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Q: This fellow practitioner asks, ‘May | ask what wisdom is? Where does it come from and
where does it go?’

A: This gquestion is very interesting. What is wisdom? To put it simply, from the perspective
of the condition (or state) of a thing, wisdom is clear understanding. A line in (one of the
verses of) dedication of merit goes, ‘Wish to gain wisdom of true understanding.’ If you can
have a thorough understanding of all phenomena, it is wisdom. Those with great wisdom
know not only the present, but also the past and the future. That’s why, they know the nature
4, the manifestation #f, the principle £, the instane 2, the cause [#| and the effect & of
everything in the ten directions (of the universe) in the past, the present and the future. They
are also capable of doing anything. This is wisdom. Wisdom does not come from anywhere.
Neither does it go anywhere. Wisdom is what we originally have in our original nature. In
Buddhism it is called ‘prajna wisdom’. It cannot be attained by learning.

Do we have wisdom? Yes, we do. (Our wisdom) is as perfect and thorough as that of
Buddhas. But our wisdom has been obstructed. Wisdom is like the sun. What situation are
we in now? A dark cloud has covered up the sun. The sun is still there, but it is blocked by
the cloud and the sunlight cannot seep through. So, our wisdom disappears. The Buddha
taught us to practise. To practise what? To practise how to get rid of hindrances. (Then,) our
original wisdom will seep through again. What are the hindrances? The hindrances are
afflictions. The first type of afflictions is those caused by attachment to incorrect views and
thoughts HJEJE1. The second type is caused by differentiation EEVV4E 1. The third type is
caused by not awakening to the truth of the universe /& 1. We have these three types of
afflictions and they have covered our original nature. So, the ultimate and perfect wisdom in
our original nature cannot emerge; the innate countless abilities in our original nature cannot
emerge; the innate perfect good fortune in our original nature cannot emerge.

Where do afflictions come from? Tell you what, they are the result of our own doing.
Originally, there were no afflictions. They were created by a single unawakening thought of
ours. They are generated by ourselves, so we have to experience them. Although Buddhas
are compassionate and unconditionally love us, they cannot remove this hindrance for us.
Why? Because the hindrance is generated by ourselves, but not given by anyone else. If
they were given by anyone else, then there would be a way of removing them by someone



else. But it is not given to us by someone else, but is generated from our own delusions. We
must suddenly awaken from delusions. It is like dreaming when we are asleep. When we are
having a nightmare, no one else can save us from it. (Because) the nightmare is generated
by ourselves, but not by other people. It has to be when we come back to consciousness,
then we are saved from the nightmare. If we do not wake up, no one else can do anything
(to save us from having the nightmare).

We are in fact dreaming today. The Venerable Master Yongjia well put it in his ‘Ode to
Attaining Enlightenment’. (One line goes,) ‘There are clearly six realms in the dream.’ (It
means that) the state of us creating the six realm is dreaming. (The following line goes,)
‘Nothing is there when one is awake.” When we are truly awakened (to the truth of the
universe), not only the six realms disappear, but the ten dharma realms also disappear. The
six realms disappear. The ten dharma realms disappear. Tell you what, the one reality
dharma realm also disappears. Why? Because the one reality dharma realm is established
in association with the ten dharma realms. They relate to one another. (The Buddha used
these terms and concepts) for the convenience of our understanding. When one of them
disappears, the others also disappear. That is truly ‘nothing is there when one is awake’. If
you think, ‘Well, the six realms disappear and the ten dharma realms disappear. But there is
still the one reality dharma realm.’ (If you think like this,) you are incorrigible. You are still
deluded. You are still attached to things. Your thoughts, differentiation and attachment are
still not removed. Why? Because you are attached to the one reality dharma realm. Can you
see the one reality dharma realm? Definitely not. So, the big shortcoming of all beings is
being (mentally) attached to things all the time. The Buddha clearly taught us that ‘Be in
contact with everything in the world without being (mentally) attached to them’, but all beings
are still not willing to let go.

The Buddha taught in a way that is for the convenience of our understanding. We need to
understand he meant. All beings are mentally attached to ‘there are things’, the Buddha
therefore taught us that ‘there is nothing’ in the hope that we can get rid of the attachment.
But all beings are not easy to guide. They would say, ‘Aha, the Buddha only taught that there
is nothing.” Well, they have got rid of ‘there are things’, but then they become attached to
‘there is nothing’. This is a big trouble. The Buddha meant to teach us how to get rid of
attachment but not replacing the subject to which we are attached. (But) we often replace
the subject. We are no longer attached to early things, but then become attached to the
Buddha’s teachings. We no longer differentiate things in the earthly world but then
differentiate the Buddha’s teachings. Therefore, we can never escape from ‘unawakening (to
the truth of the universe)’, and can never get rid of thinking, differentiating and being
(mentally) attached to things. This is the most difficult aspect for all beings.

Wisdom comes from nowhere and goes to nowhere. Not just that. In ‘On a Balanced
Perception of the Universe’, (Nagarjuna) states that ‘(Wisdom) can be neither generated nor
exterminated. It comes from nowhere and goes to nowhere. It is neither one thing nor two
things.” We cannot say that (wisdom) is one thing or two things. Why? Because as soon as
we start to think, we start to differentiate and be (mentally) attached to things. In fact, the
Buddha taught us that when being in contact with all phenomena in the universe, we should
always maintain a state of mind that neither think, differentiate nor be attached to things.
That is right, completely correct. When (wisdom is) in action, (e.g.) when someone ask you



for guidance, you can clearly and eloquently answer them. When (wisdom is) not in action,
no single thought is generated. ‘The Platform Sutra of the Six Patriarch’ (records) a verse (by
the Venerable Master Huineng), a line of which goes, ‘There is originally no single thing.
Where to provoke the dust that is found nowhere.” “There is originally no single thing’ is the
complete revelation of (a being’s) pure original nature. That is the state of a pure and tranquil
mind without generating a single thought when one has attained the Buddhahood.

It is well stated in ‘The Strangama Sutra’ that the purity and tranquillity (of our minds) do not
hinder the manifestations of all things (in the universe). The manifestations are the dynamic
states of all phenomena outside. The big phenomena are things such as the movements of
galaxies. The small ones are things such as the changes of the four seasons on the Earth.
They are all changing. (The purity and tranquillity of our minds) do not hinder all of these
manifestations. The purity and tranquillity (of our minds) are the origin (of all things), and
they do not hinder the manifestation of all things. This is what is stated in ‘The Avatamsaka
Sutra’ that ‘there is no hindrance to the interactions between the principles and instances of
all things’ and ‘there is no hindrance to the interactions amongst the instances of all things’.
What is the emphasis (of the two lines)? ‘No hindrance’. When is it when there is no
hindrance? It is when the purity and tranquillity of our minds emerge. When our minds are
not pure and not tranquil, there bound to be hindrances. And there bound to be hindrances
to the interactions between the principles and instances of all things and amongst the
instances of all things. As soon as a thought is generated, there is a hindrance. Why?
Because we are deluded. (Consequently,) the (innate) wisdom, capabilities and good
appearance in our original nature cannot be manifested because of the hindrances.

To conclude, what does a true practitioner practise? They learn to let go of thoughts, mental
differentiation and mental attachment to things under all circumstances. | often talk about
this. Practising this is truly working hard. This is called ‘to practise from the fundamental’.
The purer our minds are, depending on the level of purity, the more wisdom, capabilities and
good appearance (embedded) within us will be manifested. 10 percent of purity brings us 10
percent benefit, and 10 percent of the three things emerges. 20 percent of purity enables the
emergence of 20 percent (of our wisdom, capabilities and good appearance).
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