the latter days
of the Law are fast approaching, non-observance of the
monastic precepts does not necessarily result in dis-
qualification as a monk. This work is thus a criticism
of the strict adherence by the Buddhist schools based in
Nara to the rules of the Hinayina tradition regulating
monastic ordination.

This way of thinking won ready favour within the new
Buddhist schools of the Kamakura Period, and many
religious leaders of this period quote this work in their
own writings in order to justify the state of monks in
the latter days of the Law. Thus one can say that this
work exerted considerable influence upon the attitude
towards monastic discipline in later Japanese Buddhism.

However, it is still a matter of dispute whether it was
in fact composed by Saiché, and the question still awaits
a conclusive answer.
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139. Jii-shichi-jo-ken-pd

Composed by Prince Shotoku

Extracanonical work

The title of this ““ Seventeen-Article Constitution ™ is
given in the Nibon-shoki (*‘ Chronicles of Japan”) as
Ken-po-ji-shichi-jo, but be that as it may, it is Japan’s
oldest written law. As indicated by its name, it consists
of seventeen articles, but unlike legal codes and con-
stitutions today it is in fact a series of political and moral
admonitions directed at the oflicials and powerful clans
at the time. Emphasis is placed upon such matters as
respect for imperial authority and impartial government,
but the work as a whole is imbued with the spirit of
Buddhism, and there are also references to Confucian
ethics.

The expressions  Harmony is to be valued ’ and ¢ Pay
sincere reverence to the Three Treasures’ in the first
and second articles are especially famous, whilst the
statement ‘ Decisions on important matters should not
be made by one person alone,” found in the final seven-
teenth article, may be regarded, when considered in
modern terms, as anticipating democratic thought.
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THE BUDDHIST CANON

The Teachings of Sakyamuni

During the period following his enlightenment at the
age of thirty-five and up until his death at the age of
eighty, the Buddha Sakyamuni untiringly expounded his
teachings without a day of rest. His teachings were
adapted to the capacities and circumstances of his listen-
ers, just as medicine is adapted to the needs of the pa-
tient, and as a result the number of scriptures recording
his sermons reached vast proportions.

After Sakyamuni’s death, his disciples continued to
spread his teachings among the people. At the same
time, in order to preserve the teachings faithfully for
posterity, they assembled in order to compile a body
of scriptures. Their deliberations continued for several
months, in order to ensure that there were no errors in
their recollections of the teachings which each had hcard
from Sakyamuni. The body of teachings formally estab-
lished in this way formed the basis for the written scrip-
tures to appear in later times.

The Establishment of the Canon and the Division of
the Buddhist Community

Initially, the Buddhist scriptures consisted of two ma-
jor divisions, known as sitra, representing a record of
Sikyamuni’s teachings, and rinaya, the rules of monastic
discipline laid down by Sakyamuni. In later times, com-
mientaries on these two bodies of literature, collectively
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known as abbidbarma, were added, resulting in the three
divisions of the Buddhist Canon, or ‘ Three Baskets’
(Tripitaka). Gradually there appeared difterences in the
interpretations of Sikyamuni’s teachings and the monas-
tic code, and this led to a split in the Buddhist com-
munity, giving birth to two major groups, the conserva-
tive Theravada School and the progressive Mahasamghika
School. These groups each had their own body of
scriptures, which became the authority for their respec-
tive views.

The Pili Canon

The conservative Theravida branch of Buddhism later
spread to Ceylon, Burma, Thailand and other parts of
Southeast Asia. Its body of scriptures is known as the
Pili Canon, which is recorded in the Pali language and
consists of the three divisions of the sutta, vinaya and
abbidbamma. ‘This Pali Canon drew the attention of West-
ern scholars at an early stage in Buddhist studies in the
West, and critical editions and English translations have
been published in Great Britain. The corresponding
Japanese translation of the Pali Canon (Nanden-daizikya),
based to a large extent on these prior efforts, was pub-

lished in the 1930’s.

The Scriptures of Mahayana Buddhism

The progressive branch of Buddhism called itself
Mabayana (* Great Vehicle ’) and developed its own body
of doctrines. It rejected other forms of Buddhism, re-
ferring to them as Flinayina (* Small Vehicle’), and was
essentially a lay movement which aimed at embracing the
general populace within its fold. Its scriptures include
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works held in common with the Pili Canon, but works
on doctrine reflect the development and systemization of
Midhyamika, Yogicira and Tathagatagarbha theories.
Later, Esoteric Buddhism made its appearance, and even-
tually Buddhism disappeared from Indian soil.

Chinese Buddhism

Buddhism entered China via Central Asia, and by the
second century A.D. Buddhist scriptures were already
being translated into Chinese. One characteristic of Chi-
nese Buddhism is the important role played by transla-
tion, and many renowned monk-translators, including
Kumirajiva, Paramartha, Hsiian-tsang and Amoghavajra,
made their appearance. Being deeply versed in all three
divisions of the Buddhist Canon, they were also known
by the honorific title of ‘ Dharma Master of the Tripi-
taka.’

Interpretation is a necessary part of the act of transla-
tion, and in Chinese Buddhism interpretations not found
in Indian Buddhism appeared. There are cases where
there exist several translations of the same work, each by
a different translator, and the works composed by Chinese
also steadily increased in number. In order to bring
some order to this duplication and volume, compilations
of the Buddhist Canon were carried out on several occa-
sions by imperial order. In the eatly stages the scrip-
tures were copied by hand, but during the Sung Dynasty
wood-block printing was initiated.

Japanese Buddhism
Buddhism was introduced to Japan via China and Ko-
rea, and as a result the study of the original texts began
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only during the Meiji Era, in the latter half of the nine-
teenth century. Until then, Chinese translations formed
the basis of Japan’s Buddhism, and this has resulted in
considerable differences with Indian Buddhism. In the
main, the Buddhist Canon as imported from China was
used, but in the early Edo Period a monk by the name
of Tetsugen, utilizing the Chinese editions as a guide,
published the Obaku Edition.

Since the Meiji Era, the influence of Western scholar-
ship has been considerable, and the study of the original
texts has been actively pursued. Pali and Sanskrit scrip-
tures have been made available through translation to the
general public, and the Japanese translation of the Pali
Canon, mentioned above, was carried out. In recent
years, Tibetan Buddhism has also been attracting much
attention.

Tibetan Buddhism, said to have been introduced from
India in the seventh century, is strongly coloured by
Esoteric tendencies, and is sometimes known as LLamaism.
A vast number of Indian Buddhist texts were translated
into Tibetan, and resulted in the formation of the Tibetan
Canon. To date, no systematic compilation of Buddhist
scriptures has been discovered in India, and therefore the
Tibetan Canon, translated faithfully from the originals, is
of great importance. Since the Meiji Era, a number of
Japanese Buddhists, including Kawaguchi Ekai, have
even gone to Tibet in search of original texts.

The Publication of the Chinese Canon

Prompted by developments in textual research, several
new editions of the Chinese Canon, including the Shukn-
satsu-daizokyi and Manji-gokys, were published in Japan
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towards the end of the last century and in the early years
of the present century. These were followed by the pub-
lication of the so-called Taishé Edition (Taishi-shinsha-
daizokyo) in the years 1924-34. This edition was the re-
sult of the careful collation of the Korean Koryd Edition
and other earlier editions, and aimed at the establishment
of as correct and reliable a text as possible. It is this
edition which is at present in general use in the Buddhist
world.

The English Buddhist Canon ,

Using the above-mentioned Taisho Edition as the basic
text, it has now been decided to translate the Chinese
Canon into English. Interpretation is an integral part
of the task of translation, and producing a translation as
faithful as possible to the meaning of the original involves
many difficulties. But it is the duty of Buddhists to pro-
vide people throughout the world with Buddhist scrip-
tures which can be read with ease. In the present pro-
ject, the greatest efforts will be made to avoid judgements
influenced by sectarian and other prejudices, and it is our
firm belief that the translation into English of the still
largely unexplored Chinese Canon for the purpose of
fostering the understanding of Buddhism throughout the
wortld is an undertaking of no small significance. It is
our intention to continue in our endeavours to place be-
fore the general public in a readily accessible form the
Buddhist Canon, with its already long history briefly out-
lined above.
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